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ful I was when I got up in full harmony with my Lord and Mas­
ter, and with all the sons of God.

I ask again, will you please forgive me for all I have done 
against you? My Brother, I feel ashamed to ask you such a 
favor, but I know the dear Lord has forgiven me, so with this 
comfort I also ask you.

May the dear Lord bless you more and more abundantly and 
keep you faithful unto death, and also those dear fellow-laborers 
in the office-with you.

I am now your loving Brother in Jesus Christ,
Tom Harrison.

Dear P astor R ussell:—
To you it was graciously given on behalf of Christ, not only 

to believe into him, but also to suffer on his account. (Phil. 
1:29—Diag.) I take the liberty, dear Brother, to write you a 
few lines to express my gratitude and praise to the dear Father 
for the blessings that have been and still are coming to me 
through the light of “present truth.”  Surely the Lord has 
caused us to sit down to a glorious feast!

I was very much impressed with the article, “Wresting the 
Scriptures,”  which appeared in the July 15th Tower;  and espe­
cially with the position the party referred to took regarding 
Hebrews 10:29. I do not see how he could take the position he 
does regarding this word rendered “ unholy.”  I have consulted 
a Greek and English Lexicon, by Donnegan, concerning this 
word “Koinos,”  and he defines it thus, “ common,”  “unclean,” 
“ prohibited food,”  “ defilement from eating such food” ; all the 
definitions, as can be readily seen, contain the thought of “un­
holy” ; not any thought of “partnership,”  as the party would 
have us believe.

Concerning our participation in the suffering of Christ, as 
members of his body, I think the Apostle Paul shows us a most 
conclusive argument in Ephesians 5:31, 32, where he states, 
“For this cause shall a man leave his father, and his mother, 
and shall be joined unto his wife and they two shall be one flesh. 
This is a great mystery; but I speak concerning Christ and the 
Church.”

When we take this verse, together with what Jesus said in 
John 6:51, “My flesh I give for the life of the world,”  we can 
see the great privilege the church has, to be counted in as a part 
of that “ flesh” ; as Paul states, “ They two shall be one flesh 
. . . . I speak concerning Christ and the church.”

It is our Lord who is sacrificing his “ flesh.”  All the merit 
belongs to him.

Surely it is a marvelous favor to be associated with our dear 
Lord as members of his body; as Paul again states, “ joint-heirs 
with Christ, if so be that we suffer with him, that we may also 
be glorified together.”—Rom. 8:17.

May the Father’s richest blessings rest upon you in abund­

ance, comforting and strengthening you in this “ evil hour,”  is 
the prayer of your Brother.

In the bonds of Love, E. G. Berry.
Dear Brother Russell:—

I have been looking back over the twelve months that have 
elapsed since my formal registration of the vow; and feel con­
strained to write and acknowledge the great blessing it has 
proved in this time. This last year has been by far more fruit­
ful in its harvest of spiritual blessings and privileges than the 
previous seven of my association with the glorious harvest work. 
I confess, however, that the first perusal of the vow did not im­
press me favorably, for the flesh at once put forward the objec­
tion that it was a very low moral standard for a Christian. 
How subtle the old mind; how crafty its sophistries, and what 
cunning objections it will raise when it discerns some definite 
action taken to bring it the more completely into subjection to 
world until then.

Several months ago I was led to still further “mortify”  the 
flesh by adding another feature to my vow, suggested by your­
self at the Nashville convention, “ to never murmur nor com­
plain at any of the Lord’s providential leadings.” The year has 
not been without its trials and testing, but the resultant peace, 
and the confident assurance that every incident was working 
out the Father’s blessed will, has been like oil on troubled 
waters. “When he giveth peace, who then can make trouble?”

You have my deepest sympathy, dear Brother, in every trial 
and heartache. How true it is that they who are teachers, even 
in a small way, must receive heavier trial! But how thankful 
am I that the Lord has promised to keep all those that trust in 
him! So I am confident that he will permit you to glorify him 
by finishing the work which he has given you to do. How glori­
ous to know that the prayers, on one another’s behalf, of the 
consecrated thousands, are now ascending in one grand, unin­
terrupted chorus to the Giver of every good and perfect gift, for 
the needed grace to lovingly submit to all the provings of the 
Lord as he seals our hearts and minds against the day of our 
deliverance.

Yours in the bonds of Christian love,
W m . A. Baker.

Dear Brother Russell:—
Have considered and prayed over the vow for many months, 

and at the beginning of the year took it with slight modifica­
tions, as a Resolution, continuing to ask divine guidance. The 
result has been a further opening of the eyes of my understand­
ing, and I feel I can now take the vow with a full and proper 
appreciation. We continue to be thankful for your recent fel­
lowship and help. May the Lord’s choicest blessings be yours. 
Pray for me.

Your Sister by his favor. Corrine C. Sherman.
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HAVE “THE WATCH TOWER” TEACHINGS CHANGED?
Do the changes recently made in the teachings o f T he 

W atch Tower respecting the Covenants affect any of the fun­
damentals of doctrine, or any of the features of the divine 
plan of the ages as previously recognized and presented in 
Scripture Studies, Vols. I to VI.?

I f  the word change be understood to signify a repudiation 
of anything once held as truth, then we deny that any change 
has occurred in our teaching. As we pass along a roadway over 
hill and dale, there are continual changes in one sense of the 
word— changing scenes—but such do not imply a change in the 
traveler’s course—  a retracing of his steps. So the “pathway of 
the just is as a shining light” and those who follow it find it 
shining “ more and more unto the perfect day.”  They will not 
need to say, as some have said recently, “ For seventeen years 
we thought we were in the right way, but now must retrace our 
steps and go back to where we then began, and take a different 
path.”  Such as were in the right path of shining light and 
stay therein will never need to say, “ We once thought T aber­
nacle Shadows op Better Sacrifices the most clear and only 
satisfactory solution of the subject in the world, but now we 
must retrace our steps and must repudiate all that we ever 
believed respecting the antitypical Atonement Day and its 
better sacrifices. We must go baek and count all of those 
years as worse than wasted.”

In this sense of the word change, T he W atch Tower pub­
lications have been unchangeable from the first until now. 
What is spoken of as a “ change’ should not be properly so 
termed. Nothing is changed. Every step of the journey has 
been right—not one step needs to be retraced or otherwise re­
pudiated. This is one of the evidences of divine leading— of 
our Lord’s supervision of the Father’s work during the time 
of his presence.

As recently shown in The W atch T ower, our presentations 
on the subject of the covenants today are in fullest accord 
with those we made a quarter of a century ago. What then is it 
that our opponents call a “ change” ? Merely the fact that 
from the first we used the term New Covenant too slackly— 
while we claimed that while it belonged to the future, to the 
Millennial age, it would not be operative to Israel and the 
world until then.

We nevertheless held (unscripturally as we now see) that 
our justification was somehow connected with that New Cove­
nant, although we could not explain how or why we should be 
under two covenants. We still see the necessity for our justi­
fication. We still see that it is based upon our Lord’s sacrifice. 
We still see that our share in it is obtained by faith—that we 
are “ justified by faith.”  But now we see that the New Cov­
enant has nothing whatever to do with this faith or with our 
justification, and that no Scripture so teaches. Have we lost 
anything? No. We merely cast aside as useless, unscriptural, 
unnecessary, the thought that our justification had anything 
whatever to do with the New Covenant. We now see the force 
of the Bible presentation of the subject—that we are justified 
by faith—“ faith in his blood”— faith in the sacrifice of Jesus, 
the Just for the unjust. We now see that the New Covenant 
is promised—not to us, but to Israel and all men. We have 
turned aside from nothing of any value to us. We have all the 
actualities which we ever had, and, additionally, the light shines 
the brighter upon our pathway.

As an illustration: Suppose you were walking into the
country to a friend’s home and an umbrella were given you to 
carry to him. Suppose that in the journey you thought that 
you needed the umbrella either for rain or shine and carried 
it over you. Suppose that by and by you discovered that you
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did not need its covering and let it down and carried it to 
your friend for whom it was intended. Would that signify 
that you had lost your way or changed your path or retraced 
your steps? Assuredly not!

Similarly the church are “ able ministers of the New Cov­
enant,” preparing it, carrying forward its various interests to 
present them to Israel and the world in due time. I f  for a 
time we with others thought that Covenant for our use on the 
way, and got under it, or supposed ourselves under it, was it 
wrong or a change of our way or path when we got free from 
the supposition that we needed that New Covenant? Assuredly 
not! The “ twelve stars” (Rev. 12:1) shed the more light upon 
our pathway by reason of our getting from under the unserip- 
tural delusion.

But have we cast away the New Covenant? By no means. 
We are still “ able ministers (servants) of the New Covenant” 
— still carrying it forward for Israel and mankind— serving it 
all the more faithfully because the more intelligently, the more 
Scripturally. Note well that the “ change” of doctrine is on 
the part of those who are opposing us—they have already so 
changed their course that they are blind to many of the pre­
vious things they once saw. They are losing “ the secret of the 
Lord”  (Psa. 25:14), “ the mystery”— revealed only to the saints 
and hidden from all others.—Col. 1:26.

But, says another, has not T he W atch Tower “ changed” 
so that now it denies Jesus as the Mediator between God and 
men? Does not this mean a repudiation of the ransom and a 
denial o f the necessity and fact of the Atonement? Would 
not this signify a renouncement of Jesus as the Savior or 
Redeemer? And would not this be a great “ change” indeed?

Yes, indeed; those would be great changes, surely. But 
T he W atch T ower has made no such changes in its teachings. 
Such misstatements are merely a part of the Midnight Howl, 
designed of the adversary to stampede the true sheep. Our 
opponents, blinded by the adversary (and possibly attempting 
“ to draw away disciples after themselves” ), are “howling” 
and skiting “ dust” to cause confusion amongst the Lord’s con­
secrated people. Cod permits it as a test of the loyalty of his 
people and their faith in him as the Shepherd of the flock.

The W atch Tower still teaches that all of Adam’s children 
are sinners and all under death-sentence. It still teaches that

there is none other name than that of Jesus, given under heaven 
or among men, whereby we must be saved—through faith in 
his blood—in his sacrifice—in his ransom-price—in his atone­
ment for sin. Can any one believe more than this respecting 
the efficacy of the precious blood? Where did our opponents 
learn of the significance of the ransom-price and the philosophy 
of the Atonement between God and men, than in The W atch 
Tower publications? What have our opponents written on this 
subject, or what has ever been written on this subject, that as 
strongly teaches the value of the precious blood and its neces­
sity as the price ol salvation for the church and the world? 
We challenge presentation of proof on this subject.

