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ADMONITIONS FOR THE CONSECRATED

‘““I write unto thee . .

. that thou mayest know how thou oughtest to behave thyself in the house of God, which is the

Church of the living God, the pillar and ground of the truth.”’—1 Tim, 3:14, 15,

It is one thing to make our consecration to the Lord, to
be his and to serve him even unto death, and another thing
to carry out that serviece day by day in all the little details
of life. Our Lord’s words—that he that is faithful in that
which is least would be faithful also in greater things—is
well illustrated by the fact that it woud be eomparatively
easy for us to finish our sacrifice by suicide, or even by
going to the stake, and a much more difficult thing to day
by day hold our sacrifice on the altar in all the little affairs
of life—in self-denials, in patience, in perseverance, in
brotherly kindness, in gentleness—to receive reviling and
revile not again, to be smitten mentally or physically and
not to retaliate; this endurance of a lingering cruecifixion-
death is much more difficult, But we can readily see that the
Lord’s plan is greatly to our advantage, in the sense that
while the consecration evidences a right spirit, will or inten-
tion, the gradual carrying out of that consecration tends more
and more to develop the character-likeness of our Lord in
us. Hence the Apostle urges that we learn to rejoice even
in tribulations, knowing that they will work out in us
various fruits and graces of the Lord’s spirit, as we receive
them in the proper attitude of heart and seek to learn the
lessons they teach.

GOOD BEHAVIOR IN THE CHURCH

Recognizing that we are all defective according to the
flesh, that none of us come up to the divine standard of
perfection, and that our only perfection is that of the heart,
the will, we must not wonder if occasionally we have
trials and testings, aggravations, one from the other, though
it must be the will, the desire, the intent of each to provoke
one another to love and good works and not to anger, hatred
and evil works. (Heb. 10:24.) For ourselves we must recog-
nize the very highest standard of God-likeness, and as for
others of the body we must be prepared to allow our love
for them and for the Lord to cover a multitude of blemishes
should they appear to us. And each one, in proportion as
he or she follows this course, is pleasing to the Lord, is pure
in heart—a copy of God’s dear son—and, covered with the
robe of the Redeemer’s merit, is considered from God’s
standpoint, not according to his imperfect flesh, but aceord-
ing to his perfect-intentioned heart or will. To us, ‘‘in the
church’’ does not signify in a meeting-house, but amongst
the Lord’s people. Neither does it mean merely when we
are assembled together, but it includes all of our dealings
with them, every day and all the time. And we all should
desire to learn the lesson how we ought to conduect ourselves
in or amongst the members of the chureh, the body of Christ,
the tabernacle of the holy Spirit amongst men.

Everywhere in the Bible the Lord sets before us perfect
love as the standard, and we must therefore suppose that
all who have passed the standard of babes in Christ, and
have come to some measure of knowledge of the Lord through
his Word and spirit, recognize this love standard and are
secking to conform to it. We must therefore suppose that
the difficulties which from time to time arise amongst such
are largely because of imperfect development of knowledge
and experience in applying the love standard, as well as
because of imperfections of the flesh. Hence the Seriptural
exhortation that we grow in grace as well as in knowledge,
and that we be more and more filled with the spirit of the
Lord, the spirit of love, the spirit of a sound mind, the
spirit of brotherly kindness, the spirit of meekness, the
spirit of patience—the holy Spirit.

ARE CONTENTIONS NECESSARY?

We reply that they are sometimes, but not nearly so
often as they occur. There is just one ground of contention
authorized, and we find it in the words, ‘‘ Contend earnestly
for the faith once delivered to the saints.’’ (Jude 3.) But
since the spirit of contention is everywhere in the Bible
reprehended, we must understand the Apostle to mean that
only the important points of our faith are to be contended
for. We must not give place to any who deny the personality
of the heavenly Father, and who would teach in the church
that God is a great big nothing, merely a principle of good;
and if there is anything good in the sense of useful in the
piece of iron or wood or stone or in any other substance,
there is that much of God in it. We must contend earnestly
against such vain philosophies, as being not only foreign
to the faith once delivered to the saints, but antagonistic
to it to the last degree. We must contend also for the ransom,
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because it is the very foundation of the faith once delivered
to the saints—that Christ died for our sins according to the
Scriptures and that he rose for our justification. This would
imply a contention against various false claims, such as
that our Lord was not made flesh but remained a spirit being,
to whom death was quite impossible—that he merely assumed
for a time the human body, pretending that it was himself,
and pretending that he died when it died.

We must hold to the faith once delivered to the saints,
that our Lord left the glory which he had with the Father
before the world was, that he humbled himself and was made
flesh, and that he did this not as an example, but that he
by the grace of God ‘‘tasted death for every man’’—that
he might die the just for the unjust to bring us to God.
This means additionally that we must contend that his death
was a real death, the just for the unjust, else our faith in
him as a Savior and Redeemer would depart. Furthermore,
if we did not believe that he really died, really gave himself
as a corresponding price for father Adam, thus purchasing
him and his race, how could we believe in his resurrection
from the dead? How could anyone be resurrected from death
if he had not gone into it? We must also hold to and
contend earnestly for the great fact that God’s work during
this Gospel Age is the selection of the bride of Christ—the
church of the first-born—and that this election, completed
at our Lord’s second coming, will have its consummation in
the resurrection of the little flock to glory, honor and immor-
tality in the kingdom, as the royal priesthood under Christ
their royal Head and High Priest, that as the spiritual seed
of Abraham they may fulfil the Abrahamic Covenant, ‘‘In
thy Seed shall all the families of the earth be blessed.’”’
For all these fundamentals of our religion, including the
declaration that sin entered into the world by Adam’s
transgression and that we are all partakers of his sin and of
its penalty, and all need redemption—all these first principles
of the faith we must stand for, contend for. To be indif-
ferent to these and to allow error to creep in and to be
promulgated, taught in the church, would be a serious sin
and show unfaithfulness on the part of those who had pledged
themselves as soldiers of the cross to defend it.

