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THE COMING MEMORIAL SUPPER

““This do in remembrance of me.’’—1 Cor. 11:24, 25.

The supper which our Lord instituted as a remembrancer
of his great sacrifice for our sins, and not for ours only,
but also for the sins of the whole world, is striking in its
appropriateness and its simplicity. The world’s great men
have always sought very different means of perpetuating their
memories. In whatever way they would remind their followers
of their merits and their greatness, it surely has not been
by a reminder and commemoration of their death—especially
if, as in our Lord’s case, it was a death of ignominy and
shame, a death as a malefactor and criminal. Another, more
probably, would have left instruetions for medals to be struck
commemorating some of his mighty works—suech, for instance,
as the awakening of Lazarus, or the stilling of the tempest on
the sea, or the triumphal entry into Jerusalem, while the
multitude strewed the way with palm branches, and eried,
Hosanna to the King!

But our Lord chose as his remembrancer that which rep-
resented what was, in his and in God’s estimation, his mightiest
work—his Sin-offering on our behalf; and that which his
real followers, and they alone, would appreciate more than
any other feature of his mission. True, his followers would
have appreciated something commemorative of his wonderful
words or works, but the worldly also could have appreciated
those things. But not so the value of his death as our ran-
som-sacrifice, the basis of our reconciliation and at-one-ment,
which has never yet been fully apprehended by any but the
consecrated little flock—the elect. And it was for these that
the remembrancer was arranged and instituted. And though
a Judas was present, he was given a sop, and went out from
the others before the supper was ended; thus no doubt repre-
senting that in the close of this Age, before the little flock
will have finished their part of having fellowship with their
Lord in his sufferings, the sop of truth will have become
so strong as to drive forth from the company and communion
of the faithful all who do not rightly appreciate and value
the ransom accomplished by the Lamb of God for the taking
away of the sins of the world.—1 John 2:19.

DATE OF THE PASCHAL SUPPER

The date of the Paschal supper at which the Jews ate
a lamb, commemorative of their deliverance. from Egyptian
bondage and of the sparing of their first-born at that time,
was of course calculated by the Jewish method of reckoning
time, viz., lunar time. (Exod. 12:2-14) Instead of dividing
the months as we do, they allowed the new moon to mark the
beginning of a new month; and the difference between the sun
time (solar time) and moon time (lunar time) was equalized
by always beginning the new year with the appearing of the
new moon about the Spring Equinox. In celebrating their
religious festivals the Jews still maintain this method of
reckoning. And since our Lord, the apostles and the early
church followed this same rule for determining the date for
the annual celebration of our Lord’s Last Supper, we also
follow it.

The first new moon after the vernal Equinox is reckoned in
Hebrew almanacs this year (1913) as being April 8th—prob-
ably Jerusalem observation. At 6 p. m. the day before begins
the first day of the Jewish month Nisan, the first mcnth of
the Jewish sacred year. Beginning with the 1st of Nisan
the Hebrews counted, and on the tenth day the Paschal
lamb was chosen or selected from the flock. On the fourteenth
day (the full of the moon*) ‘‘between evenings’’ (at any
time between 6 p. m. of the 13th and 6 p. m. of the 14th
of Nisan) the lamb was to be killed and eaten. On the fifteenth
day their Passover Feast began, lasting seven days, the first
and the seventh days being observed as specially holy, as
Sabbath days, or ‘‘high’’ days. (Exod. 12:16) On the
sixteenth day, the omer of the first-fruits of the barley harvest
was offered to the Lord, and fifty days after (Pentecost
Pay) they offered before the Lord two wave loaves.—Lev.
:.5117.

These things done by the Jews every year were, as we

* As the sun is a symbol of Christ’s kingdom, so the moon sym-
bolized Israel as a nation. (Rev, 12:1.) The 12 and sometimes 13
lunations symbolize the tribes of that nation. The moon was at its
full at the time of Christ’s crucifixion. There it immediately began to
wane and waned for as long as it had previously increased. So
Christ’s death was the turning point between the two equal parts of
Israel’s history. See Studies in the Scriptures, Vol. II, p. 218.

As those Jews who were unclean, and hence could not keep the
Passover properly in its proper season, were permitted to do so on
the 14th of the second month (at the full of the next moon—Num.
9:8-13), the lesson taught seems to be that all prevented (by ignor-
ance) from accepting Messiah as their Redeemer, when offered to
them, will have an opportunity of doing so when, in the times of res-

titution of all things, their nation (moon) shall again be full of bless-
ings, in the latter harvest.
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have already seen, types of greater and grander occurrences.
The choosing of the lamb on the tenth day typified how, if
Israel would be blessed and recognized as the church of the
first-born in the antitypical Passover, they must accept Jesus
then, five days before that Passover Feast, and four days
before his ecrucifixion. And it evidently was on that very
date that our Lord offered himself finally to that nation—
when, as their king, he rode into the city on the colt. (Com-
pare John 12:12-16) They, however, neglected to receive the
Lamb of God, were at once rejected, and ceased from being
the typical first-born.

The 14th day (which this year [1913] will begin at 6
o’clock on the evening of Sunday, April 20th, and last until
6 p. m. of the 21st) was the day in which the Paschal lamb
was to be killed and eaten; and the Hebrew counting of time
(doubtless divinely arranged for this very purpose) permitted
the eating of the ‘‘Last Supper’’ upon the same day that the
Lord was crucified. The Passover supper of lamb and herbs
and unleavened bread (fulfilling the Law, which was not
ended until the eross) was eaten shortly after 6 p. m. Then
followed the institution of the Memorial supper of bread and
wine, representative of the body and blood of the antitypical
Lamb. This thereafter, as often as the occasion returned
(yearly), was to be observed by his followers instead of the
eating of the literal lamb-—as the commemoration of the anti-
typiecal Lamb and the greater passing-over of the antitypical
first-born, which his blood effects.

The waving of the barley sheaf of first-fruits, on the 16th
of Nisan (‘‘the morrow after the Sabbath’’ or Passover
Feast of the 156th—Lev. 23:5, 6, 11, 15-17), typified the resur-
rection of Christ our Lord, as ‘‘the first-fruits of them that
slept.’’*—1 Cor. 15:20.

The two wave loaves offered on the fiftieth day, Pente-
cost, represented the presenting of the church before God
and its acceptance through the merit of the great High Priest,
indicated by the anointing of the holy Spirit at Pentecost.
The church really is but ‘‘one loaf’’ (1 Cor. 10:17), the
two loaves representing the same thing as the two goats pre-
sented on the day of atonement. It indicated that although
all presented were acceptable to God through Christ Jesus,
he yet knew that all presented would not come up to the
condition of faithfulness to the end. The two loaves rep-
resented, therefore, the two classes of the consecrated—the
overcoming little flock, and the great company of the con-
secrated servants of God who do not make the ‘‘high calling’’
theirs, by overcoming the world as they might and should do.

The method of caleulating the date for Good Friday and
Easter Sunday in vogue among Episcopalians and Roman
Catholics differs from the foregoing in this: They celebrate
as Easter Sunday the first Sunday following the first full
moon after the Spring Equinox, and the preceding Friday is
recognized as Good Friday. This method of counting was
instituted by the Council of Nice, A. D. 325, as instead of
the Jewish method which we recognize. But the name ‘‘Pass-
over’’ continued to be used (not Eastert Sunday) for a long
time; it was after Papacy had become established in political
influence, and the ignorant pagans began to flock to the system
which enjoyed the favor of the government, that the name
‘‘Easter’’ was substituted for ‘‘Passover,’’ because about
the same time as the Passover the pagans had been in the
habit of celebrating the festival of their Easter goddess (Ger-

* Here is the strongest possible confirmation of the correctness of
the position taken in Studies in the Scriptures, Vol. II.—that our
Lord was not three full 24-hour days in the tomb, but only parts of
the three days and nights; that he was crucified on the day cerre-
sponding to our Friday afternoon, and arose on what corresponded to
our Sunday morning. The showing of this type, that the Paschal lamb
was to be killed sometime during the 14th of Nisan, and the wave-
offering of the sheaf of first-fruits was to occur on the 16th, should
settle the matter for all. It agrees with the repeated statement (1
Cor. 15:4; Luke 24:46) that our Lord rose on ‘‘the third day, ac-
cording to the Scriptures.’’ This Scripture concerning the first-
fruits is the only type which we recall as in any way pointing out the
time of our Lord’s resurrection. Then, too, the fact that history, as
represented in the traditions and customs, points out Geod Friday
and Easter Sunday as celebrations of our Lord’s death and resurrec-
tion, should have some weight on so trivial a matter, unless some
motive or reason for misstating the dates can be assigned. The only
Scripture seeming to oppose all these facts is the declaration that our
Lord would be three days and three nights in the earth; and the only
explanation that can be offered to this is, that the expression is used
in a general and not in a specific manner, the nights being mentioned
to preclude the idea of any cessation of death until the third day.
Thus understood, the expression would signify that during portions of
three days aid nights our Lord would be in the tomb. At all events
the evidence is overwhelming that he died on the 14th of Nisan, and
rose on the 16th—the third day after.

+ The use of the word Easter in Acts 12:4 is a mistranslation; it
should be rendered Passover.—See Revised Version.
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manic Ostara)—Estera—goddess of Spring. This was one of
the many methods adopted by an ambitious ‘‘eclergy’’ for
gaining numbers and influence.