T he W atch T ower, as ever, teaches that our Lord Jesus 
is the great Prophet, Priest, King, Judge and Mediator for 
Adam and his race, whom God appointed to this service from 
before the foundation of the world. We still teach that he 
will fulfil all those offices by the close of the Millennium. We 
still hold, since 1880, that the church is a special class “ called” 
to be “ copies of God’s dear Son” as his bride and joint-heir 
in all his offices toward “men,”  the world. We still hold that 
these are members of the great Prophet, Priest, King, Judge, 
Mediator; that figuratively our Lord Jesus is the “ Head” and 
the church his “ body.”  We still hold that in the divine pur­
pose this special class was foreknown, as well as Jesus, from 
before the foundation of the world. (Rom. 8:29; I. Pet. 1:2) 
We still hold that this is the mystery hid from previous ages 
and now made known only to the saints, as a special favor 
through the Word and by the holy Spirit.

Wherefore, then, the “howl”  against us? Because we em­
phasize, to those permitted to see the “ Mystery,”  what the 
Scriptures clearly teach, namely, that God deals in a special 
manner with the elect church, different from his dealing with 
the world; because those of us who ever were rebellious have 
surrendered, and because we desire righteousness and truth, 
and can and do exercise justifying faith in Jesus’ meritorious 
sacrifice. These sacrifice their restitution life-rights and by a 
consecration vow to the Lord become dead as men alive as 
“ new creatures,”  “ members in particular of the body of Christ” 
—the great Prophet, Mediator, King, Priest and Judge of the 
world.

AFFLICTIONS OF CHRIST
St. Paul writes, “ I fill up that which is behind of the afflic­

tions of Christ in my flesh, for his body’s sake, which is the 
church.” (Col. 1:24) How should this text be understood in 
harmony with the thought that the church is represented in 
the sacrifice of the Lord’s goat, whose blood was sprinkled 
“ for all the people” ?

We are to “ lay down our lives for the brethren” (1 John 
3:16) in serving them, but the merit of that sacrifice and its 
application at the end o f this age, at the close o f the anti­
typical Atonement Day, is a different matter. The merit of 
the sacrifice—Jesus’ merit passed through his “body”—when 
presented to Justice on the Mercy Seat by the High Priest is 
quite another matter from the spending of the strength. Who 
will claim that the Apostle in this text meant that he or we 
could do sacrifice for the church’s sin? Our Lord will properly 
apply the merit as his own “ for the sins o f all the people.”

The same principle holds true in respect to our Lord’s sac­
rifice. He did not lay down his life day by day in the service 
of the world, but in the service of God’s peculiar people Israel, 
and especially in the service of such of those as evidenced that 
they were “ Israelites indeed, in whom was no guile.”

Although the merit of Christ’s sacrifice (after being passed 
through the church selected from Jews and Gentiles) is ulti­
mately to be applied for the cancellation of “ the sins of the 
whole world,” he did not in any sense or degree lay down his 
life in serving the world, lie said of his disciples, “ They are not 
of the world, even as I am not of the world.”  (John 17:16) 
And in sending them forth to preach the Gospel he charged 
them not to go to the world, saying, “ Go not into the way of 
the Gentiles and into any city of the Samaritans enter ye not; 
for I am not sent save to the lost sheep of the house of Israel.” 
In a word, then, it matters not to Justice how our Lord’s life 
was consumed or laid down—instantly, or during three and 
one-half years— it was a sacrifice or giving up of certain earthly 
rights belonging to him—an asset, a virtue, a price which he, 
as a new creature, was privileged to dispense and did give to 
us, the “ household of faith.” Likewise the “ household of 
faith” being justified through the merit of Jesus’ sacrifice pre­
sented to Justice, was invited to become dead to earthly rights 
with him—to sacrifice restitution rights and privileges. It 
matters not how, in God’s providence, our lives may be spent 
or in what kind of service they are consumed— at the wash-

FOR CHURCH AND WORLD
tub, in the store, in the pulpit, or otherwise; the restitution 
rights are sacrificed and those rights in the end will be made 
available to natural Israel and to the world under the New 
Covenant arrangement. “ They shall obtain mercy through your 
mercy.”  (Rom. 11:31) We are to have no preference as to how 
our sacrifice will be accepted of the Lord; but, if different 
doors are opened to us, we should follow the Apostle’s exhorta­
tion and, as far as possible, “ do good unto all men, especially 
unto the household of faith,”  “ laying down our lives for (in 
the service o f) the brethren.”  We have nothing to do, as sac- 
rificers, with how our Lord, the great High Priest, will ulti­
mately apply those restitution privileges which we sacrifice in 
the sealing of the New Covenant.

THE PASSOVER AND THE ATONEMENT SACRIFICES
What is the relationship between the sacrificed Passover 

lamb and the Atonement Day sin-offering?
These types view sin-atonement from two different stand­

points. As we have frequently heretofore shown, Jesus the 
Lamb of God was the antitype of the Passover Lamb. The 
Passover, observed by the Jews yearly in the spring, memorial­
ized the passing over or saving of the firstborns of Israel at 
the time when all the other firstborns of Egypt were slain by 
divine decree. The death of that lamb, which typified the death 
of Jesus, was therefore not for all the people, but merely for 
the firstborns who w'ere passed over “ in that night.” The 
“household of faith” are Scripturally represented as “ the church 
of the firstborns” and that night typified this Gospel age, when 
gross darkness covers the earth and will continue to cover it 
until the Sun of Righteousness with healing in his beams will 
arise, ushering in the Millennial day. Then there will be a 
general deliverance of all Israelites from bondage to Egypt, 
the world. In other words, when the Millennial morning shall 
be ushered in, the passed-over church will alone have been 
spared or passed over or been delivered from death by the 
efficacy of the blood of the Lamb. However, the general deliv­
erance of the people resulted, and so deliverance will come to 
all who will accept it during the Millennium. Only the church 
are being passed over now. The general deliverance of the 
world will be in order soon. That deliverance could not in 
God’s order take place without first the passing over of the 
firstborn. Thus we see that the typical Passover Lamb is our 
Lord Jesus alone and that we, his church, his members, are
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not at all represented in that lamb and its death. Thus the 
Apostle says, speaking of that Lamb, our Lord Jesus, “ Christ 
our sacrifice is slain; therefore let us keep the feast.”

The Day of Atonement sacrifices were divinely placed ex­
actly at the opposite end of the year, apparently to disassociate 
the two types. They give a detailed illustration of the work 
of atonement, so far as God is concerned. As shown in 
Tabernacle Shadows the Day of Atonement as a whole repre­
sented the entire Gospel age— “the acceptable day” of sacrifice. 
The bullock, which represented the priest, was the type of our 
Lord Jesus in the flesh. Its sacrifice typified his death, “ the 
Just for the unjust.”  The application of its blood was effica­
cious for the members of the High Priest’s family—the under­
priests, “himself,”  his body, and for his entire “house,”  the 
house o f the tribe of Levi. It applied to none other. Then 
came the second sacrifice of the Atonement Day— “the Lord’s 
goat.”  It was not sacrificed for the priest nor for his house, 
but for “ all the people.”  It represented Christ’s bride, the 
church. It and “ the scape-goat”  were supplied by the people 
and therefore represented mankind in a general way, while the 
bullock was furnished by the priest and represented Jesus’ 
flesh—“ a body hast thou prepared me,”  “ for the sufferings of 
death.”  The Lord’s goat was treated just as the bullock was 
treated—just as we are assured that the bride class must suffer 
with Christ and have similar experiences to his. At the close 
of the Atonement day of sacrifice, otherwise called “ the accepta­
ble year of the Lord,”  and, again, “ Now is the acceptable time,”  
the time in which God will accept us as sacrifices—the blood 
of “ the Lord’s goat”  was sprinkled in the Most Holy as was 
the blood of the bullock. The antitype of this will be at the 
close of this age, when the merit (blood) of Christ, passed 
through the church, will be applied on the Mercy Seat “ for the 
people”— atoning for their sins and sealing the New (Law) 
Covenant and its Mediatorial kingdom.

Both of these animals represented the High Priest: the 
bullock, our Lord and Head, and the goat, his body, the church. 
When the high priest sprinkled the blood of the bullock, it rep­
resented “ his own blood,”  the merit of his own sacrifice. lie  
applied it for us, not for the world; hence only believers and 
not the world in general have had the blessing secured by our 
Lord’s sacrifice, thus far. Meantime, according to divine in­
tention, the church has been gradually in process of selection— 
according to willingness in sacrificing earthly interests—walk­
ing in the footsteps of our Lord; filling up the sufferings of 
Christ; laying down their lives for the brethren. Our presenta­
tion o f ourselves to the Lord was at the door 'of the tabernacle, 
as represented by the tethering of the goat there. Thus we 
offered ourselves and, when we were accepted, our sacrifice as 
the Lord’s goat class began. This acceptance was indicated by 
the killing processes. Henceforth we ceased to be men and 
were recognized on a new plane as “ members of the body of 
Christ,”  without any headship of our own. Consequently, when 
at the end of the Day of Atonement sacrificing the antitypical 
High Priest shall make a further presentation o f the blood of 
the goat upon the mercy-seat, it will be “his own blood”  in two 
senses o f the word:

(1) It will be his own in the sense that all the merit was 
originally his and appropriated to us in order that we might 
have the opportunity to share with him in sacrifice. The sacri­
ficial merit merely passed through us, “ the Lord’s goat”  class. 
We were favored by the privilege accorded of “ suffering with 
him that [in due time] we might be also glorified together with 
him.”  It is not necessary to question whether our sacrifice 
could add anything to the merit of the transaction, because no 
more merit was necessary than that which our Lord had and 
which he applied on our behalf.

Undoubtedly there is a merit in the church’s work, else the 
Scriptures would not so indicate. But if we were actually per­
fect instead of reckonedly perfect, it would still be true that 
only one man was directly condemned by Justice and hence the 
death of only one man was needed to constitute the ransom- 
price o f the whole world. Justice does not object to the extra 
sacrifice, however. Yea, Justice has promised a great reward 
to the 144,000 joint-sacrificers—that they may become joint- 
heirs with Christ Jesus, their Lord and Head. Justification is 
a free gift from God through Jesus our Lord; but “ the high 
calling”  is everywhere classed as a reward of merit intended 
only for “ him that overcometh” ; “ They shall walk with me in 
white, for they are worthy,”  although when drawn by the 
Father to the Son we were “ sinners,”  “ defiled,”  “ children of 
wrath” ; but ye are washed, ye are sanctified—but ye are justi­
fied in the name of our Lord Jesus and by the spirit of our 
God.”—I. Cor. 6:11.

“ That which God has cleansed call not thou unclean.”  While 
God called “ the mean things,” he does not leave them thus, but 
justifies by faith in Christ, and sanctifies by the truth, by

V— 51

giving them opportunity to share in Christ’s sacrifice; to share 
in Christ’s “ cup”  of the blood of the New Covenant shed for 
them and for many; to share Christ’s baptism into death; thus 
to learn obedience even unto death in the school of Christ; and 
finally to share in his glory, honor and immortality—the divine 
nature.

The cleansing o f justification by faith is for the very pur­
pose o f cleansing us that we might be acceptable sacrifices on 
his altar. See Malachi 3 :3 ; Bom. 12:1.