But aside from such fundamentals, the Lord’s people
should seek to exercise great moderation amongst themselves
upon any point of doctrine not clearly enunciated—upon the
meaning of any parable not explained in the Secripture itself.
Neither should there be any dispute or division as respeects
Brother Russell or any other brother. Each should be allowed
to exercise his own judgment in respect to things not
specifically stated in the Word of God. Each should feel
a delicacy or reserve about promulgating any doctrine or
matter not specifically and clearly taught in the Seriptures,
and above all he should be sure never to teach or attempt
to teach speculations if he himself is not thoroughly con-
vineced respeeting the same. XEach one has enough to contend
with in the twists and kinks of his own imperfect judgment
without having others add to his difficulties by the rehearsal
of matters which they admit they do not clearly understand.
There is so much in God’s Word that is simple and plain
and well substantiated that we can talk about and think
about, that we are well nigh inexcusable for far-away specula-
tions. The Secriptures declare, ‘‘The secret things belong
unto God, but the things revealed belong unto us.’’—
Deut. 29:29.

PATIENCE AND FORBEARANCE COMMENDED

If some dear brother has a peculiar theory or hobby and
feels that he eannot rest until he has presented it to the
church, there should be some opportunity given him to let
off steam—even if it would not be advisable to hear him in
the most public manner lest visitors should conelude that his
fancies represented the general thought of the church. But
if after he has been heard on some occasion, and it be the
judgment of the church that his theories are unreasonable,
unseriptural, he should be content with having given his
view; and if he be not content, but desires to ride his theory
continually as a hobby, to the annoyance of others and to
the interference with the general spirit of worship and
progress in study, it would seem to be the duty of the elders
to call his attention to the fact, and to remind him that he
has been heard, and therefore his urging the matter is in
the nature of a contention, not for a fundamental of the
truth, but for a theory, and that such contention is reproved
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throughout the Seriptures as contrary to the will of the
Lord and to the good of his people, themselves included,
and that therefore they cannot permit the matter to con-
tinue.—Titus 3:9.

The Apostle speaks of those who are ‘‘contentious and
obey not the truth.’’ (Rom. 2:8.) The intimation is that
the contentious spirit or disposition is generally to be found
amongst those who are not living up to the spirit of the
truth which they have already recognized. They have been
attempting to grow in knowledge without growing in grace—
in love, in kindness, gentleness, meekness, patience, etc.;
and those who are right at heart will be pleased to note
this as their difficulty, and to correct the same, because what
would it profit us to contend for our theories and cause
confusion in the church of God, and be ultimately repri-
manded by the Lord and be unable to pass the examination
for perfect love and Christ-likeness, and therefore be counted
unworthy a place in the Bride class! Surely such conten-
tions, such theorizings, are well worthy of the Apostle’s
reprimand, and well worthy to be heeded by us all.

The Apostle’s exhortation that ‘‘nothing be done through
strife or vain-glory’’ gives another suggestion along this
line, namely, that some have naturally the spirit of strife,
and therefore more to overcome along this line than have
gsome others., Some, it is intimated, have a vain-glorious
spirit, the spirit of pride and ambition, which gets themselves
and others into difficulty. But are we to rejeet those who
are naturally combative, naturally ambitious? Are we to
say that they therefore are not of the body, and eut them
offf By no means; rather we should seek to so exemplify
the proper course in our own conduct as to impress a lesson
upon them and upon all with whom we have contact. Wher-
ever we see a4 wrong spirit in another our first thought
should be, Have I any of that disposition myself? and our
first correction should be in our own hearts and conduect.
Thus casting the mote or beam out of our own eyes we would
be the better prepared to approach our brother with gentle-
ness and kindness, and unobtrusively to render him assistance
in getting the better of his difficulties.

BEREANS WHO ‘‘FIGHT TO A FINISH’’

Some of the Lord’s dear brethren of excellent heart and
noble intention seem to get the improper thought in conneec-
tion with the Berean studies. They seem to say to them-
selves, There can be but one right thought on this subject,
and that one the truth; and everyone else here should want
the truth, and we should contend and dispute on this question
if necessary all night and fight the matter until some one
gives up and sees that he is wrong. This is an evil thought
entirely, and is productive of great discomfort and disad-
vantage, and a hindrance to spirituality in various classes.
On the one hand we are to appreciate more those who do
some thinking of their own about a subject than those who
do no thinking, and who merely swallow a statement set forth
by others. But there is a proper limit to be observed: the
Lord has had great patience with us all in our slowness to
learn, and surely we should be patient with each other. He
lays down line upon line, precept upon precept, and is slow
to anger and plenteous of mercy, and very generous toward
all those who give evidence of desiring to do his will.

We certainly are not authorized to do less than this in
his name and as his representatives. Rather our realization
of our own obtuseness in the past should make us very
sympathetic with others who are slow to see, slow to hear,
slow to understand. Each therefore should be content if
he have a reasonable opportunity for presenting his view on
any question, and should not attempt to enforce and crowd
it in upon another. If the Editor has stated his view, and
one or more do not see the matter exactly so, and the question
is not fundamental, then it would be the proper course to
let the matter rest there, and to allow the Lord eventually
as the great Teacher, through his providences to gradually
bring us to where we could the more completely see eye to
eye. In this we have the opportunity for learning the lesson
of patience and forbearance, brotherly kindness, meekness,
gentleness—love.

‘‘CONSIDER ONE ANOTHER TO PROVOKE’’

If anyone of a contentious mind would set himself about
it, he would have no difficulty in provoking in others resent-
ment and evil works; but the Apostle urges, that having ths
holy Spirit of love dwelling in our hearts, we should con-
sider one another to provoke unto love and good works. We
should study one another’s natural dispositions from a sympa-
thetiec standpoint, with a view to helping each other over
difficulties and weaknesses. And how much of this is pos-
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sible! Frequently it is possible by speaking a kind word
gently, sympathetically, lovingly, to help some dear brother
or sister to keep balanced—to overcome some of his or her
weaknesses, the expression of which would be injurious to
himself as well as to the church or others. How we should
all study this spirit of helpfulness and recognize it as the
spirit of love, the spirit of the Lord! Let us remember that
a soft answer, a kind and gentle word, may be helpful and
turn away anger, but that grievous words and strifeful words,
cutting words, sarcastic words, are almost sure to stir up
anger. (Prov. 15:1.) Let us therefore study more and more
to be gentle toward all and kind and affectionate one toward
another, forgiving one another, even as God for Christ’s
sake hath forgiven you—Eph. 4:32.