Sometimes the two methods of counting, Jewish and Roman
Catholic, indicate the same days, but not often; occasionally
their results are nearly a moon or month apart.

The Jews will celebrate the Passover week as a ‘‘feast’’
beginning April 22nd (at 6 o’clock p. m., April 21st), the
15th of Nisan. We in the Memorial Supper do not celebrate
the feast-week, but the day previous, the 14th of Nisan, be-
ginning on the evening of April 20th, 1913, which is the
anniversary of the proper date for killing and eating the
Paschal lamb—the anniversary of the death of our Lord
Jesus, the true Lamb of God, because of whose sacrifice the
‘‘chureh of the first-born’’ passes from death unto life—to
be completed in the first resurrection. The antitype of the
Passover Feast-week is found in the rejoicing of heart of all
the first-born of true Israel—the seven days signifying the
perfection or completeness of the joy and the salvation.

We have given the details as to the counting as a general
answer to many questions on this subject, and not because
of any weighty importance or bondage attaching to the exact
anniversary day. We recognize no such bondage upon those
made free by Christ. For though desirous of observing the
Memorial Supper properly, upon its proper anniversary, as
intended by our Lord when he said, ‘*This do ye [every time
you celebrate this yearly memorial] in remembrance [lit.,
for commemoration] of me,”’ we esteem it more as a privi-
lege than as a duty; and if we should err in the matter
of selecting the day, through ignorance or misunderstanding,
we believe the Lord would accept our good intentions and
forgive the error and grant his blessing. Indeed, we believe
that the Lord owns and accepts the good intentions of many
of his children who, because of erroneous teachings and human
traditions, select various other times and seasons for cele-
brating this memorial of his death, instead of its anniversary,
which he designated. Similarly we would sympathize with
the patriotic intentions of the man who should ‘‘celebrate’’
the independence of the United States three, four, or fifty
times a year, forgetful of the date, or ignorant of the fact
that the Fourth of July is the anniversary of the event, and
was appointed as the appropriate date for celebrating it.

This, like other truths long buried under the rubbish of
the dark ages, God is now making clear to his people. And
all who are truly his people are anxious for the truth and
the right upon this, as upon all other subjects revealed in
God’s Wcrd.

YE DO SHEW FORTH THE LORD’S DEATH

“‘For I received from the Lord what I also delivered
to you—that the Lord on the night in which he was de-
livered up took a loaf, and having given thanks, broke it
and said, ‘This is that body of mine, which is broken on
your behalf; this do ye in my remembrance.” In like manner
also, the cup, after the supper, saying, ‘This cup is the New
Covenant in my blood; this do ye, as often as ye may drink,
for my remembrance.” For as often as you may eat this
bread or drink this cup you declare the death of the Lord
till he ecome.’’—1 Cor. 11:24-26.

There is no necessity for discussing with honest minds
what is and what is not meant by the expression—the Lord’s
death. Some, in an anxiety to get away from the doctrine
of the Ransom, or rather, in their anxiety to get away from
the logical deductions associated with the doctrine of the
Ransom, are claiming, regardless of all Scripture to the con-
trary, that our Lord Jesus had two deaths, one when he came
into the world, and the other at Calvary; and that the death
of ‘“The man Christ Jesus, who gave himself a ransom for
all,>’ at Calvary, was of small importance as compared with
the other. They seem willingly ignorant of the fact that
the Seriptures declare, ‘‘In that he died, he died unto sin
once’’; and that that one death, and the only one ever re-
ferred to by our Lord or his apostles, was the death at Calvary.

The apostles declare that he spoke of the death which
he should accomplish at Jerusalem. This one and only death
of our Redeemer is what is symbolized by this remembrancer
—his body, his flesh, broken for us, and of its merits and
life all who would have life everlasting must partake. ‘‘Let
no man deceive you by any means,’’ on this important ques-
tion.

But as water-baptism is not the important baptism, but
only the symbol representing the real, so partaking of the
emblematic bread and wine is only the symbol of the more
important feast—our appropriation of the merit of Christ,
which secures to us eternal life through his broken body and
shed blood. Thus by faith accepting his finished sacrifice,
and by similar faith, as instructed by him, appropriating to
ounrselves all the merits and perfections and rights which the
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man Christ Jesus possessed and laid down in death for us,
we renlly feed our hearts upon the Bread of everlasting Life,
the Bread which God sent to us from heaven. This is the
true Bread, the eating of which gives everlasting life. This
is, primarily, what the literal bread symbolizes and signifies
to all who partake of it rightly and intelligently. It is a
memorial of the ransom of Adam and his family from the
bondage of sin and death.

THE BREAD AND THE CUP .
Another thought: the bread was unleavened. Leaven is

corruption, an element of decay, hence a type of sin, and
the decay and death which sin works in mankind. So, then,
this symbol declares that our Lord Jesus was free from sin,
a Lamb without spot or blemish, ‘‘holy, harmless, undefiled.’’
11ad he been of Adamic stock, had he received his life in
the usual way from any earthly father, He, too, would have
Leen leavened with Adamic sin, as are all other men; but
his life came unblemished from a higher, heavenly nature,
changed to earthly conditions; hence he is called ‘‘the Bread
from heaven.’’ (John 6:41) Let us then appreciate the
pure, unleavened, undefiled bread which God has provided,
and so let us eat of him—by eating and digesting the truth,
and especially his truth—appropriating to ourselves, by faith,
his righteousness; and let us recognize him as both the Way
and the Life.

The Apostle, by divine revelation, communicates to us a
further meaning in this remembrancer. He shows that not
only did the loaf represent our Lord Jesus, individually, but
that after we have thus partaken of him (after we have been
justified by appropriating his righteousness), we, by conse-
cration, become associated with him as part of the one, broken
loaf—food for the world. (1 Cor. 10:16) This suggests
the thought of our privilege as justified believers to share
now in the sufferings and death of Christ, the condition upon
which we may become joint-heirs with him of future glories,
and associates in the great work of blessing and giving life
to all the families of the earth.

This same thought is expressed by the Apostle repeatedly
and under various figures, but none of them more forceful
than this, that the church (which is Christ’s body, see Col.
1:24), with their Head, is the ‘‘one Loaf,’’ being broken,
during the Gospel age. It is a striking illustration of our
union and fellowship with our Head.

We quote: ‘‘Because there is omne loaf we, the many
[persons], are one body; for we all partake of the one loaf.’’
““The loaf which we break, is it not the participation of the
body of the Anointed One?’’—1 Cor. 10:16, 17.—Diaglott.

The ‘‘fruit of the vine’’ represents the sacrificed life
given by our Lord. ‘‘This is my blood [symbol of life given
up in death] of the New Covenant, shed for many, for the
remission of sins.’’ ¢‘Drink ye all of it.”’—Matt. 26:27, 28.

It was by the giving up of his life as a ransom for the
life of the Adamic race, which sin had forfeited, that a right
to life may come to men through faith and obedience, under
the New Covenant. (Rom. 5:18, 19) The shed blood was
the ‘‘ransom [price] for all,”’ which was paid for all by our
Redeemer himself; but his act of handing the cup to the
disciples, and asking them to drink of it, was an invitation
to them to become partakers of his sufferings, or as St. Paul
expresses it, to ‘‘fill up that which is benind of the afflic-
tions of Christ.”’ (Col. 1:24) Tt was the offer to us that
if we, after being justified by faith, voluntarily partake of
the sufferings of Christ, by espousing his cause, we will be
esteemed by God members of the body of Christ, as well as
sharers in the sufferings of Jesus. (2 Tim. 2:12; Acts 9:1-5)
““The cup of blessing, for which we bless God, is it not a
participation of the blood [shed blood—death] of the Anointed
One?’’ (1 Cor. 10:16—Diaglott) Would that we all might
realize the value of the ‘‘cup,’’ and could bless God for an
opportunity of sharing with Christ his ‘“cup’’ of sufferings
and shame! All such may be assured that they will be glorified
together with him.—Rom. 8:17.

Our Lord also attached this significance to the ‘‘cup,”’
indicating that it signified our participation in his dishonor,
our share in his sacrifice—the death of our humanity. TFor
instance, when asked by two of his disciples for a promise
of future glory in his throne, he answered them: ¢‘Ye
know not what ye ask. Are ye able to drink of the cup that
T shall drink of?” On their hearty avowal he answered,
““‘Ye shall indeed drink of my cup.’’ The juice of the grape
not only speaks of the crushing of the grape till blood comes
forth, but it also speaks of an after refreshment; and so
we who now share the ‘‘sufferings of Christ’’ shall shortly
share also his glories, honors and immortality—when we drink
the new wine with him in the kingdom.

‘‘TILL. HE COME’’
What is the full significance of this expression?
Since our Lord who instituted the Memorial Supper placed
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no limit upon its observance, this expression by the Apostle
is not to be understood as limiting the length of time in which
it will be appropriate to commemorate the death of our Lord
Jesus, our Ransom-sacrifice, and our consecration with him to
sacrifice. Rather, he is showing that it was not to be con-
videred a limited arrangement, for a few years, but was to
be continually observed until the Lord’s second coming. Look-
ing down to and speaking of the second coming of our Lord,
the Apostle includes in his expression the gathering and ex-
altation with Christ of his church, or kingdom, to rule and
bless the world. This is even yet a common and proper way
of speaking of matters so closely identified and so dependent
one upon the other. The Christ, Head and body, is coming,
to rule the world in power and great glory. The presence
of the Lord or Head is necessary first; then comes the change
of the sleeping members of his body, the sifting of the living
members. and their gradual gathering together unto him.