(2) The blood (merit) which our Lord will apply as soon 
as the church shall have finished her share in his sacrifice will 
be “hiB own blood,”  in the sense that he accepted or adopted 
us as his members, we losing our personality in the transaction 
in the same manner that a bride loses her name and her indi­
viduality at marriage. All that we have and are belong to the 
great Bridegroom, and we are delighted that he is pleased to 
count us in with himself in any sense of the word in connection 
with his sufferings of this present time, and the glories which 
will follow.

“ THE SIN OP THE WORLD”
John the Baptist declared of Jesus, “ Behold the Lamb of 

God which taketh away the sin of the world!”  The type of 
the Passover shows the death of the lamb only in connection 
with the firstborn of Israel. Its blood on the doorposts was 
for the protection of the firstborn, and not for the remainder 
of Israel. Since the firstborn represented “ the church of the 
firstborn”  now in process of selection, and since the others of 
Israel represent those of the world who will ultimately be 
saved from the bondage o f Pharaoh and Egypt (typifying 
Satan, sin and present worldly conditions), how can we apply 
John’s words, namely, “Behold the Lamb of God which taketh 
away the sin of the world?”

I f  there were no other Scriptures on the subject, we would 
be at a loss to know how to understand the discrepancy. How­
ever, other Scriptures show us that the church o f the firstborn, 
passed over in this night of this Gospel age, will be the church 
of glory soon. Then, under the headship of Christ, it will 
constitute a royal priesthood, which, during the Millennial 
age, will bless mankind with assistance, instruction and uplift­
ing influences of every kind. The Lamb of God has not yet 
taken away the sin of the world. He began to lay down the 
ransom-price at his baptism at Jordan. He finished this at 
Calvary. He ascended up on high with that price in his hand, 
so to speak, and presented it not for the world but for the 
church. As the Apostle declares, “ He ascended up on high 
there to appear in the presence of God for us”— for the house­
hold of faith—for the antitypical priests and Levites. Other 
Scriptures show us that the merit of Christ when passed 
through the church will be made available in the end of this 
age for the sin of the world. Thus and then the Lamb of God 
will take away the sin of the world— in God’s due time and 
order.

The separateness of the types is here again duly noted: 
Moses was not one of the firstborns, but Aaron, his brother, 
was. In this type, therefore, Moses does not appear. Subse­
quently while all the passed-over ones were, by divine direction, 
exchanged for the tribe of Levi, the priestly tribe represented 
those firstborns, and Aaron, the high priest, became the repre­
sentative of our Lord, the High Priest of our profession or 
order.

THE RANSOM-PRICE AND THE SIN-OFFERING
How should we distinguish between the ransom-price and 

the sin-offering?
The ransom price relates to the valuable thing itself, namely, 

the blood or death of Christ—a ransom price sufficient for the 
payment of the penalty of one member of the human family 
or of all, as it may be applied. The sin-offering shows the man­
ner in which the ransom-price is applicable or effective to the 
cancellation of the sins of the whole world. As already shown, 
under divine arrangement, the ransom-price was first made e f­
fective toward the church and justified freely every believer in 
an acceptable attitude of mind— an attitude of consecration 
to be a loyal follower of the Lord Jesus. Secondly, at the end 
of this age, the ransom-price having been applied to the church 
and used by her and laid down in death again, will be available 
in the hands of the great High Priest as the sin-offering, the 
Atonement price for the sins of the whole world— aside from 
the household of faith already justified through its merit.

Let us give an illustration: Suppose a man possessed
property valued at $10,000. Suppose a number of friends of 
his had been kidnapped and were held as hostages by bandits, 
a ransom-price of $10,000 being demanded for their release. 
Suppose that our friend sold his $10,000 property and got the 
cash with a view to paying their ransom-price. That cash 
would be the ransom-price for the liberation of his imprisoned 
friends. No less sum would do. No greater sum was necessary,
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for one or for all. The selling of the property and the getting 
of the ransom-money into his possession would not constitute 
a satisfaction for his friends. That must come later. At his 
convenience he could take this ransom-price and apply it for 
one of the captives or two or more, or even for all. The appli­
cation of the money, whether in one portion or in different 
portions at different times, corresponds to the presentation of 
the sin-offering on behalf of sinners.

Wh-n the property was sold its money value was the ran­
som- price of those sinners, even though not applied. So Jesus 
gave himself, surrendered his life as a ransom-price sufficient 
for the sins of the whole world, and in the interest of the 
world of mankind. This work he began at Jordan and finished 
three and a half years later at Calvary. The moment he died 
the ransom-price was complete, was laid down. But this value 
was not turned over to Justice and made applicable to mankind 
when Jesus died, nor three days later when he arose from the 
dead, nor forty days later when he ascended up on high. A 
little later, after he had ascended on high, he appeared in the 
presence of God for us (for the household of faith) as our 
Redeemer, our Advocate, our great High Priest. He had in 
his possession the merit of his own sacrifice, the ransom-price, 
and there and then he offered it on our behalf. This is shown 
in the type by the High Priest taking into the Most Holy the 
blood of the bullock, which represented his human sacrifice, the 
ransom-price which he possessed. He took that blood or ran­
som-price into the “ most holy” and there sprinkled it upon the 
Mercy Seat, thus applying it for us (for his body, the “ little 
flock” ) and for his house— the household of faith.

As we have heretofore shown, this value or ransom-price 
is freely applicable to every consecrated believer giving reck- 
onedly earthly rights, perfection and privileges. But these are 
given to us conditionally, upon our covenant to sacrifice them, 
after the example of our Redeemer, our Lord. When we agreed 
to thus sacrifice we were accepted as members of his “ body.” 
We there lost our identity with humanity and were begotton 
of the holy Spirit, and were thenceforth recognized as New 
Creatures in Christ Jesus—“ members in particular of the body 
of Christ,”  sharing with him now the privileges of the Holy 
(the light of the candlestick, the shew bread, and the privileges 
of the golden altar) with the agreement that in due time, as 
“ his members,”  we shall pass beyond the veil into the Most 
Holy, to be thereafter with the Lord. That time will mark the 
completion of “ his resurrection”—the first resurrection. There­
after the great High Priest, Head and members, in glory, in 
the Most Holy, will offer his second sacrifice, namely, his ran­
som-price sacrificially passed through his church, his body. 
The merit of the Head having thus passed through the mem­
bers of the Body is virtually the same sacrifice as the first one, 
but now is ready to be applied afresh. The type (Lev. 16) 
shows this application as “ the blood of the Lord’s goat,”  and 
that it was applied on behalf of “ all the people.”

Thus with the end of this age Christ will offer to Justice 
(represented in the Mercy Seat) full satisfaction for the sin 
of the world—the Adamic sin. This will be acceptable to the 
Father and forthwith the entire world will be turned over to 
the great Messiah, Prophet, Priest, King, Judge, Mediator be­
tween God and mankind—that he may do with them as he 
wills. In harmony with the Father’s arrangement, our Lord 
will at onee begin to exercise the functions of his offices, in­
cluding those of Mediator of the New Covenant. Israel, cast 
off, will be reclaimed. “ The law shall go forth from Mt. Zion 
(spiritual Israel) and the Word of the Lord from Jerusalem 
(the kingdom on the earthly plane).” The blessing of the Lord 

will eventually reach all the families of the earth through 
Israel. “ The knowledge of the Lord shall fill the whole earth.” 
The blessings of restitution, identified with the new Mediatorial 
kingdom, may be attained by all mankind by their acceptance 
o f the New Covenant conditions— by their becoming Israelites 
indeed.

IS THEBE MERIT IN OUR SACRIFICES?
Is there or is there not a value and merit in the sacrifice 

which the church is invited to participate in, in harmony with 
the Apostle’s words, “ I beseech you therefore, brethren, by the 
mercies of God, that ye present your bodies a living sacrifice, 
holy, acceptable unto God, which is your reasonable service 1”  
—Rom. 12:1.

We are accustomed to say that we are saved from wrath 
and made the children of God, not for any work or merit or 
righteousness on our part, but purely, solely, by the grace, the 
favor, o f God; and that any attempt on our part to proffer to 
the Lord good works, would be rejected by him, because as 
“ children of wrath”  we can do no work that God could accept, 
being sinners and under just condemnation. Hence the for­
giveness of our sins, our reconciliation to the Father, must be

purely and solely upon the grounds of Jesus’ merit and sacri­
fice—his ransom sacrifice.

This is all exactly true and just as we have presented it 
for years, and as we still hold and present it. This grace, this 
forgiveness, this reconciliation, is what we Scripturally term 
“ justification by faith”—not by works! However, after being 
justified by faith, after being reckoned of God as freed from 
Adamic imperfection, through the applied merit of our Re­
deemer, we are on a new footing entirely, where we may do 
works acceptable to God, and. more than this, where we are 
required to do those works. Cancellation of sin, the legal cov­
ering of our blemishes, is made operative to us only when 
(acting upon our faith justification) we become followers of 
our Redeemer and covenant to walk in his steps. Then we 
received the begetting of the holy Spirit and started as embryo 
new creatures, as prospective members of the body of Christ, 
the royal priesthood. “ No man taketh this honor unto himself, 
but he that is called of God, as was Aaron.”  (Heb. 5:4) But 
when we responded to the divine “ call” and entered into a cov­
enant of sacrifice with Christ (Psalm 50:5) to be dead with 
him, to suffer with him, and when the holy Spirit was received, 
as God’s acceptance of this contract, thenceforth works, self- 
denials, sufferings, faithful endurance, were expected, yea, 
were required.

Everyone who thus becomes a branch in the True Vine ob­
tains a possession without works, without merit of his own; 
but, having become a branch, it is required of him that he 
should bring forth fruit. Did not our Lord explain this matter, 
saying, “ I am the true vine, and my Father is the husbandman. 
Every branch in me that beareth not fruit he taketh away 
(cuts it off from fellowship in the V ine); and every branch 
that beareth fruit, he purgeth it, that it may bring forth more 
fruit.” (John 15:1, 2) So our justification was through faith a 
free gift from God through Christ Jesus our Lord; but from 
the moment of our sanctification it has been our privilege to 
bring forth and to labor while it is called today and to be ser­
vants and ambassadors of God. We are God’s servants doing 
a preparatory work in the interest of the New Covenant which 
God hath promised from long ago, and of which our Lord 
Jesus, at his death, became a surety or guarantor (Heb. 7:22), 
and which is soon to be sealed with the merit of his sacrifice, 
“his blood,”  after it shall have served its present purposes of 
justifying the household o f faith and thus giving them the 
opportunity of suffering with Christ and of entering into his 
glory. In a word, those justified by faith and sanctified in 
Christ Jesus are required to work out their own salvation with 
fear and trembling, while God works in them by his holy Spirit, 
the promises of his Word and his providences.