Another point upon which forbearance and consideration
seem very necessary is in respect to the choosing of leaders.
Some very devoted brethren seem to get the impression
that they should have no part in electing as an Elder anyone
they could not endorse in every particular. We agree that
no immoral person should be chosen to eldership under any
consideration, and that if an Elder be found to be immoral
his resignation should be immediately called for. But usually
this is not the ground of difference: the Lord’s people
would never knowingly choose an immoral person as a
standard-bearer or leader in spiritual things. But suppose
that in a congregation there be one person whom the ma-
jority may consider vastly superior and better qualified
every way than any other of their number to be their Elder
or leader, and suppose that a minority of the congregation
have a liking for the presentations or manners or what not of
another brother, and suppose that another minority have
a preference for still another brother, or at least a desire
to see him brought forward into the public service of the
church, believing that he has talents that could be used
of the Lord to his glory. What shall each party do3—fight
1t out on politieal lines and say, We have power, and there-
fore authority to eleet our man, and you must either join
in this or quit the company? By no means!

This might be ‘‘good polities’’ amongst the worldly, but
it would be quite out of harmony with the spirit of love
which must govern in the church. In gaining such a victory
we might wound one or more of the Lord’s brethren, might
offend our Lord, and do ourselves incalculable injury in our
race for the great prize. Such a ‘‘victory’’ would be s
defeat of our real aims and aspirations—a vietory for our
great adversary. Are we not to conside® jace another, and
seek not every man merely his own preferences, but seek
to build one another up in the most holy faith? The spirit
of love would therefore seem to dictate that more than one
Elder should be elected in such a case—two or three or
more, as the supply of material and the desires of the com-
pany could be reasonably interpreted, without violating the
general directions of the Lord’s Word. A fair and reasonable
decision should be such as would be proportionate to the
number of the brethren. Some might be found specially well
adapted to the leading of one kind of meeting and others
to the leading of another kind, and the Apostle points out
that we have need of every member of the body, so that the
eye cannot even say to the hand or the foot—I have no need
of you. The thought we should have in mind is that there
is plenty of room for all of the Lord’s people to do service

When the Apostle points out the qualifications of an
Elder he mentions the ideal, just as our Lord mentions the
ideal to us all when he says, ‘‘Be ye like unto your Father
which is in heaven.’” We cannot be like the heavenly Father
fully, completely, but we can have him as our standard or
pattern to which we are striving to attain. Similarly, few
elders may come up to the standard of qualification men-
tioned by the Apostle, but these qualifications should not be
overlooked by any in their expression of a choice, or rather
in their expression of what they believe to be the Lord’s
choice in the matter. ¢‘‘Forbearing one another in love,’
says the Apostle. O, how this forbearance and consideration
of one another’s preferences, tastes, views, would help to
make us all more and more like the glorious Lord himself,
and how it would smooth many of the wrinkles and diffi
culties, and bring peace in every little company of the Lord’s
preople! We are not thinking of nor striving for the kind
of peace and quiet that prevails in the graveyard or which
prevails in the sleeping room, but the kind which the Lord
would approve amongst those who are awake and alive and
thoroughly consecrated to him, and forbearing and consider
ing one another because of their love for the Head and for
all those who are seeking to walk in his steps,
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‘*‘LOVE SEEKETH NOT HER OWN’’

All of the Lord’s people should gradually come more
and more to be ashamed of a self-seeking spirit and disposi-
tion and to appreciate more and more the spirit of love,
which thinks not of personal interests but of the good of
others, especially those of the household of faith. If a
brother thinks that he has some talents which he would be
pleased to use in the Lord’s service in the church, it is
proper for him to be on the alert for opportunity to use these,
but also proper for him to avoid imposing himself or his
services on the church. While glad to serve the church
freely, without money or price, while glad to give time,
strength, energy and every talent to the service of the truth,
the spirit of meeckness as well as the spirit of wisdom should
hinder him from crowding his services upon the church more
than the latter could appreciate. Better go gently, and trust
to the Lord to guide and to eventually indicate who shall
serve the church and to what extent they shall serve and
in what capacity. This, the Lord’s way, the Scriptural way,
will be found to be the wisest one—any other course will
sooner or later bring difficulty to all concerned.

‘“WHOM THE SON MAKES FREE’’

It is difficult for many of us to keep balanced respecting
our personal liberties: we are largely influenced by the cus-
toms and practices of those surrounding us, and need con-
tinually to hearken to the voice of the Lord in his Word. Be-
causc in Babylon it is customary that nothing should be done
without ordination, a feeling sometimes creeps in amongst
those less developed in grace and truth that is somewhat
in accord with that: the feeling, for instance, that no meet-
ings must be held except as they are appointed by the churen
and conducted by one of the elected elders. There are
advantages coming from a recognition of the omeness of the
church, and the appointing of meetings when and where
they may be most helpful and to be led by those esteemed
to have superior qualifications. But we must never lose
sight of the faet that neither the Lord nor the apostles
placed any limitations upon the liberties of individuals, and
hence we may not do so. Note our Lord’s words—*‘Where
two or three arc gathered together in my name, there am I
in the midst of them.’’ (Matt. 18:20.) That promise is as
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true today as it ever was, and places no restriction upon
any of the Lord’s people.

If, therefore, any of the Lord’s flock feel that their best
spiritual interests are not served by the arrangements al-
ready made by the church, they are fully at liberty to start
a meeting that will be more helpful to them—any kind of
a meeting not in conflict with the provisions of the Serip-
tures. In case of such a necessity seeming to present itself
te any, our advice would be that they seek to appoint such
meetings at a time and place that would not be in conflict
with the appointments of the general congregation. If then
it be desirable, as we hold that it generally is, that the
church should take a general supervision of such matters,
it should recognize its responsibility and appoint a suffi-
ciency of meetings and of the desired kinds, and under such
leadership as will meet the necessities of the dear people—
that all may be fed, that all may be strengthened, that all
may progress, and that all may be maintained in unity of
heart and in love and fellowship and cooperation.