Even though the kingdom may be considered as begun
from the time the King began the exercise of his great power
(Rev. 11:17) in 1878, it will not be ‘‘set up,’’ in the full
sense of the word, until the last member of the kingdom has
been changed or glorified—until the breaking of the Loaf,
The Christ, Head and body, is completed. While one member
suffers, the body suffers; while one member is unglorified,
the kingdom is not fully come into power and dominion.

It is the coming of Christ, as including the full exalta.
tion of his church or kingdom, that the Apostle evidently
meant when he said, ‘‘ As often as you may eat this [Passover]
bread and drink this cup, you declare the death of the Lord
[as your hope and confidence] till he ceme.’’ The same
thought of the kingdom glory being the end of the symbol
may be gathered from our Lord’s own words on the occasion
of the institution of the Memorial-—— ‘I will not drink hence-
forth of this fruit of the vine, until that day when I drink
it new with you in my Father’s kingdom.’’—Matt. 26:29.

And surely, if it were ever proper and expedient for those
who believe that our Lord’s death was the Ransom-price to
confess it—to show it forth as the basis of all their hopes
—it is now, when this foundation doctrine of God’s Word is
being traduced and misrepresented.

APPRECIATING THE PRIVILEGE

We urge that none neglect this annual privilege, for any
reason. There is a special blessing in its observance. If
you incline to feel discouraged, go partake of the broken
loaf, asking the Lord for a fresh realization of your justifica-
tion, and a fresh appreciation of your consecration to be
broken (sacrificed) with him, as members of the one Loaf
—his church, his body.

Let us not forget that the Memorial is meaningless or
worse unless thus accepted and appreciated. But let nothing
hinder us—neither sins, nor coldness, nor feelings of un-
worthiness. Go to the Lord and make a clean breast of all
your shortcomings. Go to your brethren, or any whom you
have wronged—make full acknowledgment, whether they ac-
knowledge faults toward you or not. Get yourself right with
your Lord, and so far as possible with every man, and then
eat—yea, feast upon the rich provision the Lord has made for
all who accept, now or in a later ‘‘due time.’’

Such a heart-searching and cleansing, we remember, was
shown in the Passover type given to the Jews. Before they
gathered to eat their Passover lamb they searched everywhere
throughout their habitations, for anything containing leaven
or putrefaction, bones, crusts, everything. These all were
burned—destroyed. So must we fulfil the antitype, and ‘‘put
away the old leaven’’ of anger, malice, hatred, strife—1
Cor. 5:7, 8.

But remember that this kind of leaven ot sin cannot be
thoroughly put away unless it be burned; and only love can
burn it out—heavenly love, the love of God. If we have
that love shed abroad in our hearts, it will consume everything
of the opposite character—jealousy, hatred, evil speaking, ete.
Put off all these, urges the Apostle, and put on Christ and
be filled with his Spirit. Do not be discouraged. But learn
the lesson and start again with fresh resolutions and increased
appreciation of the fact that of yourself, without the Master’s
aid, you could never gain the prize. He knows this better
than do we, and says, ‘‘ Without me, ye can do nothing.’’ It
was because of our need that the Father thus arranged for
us. ‘‘Be of good courage!’’ is the Master’s word to all
who are longing and striving to be of the class called ‘‘con-
querors.’’

YOUR ADVERSARY THE DEVIL

Temptations seem to be specially permitted at this season
of the year. ‘‘Roots of bitterness’’ seem to sprout and grow
always, but at this season with ten-fold vigor. Let us re-
member that love, not knowledge, is the final test of our
discipleship. ‘‘A new commandment I give unto you, that
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ye love one another.’’ It was because the apostles had not
enough love for one another that they disputed as to which
should be the greatest in the kingdom, and were so deter-
mined not to stoop to one another that they neglected also
to wash the Master’s feet, and gave him the opportunity
even in menial things to be servant of all. It was this wrong
spirit—this lack of the Lord’s Spirit—that made them sus-
ceptible to the adversary’s power, and led Judas to betray,
and Peter to deny the Lord’s Anointed.

Let us then take heed to ourselves, and watch and pray
and be very humble and very loving, lest we fall into tempta-
tion. Not since that time, probably, has our great adversary
been more alive than now to do injury, or to entrap or to
stumble the followers of Jesus,

Let all who hold fast the confidence of faith in his pre-
cious blood [his sacrificed life] as the Propitiation [satisfac-
tion] for our sins, and not for ours only, but also for the
sing of the whole world, be more zealous and fervent than
ever before in confessing this great truth; ‘‘for even Christ
our Passover [Sacrifice] is slain; therefore, let us keep the
feast.”” Nomne of the nominal first-born shall be passed over
and become members of the church of the first-born in glory,
none except those who, during this night, abide under the
blood, and partake of the merits of the Lamb of God which
taketh away the sin of the world—just as in the type.

WHO MAY PARTAKE?

The Lord’s Supper is not for the world, not for merely
nominal believers, but only for those who, (1) aceepting of
Christ as their Redeemer and Sin-Bearer, are (2) consecrated
to him and his service. But it is not for us—nor for any
man or set of men—to decide who may and who may not
partake. It is our duty to point out from the Word of the
Lord what are the proper qualifications for participation in
the ‘“cup’’ and in the ‘‘loaf,’’ and then to say as did the
Apostle, Let every man examine himself, and then, if he think
proper, let him partake.—1 Cor. 11:28.

Now that God’s people are emerging from the errors of
the dark ages, when this Memorial can he more clearly under-
stood, the judging or examining of one’s self can be more
thorough than ever before. Let each ask himself:—

(1) Do I believe the Scripture teaching that I, as a mem-
ber of the human family, was under that condemnation to
death which passed upon all beecause of original sin?

(2) Do I believe that my only hope of escape from that
condemnation of sin and death was through the Ransom-
sacrifice of the man Christ Jesus, my Lord?

(3) Do I believe he gave himself—his flesh and blood,
his humanity—as my Ransom-price, pouring out his soul unto
death, making his soul a Sin-offering (Isa. 53:10, 12) on our
behalf?

(4) Do I see that the consecration of death, made at
Jordan when he was baptized, was fulfilled by his sacrifice of
himself for mankind, which, beginning there, was finished on
the cross when he died?

(5) Do I see that the rights under the law, which he
secured by obedience to it (the right of lasting life and
the dominion of earth), were what he through that same
sacrifice bequeathed to the fallen, dying race—to as many
as shall ultimately accept the blessings under the conditions
of the New Covenant?

(6) Do I see that his flesh and blood, thus sacrificed,
stood for, represented, those blessings and favors which they
purchased?

(7) Do I see that the partaking of the bread and wine,
symbols of his flesh and blood, signifies my acceptance of
those favors and blessings which the flesh and blood of my
Lord hought for me and for all?

(8) And if I do thus heartily accept the Ransom thus
memorialized, do I consecrate my entire being—my flesh and
blood, justified through faith in that Ransom—to the Lord,
to be broken with him, to suffer with him, to be dead with
him?

If we can answer these questions affirmatively, we clearly
or fully discern the Lord’s body, give credit to his meritorious
sacrifice, and may eat-—should eat—‘‘Eat ye all of it.”’

Those, however, that deny that a ransom for sin and sin-
ners was required and given, who feel that they need not
to partake of Christ’s merit, who deny that the merit of one
can be imputed to another, who have cast off the wedding-
garment of Christ’s righteousness, who feel ‘‘happicr’’ and
““freer’’ in the filthy rags of their own righteousness, and
who now consider the precious blood wherewith they were once
sanctified a not-holy, or an ordinary thing—such we advise
to stay away from memorializing that in which they no longer
believe; for they would merely be adding hypoerisy to unbe-
lief. For such to partake, is to add condemnation to them.
selves and their no-ransom theories.
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THE WORD OF GOD, THE TRUTH

But, better still, let us advise all who have merely been
entrapped into this error, by the sophistries promulgated
through various channels by the great adversary, to reject
all vain human philosophies, and to receive again the simple
Word of God, the truths therein set forth—that all are fallen,
and that the only way open for our reconciliation and restitu-
tion consistent with the divine law and sentence was the giving
of the full and exact corresponding price or ransom for our
sins; that in no other way could he be just and yet justify
sinners. Let them recognize the fact that our Lord Jesus,
as the Lamb of Geod, bore the full penalty for our sins in
his own body on the tree—that he gave a full ransom for all.