There is, therefore, according to the Scriptures, in God’s 
sight a labor, a work, a sacrifice, possible for the church and a 
merit in the faithful performance thereof. Of our Lord Jesus 
it is written, “ A body hast thou prepared me”  “ for the suffering 
of death.” (Heb. 10:5) The bodies of believers born in imper­
fection, by reason of the fall, are not fit for sacrifice. With 
our minds we desire to do the will of God, but our bodies are 
imperfect. Instead of preparing for us special bodies for sac­
rifice, the Lord provides through Jesus’ sacrifice, a justifying 
merit which covers, in his sight, all the blemishes and imper­
fections of those who have the spirit of loyalty and obedience 
and who undertake the consecration vow as members of the 
body of Christ. The body of Jesus, specially prepared for the 
sacrifice, was holy, harmless, undefiled, separate from sinners. 
Our bodies are made holy and acceptable to God, not actually, 
nor by a covenant, nor by a mediator, but by a Redeemer, 
“ through faith in his blood.”

The merit in our Lord was that of the willing mind, the 
obedient heart which delighted to do the Father’s will, in the 
perfect body in which it was tested to “ obedience even unto 
death, even to the death of the cross.”  With us also, the thing 
that is meritorious in the sight of the Father is the willing 
mind, the obedient heart, though in an imperfect body, reck­
oned perfect through faith in the precious blood. We are as­
sured that our trial, our testing, will not be according to our 
flesh, but according to our renewed will, minds, hearts. The 
various members of the body of Christ vary greatly as respects 
physical conditions, blemishes, heredity, environment, etc. In 
every case the divine tests are not to prove our flesh, which is 
conceded to be actually imperfect and unworthy, but which is 
ignored in this testing and counted dead. It is thus as new 
creatures that God is testing, and to us he says, “ Ye are [reck- 
onedly] not in the flesh, but in the Spirit, i f  so be that the 
Spirit of God dwell in you.”  (Rom. 8 :9) And again, “ Where­
fore henceforth know we no man after the flesh.”  (2 Cor. 5:16) 
God knows us according to the spirit, the will, the heart, the 
intent.
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It is the new creature which does acceptable works which 
will be rewarded in the kingdom. A n d  the rewards will vary as 
shown by our Lord’s parables of the Pounds and the Talents; 
and as shown in the Apostle’s words, “ As star differeth from 
star in glory, so also will be The resurrection,” the church res­
urrection. In conclusion then—as men we cannot commend 
ourselves to God by any works possible to us, because we are 
all imperfect and our works would be imperfect. But as new 
creatures our willing services and sacrifices are “holy and ac­
ceptable to God”  and our reasonable service.

OUR MERIT NOT DEMANDED BY JUSTICE
If, then, it be true that the church has a merit as a new 

creation; that her sacrifice is holy and acceptable in the sight 
of God, why should we declare that all the merit of the re­
demptive plan is the merit of Jesus, and that no portion of that 
merit which secures the cancellation of the world’s sin is from 
the church!

It is not because the sacrifice of the church has no merit, 
but because that merit is not needed, and therefore not called 
for, in divine arrangement, that it is not thus acceptable. Our 
Lord’s sacrifice was a sufficient price for the sins of the whole 
world; and it pleased the Father to allow that one sacrifice to 
be efficacious for the sins of the whole world, instead of allow­
ing merit of ours to commingle with it. The commingling of 
the merit of the church with the merit of the Lord might be 
misunderstood by angels or men to signify that the merit of 
Jesus was insufficient and needed to be supplemented with the 
merit of the sacrifice of the church. It was because not needed, 
because, in the divine arrangement, only the one man, Adam, 
was on trial—only he was directly sentenced to death. None 
of his race was so sentenced. We all merely share in the effects 
of his death sentence.

When in due time God sent forth his Son with a specially 
prepared body to be Adam’s Redeemer, the merit of his sacri­
fice was sufficient as an offset for Adam’s sin, and hence suffi­
cient to cover all the effects of that sin in Adam’s race. There 
was, therefore, in our Lord’s sacrifice a sufficiency of merit 
for the sins of the whole world. Before using it for the world, 
before applying it for the sealing of the New Covenant, with 
Israel and all nations through Israel, our Lord Jesus, in har­
mony with the divine program from before the foundation of 
the world, used this merit upon the household of faith, “ Even 
as many as the Lord your God shall call.”  (Acts 2:39) After 
giving us the benefit and requiring it o f us again he (and we 
associated with him) will apply his merit on behalf of “all 
the people.”  We with him, and under him as our Head, will 
be the great Mediator between God and men—the world—the 
Mediator of the New Covenant of which we are now, with 
him, ministers and servants engaged in the preparatory opera­
tions. It pleased the Father, and therefore pleases all who 
are in harmony with him, that in our Lord Jesus all fulness 
should dwell—that the full credit of the redemptive work should 
thus be in him, and that the merit of our sacrificing should 
not be counted in, as it is not necessary. As all things are of 
the Father, so, according to his purpose, all things shall be of 
the Son, and we by him, and the world by him.

“ JESUS’ BLOOD’ ’ AND “ THE BLOOD OF THE NEW  
COVENANT’ ’

The Scriptures repeatedly mention the fact that we are jus­
tified by faith in his blood—in the blood of Jesus. They also 
speak of “ the blood of the covenant wherewith we were sancti­
fied.” (Heb. 10:29) And again in Hebrews 13:20, 21 we read, 
“ Through the blood of the everlasting covenant make you 
perfect.”  How shall we understand this? Do these Scriptures 
all three refer to the same thing?

No, these Scriptures do not refer to the same thing. The 
first one relates to us as natural men, sinners, before we made 
our consecration to the Lord and became New Creatures. We, 
as members of the fallen race, were first justified by faith 
through the merit of Christ’s blood. This justification lifted 
us from the plane of sin and death condemnation, to a standing 
with God of life and harmony. From this standpoint we were 
invited to become joint-sacrificers with Jesus Christ our Lord 
—sharers with him in his great work for mankind, namely, the 
sealing of the New Covenant with his blood, and ultimately 
the blessing of the world during the Millennium under the con­
ditions of that New Covenant. So, then, it was after we had 
been justified by faith in the blood of Jesus that we were 
sanctified, set apart, consecrated through or in connection with 
“ the blood of the New Covenant”—by our consecration to be 
dead with Christ, to be buried with him by baptism into his 
sacrificial death— to drink of his cup of suffering, ignominy, 
shame, death—to partake of or share his blood—set apart or 
devoted to the serving of the New Covenant for Israel and the 
world. It was on account of our entering into this great en­

gagement that the Heavenly Father sanctified us or set us apart, 
separated us from the world by begetting us to a new nature 
through his holy Spirit. “ Ye are not of the world, even as I 
am not of the world.”—John 17:16.

The text cited in the last question, “ The blood o f the ever­
lasting Covenant make you perfect,”  refers not to a perfecting 
of the flesh—not to anything which refers to us as natural 
men. It refers to us as new creatures who have been be­
gotten of the holy Spirit; because, after we were justified 
through faith in the blood of Jesus, we presented our bodies 
living sacrifices, holy and acceptable to God as part and parcel 
of our Lord Jesus’ sacrifice and, under his Headship, to be 
associated with him in his sacrifice for the sealing of the New 
Covenant and by and by to be associated with him in the glo­
rious work of establishing that New Covenant, after it shall 
have been sealed for the blessing of Israel and the world. It 
is through our obedience to our Sacrificial Vow to “ be dead with 
Christ” as joint-sacrificers in connection with the sealing o f the 
New Covenant that we may become members of his body, the 
Vine. It is this sacrificing with him which will make us perfect 
as new creatures and give us a share with our Lord in his glory, 
honor and immortality. Thus we see that justification by faith 
in the blood of Jesus is the first step, by which believers sep­
arate themselves from the world according to the will o f God; 
and that participation with our Lord in his sacrifice is the 
second step of sanctification. There could be no such step of 
sanctification, no perfecting as new creatures of the “ divine 
nature” had it not been that God granted us the privilege of 
sharing with our Lord in his sacrificial death, in his work of 
sealing the New Covenant with his blood.

The majority of Christians, of course, have gone no further 
than the first step of justification through faith in the blood 
of Jesus. Failing to go on, to “ present their bodies living 
sacrifices”  and to thus share with Christ in his sacrificial death, 
they are not privileged to understand “ the mystery of God” 
(Rev. 10:7), which is “ Christ in you the hope of Glory”  (Col.
1:27)—your membership in the body of Christ, your share with 
him in present sufferings and future glory.

When the disciples James and John said to the Master, 
“ Lord, grant that we may sit, one on thy right hand, and the 
other on thy left hand, in thy kingdom,”  they were already con­
secrated, in the sense of agreeing to take up the cross to follow 
after Jesus in the narrow way. But the Father had not yet 
accepted their consecration, and set them apart, and did not 
do so until Pentecost. Our Lord Jesus, therefore, addressed 
them not as New Creatures, but as justified men, when he an­
swered their request, saying, “ Ye know not what ye ask! Can 
ye drink of the cup that I-drink of and be baptized with the 
baptism [into sacrificial death] that I am baptized with?”

Here we see that drinking of the cup—drinking and par­
taking o f the blood of the New Covenant shed for us and for 
all for the remission of sins and being baptized with Christ’s 
baptism into a sacrificial death—was a wholly different matter 
from justification by faith. They were already justified by 
faith, but could not sit on the throne unless they would be sanc­
tified by participation in Christ’s death.

ONE MEDIATOR JESUS
St. Paul declares that there is “ one Mediator between God 

and men, the man Christ Jesus, who gave himself a ransom for 
all.”  (1 Tim. 2:5, 6) Should we understand this one Mediator, 
the man Christ Jesus, to refer to the complete Christ, Head and 
body, as when the Apostle declares that the church shall ulti­
mately “ come unto the full stature of a man in Christ?” (Eph. 
4:13) And again he declares that God is selecting some from 
amongst the Jews and some from amongst the Gentiles, “ that 
of the twain he might make one new man.”— Eph. 2:15.

We admit that such an interpretation as the question sug­
gests has considerable force, and that much could be said in 
its favor, inasmuch as the Apostle tells us that God, who fore­
knew our Lord Jesus, foreknew us also, and hence foreknew 
the share he had provided for the church in the “ filling up of 
that which is behind the afflictions of The Christ.”

However, this is not the interpretation of this text which 
appeals to the Editor as being probably the Apostle’s thought. 
While the matter is concededly an open question, we prefer the 
thought that the Apostle by the words, “ The man Christ Jesus, 
who gave himself,” refers to our Lord Jesus personally and 
not at all to the church, his body. We hope to give in our 
next issue a thorough examination of this text.

ABLE MINISTERS OF THE NEW COVENANT
In what sense was our Lord Jesus “ the Messenger of the 

Covenant” and in what sense are we the “ able ministers (or 
messengers) of the New Covenant” ?—Mai. 3 :1 ; 2 Cor. 3:6.