This may be as suitable a time as any for mention-
ing again, what has already been emphasized in DAwN
Stupies, Vol. Vi, namely, that in our opinion the Lord’s
dear flock grow most in grace and strength where testi-
mony meetings and Berean classes and DawnN studies are
given quite a prominent place amongst their meetings.
In these social gatherings, especially in the mectings de-
voted to testimony, prayer and praise, the dear friends
have opportunities for getting into sympathetic touch with
one another, which is most helpful, and which binds them more
together in the bonds of Christian love than perhaps any other
meetings could do. In the Allegheny church these meetings
are held every Wednesday evening, and are eight in number,
in various parts of Pittsburg and suburbs. The average at-
tendance for last quarter was more than one hundred and
fifty, and the influence going out from these meetings is, we
believe, excellent. How glad we would be if all the dear com-
pany who are able would attend them and partake of their
refreshing influences. Many, we are sure, if obliged to choose
one kind of meeting only would vote for the testimony meet-
ing, or else that the testimony feature be made an important
part of some other meeting. Let us remember that this is
much of the kind of a meeting deseribed by the Apostle in
1 Corinthians 14:26, as ‘* When you come together.’’

LED BY A WAY THAT THEY KNEW NOT
Exodus 16:1-15.—JuLy 7.
Golden Text—F ‘1 am the living bread which came down from heaven.’’—John 6:51,

Full of exultation at their great deliverance by the mighty
hand of God, the Israelites, still guided by the cloudy pillar,
journeyed for thc promised land by a circuitous route. They
started upon the journey, which lasted forty years, while it
might have been accomplished in as many days. The object
of the long delay was their instruction in righteousness, es-
pecially in faith. This would have been profitable for any
people, but especially for a subject people born in a state of
serfdom, and hence unused to liberty and initiative. But,
more than this, natural Israel was intended of the Lord to
constitute a type or shadow of spiritual Israel, and the les-
sons of the former were to be illustrative of the lessons of the
Iatter. Whoever has read the story of Israel, and failed to
discern that they and their experiences were foreshadowings
of better things coming, has failed to get the gist of the les-
son the Lord would teach. The experiences and instructions
of the wilderness journey remind us of the poet’s words, ‘‘God
moves in a mysterious way his wonders to perform.’’

The first lesson of the journey showed that the people had
much to learn along the lines of faith and trust in the Lord.
One would have thought that the plagues upon Egypt result-
ing in their liberty would have been convincing proof to them
of divine favor, and would have secured them from every
doubt and fear that he who had begun a good work on their
behalf would surely not desert them on the threshold. Never-
theless, after journeying for three days slowly they came to
the waters of Marah, and sore was their disappointment when
they found that they had been appropriately named—Marah,
signifying bitter. The waters were brackish and unpalatable
and unfit for use. A great murmuring ascended from all sides,
the disappointment was intense. Where was Moses? Why
was the water brackish? The ery of the people to Moses was
in unbelief, reproach; but Moses cried unto the Lord in faith,
and the Lord showed him a tree which, cast into the waters,
acted as a medicine, sweetening them, making them fit for use.
The lesson to the people must have been a valuable one, leading
them to trust the Lord more fully and to realize his continued
care for their interests.

Water, one of the most important elements for human sus-
tenance, is used in the Secriptures to represent the truth—the
message of God—the hope of everlasting life. In a certain
sense the Law Covenant made with Israel was such a hope,
such a fountain of water, of which the Israelites might drink
and be refreshed and be enabled to gain eternal life, But
while the Law was good in many respects, it had in it certain
condemnatory qualities which hindered it from giving to the
Israelites the refreshment and the life everlasting which they
had hoped for. The Law made nothing perfect, writes the
Apostle—yea, he adds, that which was thought to be unto
life was found to be unto death.—Rom. 7:10.

HEALING THE BRACKISH WATERS

Moses, the mediator of the Law Covenant, typified the
Christ (head and body), the mediator of the New Covenant,
and the tree that Moses cast into the waters for their sweet-
ening represented another tree—the one referred to in the
statement, ‘‘Cursed is every one that hangeth on a tree.’’
(Gal. 3:13.) The tree represented the cross of Christ, the
agency through which the waters of truth and divine law be-
come waters of grace and blessing for the world of mankind
in general when, in the Millennial Age, they shall be delivered
from the bondage of Satan and sin, represented by the slavery
of Egypt. As the Apostle points out, it will not be possible
for God to make a new law under which to bless mankind,
for the Law given to Israel was good, was perfect, as the law
of God must always be. The divine promises represented by
the water were poisoned by sin—by Adam’s disobedience—
and hence were unsuitable and could not give the desired
blessing. The cross of Christ, by cancelling Adamic sin, can-
celled also the condemnation of the divine law against man-
kind, and eventually will permit the great antitypical Media-
tor to make the gracious promises of God good, refreshing,
applicable to all who seek to walk in the ways of the Lord.
The New Covenant between God and Israel, in which all the
families of the earth are to share the benefit, will shortly be
sealed with the precious blood—be confirmed, made operative.
It merely waits for the completion of the sacrifices of the Day
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of Atonement, and meantime the church of the first-born are
counted in as members of the body of the Mediator, and per-
mitted to suffer with him—to share with him in the suffer-
ings of the present time, that they may also have a share in
the glory that shall follow, when the New Covenant shall be

sealed, and through it the blessing of the Lord extend to
every creature.

‘‘Traveling o’er the desert’s scorching sand,
Father, lead me! grasp my hand.
Lead me on! Lead me on!
When at Marah, parched with heat,
And the sparkling fountain greet,
Make the bitter water sweet.
Lead me on! Lead me onl!’’