The philosophy is very plain, but if some cannot grasp
it, at least let such grasp the faet that God declares 1t to
be so, and let them return unto the Lord, and he will abund-
antly pardon. Let them ask for the guidance of the Spirit,
and the anointing of the eyes, that they may be able to com-
prchend, with all saints, this, the foundation of all the grace
of our God in Christ. Thus in true acceptance of the broken
body and the shed blood—realizing that the sacrifice was
for their sins, and that the blood shed [life given] seals the
pardon for all—let them commemorate the greatest event of
history, the shedding of the precious blood, the sacrifice of the
precious life of God’s dear Son for our sins. Nevertheless,
woe krow from God’s Word that these words or any words will
not succecd in turning back to the Way, the Truth and the
Life those who have wilfully and knowingly gone out from
under the ‘‘blood of sprinkling.’’” There will be no pass-
over for them. ¢‘It is impossible to renew them again unto
repentance.’’ (Heb. 6:4-10; 10:26-30) We well know that
even these words of loving admonition and these faithful refer-
ences to the words of inspiration will be attributed to hatred,
malice, envy and every wicked feeling on our part, instead
of to the real motive——a desire to serve the Lord and the
truth, and any brethren or sisters unwittingly stumbling.

Many in the past have partaken of the emblems of the
Lord’s body and blood without fully appreciating the philoso-
phy of the ransom, who nevertheless did so with reverent
application of the fact that the death of our Redeemer had
purged us from our guilt and relieved us from its penalty.
Such disecrned the real significance of the Memorial, though,
because of gross errors associated with the truth, they did
not discern its simple philosophy as many of us may now do.

ONLY THE BAPTIZED

But some Baptist brother will perhaps remark: You have
forgotten to mention baptism as a necessary qualification to
partaking of the Memorial Supper.

No, we have not forgotten baptism. We agree with you
that the baptism is necessary—that the Memorial Supper is
only for the church; and that baptism is necessary before
one can belong to the church. But we differ with you as to
what the church is. We hold that the Baptist church is not
the church. Like all other churches organized and governed
by fallen men, the Baptist church contains ‘‘tares’’ as well
as ‘‘wheat’’; but the church contains wheat only. Surely
no one will elaim for any sect of Christendom that his sect
contains all the ‘‘wheat’’ and no ‘‘tares.’”’” But the church,
‘“whose names are written in heaven,’’ includes all the
‘“wheat,’’ and has not a ‘‘tare’’ on its roll. This is the
one church which our Lord established, and of which all the
elect must become members—the church passed-over—¢The
church of the first-born ones, whose names are written in
heaven.”’—Heb. 12:23,

Nor can we admit your claim with reference to baptism.
The Scriptural view is still more exclusive than yours. You
have in the membership of the Baptist church some who would
be far from acceptable as members of the ‘‘church of the
first-borns.”” They passed your test of water-baptism, but
they have not passed the test of the greater baptism which
is required of all members of the church whose names are
written in heaven. The real baptism is a baptism into Christ’s
body—the church—by a baptism or immersion into Christ’s
death, and a resurrection therefrom in his likeness. Water
immersion is a beautiful symbol of the real immersion of the
human will into the will of Christ, a beautiful illustration of
a full sacrifice even unto death; but it is only an illustration
or symbol—just as the bread and wine of the Supper are not
the real life-giving elements of our Lord’s sacrifice of which
we are to eat, but merely their symbols.

‘We agree, therefore, that none but the church, the im-
mersed, should partake of the supper; but we recognize as
really immersed all whose wills are dead and buried in the
will of Christ, and who, as new creatures in him, are risen
to walk in newness of life, while waiting for the consumma-
tion of their course in literal death, and their awakening
as actual new beings in the first resurrection. All such,
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whoever and wherever they may be, are the real members of
Christ’s body, the church, whether they have performed the
enjoined water-symbol or not. Of course, when such conse-
crated ones, dead to their own wills and alive only to the
will of Christ, come to see that our Lord’s admonitions in-
clude the symbol of water immersion or burial, as well as
the burial of their wills, they will be glad to follow and to
obey their Head and Lord in all things—especially when as
infants they were not ‘‘believers,”’ and they now know that
a drop of water could not in any degree symbolize burial
and resurrection. Such as see the value and beauty of this
injunction of God’s Word should, if possible, be buried in
water also (as our Lord and his apostles showed us) before
partaking of the Memorial Supper. See STUDIES IN THE
ScrIpTURES, Vol. VI, Study X, ‘‘The Baptism of the New
Creation.’’

Of course, we cannot hope that only true ‘‘wheat’’ will
present themselves at the Lord‘s table; we expect that some
‘“‘tares’’ will come also, as Judas was present at the first
gathering. But since we cannot judge the heart, nor separate
the ‘‘wheat’’ from the ‘‘tares,’’ we fulfil the whole duty
when we ‘“declare the whole counsel of God’’ as revealed
in his Word on this subject, and should leave the decision
as to whether or not he partake to each individual who pro-
fesses faith in the atoning blood and consecration to the
Redeemer.

HOW TO PARTAKE

If there are in your neighborhood others of God’s con-
secrated people besides yourself, you should know it. Your
faithful love for them and for the truth should have led you
to seek them out to bless them with the Truth shortly after
you yourself received it. If there are such with whom you
can have communion and fellowship, invite them to join you in
the Memorial, but not if you know them to be deniers of
the Ransom, lest you assist in bringing additional condemna-
tion upon them.

Meet with few or many, as circumstances will permit,
but better far with a few who can enter with you into the
spirit of the Memorial, than with a throng devoid of that
spirit of fellowship and union in Christ.

Provide for the occasion, if possible, unleavened bread (or
crackers), such as the Lord used, and such as Hebrews now
use; because the pure, sweet, unleavened bread best symbolizes
the sinless flesh of the Lamb of God, who knew no sin (of
which leaven is a symbol), who was holy, harmless, undefiled
and separate from the race of sinners. Provide some drink
from ¢‘the fruit of the vine,”’ as the Lord directed. Un-
doubtedly he and the disciples used light wines, and we re-
gard wine as unquestionably the more appropriate symbol.
But since our Lord did not stipulate wine, but merely the
‘“fruit of the vine,’’ we can conceive no objection that can
be urged against the strained juice of boiled raisins, which
are dried grapes. And surely this would be ‘‘the fruit of the
vine’’ as really as wine is,

We do not urge this raisin-liquor upon any who feel a
conscientious desire to use wine; we merely remind all that
our circumstances, climate, habits, etc., differ greatly from
those of the early church, and we very much doubt if our
Lord would have us symbolize his blood with many of the
intoxicating wines of our day—especially in view of the
fact that some of the saints may have inherited weakness
of the flesh, which one taste might re-enkindle into a great
temptation. “‘Let each judge not to cast a stumbling-block
before his brother.”” If wine is conscientiously preferred,
choose a light wine, or mix a little wine with the raisin-juice.

The Memorial service should be very simple—it is chiefly
a season of communion. Have a table in the midst of the
assembly for the bread and wine, After the singing of a
hymn, one of the brethren should, in a few chosen words,
express the object of the service and read a few verses from
the Scriptures on the subject. Another might then give thanks
for the Bread of Life, the broken body of our Lord; after
which the unleavened bread (or soda biscuit if more con-
venient) should be passed to all the communicants. An op-
portunity for remarks on the Bread of Life might here be
given, or an extract from STUDIES IN THE SCRIPTURES, Vol
VI, Study XI. Then a prayer of thanks for the ‘‘cup,’’ and
for the precious blood symbolized in it, should be offered,
and the cup of ‘‘fruit of the vine’’ passed. Here an op-
portunity might be given for remarks on the precious blood.
But avoid discussions at this meeting. However appropriate
to contend earnestly for the faith on other occasions, this is
not such an occasion. This is a meeting for fellowship and
communion with the Lord, our Redeemer and present King.
If any seem contentious, let him have his say, and let the
others refrain from discussion, that the holy moments of spe-
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cial communion with himself, which the Master appointed for
our blessing, be not marred.

Those who celebrate the Memorial with guileless, earnest
hearts receive a great and refreshing blessing, and for this
it is well to have seasons of quiet in the midst of the service,
when no one will be speaking audibly and when the hearts
of all ean come very close to the Master in communion—
in realization of his love, past and present, in renewing the
pledge made to be his faithful follower even unto death, in
considering how that pledge has been kept or violated during
the year preceding, and in resolving afresh to run with patience
the race for the prize of joint-heirship with our Lord, to
which we are invited.

A beautifully appropriate hymn for closing the Memorial
is No. 276 in our hymn-book. And it will surely add to our
joy to realize that some of like precious faith in all parts
of the world are celebrating the same great Sacrifice, thinking
of the same gracious Lord, being comforted and encouraged
by the same exceeding great and precious promises, resolving
by the grace of the same gracious King to do greater service
and to make greater sacrifices in his service and in the service
of his people thenceforth, and closing with the same song of
praise and worship.

‘‘Sweet the moments, rich in blessing,
Thus before the cross we’ll spend;

Life and health and peace possessing
From the sinner’s risen Friend.”’

Of the first Supper it is written:
and went out.’”’ Let us do the same. Let each go to his home
with his heart full. We suggest the omission on this occasion
of the usual, general and proper after-meeting greetings,
and all commonplace remarks and thoughts. Thus we may
prolong our communion and fellowship with the Master. Keep
within sight of him throughout the next day. Hear the clamor
of the people against the guileless One. See them incited

‘‘They sang a hymn
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by the clergy of Jerusalem. See him before Herod and his
soldiers. See him arrayed in robes of mock-royalty and
crowned with thorns, then buffeted and spat upon.