Our Lord was the Messenger of the New Covenant by a 
divine promise. Israel was aware that their Law Covenant
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under its Mediator Moses had not brought to them the long- 
expected blessings implied in the Abrahamic Covenant. God 
had promised that at a future time he would make a New Cov­
enant with them (Jer. 31:31), thus implying that they were 
right in not expecting much from the Law Covenant. Of course, 
a New Covenant would imply a new mediator for that cove­
nant. This Moses himself had foretold, saying, “ A prophet 
(teacher, mediator) shall the Lord your God raise up unto you 
of your brethren like unto me” (but greater). (Acts 3:23) 
They understood that this great Prophet or Mediator would be 
Messiah, and they consequently longed for and delighted in 
the prospect of his coming.

This is the thought behind Malachi’s prophecy, “He shall 
come, even the Messenger of the Covenant, whom ye delight 
in.”  Of course at that time our Lord had not yet become the 
messenger or servant of the Covenant, hence this was merely a 
prophecy respecting his future work. He became the Messen­
ger or Servant of the New Covenant at Jordan, when he con­
secrated his all unto death as the ransom-price for the world 
(its application in due season). He there began to serve the 
New Covenant by providing the price, the blood, which should 
ultimately seal the New Covenant or make it effective. The 
laying down of his life was not the sealing of the covenant, 
however, but merely a preparatory work. He there became 
the “ surety”  or guarantor that in due time the New Covenant 
would be sealed and made effective. In his sacrifice of himself

our Lord was serving a Covenant not yet sealed, but merely 
promised or guaranteed.

Similarly the Lord is now gathering his church, a “ little 
flock,”  to be members of the antitypical Prophet, Priest, King, 
Judge, Mediator between God and the world of mankind during 
the Millennium. These called, chosen, spirit-begotten, are 
“ able ministers of the New Covenant,”  after the same manner 
as their Lord—walking in his steps. They minister or serve 
the New Covenant as an attorney serves in drawing up an 
agreement or covenant. It will not be a covenant until sealed, 
but, while it is in process of preparation it is spoken of as a 
covenant, and, in writing the agreement, the attorney is serving 
that agreement by putting it into shape, arranging for its seal­
ing, etc. So Christ and his members are able or qualified min­
isters or servants of the New Covenant which God has promised 
and in which the hope of Israel and the world is centered.

In what way do Christ and the church now minister for or 
serve that New Covenant? In various ways:

(1) In gathering the members of the body of the great 
Mediator.

(2) In learning and teaching to others the lessons necessary 
to qualify for the position.

(3) In preparing the blood with which it is to be sealed— 
“his blood,”  “ Jesus’ blood,”  appropriated first to the church 
and ultimately, after having served its purpose in the justifica­
tion of the church, to be passed on for the blessing of the 
world through the sealing of the New Covenant with Israel.

THE ABRAHAMIC COVENANT
What answer should we give to those who are now endeavor­

ing to “ teach” that the Abrahamic Covenant, which had no 
mediator, was merely a promise on God’s part and not a cove­
nant at all? They claim that God’s promise to Abraham was 
merely a preliminary statement and that the New Covenant 
was sealed and made effective by the death of our Lord Jesus, 
and that he, as the Mediator of the New Covenant, mediates 
first between God and the church, and that during the Millen­
nial age, he will mediate further between God and the world 
of mankind.

It seems scarcely worth while to make any answer at all to 
such an unreasonable and unscriptural presentation of the mat­
ter so far as “ teachers”  are concerned. However, bold state­
ments and misapplied texts sometimes carry weight with the 
unstable and Scripturally unlearned; hence we feel justified 
in examining this question publicly. As for the claim that a 
promise is not a covenant, that is doubtless true in a legal 
sense, as between men. So an attorney would say that a mere 
promise without consideration would be of no binding force in 
the human courts of law, because men’s minds and plans are 
subject to change; and that any man may change his intentions 
and not be held responsible for his change, if  there were no 
binding agreement or covenant or consideration given. But 
surely this is not true of any promise of God, who cannot lie, 
whose promise cannot be broken. God’s promise, therefore, is 
most absolutely a covenant and binding agreement. All the 
weight of divine veracity binds it. But, lest human weakness 
and unbelief should doubt the divine Word, God condescended 
to make his promise a covenant in the most binding and au­
thoritative manner conceivable. He bound his promise with 
an oath.

The Scriptures over and over again Tefer to God’s words 
with Abraham, not only as a promise, but as a covenant. As, 
for instance, before it was made, God said to Abraham, Come 
out of thine own land into a land that I will show thee, and 1 
will make a covenant with thee. It was in harmony with that 
promise that Abraham removed to the land of Canaan, where 
God declares that he did make a covenant with him, to the 
effect that in his seed all the families of the earth should be 
blessed. The prophet tells us that that covenant was confirmed 
three times to Abraham with an oath—again to Isaac and again 
to Jacob. (See Gen. 17:19; 22:18; 26:4; 28:14) This which 
the Apostle styles The Promise (particular and special above 
all promises) is also called a covenant thirteen times in the 
Book of Genesis alone, besides numerous other references which 
anyone can find with a concordance.

It seems strange indeed that a desire to establish a theory 
could warp the judgment of any Christian Bible student to 
such an extent that he would endeavor to ignore the greatest 
of all imaginable covenants on record—the covenant on which 
all of our hopes as Christians depend. Hearken to the Apostle 
Paul’s estimation of this covenant as stated in Hebrews 6. 
Urging the Israelites to patience and faith that they might 
inherit the promises, St. Paul says, “ For when God made prom­
ise to Abraham, because he could swear by no greater, he sware

NOT THE NEW COVENANT
by himself, . . . .  for men verily swear by the greater and an 
oath for confirmation is the end of all strife. In this matter 
God, desiring more abundantly to show unto the heirs of the 
promise the immutability [the unchangeableness] of his counsel 
[or purpose], confirmed the promise by an oath; that by two 
immutable things, in which it is impossible foT God to lie, we 
might have a strong consolation, who have fled for refuge to 
lay hold upon the hope set before us.” The Apostle thus shows 
that the Abrahamic Covenant (without a mediator, because it 
was unconditional) was firmly bound in a manner that would 
be satisfactory even amongst men, namely, by an oath.

How much more convincing is God’s oath, making sure, un­
changeable that basic covenant made with Abraham, assuring 
the heirs of the promise ( “ us” ) that ultimately all mankind 
will receive a blessing, and that it would come through us. 
(Gal. 3:29) The Apostle tells us that that oath was intended 
of God for us rather than for Abraham, to give us strong 
consolation, that we might lay hold firmly of the hope set be­
fore us in that promise—that Abrahamic Covenant. He adds 
(v. 19) that we have this hope as an anchor of the soul sure 
and steadfast within the veil, whither Jesus has entered as 
our forerunner, to whom we are approaching—as members to 
our Head. He is the Head of that seed of promise. We, the 
members of his body, will shortly follow him beyond the veil 
and share his glorious work of blessing the nations, beginning 
with Israel, under a New Covenant. We, as the adopted mem­
bers of the body of Christ, are directly the beneficiaries of the 
original Covenant, whose other features of blessing the world 
will all be worked out through us—under the New Covenant 
arrangement with Israel.

Surely there is no consistency or reason in ignoring this 
great Oath-bound Covenant made in Abraham’s day, consum­
mated by the divine oath. I f  it were not a covenant, or if, as 
a covenant, it was not ratified or made operative until the days 
of Jesus, why should the Apostle say that the Law Covenant 
was added to the Abrahamic Covenant 430 years after the Abra­
hamic Covenant was made? Evidently St. Paul considered the 
Abrahamic Covenant well established, for he adds that the Law 
Covenant afterwards instituted could not disannul the Abra­
hamic Covenant (Gal. 3:17) It must have been a thoroughly 
completed Covenant, firmly bound with the divine oath, else 
the statement that it could not be disannulled would be an 
untruth.

Hearken again to St. Paul’s discussion of the matter with 
the Galatians. He says, “ This I  say, that the covenant, that 
was confirmed (“ previously ratified”— Strong’s Lexicon) before 
of God in Christ, the Law [Covenant], which was four hundred 
and thirty years after, cannot disannul, that it should make the 
promise of none effect.”  After showing the inferiority of the 
Law Covenant in comparison to the Old -(-original) Abrahamic 
Covenant, St. Paul tells us (Gal. 4:22-31) that Abraham”s~tWrr 
wives, Sarah and Hagar, were allegorical; that the son of 
Sarah represented The Christ, the church, Head and body, 
while the son of Hagar represented the nation of fleshly Israel. 
He says, “ Which things are an allegory: for these are the two
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covenants; the one from the Mount Sinai, which gendereth to 
bondage, which is Hagar, which corresponds to Jerusalem 
which now is, and is in bondage with her children.”  On the 
contrary, he declares that Sarah corresponds to Jerusalem 
which is above and free, the mother of us all. He adds, “We, 
brethren, as Isaac was, are the children of the promise.”  (Y. 28) 
It required nearly seventeen centuries for the development of 
Hagar’s son, Fleshly Israel, under the Law Covenant. The 
Son of Sarah [the original or Abrahamic Covenant], has al­
ready been more that eighteen centuries in process of develop­
ment. Through him all nations shall be blessed. He secured 
earthly-life-rights by his obedience; he sacrificed or laid these 
down at Calvary; he during this age has made them available 
to his “body,”  and soon will again have laid them down saeri- 
ficially. Then he will be ready to give them as a legacy to 
natural Israel and the world.—Rom. 11:31.

Israel realized the value of this Covenant made with Abra­
ham: it constituted the basis of all their hopes and faith and 
trust. They supposed that the Law Covenant needed to be 
added to it, and therefore they accepted it as an amendment; 
but they continually trusted, hoped, in the original Covenant, 
as St. Paul says, “ Unto which promise our twelve tribes, in­
stantly serving God, hope yet to come.” (Acts 26:7) It was 
after Israel had become discouraged with their inability to 
keep the law that God encouraged them, by assuring them that 
he would make a New Covenant with them, which would operate 
more favorably—more to their advantage. And so he will. By 
the end of this Gospel age, after having selected the spiritual 
seed of Abraham, the New Covenant with Israel will go into 
effect. As it is written, “ This is my covenant with them, when 
I shall take away their sins. The Deliverer (Mediator, Prophet, 
Priest, King) shall come out of Zion (the Gospel church) and 
shall turn away ungodliness from Jacob (natural Israel.”—  
Rom. 11:26, 27.

Undoubtedly then we may assure all who have the hearing 
ear, that the Gospel church is not the seed of two mothers or 
covenants, but of one, and that that one is the Sarah Covenant, 
the old, original, oath-bound Covenant. Sarah had but one 
child, Isaac, who typified The Christ, Head and body—the heir 
of all. “ We, brethren, as Isaac was, are the children of prom­
ise”—heirs of the great privilege of blessing all the families 
of the earth, as members of the great antitypical Mediator of 
Israel’s New Law Covenant, which will displace and supersede 
the old Law Covenant.