The New Creation is not under the law but under grace—
not under the Law Covenant nor under the New Covenant,
but under the original covenant, the ¢‘Everlasting Covenant,?’’
which reads, ‘‘In thy Seed shall all the families of the earth
be blessed.’’ As the Apostle assures us, it is the privilege
of the church of the first-born, who make their calling and
election sure, to constitute members of the ‘‘seed,’’ which
under the New Covenant is to bless first natural Israel and
subsequently all nations: ¢‘Ye, brethren, as Isaac was, are
children of promise.’” (Gal. 4:28.) ‘‘If we be Christ’s, then
are ye Abraham’s Seed, and heirs according to the promise.’’
(Gal. 3:29.) The original covenant, as the Apostle explains,
was typified by Sarah: that covenant was the mother of our
Lord and of all his members. We have nothing to do with
the Hagar covenant, the Law Covenant, nor with the Keturah
covenant, the New Covenant, except that the promise is that
in and through the elect Seed of the Sarah covenant the off-
§pri11g of both the other covenants are to receive their bless-
ings.

TWELVE FOUNTAINS AND SEVENTY PALMS

A journey of a few hours brought the Israelites to
Elim, noted for its twelve fountains, or springs, and its
geventy palm trees. It was a delightful resting place, sym-
bolical of the blessings which may be enjoyed after our
trials. The twelve springs, fountains, remind us of the
apostles, God’s special gift or blessing to the church, through
whom have come the refreshments of the water of life, and
who are to be prominent also, acecording to the Lord’s prom-
ise, in the kingdom—in the work of blessing Israel and all
the nations., The seventy palm trees remind us of the
seventy whom our Lord commissioned subsequently to the
twelve apostles, and whose ministries typified the publie
services of this Gospel age down to its harvest or eclose.
As the seventy were directed to go into every eity whither
our Lord would ultimately go, and were instructed, ‘‘Ye
shall not have gone over the cities of Israel until the Son
of man be come,’’ it signified that our mission is to all
nations, peoples, kindreds and tongues, wherever we may
find a hearing ear, with the assurance that we shall not
have more than accomplished the work of deeclaring the
good tidings to every nation until the second coming of
(tihe Son of man in the power and great glory of his king-

om,

Our lesson opens with the declaration that the Israel-
ites removed from Elim, going toward Mount Sinai, on
the fifteenth day of the second month—just thirty days
from the time they left Egypt, following the Passover.
Apparently, therefore, they stayed at Elim about two weeks
before entering the wilderness region surrounding Mount
Sinai, one of whose peaks was called Mount Horeb, where
God manifested himself to Moses in the burning bush. Not
only had Moses made this journey several times, but
Aaron also, for we remember that after the Lord’s first
revelation at the burning bush he sent Aaron to Moses
and they met in Horeb, the Mount of God. That meeting
of Moses and Aaron prior to the passing over of the first-
born, ete., might not improperly be understood to symbo-
lize the beginning of this Gospel age, and to be a picture
of the two features of the work of Christ: Aaron repre-
senting the sacrificial work as the priest, and Moses repre-
senting the future work as the leader and commander of
the people. The church of the first-born was typically
represented in the under-priests, the sons of Aaron, and
also typieally represented in the body of Moses, illustrat-
ing our participation in the sufferings of Christ in this
present time and also our inheritance in him in the glory
that shall follow.

The journeying of the people toward Mount Sinai, then,
would represent the carrying out of the great program
outlined at the beginning, when Moses and Aaron met by
divine arrangement; the gathering of all the hosts of
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Israel to Mount Sinai typified not the blessings which
came to the church at Pentecost, but the blessings which
are about to come to the world, all mankind who are ready
and willing to receive them under the New Covenant. The
covenant made with natural Israel at Sinai by Moses, the
mediator of that Law Covenant, typified speeifically the
new and better covenant about to be made with Israel,
and incidentally with the whole world of mankind through
the better mediator, the Christ, head and body. The Apos-
tle clearly sets this forth in his delineations in Hebrews
12, where he pictures the time of trouble in the end of
this age in comnection with the sealing of the New Cov-
enant with its type at Mount Sinai when and where the
Law Covenant was sealed and made effective. His intima-
tion is that in the trouble near at hand everything that
can be shaken, political, social, religious, financial, will
be shaken thoroughly, until only the unshakable, true things,
shall remain. And these unshakable things he tells us
will be related to the kingdom of Messiah in which we shall
share, ‘‘We receiving a kingdom that cannot be shaken.’’

‘““THE BREAD THAT CAME DOWN FROM HEAVEN’’

Travelers tell us that the wilderness surrounding Sinal
is far from barren. One declares: ¢‘The whole sides of
the valley through which the children of Israel marched
are still tufted with brushwood, which doubtless afforded
food for their beasts. Lastly, the herbage under these
trees and shrubs is completely covered with snails of a
prodigious size and of the best sort. However uninviting
such a repast might appear to us, they are here esteemed
a great delicacy. These mollusks of the land would aid
in sustaining the people.”’

We can see, however, that so mighty a host would have
a very limited bill of fare, and realizations of the con-
ditions will help us to sympathize with them in their mur-
murings when they said, ‘“Would to God we had died by
the hands of the Lord in the land of Egypt, when we sat
by the flesh-pots, and when we did eat bread to the full;
for ye have brought us forth into this wilderness to kill
the whole assembly with hunger.”’ It appeared to them
that their first hopes had died, that no preference of the
Lord had been shown them, and that they should have
continued under the Egyptian bondage. We see their lack
of faith and that the lessons of the plagues and the sea
and the healing of the waters of Marah had not given
them full assurance of faith that the God of Abraham, Isaac
and Jacob was leading them forth to fulfil in them his
glorious promises made to the fathers—the blessing of the
world.

But while blaming them for lack of faith we are not
to blame them for desiring some of the necessities of life,
nor does the Lord blame them for the latter; rather le
was waiting for them to appreciate their nced, so that they
might the better appreciate the bountiful provision which
he had intended. In answer to their ery God sent them
bread from heaven—not indeed baked, cut in slices and
buttered, but according to the Lord’s usual way he did
for them what they could not do for themselves: he pro-
vided the substance from which they might make their
bread. The distribution of the manna and its daily send-
ing through a long period marks it as a miracle.