See him crucified as a criminal, and taunted with the very
gracious deeds which he had performed—‘‘He saved others,
himself he cannot save.’” Remember that he could have
saved himself; that he could have asked for and would have
received, ‘‘more than twelve legions of angels,’’ to deliver
and protect him; that he could have destroyed his enemies
and vilifiers, instead of dying for them; and that our hope
of a resurrection and everlasting life depended upon his will-
ing . offering of himself as our Ransom-price. Considering
his love for us and for all, it will surely strengthen us as
his followers to endure more and more hardness as good
soldiers of the cross. Aye, let us consider him who endured
such contradiction of sinners against himself, lest we become
weary and faint in our minds, under the light afflictions now
permitted for our trial and discipline, which, if faithfully
endured, will work out a far more exceeding and eternal
weight of glory.

THE CELEBRATION AT BROOKLYN, N. Y.

As usual, the Church at Brooklyn will celebrate ¢‘Christ
our Passover slain for us.’”” The service will be in thé Brook-
lyn Academy of Music (Lafayette avenue, near subway and
ull car lines), because Brooklyn Tabernacle is not of sufficient
capacity., The services will begin at 8 p. m. sharp, Sunday,
April 20.

All devoted believers in Jesus’ great Sin Atonement are
cordially invited to meet with us and partake of this Me-
morial-—no matter how baptized, and no matter to which
denomination they are attached, or whether free from all. The
Lord’s table is for all who are his.

Disabled or sick brethren can be supplied with the emblems
at their homes by sending post-card request to the Brooklyn
Tabernacle.

THE SACRIFICIAL LOAF AND CUP

A broken loaf—a cup of crimson wine,
On snowy table laid,
Ah! emblems these of wondrous sacrifice—
The costly price he paid!
That precious body, broken once for me,
That precious blood once spilt—
For me, that I through him might be made free,
Aye, free—from death and guilt!

And has this broken loaf, this erimson wine,
A further meaning still$

Ah, yes! thro’ grace I am a part of him,
His sufferings to fulfil.

My body to be broken with my Lord,
My blood with his be shed,

And as T die with him, with him I live,
My ever glorious Head!

O wondrous mystery! O glorious thought!
Thro’ death with him I rise!

Suffering with him, I with him too shall reign,
Triumphant in the skies!

Yet on this night—before this snowy board,
Spread with this bread and wine,

Canst thou say truly, O my soul, my soul,
‘“These promises are mine’’¢

Is all thy will completely blent with his,
‘Whate’er may be that will?

Art willing to be crushed that thy life’s wine
May thus flow out to fill

And bless and nourish other lives than thine,
That they may bud and flower?

Art glad and thankful that thy broken life
Shall have vicarious power?

And canst thou to his precious will say ‘¢Yes,”’
E’en tho’ with tear-dimmed eyes

And quivering lips of pain and throbbing heart?
And when his love denies

‘What thy poor heart had thought its very own,
And brings to thee instead

Experiences thou canst not understand—
A pathway hard to tread—

Wilt thou still say ‘‘Amen,’”” and trust him still,
And wait in patient love,
Till he shall say, ‘‘It is enough, my child,
Come to thy home above’’?
And when his truth is ridiculed and seorned,
And his dear ‘‘Servant,’’ like his blessed Lord,
Is spat upon, and crowned with thorns, dost thou
REJOICE yet more to own his Word?

““Yes, yes!’’ my glad heart answers, ‘‘I REJOICE
This privilege sweet to own!

And T will kiss my cross, and wait thy time,
Dear Lord, to share thy throne.’’

Then, oh my soul, these emblems are for thee—
This broken loaf, this wine—

And thou may’st claim his precious promises,
For they are truly thine.

The hour is late—the end is drawing nigh—
And as we gather here,

Brethren beloved, to share this holy feast,
We know the time is near

When all his loved ones shall be gathered home,
Our tears all wiped away,

And all the shadows that oppress us here
Shall yield to perfect day.

Then with rejoicing let us now partake,
Our journey’s almost o’er;

The light is breaking o’er the heavenly hills!
Our King is at the door!

ALICE G. JAMES.

THE CHURCH’'S PART IN THE SIN-OFFERING

¢¢Christ also suffered for you, leaving you an example, that ye should follow his steps.”’—1 Pet. 2:21. R. V.

Humanity is imperfect, unsatisfactory to God, condemned
to death. In one sense of the word, therefore, it has no merit;
for God would not condemn that which has value. In another
sense, however, God must perceive something in the fallen

race which can be made acceptable to himself, else he would
not have made provision for the redemption of mankind. The
very fact that he has provided a Redeemer for the human
race is a proof that mankind are not totally depraved, al-
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though there is not a sufficiency of good qualities to muake
any one of them worthy of everlasting life. But each one has
a little merit of his own, and this God intends to preserve
and make valuable.

The process of making valuable what little of the original
perfection any human being may have retained, is called justi-
fieation. In God’s plan of the ages, a thousand years are
apportioned to the work of bringing mankind up to perfee-
tion, so that God can accept them and give them everlasting
life. This period is the Millennium. Meantime, during the
Gospel age, a certain class called out from the world have a
different provision made for them, by which they are now
éeckoned perfect through the imputation of the merit of

hrist,

Iiven an unjustified person has some inherent merit. It
would secem that the quality which God values most is an
honest heart. Indeed we may say that one’s worthiness is in
proportion to his honesty, his truthfulness. Whenever an
honest-hearted person hegins to realize his sinful condition
and to long for reconciliation with God, he will find that the
Word of God directs all such to look to the Savior of man-
kind.

The Lord Jesus does not spurn sinners who evince a desire
to forsake sin and to approach him. By their measure of
faith and obedience all such are justified to fellowship with
him; as it is written, *‘No man cometh unto the Father, but
by me.”’ (John 14:6) He invites sinners to have confidence
in him as a burden-bearer, saying, ‘‘ Come unto me, all ye that
labor and are heavy laden, and I will give you rest. Take my
yoke upon you and learn of me.’’—Matt. 11:28, 29,

All thus approaching God have a measure of peace and
justification, but neither in full; so they may be said to be
tentatively justified; that is, justified for a purpose. To all
such God says, ‘‘If you will believe this message of my grace
to the extent that you will consecrate whatever of the original
perfeetion you possess, I will deal with you as if you had the
full amount of human perfection. If you by faith will present
your body a living sacrifice (Rom. 12:1, 2), even if that bedy
i1s not worth more than one-third or one-half the full value
of human perfection, nevertheless, I will impute enough of
Christ’s merit to supply your deficiency. Thus you may be
counted as possessing the whole—as if you actually had one
hundred per cent. of perfection.’’

Only during the Gospel age is this wonderful offer made.
The amount of merit necessary to bring the believer up to the
standard of justification, or righteousness, where he will be
acceptable to God, is exactly in proportion to his deficiency.
If the one presenting himself in sacrifice possesses but thirty
per cent., our Lord will impute to him seventy per cent. to
make up one hundred per cent. which represents perfection.
If he has sixty-five or forty-five per cent., there will be im-
puted thirty-five or fifty-five per cent., as may be required to
bring him up to the full standard of righteousness.

In other words, when one enters into a contract that he
will lay down his life in sacrifice, our Lord indorses him to
the extent of his inability, or imputes to him enough of his
merit to make up his deficiency, that his offering may be
acceptable. This deficiency is not made up actually, but reck-
onedly, for the purpose of enabling him to present his saeri-
fice and of permitting justice to aceept it. Our Lord, who now
has become the Advocate, makes up to each of the church
what he lacks of being a perfect human being.

THE HOLY SPIRIT THE EVIDENCE OF ACCEPTANCE

Complete peace and justification are obtainable only when
the tentatively justified enter into a definite contract, or
covenant, with God and present their bodies as living saeri-
fices. Of each who resolves to do thus, Divine Justice says,
“That person is imperfect and therefore incompetent to enter
into a contract of this kind; but if the Lord Jesus Christ
will indorse him, the eontract may be made.’” ‘‘Very well,”’
says the Lord, “‘T inderse his note. If he does not die volun-
tarily, according to his agrecement, I guarantce that he shall
nevertheless die; for I will sce that the contract is carried
out, If he resists the enforced destruction of his flesh, and
thus proves his unworthiness of life, he will go into the second
death.’’

As each consecrated believer presents himself for saerifiee,
the great Redeemer imputes tc him the merit of his own saeri-
fice, in order to make him acceptable to the Father. After the
Father has aceepted the offering, he immediately imparts to
him the holy Spirit, by which he is begotten to a new nature.
This impartation of the holy Spirit is the evidence that the
sacrifice has been accepted.

Thus the merit of Christ is imputed to every ome who
presents himself in full consecration during the ‘‘accept-
able time’’—the Gospel age. Those who offer themselves
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through the great Redeemer are not, however, accepted in
the full sense of the word, until they reach the end of the
journey of life; for they may fail to make their calling and
election sure. Their standing, therefore, is one of faith, not
of works. Whatever there is of good in them is aceeptable
to God through the merit of Christ, their Advocate.

The basis of this reconciliation arranged by God is the
death of our Lord Jesus Christ as a Ransom—a corresponding
price—for Adam, who forfeited his life through disobedience.
This price our Lord has already placed in the hands of Justice
to be applied for the world in due time. Meanwhile this
merit, which is to bring restitution to the world eventually,
is now imputed to the church, to cover our imperfections and
shortcomings and thus to permit us to get rid of the earthly
nature and to eome into the heavenly nature.