“ AFTER THOSE DAYS I WILL MAKE A NEW COVENANT”
In Jeremiah 31:33 we read, “ after those days,” as setting 

a date for the New Covenant. Why is this? And what days 
must precede the making of the New Covenant?

God foretold that if Israel would be faithful he would bless 
them in every sense of the word, but that if  they would walk 
contrary to him, he would walk contrary to them and chastise 
them “ seven times for their sins.”  (Lev. 26:28) This expres­
sion in this connection is, with variations, repeated three times. 
In one instance the word “MORE” is used. “ I will chastise 
you seven times more for your sins.” The Hebrew word ren­
dered more, according to Strong’s translation, would properly 
be rendered “ continuously.”

This threat of punishment we interpret to mean, not that 
the Lord would give Israel seven times as much punishment as 
they should have, but that he would punish them seven times 
(seven years) more (continuously) for their sins. These seven 
times or seven years were not literal years surely, for they re­
ceived more punishment than that on numerous occasions. The 
seven times we interpret as symbolical years, in harmony with 
other Scriptures— a day for a year, on the basis of three hun­
dred and sixty days to a year. Thus the seven times would 
mean 7x360, which equals 2520 literal years. And the word 
more or continuously would signify that this period of 2520 
years would not be the sum of all their various years of chas­
tisement at various “ times,”  but this experience of 2520 years 
of national chastisement would be one continuous period.

Next we should ask, Has there been such a continuous pe­
riod of disfavor in Israel’s national history? The answer is, 
Yes. In the days of Zedekiah, the last king to sit upon the 
throne of the kingdom of the Lord, the Word of the Lord con­
cerning the matter was, “ O, thou profane and wicked prince, 
whose time has come that iniquity should have an end: Take
off the diadem! Remove the crown! I will overturn, overturn, 
overturn it [the crown, the kingdom] until he comes whose 
right it is, and I will give it unto him.”  (Ezek. 21:25-27) 
This period of 2520 years, or seven symbolic times will expire 
according to our reckoning ( D a w n -S t u d i e s , Vol. II., Chap. 
IV.) in October, 1914. In other words, the period of Gentile 
times, of Gentile supremacy in the world, is the exact parallel 
to the period of Israel’s loss of the kingdom and waiting for it 
at the hands of Messiah.

Messiah at his first advent found them unready as a nation 
to be his bride, to share with him as the spiritual seed o f Abra­
ham, and it has required, as God foreknew and foretold, all of 
this intervening period to select spiritual Israel, the royal 
priesthood, the “holy nation,” the “ peculiar people,”  the body 
of Christ, the body of the Mediator between God and mankind.

These are the “ days”  referred to in Jeremiah’s prophecy 
respecting the New Covenant, “ after those days”—after the 
“ seven times” of Israel’s chastisement will come the time of 
God’s favor under the New Covenant, with its better Mediator 
—the great prophet, Priest, Mediator, Judge and King—Jesus 
the Head and the church his body, Jesus the Bridegroom, a,nd 
the church his bride and joint-heir.

Note how this corresponds to a nicety with St. Paul’s expla­
nation in Romans X I. He points to the fact that all of God’s 
blessings were in the Abrahamic Covenant which as a root had 
developed Israel as a nation—the seed o f Abraham according 
to the flesh. The living Israelites were branches of that olive 
tree (vs. 16-21). Had they been in the right heart condition, 
“ Israelites indeed,”  they would as a whole have been accepted 
by Christ as his members—allowed to remain members or 
branches in the olive tree, which represented Abraham’s spirit­
ual seed. But they were not ready, and hence all except the 
few who became spiritual Israelites were broken off, because of 
unbelief. During this Gospel age the places of the broken off 
branches have been filled by called and chosen ones of every 
nation, people, kindred and tongue. Thus spiritual Israel has 
become the “ holy nation”  or kingdom class, under the headship 
of Messiah, as his prospective bride or body or Royal priest­
hood.

The Apostle reminds us (vs. 25-29) that Israel’s rejection 
from divine favor is not perpetual, but merely in respect to 
this high calling to membership in the spiritual seed of Abra­
ham, membership in the body of Messiah, who, when complete 
in the end of this age, will begin the great work of blessing all 
the families of the earth. The Apostle assures us that in the 
divine plan Israel will have a share in that work of blessing 
the world, but on a lower plane than that of the spiritual seed. 
They, as the natural seed of Abraham, will be the first to re­
ceive blessings from the glorified Mediator under the New Cov­
enant which will be made directly with that nation, as foretold 
by the Prophet Jeremiah (31:31)—“ after those days” of the 
sealing of that covenant by the great Mediator with his blood.

St. Paul refers directly to this New Covenant to be made 
with Israel at the end of this age (v. 27), saying, “ This is my 
covenant unto them (natural Israel), when I shall take away 
their sins.”  (Rom. 11:27) The taking away of their sins is a 
necessity for them, before they can receive this New Covenant, 
because God makes no covenant with sinners. Israel’s sins were 
not cancelled by our Lord when he ascended up on high and 
appeared in the presence of God for us— according to the type 
sprinkling of the blood on the Mercy Seat for the sins of those 
for whom it was applied—us, “ the household of faith”—not 
them, not Israel in the flesh, nor any others, than “ us.”

According to the type a second sin-offering was to be made; 
“ the Lord’s goat”  was also to be sacrificed by the Priest and 
its blood sprinkled upon the Mercy Seat, not for the household 
of faith, but “ for all the people.” That Lord’s goat, as we 
have seen, typified the church, the body of Christ, made ac­
ceptable for sacrifice through the merit of Christ’s blood and 
sacrificed by our High Priest throughout this Gospel age. We 
delight in this sacrifice and “present our bodies living sacri­
fices, holy, acceptable to God, and our reasonable service,” be­
cause we are assured that if  we suffer with him, and be dead 
with him in his sacrificial death, we shall also live with him 
and reign with him in his Mediatorial kingdom, which will 
bless Israel and the world.—Rom. 12:1.

This same expression, “ after those days,”  occurs in connec­
tion with Joel’s prophecy of the outpouring of the holy Spirit. 
Through him the Lord declares the ultimate pouring out of 
the divine blessing, the holy Spirit, upon all flesh; but he in­
forms us that it will be “ after those days.” It is still future; 
hence here is another evidence that this expression, “ after those 
days,” signifies after the completion of the work of the selec­
tion of the church—the bride of the Messiah—the Mediator, 
the Christ. The Lord proceeds to say through the prophet that 
his holy Spirit would first be poured out upon his special ser­
vants and handmaidens, “ during those days.” And it has been 
so: ever since Pentecost, the holy spirit has been for the ser­
vants and handmaidens of the Lord, and for no others. It can­
not reach the others—the world of mankind in general—until 
“ after those days.”  The same thought is expressed by the Apos­
tle when he says that “ our Lord is a propitiation [a satisfac­
tion] for our sins [the church’s sins—throughout this Gospel 
age], and not for ours only, but also for the sins of the whole 
world” [in due time[.— 1 John 2:2.
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This secondary application of the merit of our Lord upon 
the Mercy Seat, on behalf of the world, corresponds to the sec­
ond sprinkling of the blood on the Atonement Day—“ the 
blood of the Lord’s goat”— “ his own blood” “ on behalf of all 
the people,” sealing for them, consummating the New Covenant.

Why has the New Covenant been so long delayed? We 
reply that, although it was promised centuries before Christ, it 
did not become an assured fact until our Lord Jesus died. His 
death was sufficient to have sealed that New Covenant and at 
once to have brought in restitution blessings to Israel, and 
through Israel to the world in general, if  the Redeemer, when 
ho ascended on high, had so applied the merit of his sacrifice. 
But it is evident that he did not so apply it; first, by the fact 
that Israel’s restitution did not begin there, and has not begun 
yet, and will not begin until “ after those days.” Secondly, 
it is proven by the other fact that the merit of Christ’s sacrifice, 
which was not given to Israel for the sealing of Israel’s New 
[Law] Covenant, was given to another class, to a new nation, 
to spiritual Israel, and has been applicable to and brought 
manifest blessings to her during all these centuries of the Gospel 
age.

So, then, in the Scriptural language, that which our Lord 
did do in connection with the promised New Covenant between 
God and Israel at his first advent, was that he became a “ surety” 
and guarantee for its later fulfilment. (Heb. 7:22) Prom that 
time, therefore, the New Covenant may be considered as assured 
or legislated or guaranteed, but not put into force, because, as 
the Apostle declares, a testament or will is of no binding force 
until the death o f the testator. In harmony with the divine 
plan the Redeemer applied the merit of his sacrifice to a special 
class “ called”  and “ drawn of the Father” during this Gospel 
age, to be members, to join with him in his sacrifice. These 
were to receive of his fulness, his merit, as the atonement for 
their sins, and then they were to drink of his blood or shafre 
in his death, that his blood or the merit of his sacrifice might 
as a blessing pass through them and permit them by sacrificing 
restitution blessings to attain the divine nature and glory. (2 
Peter 1:4) None of these may keep the blessing of restitution 
privileges. Each was obliged in advance to pledge his life in 
sacrifice with his Lord before his final acceptance and begettal 
of the holy Spirit to joint-heirship with the Head in his glory, 
honor and immortality. So then the reason that the New Cov­
enant promised in Jeremiah’s day and assured by our Lord’s 
death has not yet gone into effect and become operative in res­
titution blessings to Israel and the world is, that the death of 
the testator has not yet been fully accomplished; for the testa­
tor, through whom Israel will get that great blessing of the 
New Covenant, is not our Lord Jesus alone, but The Christ, 
Head and body.

To this agree the words of the Apostle again, namely, that 
natural Israel will “ obtain mercy through your [spiritual Is­
rael’s] mercy.”  (Rom. 11:31) The laying down of the restitu­
tion right received by us from the Lord through faith in his 
blood is our sacrifice of the same, the dying of the Testator’s 
body. (2 Cor. 4:10) Israel is to be the beneficiary of this test- 
ment, this legacy, this will, the merit of which is all as Jesus 
said, “ in his blood,”  in his cup, which we must drink.

BAPTIZED INTO MOSES— BAPTIZED INTO CHBIST
If the church are to he members of the great Mediator, why 

are not Israel, who were baptized into Moses, (1 Cor. 10:1, 2) 
thus made members of the Mediator o f the Law Covenant?

The divine arrangement which used Moses, Aaron, the tribe 
of Levi and all Israel as types is complex, so that the unlearned 
and unstable are in danger of wresting them to their own in­
jury. Whoever will begin with the Passover type of the deliv­
erance of the first-born and proceed with the history of the 
typical people down to the time when they entered Canaan and 
then turn to the death of Christ as the antitypical Passover 
lamb and attempt to parallel the experiences of the church and 
the world with the experiences of Israel, will find himself thor­
oughly confused until he comes to understand that in Israel 
a number of types mingled and overlapped.