There are indeed other mannas from that desert of
Arabia. One kind is exuded in drops from the tamarisk
tree, and is a sweet, semi-fluid substance. The manna of
commerce is an exudation from the flowing ash. But none
of the known mannas of Arabia correspond to this de-
seribed in Exodus: (1) The supply is very small and only
at special seasons of the year; (2) they are unsuitable for
food; (3) they can be kept indefinitely. The manna of
the Israelites spoiled after twenty-four hours execept that
gathered on the sixth day, whieh corrupted not for forty-
eight hours, leaving a rest from the gathering on the seventh
day, the Sabbath. It was ground in mills, and baked as
bread or stewed. By this miracle of the manna the Lord
taught the Israelites faith in him as their great Provider.

To spiritual Israelites there is a lesson in connection
with the manna also: it is Scripturally called the ‘‘bread
of angels,”’ and again, the ‘‘bread of the mighty,’’ and
again, the ‘‘bread of heaven.’’ (Psa. 78:25.) It was a
food supplied by the Lord’s providence. Our Lord Jesus
tells us that he was the antitype of this bread—that it
typified the life-giving qualities which he possessed and
which he sacrificed on our behalf; that all the dying race
might profit through his death and obtain a right to life
eternal. Thank God that some of us have had the eyes of
our understanding opened to hear the message of good tid-
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ings respecting its value. More than this, some of us have
already tasted that the Lord is graeious, and we have al-
ready fed on this bread from heaven, rejoicing the while
that it is not only for the first-born but for all Israel—for
all who eventually shall desire to come into accord with
our God. It was some of this manna that by divine direec-
tion was put into the golden pot which was hidden in the
ark with the seroll of the Law under the golden merecy seat,
typifying, illustrating, the immortality which the Lord has
provided for the chureh of the first-born, to whom he has
sent the message, ‘‘To him that overcometh will I give
to eat of the hidden manna.’’ (Rev. 2:17.) That incorrup-
tible hidden manna in the golden pot represents the grace
of God in the church of the first-born, and teaches what is
elsewhere plainly stated in the Seriptures, that the ‘‘little
flock’’ shall enjoy the incorruptible life, immortality. While
these will have inherent life, the remainder of God’s crea-
tures in their eternal perfection will instead of this have
supplied to them eternal life.

‘‘COME NEAR BEFORE THE LORD’’

The lesson of faith was to be so impressed before the
sending of the manna that its coming was foretold, and
the Israelites were gathercd to behold the glory of the
Lord. They looked at the cloud which represented the
Lord and which was caused to shine with resplendent glory.
And as Aaron spoke to the congregation, telling them
that their murmurings had been against the Lord and not
against himself and Moses, and directing their attention
to the cloud, beho'd, the glory, the brightness, of the Lord
appeared in the ecloud, and a message, saying, ‘‘I have
heard the murmurings of the children of Israel: speak unto
them saying, At cven shall ye eat flesh and in the morning
ye shall be filled with bread; and ye shall know that T am
the Lord your God.’” How patient was the Lord in his
dealings with his pecople—full of compassion and of tender
mercy. The people should have eried unto the Lord, ¢‘Give
us this day our daily bread,’”’ but should not have mur-
mured and stipulated that they wanted something as good
as the flesh-pots of Egypt.

Many spiritual Israelites may learn a lesson along this
line. It is not for us to dictate to the Lord how he shall
provide for us, but by faith to accept his provision ae-
cording to his promises, and while waiting for the same to
make our requests, make them unto the Lord—but always
according to his will. ¢‘Thy will be done’’ should be the
spirit of our hearts, and hence the spirit of our prayers,
Our Father knoweth what things we have need of before
we ask him, and he is more willing to give good gifts unto
his children than are earthly parents to give good gifts to
theirs.

“‘He that hath led will lead all through the wilderness;
He that hath fed will feed; he that hath blessed, will bless.’’

QUAIL ABOUT TWO CUBITS DEEP

Travelers tell us that in the spring of the year large
flocks of quail frequently eross the Arabian Gulf of the Red
Sea. They come in great flocks, and, wearied with their long
flight across the water, they fly low, so as to be easily within
the reach of man. Tristram says, ‘T have myself found the
ground in Algeria in the month of April covered with quail for
an extent of many acres at daybreak, where on the preceding
afternoon there had been none.’’ The reading of Numbers
11:7 scems to imply that on this oceasjon the quail were nearly
two cubits decep, and infidels have pointed to the fact as an
absurdity. Tt would be entirely possible, however, for us to
understand the narrative to signify that the great quantities of
quail flew low, even within two cubits of the ground, thus in-
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suring a large catch on the part of the flesh-hungry Israelites.
The subsequent narrative indicates that the quail were not
sent regularly, but only on rare occasions-—so far as appears
only here in the wilderness of Sinai and in the wilderness of
Paran.—Numbers 11:31-34.

The next morning after the shower of quail the Israel-
ites had a new experience with the ‘‘corn from heaven.”’
It came with the dew, and when the latter left, the little
grains of food were scattered all over the country side.
Thenceforth it became a part of the regular labor of each
family to gatber its portion of the heavenly manna. The
word manna is supposed to signify, What is it? Moses an-
swered, ‘‘It is the bread which the Lord hath given you to
eat.”” What a constant reminder they would have, in the
necesgity for gathering this grain, grinding it, making bread
of it, ete., of the Lord’s providential care for their interests.
How full of faith and loyalty to him they should have subse-
quently become—more and more as the days went by. We are,
therefore, continually astonished to find evidences of lack of
faith and a disposition to contamination with idolatry, ete. If
all this seems strange to us we should allow it to make a deep
impression upon our minds and apply it to ourselves. For have
not we the true bread that came down from heaven? and has
not God so arranged our affairs and interests that it is quite
necessary for us to go continually to the throne of the heaven-
ly grace to obtain mercy and find grace to help in time of need?
Nevertheless, is it not true that many find their hearts over-
charged with the cares of this life, and that their faith in the
Lord continually needs to be refreshed? How few there are
who go regularly to the throne of grace to obtain their supply
of daily refreshment! How few who belong to the new crea-
tion realize that the new creature needs daily bread as much
as does the natural man.