In this transaction our Lord accepts us as new creatures,
members of his body, and our flesh as his flesh. Thercfore
the sacrifice of the flesh of the church is a continuation of
that of his own flesh. As human beings we have to give
up our wills altogether; and under this arrangement we are
henceforth members of his body. F¥rom this standpoint he
counts our blood, our death, as a part of his own, and as-
sociates us with him in the glorious promises.

Let us get the thought well established in our minds that
while no sacrifice on our part is necessary to the salvation
of the world, as all the merit is in our Lord Jesus, yet ac-
cording to the divine plan, which the Lord is working out. the
chureh is permitted to share with her Lord in the saerifices
of the present time—not as individuals, not in a personal
sense, but as members of his body. All the while, however,
it is our Lord’s own merit which makes the church acceptable.

THE CHURCH'S SHARE IN THE SIN-OFFERING

The question may be asked, What has the church to do
with the Sin-offering? We reply that we would not know
what part they have if God had not shown us by making a
picture in the atonement day sacrifices. Israel’s atonement
day prefigured typically the work to be done by The Messiah
—the reconciliation of God and mankind. The day of atone-
ment had various features. It began with the sacrifice of
a bullock, which typified the offering of the Lord Jesus Christ
on behalf of the church. The blood of the bullock was
sprinkled on the Mercy Seat for the priest and his house,
typifying the entire household of faith,

Then the household of faith was represented by two goats.
One of these goats went through experiences exactly similar
to those of the bullock, This goat represented that eclass
of believers who daily follow in the footsteps of the Lord,
who are sharers with him in his sufferings and who will also
partake of the glories to follow—Rom. 12:1, 2; Heb. 13:11-13.

The other goat represented that class of consecrated be-
lievers who do not go voluntarily to death, but who, without
turning to sin, fail to make a willing sacrifice. Therefore this
class is treated as the scape-goat and driven into the wilder-
ness condition for tribulation experiences. 8t. Paul seems
to refer to this class when he says that some are thus dealt
with that the spirit may be saved in the day of the Lord Jesus.
—1 Cor. 5:5.

Because the Secriptures picture the Lord and the church
as the Sin-offering, therefore we believe it. St. Paul ad-
dresses the church as the antitypical goat class when he says,
¢¢The bodies of those beasts, whose blood is brought into the
sanctuary by the high priest for sin, are burned without the
comp. Wherefore Jesus also, that he might sanctify the people
with his own blood, suffered without the gate. Let us go
forth, therefore, unto him without the ecamp, bearing his re-
proach.’’—Heb. 13:11-13.

What beasts were thus treated? Only the bullock and the
Lord’s goat. The Apostle plainly states that Jesus was typi-
fied by one of these beasts, and urges the church—the ‘‘us’’
class—to go forth unto him without the camp, thus anti-
typing the Lord’s goat. Let us then go forth; let us walk
in his footsteps, bearing his reproach with him; for ‘‘if we
suffer [with him] we shall also reign with him’’~shall he
glorified together—2 Tim. 2:11, 12.

THE CHURCH’S SACRIFICE OF EARTHLY RIGHTS

The merit of our Lord’s sacrifice resides in the fact that,
having maintained his righteous standard throughout his earth-
ly ministry, and having sacrificially given up his life, he has
that right to life on the human plane at his disposal. That
right he has given into the hands of Justice, to constitute
the basis of the imputation to the church of whatever each
member may need to make up for his deficiency. As soon as
the church has completed her sacrifice, and has passed be-
yond the veil, this merit will be released for application on
behalf of the world.

The church’s part in the Sin-offering, therefore, is that
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she receives, as a reward for her faith and obedience, the
privilege of sacrificing with her Lord. Her share is thus
accomplished when she presents herself a living sacrifice. The
Lord’s part begins when he accepts the offering. He stands
sponsor for his church and, as the Advocate, becomes respon-
sible for those under his care.

Those who are called the church are privileged to par-
ticipate in the sacrifices of the present and in the glorious
work of the future. A part of thas future work will be the
sealing of the New Covenant. The church will have a share
in this sealing in the same sense in which she has a share
with her Lord in his glory. The entire merit is in the Lord;
and by his grace we are what we are and have part in the
glorious work. By virtue of membership in the body of
Christ in glory, the church have part in the Sin-offering and
are sharers of all that is Christ’s, including the work which
he will accomplish.

‘When we present ourselves as living sacrifices, we make
consecration unto death and consequently, if accepted, lose
forever all right to life on the human plane. We present our
bodies that we may become priests of the new order, or pro-
fession, under the great High Priest, to whom we have given
our lives. If he accepts them, we have nothing more to do
with them. He has all title to our earthly rights, We do not
hold over those rights. In other words, we cease to be; we are
beheaded, so far as all earthly hopes or aims are concerned.
By virtue of his perfection, our Lord has a right to everlasting
life. We never had a right to everlasting life, but are enabled
to present ourselves because of his acceptance of our saecri-
fices as his own.

Our thought, then, in presenting ourselves must be that
we are presented for sacrifice—not that we can compel the
Lord to accept our sacrifice, but that we are willing, desirous,
that he should accept it. It does not follow, however, that
he must accept it, nor that we have anything to do with the
ultimate results. We do not set ourselves apart merely to
serve righteousness—to do right and to deal justly with our
neighbor. This is true of the Jew, whose Law Covenant binds
him to do this. But it is not so with us; for ‘‘flesh and
blood cannot inherit the kingdom of God.’’ (1 Cor. 15:50)
Therefore we purpose that by the assisting grace in Christ
we will present our bodies sacrifices even unto death, that
according to his covenant with us, he may exalt us in due
time. (1 Pet. 5:6) We do not merely forsake sin, but give
up that to which we have a right in earthly interests.

THE WOREK OF THE ADVOCATE

It may be said that the Lord Jesus becomes the sym-
pathizer to those who believe in him, even before they present
themselves in consecration. But this sympathy is a very dif-
ferent matter from the Advocacy, a term which bears the
thought of rendering assistance from the store of grace to
enable the individual to come into the spirit begotten condi-
tion and to maintain his standing there.

The term Advocate signifies a friendly and competent rep-
resentative. If we employ an attorney, he goes into court for
us and puts himself down as our advocate, to appear for us
in any case that might come up against us. If we should
need his assistance, we would cause word to be sent to him,
ag our attorney.

Our Lord’s work as Advocate for the church began when
he appeared in the presence of God and made application
of his precious blood on behalf of all those who come unto
the Father by him throughout the Gospel age. (Heb. 9:24)
Individually, he becomes our Advocate when we come into
the acceptable condition by presenting ourselves as living
sacrifices. This matter of the imputation of the merit of
Christ to us and of our demerit to him is, strietly speaking,
one with which we have nothing to do. It is the Father’s
arrangement. God does not recognize us at all; for we are
by nature sinners. He could not accept our sacrifices except
as he imputes to us merit which we do not possess, but which
our Head has provided. In this sense, our Lord’s merit is
said to be imputed to us and our demerit to him.

If A pays something on B’s account, B’s account is
credited with the amount and A’s is debited. Whatever is
imputed to one in the way of merit is counted to the other
by way of demerit. The merit of our Lord, which is to go
ultimately to the world, is to this extent temporarily charged
with our shortcomings, and will not be released until we
shall have fulfilled our part of the covenant.

BLEMISHES, SPOTS AND WRINKLES DEFINED

The robe of Christ’s righteousness, otherwise termed the
wedding garment, is a very beautiful figure of speech illus-
trative of a certain great truth. Since only the new creatures,
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only those begotten of the holy Spirit, are granted this robe,
and since these are not under condemnation and are not reck-
oned according to the flesh, it would not be an improper form
of statement to say that they have no sin. ‘‘Whosoever is
begotten of God doeth no sin.”’’—1 John 3:9. R. V.

If the new creature were to sin, the penalty of death
would be incurred. Sin on the part of the new creature
would signify a change of will, a change of mind; and the
new creature would cease to be. The robe of Christ’s right-
eousness does not cover the imperfections of the new creature;
for the new creature never had any imperfection. In God’s
sight the new creature has a standing, and is pure, spotless.
The flesh is not the new creature, but the old, which is reck-
oned dead, and then, as St. Paul says, is also reckoned alive
as revived or quickened.—Eph. 2:1-7; Col. 2:13; Rom. 6:4.

Our quickened flesh, then, by the grace of God is repre
sented as pure, desirable in his sight, and in proper condi-
tion for the marriage—the union with Christ. Whatever spots
might appear on this robe would, of course, be as figurative
as the robe itself, and would represent blemishes. These would
not be ours as new creatures, but would result from the fact
that for the time being the new creature must tabernacle
in the flesh, until it is given its new body.

Blemishes are the weaknesses and imperfections of the flesh.
Spots are not those wrong-doings of which we are unconscious,
but those which we seem to recognize as contrary to the will
of God. These spots may be of different sizes, representing
discrepancies, or various degrees of imperfection. In addi-
tion to these weaknesses, failings, faults and mistakes, there
may be some little carelessness, indolence, neglect of using an
opportunity. These may be considered, not as blemishes or
spots, but as wrinkles on the robe of Christ’s righteousness.