For instance: Recognizing the Passover lamb as typical of 
our Lord Jesus and his death; and recognizing the first-born 
of Israel spared “ in that night” as typical of spiritual Israel, 
we know that “ that night” typified this Gospel age. We know 
also that the following morning typified the Millennial morn­
ing. The deliverance of Israel through the Red Sea would there­
fore seemingly typify the final deliverance of the whole world 
of mankind from the bondage of sin and death, typified by 
Pharaoh and his army. Similarly the overthrow of Pharaoh’s 
army would seemingly represent the ultimate destruction of 
Satan and every evil influence at the close of the Millennial 
age. That was the end of that type.

With the end of that type another began; for the march of 
Israel toward Mt. Sinai, where they entered into covenant rela­

tionship with the Lord, typified the approach of the Gospel 
church and of the whole world to the condition of things pic­
tured by St. Paul in Hebrews 12—the end of this age, and a 
time of trouble and the establishment of the New [Law] Cov­
enant with Israel for the blessing of all the families of the 
earth. And following this, the wilderness journey constitutes 
still another type representing God’s people and the failure of 
many to enter into his rest, because of lack of faith. Subse­
quently the smiting of the rock by Moses and his not being 
permitted to enter the promised land is yet another type. The 
crossing of Jordan is still another type. The appointment of 
Joshua, the new leader, instead of Moses, is still another type. 
The falling of the wall of Jericho is still another type. Israel’s 
conquering the various enemies in the land of Canaan is still 
another type.

Coming back now to the first-mentioned of these types—the 
one which began with the killing of the Passover lamb, the 
sprinkling of its blood, the eating of its flesh during “ that 
night”  in which the firstborns were passed over and spared— 
we notice that the feature of the type which has to do with 
“ the church of the firstborn” and this Gospel age was passed 
before the time when the Israelites as a nation were baptized 
into Moses in the sea and in the cloud. Consequently that bap­
tism into Moses evidently pictured, not the baptism of the 
church o f the firstborn into Christ’s death, but the baptism of 
the whole world of mankind into Christ’s life during the Mil­
lennium.

The church passes from justification of life into sacrificial 
death with the Lord to become members of the Mediator’s 
“body.”  But the Israelites passed through the sea and the 
cloud, not into death, but into liberty—into freedom as a na­
tion. That baptism into Moses evidently therefore represented 
the deliverance of the groaning creation into the liberty where­
with Christ proposes to make free all who will come unto him 
in response to his drawing during the Millennial age. Thus 
the Apostle tells us that, as Jesus already is the Head of the 
church, which is his body, so ultimately he will be the Head 
of all creation, because it is the will o f God “ to gather together 
in one all things under one Head.”— Eph. 1:10.

This we have sought to illustrate in the chart of the Ages 
in Dawn-Studies, Vol. I. In the pyramid of that chart we 
show our Lord Jesus the Head, the church his body, the great 
company, fleshly Israel restored, and ultimately all nations 
brought under the one Headship. The same thought that the 
world will become Christ’s in the possessive sense is expressed 
by St. Paul. When telling o f the resurrection he says, “ There 
shall be a resurrection of the dead, both of the just and of the 
unjust—Christ the first fruits; afterwards they that are his at 
(during) his presence.”  (1 Cor. 15:23) The Apostle expresses 
the same thought that the world will be brought under the 
control and under the name of Christ, saying, “ In whom the 
whole family of God, both in heaven and in earth, is named.”— 
Eph. 3:15.

So then in this type o f Israel’s being baptized into Moses 
we have a suggestion of what belongs to the Millennial age, 
but no suggestion whatever appertaining to the church of the 
firstborn during this age—no suggestion of a baptism into 
Christ’s sufferings and death. Indeed, nowhere in that type is 
the association between the Head and the members shown. It 
merely pictures to us the Lamb of God slain, and our privilege 
of being spared or passed over from death into life in this Gos­
pel age—before the general deliverance of mankind from the 
power of sin and death.

MUST ADAM FIRST BE REDEEMED?
Accepting the Scriptural presentation that “ By one man’s 

disobedience sin entered into the world, and death as a result 
of sin, and thus death passed upon all men, for that all are sin­
ners”  (Rom. 5:12-17); accepting also the declaration of Scrip­
ture, “As by man came death, by man also comes the resurrec­
tion of the dead”  (1 Cor. 15:21); also the assurance that 
“As all in Adam die, even so all in Christ shall be made alive” 
(1 Cor. 15:22); shall we understand that Adam must first be 
redeemed and atoned for before any of his children can receive 
reconciliation? I f  so, should we understand that Adam was 
included amongst the believers, the household of faith, on 
whose behalf Jesus, our great High Priest, appeared and made 
satisfaction for sin when he appeared in the presence of God 
for us?

Most assuredly we should not! St. Paul did not mention 
Adam in his list of ancient worthies in Hebrews 11. On the 
contrary, our expectation for Adam is that as a man of the 
world class, “ all people,”  his sin will be atoned for in the end 
of this age, when the great High Priest shall antitypically 
sprinkle his blood on the Mercy Seat for the sins of the whole 
world, “ all the people,”  as at the beginning of this age he 
made atonement for our sins—the church’s. Our expectation
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also is that Father Adam will be one of the last to be awakened 
from the sleep of death and be brought forth to the privileges, 
blessings, opportunities and testings of the Millennial age.

Our thought is that the restitution blessings will begin 
with the generation living at the time of the inauguration of 
the Mediator’s kingdom; that it will deal first with these and 
bring them to a measure of recuperation before beginning with 
any o f those who sleep in the dust o f the earth; and further 
that those of the sleepers who went down into death most re­
cently will be the first to come up, while those who went down 
first will be the last to come up. In other words, the first shall 
be last and the last shall be first. Our thought is that quite 
probably the awakenings of the world will be in response to 
the prayers of their friends during the Millennium; and that 
those living at any time will be specially interested in praying 
for such as were their acquaintances or relatives. We can see 
no reason why Father Adam should take any precedence in con­
nection with the work of redemption. While it is true that he 
was the man through whom sin and death entered the world, 
nevertheless amongst the thousands of millions of his children 
he has no pre-eminence in the sight of Justice, whose record

respecting humanity we understand to be: One man's sin—
penalty, Death.

Likewise, although our Lord Jesus is the one who paid our 
penalty, yet justice in her records would probably take no par­
ticular note of that fact, but would merely enter the record, 
One holy, harmless, undefiled man died and made appropriation 
of the merit of his death for the household of faith. Later we 
may assume the records of justice read, The merit of the one 
man who died, the just for the unjust, which was appropriated 
to “ the household of faith,” having been laid down again sac- 
rificially, is now applied again—this time “ on behalf of all the 
people”  not included in the first application.

The sacrifice of the man Christ Jesus was sufficient for the 
sins of the whole world, and that ultimately it will be made 
available for the cancellation of the sins of the world is because 
justice in the condemnation merely sentenced Father Adam as 
a man and has paid no attention to his children in the way of 
separate condemnation, but counted them all as members of the 
one man. Hence the death of Jesus could have been applied 
for anyone of Adam’s race, or for any number o f them, or for 
all o f them, including Adam. And this last will be the ulti­
mate result.

A  CONSCIENCE VOID OF OFFENSE
A cts 24.— October 17.

Golden Te x t :— “Herein do I  exercise my seif, to have always
Felix, the Roman governor, received St. Paul a prisoner. 

His enemies, the high priest and other Jewish rulers, hastened 
from Jerusalem to Caesarea, thirsting for his blood. They 
brought with them a Roman lawyer, Tertullus. His knowledge 
of Roman usage and his skill as a pleader would, they hoped, 
enable them to prove that St. Paul was a dangerous character 
—a sort of anarchist. Felix was the judge. There were no 
jurors. Tertellus made his charges and confirmed them by 
witnesses from Jerusalem.

Shrewdly the Roman attorney complimented the governor 
along the lines of his hitherto efficiency in preserving the peace 
and putting down every form of insurrection and maintaining 
quiet and order. This very completely paved the way for the 
lawyer’s request that the governor should continue this praise­
worthy course and rid the land of an obnoxious trouble-maker 
—the Apostle. Witnesses were produced who testified respect­
ing the first tumult in the temple and also respecting the one 
of the following day in which the Sanhedrin became divided 
into two parts, and a general uproar ensued. The Apostle was 
credited with being a ringleader o f a sect called Nazarenes, and 
it was claimed that he made trouble the whole world over 
amongst both Jews and Greeks.

This was his case. He charged that the prisoner was guilty 
of sacrilege— that he had defiled the temple, and the inference 
was deducible that he had caused rioting within the holy sanc­
tuary. The witnesses were produced to prove that these 
charges were true.

The governor motioned to the Apostle that he was at liberty 
to answer the charges. St. Paul opened his defense by re­
marking that he was gratified that his judge had been on the 
bench for some time and was well acquainted with Jewish cus­
toms ; that he would understand, therefore, what a novice could 
not, why the Apostle had come to Jerusalem to worship after 
the manner of the Jews, to celebrate one of their religious fes­
tivals. He came not to raise an insurrection, but to worship, 
and no witness had testified, nor was it true, that he was found 
in the temple even disputing or gathering a crowd; neither did 
he do these things in the synagogues, nor anywhere; neither 
could his enemies prove the things of which they accused him. 
This, his answer, was logical and complete. Still the governor 
could not understand why there should be such a commotion 
under the circumstances; hence it was necessary for the Apos­
tle to explain that the Jews had an antipathy against him, be­
cause of his different belief and not because of any wrongdoing.

“ A RESURRECTION O F  THE JUST AND UNJUST”
St. Paul avowed that he had experienced no change in his 

Jewish belief—that he still believed the teachings of the law 
and the writings of the prophets; and that he still held to the 
fundamental Jewish doctrine of the necessity of a resurrection 
of the dead, and that thereby God’s blessing should ultimately 
come to Israel and through Israel to all the families o f the 
earth. And, continued the Apostle, I  exercise myself, disci­
pline myself, train myself, to keep my conscience pure, free 
from violation of divine and human laws. This was a grand 
testimony. The force of it should have had weight, not only 
with the governor and the prosecuting attorney, but also with 
the Jews, who murderously sought the Apostle’s life, because of 
a little difference of opinion on religious questions. What & 
lesson we have here! A  Roman governor and judge o f not too

a conscience void of offense towards God and towards men." 
savory a reputation; a prosecuting attorney willing, regard­
less of justice, to sell his talents for money; the Jewish high 
priest, typical of the great Messiah, associating himself with 
those who were endeavoring to pervert justice and to destroy 
one “ of the salt o f the earth” !