The supply of manna was a beautiful figure of the supply
of grace in Christ: it needed to be gathered daily; it would
not keep over for succeeding days. The lesson of this would
seem to be that those who accumulate much of God’s grace and
truth must also be dispensers of it. It is not provided with a
view to the creation of a spiritual aristocracy. How often we
have seen this exemplified: those who study the Word merely
for themselves, and who do not commingle with the brethren
and share their blessings, are not in the long run as much ad-
vantaged as we would have expected. Our gathering of the
manna is to be day by day: our feeding on the heavenly bread
is to be a continuous privilege, without which we will not have
the strength for the journey of life; but with it we would be
strong in the Lord, and may perchance be permitted to assist
others by the dispensing of divine grace to them.

‘When our Lord declared himself to be the Bread from
heaven, many of his hearers failed to comprehend the simile,
and said, ‘‘This is a hard saying. Will this man give us of
his flesh to eat?’’ They failed to see that our Lord per-
sonified the truth, the great plan of God which centered in
him, the life which he had come to give on behalf of the
world, that we might live through him. To eat the flesh of
Jesus literally would have merely produced flesh, but to eat of
him in the sense of partaking of the blessings and mercies of
God provided in him, and in the sense of appropriating his
spirit and disposition, is the proper thought. As we partake
of our Lord’s qualities they become ours, as we feed upon him
in our hearts we become strong in faith and in all the graces
of his spirit. Let us then daily gather our portion of manna
and daily seek to use it all, and realize that it will be our por-
tion until we reach the heavenly Canaan. Surely then all the
supply of divine grace experienced by the Lord’s faithful
should be stimulating to our faith and confidence in him who
has called us from darkness into his marvelous light.

THIS DOTH GOD REQUIRE

Exodus 20:1-11.—JuLy 14.
Golden Text— ‘Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy might.’’—Deut. 6:5

Our lesson relates to the first four of the tem command-
ments delivered to the Israelites at Mount Sinai as the basis
of the covenmant which the Lord made with the nation of
Israel there. The journey from Egypt to Mount Sinai is about
150 miles, and with intermediate stops nearly fifty days were
consumed in reaching it. We recall the leading experiences of
these fifty days: (1) The passing at the Red Sea; (2) the
making sweet the waters of Marah; (3) the rest at the wells
of Elim near the palm grove; (4) the beginning of the supply

of manna; (5) the smiting of the rock from which gushed
waters for their refreshment—typical, as the Apostle tells us,
of Christ and the life and refreshment which now come to
spiritual Israelites by faith (1 Cor. 10:4); (6) the battle
with the Amalekites, in which Israel, untrained to battle, was
victorious, while Aaron and Hur upheld the hands of Moses
and “‘the Lord fought for them;’’ (7) the organization of the
il;tion by the appointment of seventy elders as judges under
oses,
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All of these experiences were designed of the Lord to pre-
pare Israel for further blessings and mercies, and to make
them typieal of spiritual Israel and the heavenly favors to be
bestowed upon them in due time. When Moses said to Pharaoh
that the Lord commanded that the people should go into the
wilderness to offer sacrifices to him, it was but a vague state-
ment of a great fact, The sacrifice which the Lord proposed
was a consecration of themselves and all that they possessed to
him and to his service. The experiences of the fifty days were
calculated to establish faith in the Lord, and to ground and
establish the hope of the Abrahamic covenant under which they
had essayed to leave Egypt to seek the promised land where
the blessing would be granted. They had now arrived at the
spot in the wilderness, at Mount Sinai, where God proposed to
enter into covenant relationship with them. This was, there-
fore, the important epoch in their history. God proposed to
adopt them as his people, and that Moses should be the
mediator between him and them.

THE LAW COVENANT SEALED

The Law was read in the hearing of the elders and rep-
resentatives of the people, and signified the terms and con-
ditions upon which the Lord would grant them his special
favor and blessing. If they would obey his statutes and
keep his commandments he would make of them a great
nation; he would give them prosperity of every kind; he
who would do those things should live, and the blessing
of the Lord would prosper his every interest. This implied
eternal life, though it is doubtful if the faith of the people
could fully grasp this part of the blessing. They all, however,
could appreciate the faect that they were promised health and
wealth if obedient to the law. On the other hand, if dis-
obedient, it was to mean to them disease, national and indi-
vidual sickness, pain, sorrow, poverty. They were called upon
to take their stand once and forever. Would they be the
Lord’s people and nation and enter into this covenant, or would
they not? They responded favorably; they declared. ¢‘These
things will we do.’”” But little did they appreciate the com-
prehensiveness of these divine commands—they saw only the
outward aspeet and not the spirit of the law.

The Apostle assures us that it was impossible for them or
for any other members of the imperfect race to fulfil the
requirements of that law in its real spirit and depth—that
the divine law measures the full capacity of a perfeet human
being, and hence that no imperfect being, none of the fallen
race, could possibly keep that law. He says of it, ‘‘The
commandment which was ordained to life, I [we Jews] found
to be unto death.”” (Rom. 7:10.) This was not the fault
of the law, for, as the Apostle declares, the law was just and
perfect and good. It was the fault of the fall, because *‘there
is none righteous, no not one,’’ therefore there is none able
to keep the perfeet law in its very spirit. This fact, however,
was kindly veiled from the eyes of the Israelites that they
might with the greater courage undertake to do their best and
receive the full measure of possible blessing under the circum-
stances. God from the beginning foresaw the entire plan, and
meant in this Law Covenant with Israel merely their blessing
at the time, and to use them as a type of spiritual Israel, who
as the great antitypical Mediator will in due time provide
for them the benefits of the New Covenant, which will make
allowance for their imperfections, and during the Millennium
bring them and all others of mankind who desire harmony with
God back to full relationship with the Creator and to eternal
life—destroying wilful evil-doers.