St. Paul seems to wish to give us the thought of the ab-
solute purity of the class that will ultimately be presented
to the Father by our Lord, when he says that the church will
not have a spot or wrinkle or any such thing, but will be
‘‘holy and without blemish.”’ (Eph. 5:27) This figure,
of course, represents perfection of mind; for our bodies can-
not be brought to that condition, because of the fall of Adam.
All mapnkind are born in sin and shapen in iniquity.—Psa.
51:5.

THE NECESSITY OF POSSESSING A TENDER CONSCIENCE

It is the duty of the new creature to detect the imper-
fections, errors and shortcomings of the flesh, and to go im-
mediately to the throne of the heavenly grace with them, to
obtain mercy and forgiveness. Only those with tender con-
sciences will keep their garments unspotted. The failure to
do this seems to be the reason why many fail to make their
‘‘calling and election sure.”’ They are not particular about
these little things; they are careless of opportunities, ete.
Thus their robes become spotted and quite unfit for the mar-
riage ceremony.

The Scriptures show us that this clags will go through
a time of great trouble, during which they will do what they
failed to do at the proper time—‘‘wash their robes and make
them white in the blood of the Lamb.’’ (Rev. 7:14) By
this process of purification, they will come up and will bear
palm branches instead of wearing crowns of glory. Instead
of being members of the temple class, they will be servants
in the temple.

The robe of Christ’s righteousness, the figurative expres-
sion which means the imputation of the merit of Christ to
those who are accepted as members of his body, is not only
styled ‘‘the wedding garment’’ (Matt. 22:11-14), but is also
beautifully pictured as the bridal robe. (Psa. 45:13, 14)
There we read that the bride will be brought before the great
King in garments of needlework. Thus we get the thought
that while this robe is provided for us when first we become
members of the family of God and of the prospective bride
of Christ, nevertheless, there is an individual work for each
to accomplish.

This special work is represented as embroidery. The de-
sign we as Christians are to trace with painstaking zeal; for
it requires great skill, close attention. This robe of Christ’s
righteousness, which is represented as being ours in the sight
of God, will continue to be ours throughout the everlasting
future. It will no longer be ours by imputation, but by right
of possession. By that time we shall have made our char-
acters, by the grace and assistance of the Lord, copies of
the character of God’s dear Son, our Redeemer. Then we
shall no longer need the imputation of Christ’s merit to cover
our blemishes; for the nmew body which we shall receive in
the resurrection will be without spot or wrinkle—without
blemish, It will be perfect.
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THE SALE OF A BIRTHRIGHT

APRIL 6.—Genesis 27:22-34,

““Esau . . . for one morsel of meat sold his birthright.

For ye know how that afterward, when he would have inherited the

blessing, he was rejected.”’—Hebrews 12:16, 17.

In olden times, and still in some countries, the birthright
belonged to the first-born son. At the father’s death the
oldest son took his place at the head of the famly; and the
property, usnally consisting of flocks and herds, became his
possession. But today’s lesson introduces us to a birthright
which ineluded much more than the earthly possessions. It
included the inheritance of certain great divine promises.

Abraham’s estate went to Isaac, the others of the family
receiving portions of it of and through him. Abraham was
very rich, but the possession which he prized more than all
earthly things was the divine promise, or covenant, made
with him—that the blessing of the Lord would specially be
upon his seed, his posterity; and that eventually all nations
of the earth would be blessed and favored of God through
them.

This great promise Isaac had inherited. At the time of
our lesson he was more than a hundred years old, and blind.
He realized that the time had come for him to give his bless-
ing to his heir, which blessing served as instead of a written
will—the custom of today. He therefore instructed Esau, the
hunter, to prepare him a special dinner of venison; thus to
prepare to receive his blessing.

Isaac had two sons, Esau and Jacobh—twins, Esau being
the elder by a few moments only. But these twins, contrary
to what is usual, were very dissimilar. Esau was hairy and
ruddy, full of vigor, athletic, a hunter. Jacob was the re-
verse of this—smooth-skinned, dark-complexioned, a tent-man,
or home-keeper, as in contrast with a hunter. Jacob seems
to have inherited the qualities of his father, Esau more the
vivacity of his mother. As temperamental opposites agree
best, Isaac loved Esau most; while Rebecca, the mother, loved
Jacob best.

The quite, studious Jacob thought frequently of the
great blessing God had promised to his grandfather Abraham,
a share in which he apparently had missed by an accident
of birth-——by a few minutes only. The more he studied, the
more he realized the value of that great promise. Esau, on
the contrary, full of animal spirit, thought more of the pleas-
ures of the present life, and considered the divine promise as
quite secondary and rather visionary.

These two men had passed thirty years of age, we know
not how much. Esau was looking forward to his inheritance
of the bulk of his father’s property. Jacob, humiliated by
his misfortune of birth, was downcast. He was fond of lentil
soup, and had made some for himself. Just as he was about
to partake, his brother Esau arrived on the scene hungry,
having just returned from a chase, and begged to have Jacob’s
soup.
Then Jacob said to Esau, in substance, ‘‘ You have every
advantage. I have nothing but this soup. If you are willing,
we will change places. You can have the soup and I will
take the advantage.’’” Esau replied, ‘T am tired to death,
anyway. Give me the soup.”’ Jacob answered, ‘‘I mean it,
though, sclemnly. If you swear that you will transfer the
birthright to me, we will settle this matter; and the soup will
be yours.’’ Careless Esau swore away his birthright for a
mess of pottage, and thus signified that he had no particular
faith in God or in his promises.

Time passed. Esau married heathen wives when he was
forty, and his father Isaac a hundred years old. A little
later than this came the denouement—the imparting of the
blessing to the one who bought, to the chagrin and anger of
the one who most solemnly sold it.

Rebecea, the mother, had heard Isaac’s instruction to Esau,
and remembered that the birthright had been sold under oath
to Jacob, her favorite. She explained the situation to Jacob
and assured him, as his mother, that he would be right in
personifying his brother Esau and receiving the blessing as
his proxy or representative. She prepared the kind of stew
which Isaac preferred, using the skins of kids to cover Jacob’s
neck and hands, that thus his father might mistake him for
Esau. As he had bought all of Esau’s rights, she thought
it not improper to clothe him with Esau’s garments, and in-
structed him that any blame coming from the deception would
be hers. She took the entire responsibility. Jacob carried
out the program and got the chief blessing.

Esau came in later with his venison stew, prepared to
violate his contract made under oath, and was greatly dis-
appointed to learn that the blessing was gone. It scemed
more valuable then than when he had sold it. Although he
received an inferior blessing from his father, he had the spirit
of murder toward his brother for carrying out the terms and
conditions incident to the birthright sale.

(76-77)

EARTHLY LOSS SPIRITUAL GAIN

The account shows that Jacob’s interest in the birth-
right blessing was not in the temporal or earthly inheritance,
but in the spiritual promise with which he was connected. He
left his home and all the property to which he was heir, and
went penniless to work for his uncle. Esau might have all
the earthly possessions. Jacob carried with him, wherever he
went, the birthright privilege of the promise made to Abra
bam. This could not be alienated from him. With this he
was rich.

St. Paul calls our attention to the faet that all these
results were foreknown to God; and that at the birth of these
two men it had been specifically declared that the elder should
serve the younger. (Romans 9:10-13) No doubt this divine
prophecy guided Rebecca in opposing and thwarting Isaac’s
love for Esau, which impelled him to give the blessing to
the elder son, notwithstanding the divine prophecy to the
contrary.—Genesis 25:23.

JACOB LOVED—ESAU LOVED LESS

It is not for us to defend Jacob and his mother in their
misrepresentation of the facts—in the deception of Isaae. It
is not for us to recommend any others to follow his course.
Nevertheless, it is proper that we should notice that the
Bible distinetly tells us that God’s loving favor was with
Jacob. ¢‘Jacob have I loved.’” He was loved because of
his reverential love for God and the great oath-bound promise.

Not a word of condemnation is given to Jacob anywhere
in respect to this matter. No teacher in the name of the
Lord, therefore, has the right to be wiser than what is written
in God’s Word. On the contrary, Esau is roundly denounced,
and is called profane and wicked, because he would sell his
birthright for a mess of pottage, or any other consideration.
The love of Jacob for the birthright is held up for our
emulation. Esau’s earelessness is held up as a warning that
if any of us are careless of our birthright, we shall not only
lose it, but lose the favor of God.—Hebrews 12:15-17.

THE LESSON OF THE LOST BIRTHRIGHT

The Apostle calls our attention to the faet that the ex-
periences of these two men in the long ago were designed
of the Lord to be typical. Abraham’s natural seed is in-
deed to have a blessing, represented by Esaun’s blessing; but
Abraham’s spiritual seed is to have the greater blessing,
typified by Jacob’s inheritance. The earthly seed inherit the
earthly blessing. The spiritual seed give up all their earthly
rights, that they may be possessors of the spiritual promises,
which the natural man cares not for.

The Apostle points out that this does not apply merely
to the natural Israelite, but to all who, after having had
the privileges and opportunities of becoming joint-heirs with
Christ in his Messianic kingdom, love the pleasures of this
world. These are represented as selling their birthright on
the spirit plane for a mess of pottage—earthly advantage.

The Abrahamic promise is still the one, and the only one,
held out by the Almighty. Messiah is the seed of Abraham,
throngh whom all of God’s blessings must come. Jesus is
the Head and the church are the members of the bhody, as
St. Paul points out: ¢‘If ye be Christ’s, then are ye Abra-
ham’s seed, and heirs according to the [Abrahamie] promise.’’
—Gal. 3:29.