Our Lord foretold that some of his disciples would stand be­
fore kings and princes, but that they should not be dismayed, 
for he would stand by them to give them aid. How literally 
this was fulfilled in St. Paul’s case. How evidently the Lord 
stood by him and gave him the suitable words! He proceeded 
to explain that he brought alms to his nation, the offerings of 
Gentiles, who had heard his message o f the grace of God. Cer­
tain Jews from Asia found him purified in the temple, but 
without cry or tumult. Those Jews should have been brought 
as witnesses, or those who were making the charges against 
him should have been specific—should have said what he did 
tumultously in the temple, or what wrongdoing they found in 
him on the day following the mob, when before the Sanhedrin. 
Only one thing could they charge, namely, that he cried out 
while standing amongst them, “ Touching the resurrection of 
the dead I am called in question this day.”  Surely the gov­
ernor could not think that in this there was anything akin to 
rioting or anarchy. The prisoner had been quite in the right, 
while those accusing him had been in the wrong.

The Apostle’s testimony shows us that in all of his preach­
ing he laid special stress upon the doctrine of the resurrection 
of the dead—the just and the unjust. Alas, that few Chris­
tians ever think of the resurrection. Few have ever heard a 
sermon on that subject. Why is this? We reply that it is 
because a great error has come in amongst Christian people in 
respect to the condition of the dead. According to both Cath­
olics and Protestants only the saintly are fit for heaven at 
death. Both agree that only finished characters could properly 
be admitted there. Both agree to our Lord’s words respecting 
the kingdom, “ Few there be that find it.”  Our Catholic friends 
tell us that nearly all heathens, Catholics and Protestants go 
to Purgatory, where terrible sufferings for centuries will pusge 
them of sin and prepare them for heaven. Many Protestant 
friends tell us that they do not see even this hope— that from 
their standpoint only the “ little flock”  go to heaven, and all 
the great mass of mankind, unprepared for the presence of God, 
must be sent somewhere and that the only place for them is a 
hell of eternal torture, from which there will be no escape. 
We need not quarrel with either party. Both views are too hor­
rible to be reasonable or just, not to mention loving!

We prefer to go back to the words of Jesus and the Apos­
tles and to note that, according to their teachings, the dead 
are really dead and that their only hope is, as the Apostle ex­
presses it, a resurrection hope, “ the hope of the resurrection of 
the dead, both of the just and .of the unjust.”  It is not the 
resurrection o f the body that the Bible teaches, but a resurrec­
tion o f the soul, and that “ God will give it a body” at the time 
of awakening. (1 Cor. 15:38) We could wish that all Chris­
tian people would arouse themselves to a fresh study of the 
Scriptures: that the doctrine of the resurrection of the dead 
should be given its proper place: and that thus much of the 
fog of “ the dark ages”  might be gotten rid of— fog which has 
troubled us, saddened our hearts and turned many away from 
God and the Bible—into infidelity.
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RIGHTEOUSNESS, TEMPERANCE, COMING JUDGMENT
The governor-judge, after hearing both sides, set aside the 

case until Lysias, who made the arrest, should be heard. Mean­
time St. Paul was given great liberty, the real status of his 
case being evidently quite clearly understood by the governor.

Subsequently Felix, evidently impressed by the Apostle’s 
demeanor, called for him again at a time when his wife, a 
Jewess, was present. He wished her to hear the Gospel message, 
which somehow seems to have appealed to him as reasonable. 
St. Paul doubtless reviewed much of his previous testimony, 
and then reasoned respecting a coming judgment or trial— 
that eternal destinies are not fixed, as a result of the present 
life.  ̂Assuredly he pointed out that God had appointed a day 
of trial or judgment for the world of mankind—the Millennial 
day, a thousand years long. In it the whole world of mankind 
shall have a full trial as to worthiness or unworthiness of per­
fection and life everlasting. The obedient shall be blessed, 
uplifted, raised up, up to perfection. The wilfully disobedeint 
shall be destroyed in the second death. I f  then the trial of the 
world is in the future age, and i f  the present time God is 
merely electing or selecting the church to be the bride of his 
Son and his joint-heir in the kingdom, which is to bless the 
world, how could these matters have any special influence upon 
Felix and his w ife! In two ways:

(1) It might influence them to accept Christ and seek to be 
of the “ elect”  Church.

(2) Knowing of their future trial they should know also that 
the words and deeds of the present life have much to do with

the status o f the individual when awakened from the tomb. 
The vicious, the hypocritical, the self-righteous, the wanton, 
the profligate, degrade themselves and increase the number of 
steps that will be before them in the Millennium. On the con­
trary, every good deed, every victory gained, every practice of 
moderation, would make the individual correspondingly the bet­
ter prepared for the next life. Every generous deed of the 
present life makes its impress upon the character and will 
bring proportionate blessings in that Millennial judgment day. 
On the contrary, every evil deed, every violation of conscience, 
will surely receive its “ stripes” or just punishments.

As Felix listened he was conscience-stricken. According to 
this theory he would have much to give account for as one of 
the “unjust”  in the resurrection. The Apostle said nothing 
about fiery tortures, which an intelligent mind must repudiate 
as unreasonable, but his argument was all the stronger without 
these. His forceful argument was “A just recompense of re­
ward, both for the just and the unjust.”  The Apostle was dis­
missed with the memorable words, “ Go thy way for this time; 
when I  have a more convenient season I will call thee.”  Time 
and again Felix called for the Apostle, but never apparently 
did he find his heart in a sufficiently mellow and humble condi­
tion to accept the Apostle’s message and surrender to the Lord. 
A  lesson in this connection for us all is that we should do 
promptly whatever we realize to be our duty. St. Paul re­
mained a prisoner two years, comfortably provided for, pre­
paring for the further services of his important life, and writ­
ing several epistles.
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BRO. RUSSELL’S ITINERARY THROUGH MARITIME PROVINCES
Boston, Mass., Thursday, Oct. 7 .......... . . (Dorn. At. S. S. C o.).................................... 1.00 p. m.
Yarmouth, N. S., Friday, it 8.......... (Dorn. At. S. S. C o.).................................... 7.00 a. m.
Yarmouth, N. S., Saturday, it 9 .......... (Dom. At. B. B .) ......................................... 9.40 a. m.
Middleton, N. S., Saturday, it 9.......... (Dom. At. B. B .) ...................................... 1.16 p. m.
Middleton, JN. S., Saturday, i< 9.......... (Dom. At. B. B .) ......................................... 2.48 p. m.
Berwick, N. S., Saturday, it 9.......... (Dom. At. B. B .) .......................................... 3.31 p. m.
Berwick, JN. S., Saturday, tt 9.......... (Dom. At. B. B .) ......................................... . . . about 9.30 p. m.
Truro, N. S., Saturday, it 9 .......... (Dom. At. B. B .) .......................................... . . . about 12.00 night
Truro, N. S., Monday, it 11.......... (Intercol. B. B .) ......................................... 6.00 a. m.
Halifax, JN. S., Monday, it 11.......... (Intercol. B. B .) ......................................... 8.45 a. m.
Halifax, N. S., Monday, it 11.......... (Intercol. B. B .) ......................................... 5.00 p. m.
Sydney, C. B. I., Tuesday, a 12.......... (Intercol. E. E .) ......................................... 5.30 a. m.
Sydney, C. B. I., Tuesday, it 12.......... ( Intercol. B. B .) ......................................... 11.30 p. m.
Pictou, N. S., Wednesday a 13.......... (Intercol. B. B .) ......................................... 8.30 a. m.
Hictou, JN. S., Wednesday it 13.. . . 4.20 p. m.
Charlottetown, P. E. I., Wednesday a 13.......... . . . (Str. Northumberland)................................ . . . about 8.30 p. m.
Charlottetown, P. E. I., Friday, a 15.......... . . . .  (P. E. I. B. B .) .......................................... 7.45 p. m.
St. John, N. B., Friday, it 15.......... . . . .  (Intercol. B. B .) ......................................... 5.20 p. m.
St. John, N. B., Saturday, ft 16.......... . . .  . (Maine Cent. B .B ) ...................................... 6.25 a. m.
Boston, Mass., Saturday, a 16.......... . . . .  (Maine Cent. B. E .) .................................... 9.00 p. m.
Boston, Mass., Sunday, it 17.......... . . . .  (B. & A. B, B .) ........................................... 8.30 a.m.
Worcester. Mass., Sunday, it 17.......... . . .  (B. & A. E. B .) ............................................. 9.36 a. m.

PREACHING CHRIST TO THE RULERS
A c t s  2 5 :6 ;  2 6 :3 2 .— O cto b e k  24.

Golden Te x t :— “ I  know whom I  have believed and am persuaded that he is able to  keep  that which I  have
com m itted unto him against that day.” — 2 Tim. 1:12.

The Boman governor, Felix, of Judea, was succeeded by 
Festus, and, willing to curry favor with the Jews, he left Paul 
a prisoner, although confessedly he had found him not guilty of 
any infraction o f the Boman law and was persuaded that his 
enemies were frantically jealous of him. The two years of St. 
Paul’s imprisonment doubtless afforded excellent opportunities 
for his mature study of the divine plan set forth in the Scrip­
tures.

Festus, the new governor, went at once to Jerusalem, the 
center of his province, there to become acquainted with the 
chief men of the people, amongst whom he must preside as 
governor and judge. St. Paul’s enemies were on the alert to 
accomplish against him through the new governor what they 
failed to do with Felix. However, after setting forth the ar­
guments of Tertellus to prejudice his mind, they feared to have 
a trial before him, because of the weakness of their cause. 
Hence they proposed to Festus that after all the dispute with 
St. Paul was more along religious than civil lines, and that 
therefore the desirable thing would be that he should be deliv­
ered to the Sanhedrin at Jerusalem for trial, according to the 
Jewish law, and drop the charges against him before the Boman 
Court. Meantime the plans had been matured whereby in the 
name o f God and religion and the “ good of the cause”  the Apos­
tle was to be assassinated on the journey. Alas that such 
criminal injustice cannot be charged against the Jews of that 
age alone, but that in every age and in almost every religious

system the mental unbalance is such that in the heat of the 
moment atrocious crimes have been advocated and perpetrated 
in the name of God and holiness! What lessons we may learn 
from these excerpts o f history! When will mankind learn 
that as justice is the foundation of the divine government, 
everything contrary thereto must be displeasing to God? Ee- 
cently the civilized world celebrated the birth of that great 
and good man, John Calvin; yet all were shocked afresh as we 
remembered that his hand signed the death-warrant which led 
Servetus, a fellow-Christian, to the stake. When will we learn 
that the results of injustice will be more injurious to the doer 
than to the done? “Justice and judgment are the habitation 
of thy throne.”—Psa. 89:14.

ST. PAUL, FESTUS AND AGRIPPA
The governor placed the proposition of the Jews before St. 

Paul, asking him (because he was a Boman citizen) whether 
he were willing to accept a discharge as respected the Boman 
Court and to stand trial before his own countrymen. The Apos­
tle, realizing the situation, promptly declined the offer and in­
stead appealed his case to Borne, his privilege as a Boman citi­
zen, which could not be denied him. But as the governor in 
sending a prisoner to Borne was expected to prefer charges, 
Festus was puzzled to know what charges, i f  any, he could for­
mulate against the Apostle.

Shortly the ceremonies of Festus’ inauguration took place in
[4 5 0 0 ]
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