To the Jew first, came the opportunity for constituting
this spiritual seed; but the vast majority loved and trusted
more the things of the present life. The few loved and trusted
Jesus and became his followers. Since the door to this ‘“high
calling’’ has been thrown open to the Gentiles, the results
have been the same; the majority have loved the present life;
the few have appreciated the things unseen as yet.

To the saintly few represented by Jacob, the obtaining
of this life-right means self-sacrifice, the loss of earthly favors
—the surrender of these to others who love the present world.
To others it means the getting of a mess of pottage—
earthly advantages of the present time—and the losing of a
great prize, which Jesus likened to a ‘‘pearl of great price,”’
to obtain which we should be willing to sell all we possess
—to obtain a share in Messiah’s kingdom, which shortly is
to bless Tsrael and all the world.

No one can sell his birthright until he has a birthright.
Hence the application of this in antitype is merely to the
consecrated people of God. Only those who have been be-
gotten of the holy Spirit have a birthright in the highest
sense. And only these could sell it for the mess of pottage.
The world may strive for its various prizes and pearls, and
is measurably justified in so doing, because it has nothing else,

But the spirit-begotten heirs of the divine promise be-
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came such by promising absolute loyalty to the Lord and
to the principles of justice and mercy. These must self-sacri-
ficingly continue to walk in the Master’s footsteps; else they
cannot share with him the glorious outcome. Only those who
attain a share in the kingdom will have a share in its wonder-

THE WATCH TOWER

(77-78)

ful work of blessing and uplifting humanity. ILet us, then,
as the Apostle exhorts, lay aside every weight and every be-
setting sin, and run with patience the race set before us in
the Gospel, looking unto Jesus, the Author of our faith, until
he shall become the Finisher of it.—Hebrews 12:1-3.

THE GATE OF HEAVEN

APRIL 13.—Genesis 28:10-22.
“‘I am with thee and will keep thee, whithersoever thou goest.’’—V. 15.

Our lesson relates to the Patriarch Jacob. He was some-
thing over forty years of age at the time he left home, for-
saking all the family possessions which belonged to his pur-
chased birthright. He counted all earthly possessions as in-
significant in value compared with the great promise made to
Abraham, of which he had become heir. That his brother
Esau cared nothing for the spiritual promise and was quite
content to get possession of the earthly inheritance of Isaae,
is manifest from the subsequent story.

In his journey toward Haran, Jacob lighted upon the little
town of Luz. Following the custom of many in Palestine
today, he did not ask for lodgings, but merely placed a stone
for his pillow, wrapped himself in his outer mantle, and lay
down in a quiet place to sleep. He had always been the
home boy, the philosopher, his mother’s pet; and although he
was now a man in years, we are to remember that the race
was longer-lived at that time and slower of maturity, by
about one-half. Practically he was just entering manhood’s
estate, His deep religious convictions, his faith in the God
of hig father and his grandfather, his desire for a share of
the divine blessing, had made him an outcast. Doubtless he
felt lonesome and heart-sick. He was leaving the only friends
he had in the world, and going forth practically penniless,
to find some kind of service.

‘‘JACOB HAVE I LOVED”’

This is the Scriptural statement and is borne out by the
Lord’s dealings with Jacob. He had shown his courage, his
devotion, his faith. God would reward him. At this time
he was needing encouragement, and therefore was given a
dream of beautiful import. In the dream he saw a ladder
extending from his side clear up into Heaven. It was crowded
with angels going and coming.

At its further end, in his mind he saw the God of Glory
and heard him speak; and the words were wonderful—full
of interest and encouragement. God here gave Jacob the as-
surance that not only had he secured his father Isaae’s
blessing, but that God recognized the transfer—recognized
him as the legal heir to the great Abrahamic promise, which
is the basis of all hopes, Jewish and Christian, for them-
selves and all the kindreds of the earth.

God’s message was: ‘I am the Lord God of Abraham
and the God of Isaac, thy father; the land whereon thou
liest, to thee will I give it, and to thy seed; and thy seed
shall be as the dust of the earth, and thou shalt spread abroad
to the east, and to the west, and to the north, and to the south;
and in thee and in thy seed shall all the families of the earth
be blessed. And behold, I am with thee, and will keep thee
in all places whither thou goest, and will bring thee again into
this land; for I will not leave thee, until I have done that
which I have spoken.’’

This phraseology is mueh the same that was given to Abra-
ham and was confirmed to Isaac. Now it was confirmed to
Jacob. He was thenceforth in covenant relationship to God.
Better than he knew, all his efforts would be so supervised
as to work together for his highest welfare.

NEITHER A JEW NOR A CHRISTIAN

Jacob was not a Christian; and we are not to think for
a moment of the Lord’s providences over him as being of
the same kind as those of the church of this Gospel age. He
was not invited to be a sharer of the ‘‘high calling.”’ He
was not promised a change of nature to heavenly condition
by resurrection, or in any other way. All of the promises
to him were earthly, as were those made to Abraham.

Neither was Jacob a Jew. There were no Jews yet. The
nation subsequently called Israel and afterwards known as
the people of the Jews were Jacob’s children; but they were
not yet born. They became a distinctive people and nation
not merely by being Jacob’s children, but by being brought
into covenant relationship with God through Moses and the
Law Covenant of Sinai.

Thus we see that the patriarchs, Abraham, Isaac and Jacob,
not under the Law Covenant, and not under the Gospel ar-
rangement, constituted a class by themselves. To them espe-
cially (and in conjunction with them some of the noble proph-
ets and worthies of the Jewish age) belonged certain great

promises of God in respect to the land of Canaan and the
blessing of the world. Not being a part of the spirit-begotten
chureh of this Gospel age, they can have no share with Mes-
siah in his spiritual kingdom, which shortly is to bind Satan,
overthrow sin, scatter darkness and superstition and flood the
world with a knowledge of God. They were not invited to
share this ‘‘high calling.”’

However, a special call, or invitation, or promise, was
made to them, not made to any others. In fulfilment of
that promise, these patriarchs are to be granted human per-
fection in the resurrection; and being made superior to the
remainder of humanity, they will be qualificd to be the princes
or rulers of all the earth, representatives of the spiritual,
heavenly, invisible kingdom of Messiah.

Thus instead of any longer being recognized as the fathers,
or patriarchs, they will by and by be recognized as the first
children of Messiah, as the first ones to whom he will give
the perfection of earthly life. Thus reads the prophecy:
¢‘Instead of thy [Messiah’s] fathers, shall be thy [Messiah’s]
children, whom thou mayest make princes [rulers] in all the
earth.”’—Psalm 45:16.

It will be noted that Jesus, speaking of his glorious king-
dom to come, said, ‘‘The kingdom of God cometh not with
observation’’ [outward display]. (Luke 17:20) He also said
to the disciples, ‘‘Yet a little while and the world seeth me
no more.’’ (John 14:19) And when deseribing what would
be seen and recognized at his second advent and the establish-
ment of his kingdom, Jesus said not one word about any one
seeing himself or any one of the apostles in kingdom glory.
But he did say, ‘“Ye shall see Abraham, Isaac and Jacob
and all the prophets.”’—Luke 13:28, 29.

Jesus and his bride class—the apostles and saints of this
age, from every nation and denomination—will indeed be the
real kingdom and have the real supervision and power; but
they will be invisible, as the Secriptures declare. All these
will ‘“be changed in a moment, in the twinkling of an eye,’’
by the first resurrection power. No longer earthly beings,
they will be spirit beings, the elect, being ‘‘made partakers
of the divine nature.’’ (2 Peter 1:4) As St. Paul again
declares, the Resurrection change must come before the chureh
can enter the kingdom glory; for ‘‘flesh and blood ecannot
inherit the kingdom of God.”’—1 Corinthians 15:50.

WHAT THE DREAM MEANT

In order to rightly appreciate this dream or any part of
the Gospel message, it must be remembered that man, orig-
inally in covenant relationship with God, was cut off therefrom
by disobedience in Eden. The covenant of everlasting life
could not stand with any who were sinners. ‘‘The soul that
sinneth, it shall die.”’

But God had planned from the bheginning a redemption
of Adam and his race from this death sentence, this curse
of destruction. He could not take Abraham back into his
family, having purposely so arranged the condemnation that
it could be set aside only by the work of a redeemer. The
covenant made with Abraham, confirmed to Isaac, and now
to Jacob, was merely a promise that God in due time would
through their posterity send the Redeemer, the Deliverer, and
through these bless all the families of the earth with the
privilege of return to harmony and fellowship with God.

The ladder represents this thought of direct fellowship
between heaven and earth, between God and man. The foot
of this ladder was close to Jacob. Through his seed this
great work of opening up relationship with God and men
would be accomplished. The vision of God at the further
end and his encouraging words were to stimulate Jacob to
faithfulness and appreciation of this great promise as a pearl
of great value—worth much more than the mess of pottage
which he gave for it; yea, worth mueh more than home and
its comforts. The dream had its intended effect. Jacob was
encouraged, not only for that time, but through the remainder
of his days. More than this, that dream has been a comfort
and refreshment to all of God’s people made aware of it
through the Bible.

And this lesson applies to Christians of today also. With
the fuller light of the Apostolic teaching and the guidance
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