THE LAW COVENANT FOR ISRAEL ONLY

Much needless confusion prevails respecting the applica-
tion of the Decalogue. Few seem to mnotice that it was the
basis of the covenant made with Israel, and that it included
in its provisions, promises and penalties only the Jewish na-
tion. Its commands had nothing whatever to do with the
Egyptians or any other nation of that time or since, neither
are they now applicable to spiritual Israel. Even those Jews
once under this Law Covenant needed to be freed from it
before they could become espoused to Christ. The Apostle
most distinctly states this, saying to the Jews that, so far as
its blessings and opportunities were concerned, these ended at
the cross of Christ, that Christ made an end of the Law
Covenant, nailing it to the cross. (Col. 2:14.) He further
shows us that every Jew who believed in Christ needed first
to recognize the death or end of the Law Covenant under
which he had previously been bound before he could become
married to Christ, betrothed to Christ as a member of the
bride class, spiritual Israel,
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It will be remembered that the Apostle tells us that the
Law Covenant was typified in Hagar, whose son Ishmael
typified the Jewish nation under the bondage of the law—
not free, not sons of God in the highest sense, not heirs of
the Abrahamic Covenant. He points out that this higher
position of the sons was represented in Isaac, whose mother,
Sarah, represented the original Abrahamiec Covenant, which
God made 430 years before the Law Covenant was added at
Mount Sinai. As Hagar, the bondservant, brought forth her
son first, so natural Israel was developed before Spiritual
Israel: as later Sarah bore the true heir to Abraham, so
later the Abrahamic Covenant bore the antitypiecal house of
sons, spiritual Israel, of which Jesus is the Head and the
spirit-begotten ones members. Our Lord also refers to this
change of dispensation and shows that all who were of suit
able condition of mind in the Jewish nation were privileged
to be transferred from the Law Covenant and the Ishmael
seed to the better covenant, as members of the Isaac class,
the house of sons. He says he came unto his own and his
own received him not [as a nation], but to as many as re-
ceived him, to them gave he liberty [power, privilege] to
become the sons of God, even to them that believe on his
name.’’—John 1:12.

If the ten commandments, the basis of the Jewish Cove-
nant, were only given to that nation and not to the world,
is the world without a covenant? We answer, Yes: the world
never has been under any law of God, never has been rec-
ognized by God, whose time for dealing with the world is
in the future under the terms of the New Covenant, at the
hands of the greater mediator than Moses, namely: Christ,
head and body. Thus we read, ‘‘God has appointed a day
in the which he will judge the world in righteousness.’’
(Aects 17:31.) That day has not yet come, hence the world
is not on trial, is not being judged, rewarded or punished.
The day of the world’s trial will as surely come as natural
Israel’s time of favor and trial came when they were delivered
from Egypt, and as surely as spiritual Israel’s day of favor
and judgment came, beginning with our Lord and Pentecost.

Meantime, since the casting off of natural Israel at the
time of our Lord’s crucifixion, God has been dealing only
with spiritual Israel, rewarding, punishing, chastising, etec.,
‘¢every son whom he receiveth’’—but not the world, whom he
has not received nor entered into covenant relationship with.
““The world still lieth in the wicked one,’’ is still blinded
by the ‘“god of this world,’’ is still under Adamiec condemna-
t on, and therefore still ‘¢children of wrath,"’ @o wpom no
favor is due until the inauguration of the Millennial kingdom.

ALL COMMANDED TO REPENT

With the end of the Jewish Law Covenant, with the aec-
complishment of Christ’s sacrifice at Calvary and the applica-
tion of the merit thercof to the household of faith, all men
everywhere were commanded to repent, and to know that God
was prepared to give the trial or testing to all, to the intent
that the willing and obedient might be adjudged worthy of
everlasting life if assisted thereto through the Redeemer. The
law of God was originally written in man’s constitution in
that he was created in the image and likeness of God, vyith
the qualities of mind which would enable him to appreciate
right and wrong, justice and injustice, and estcem righteous-
ness. But the fall largely erased this law from the human
heart, until today, in some of the more savage, only the
merest trace of conscience and appreciation of right and
wrong remain. Consequently the cyes of their understanding
and the ears of their heart remain closed to the message that
is now promulgated, urging all everywhere to repent and
turn to the Lord. That this is true is demonstrated: our
Lord called attention to the fact that few have ears to hear
and eyes to see, and declarcd of some who reccived his mes-
sage, ‘‘Blessed are your eyes for they see, and your ears
for they hear.’”’ Furthermore, the promise is that eventually,
during the Millennial age, all the blind eyes shall be opened
and all the deaf ears be unstopped.

“FULFIL THE LAW OF CHRIST”’

The decalogue is styled the law of Moses because, as the
Apostle declares, ¢‘The law came by Moses, but grace and
truth by Jesus Christ.”” The Jew who did not receive Christ
did not receive the grace and truth, and the Christian who
has received Christ and his grace and truth is ‘‘not under
the law [covenant] but under grace.”” (Rom. 6:14.) The
law of Christ is a very different one from that of the ten
commandments, and yet there is an agreement between them,
because, though Moses’ law was given to the house of servants
and the law of Christ was given to the house of sons, both
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emanated from the Father and hoth are based upon his
eternal law of righteousness.

No wonder, then, that there is a harmony between them.
The law of Christ is positive and is called a new command-
ment. It does not attempt to say what we shall not do, as
did Moses’ law, but taking the positive form tells us what all
of Christ’s followers shall do, must do, in order to be aec-
ceptable to him. His law is that we shall love God and “‘love
one another as I have loved you.’” Under his divine arrange-
ment with the house of sons he that loveth not is not of
God—*‘if any man have not the spirit of Christ [the spirit
of love] he is none of his,”” and if he have the spirit of
love for God and consequently for his fellowmen he would
not think of doing things forbidden the house of servants in
the decalogue. What was proper enough as a prohibition
to the natural man would be wholly inappropriate to the
members of the new creation, the body of Christ, who have
been begotten of the holy spirit of love. What an insult it
would be to such to command them not to blaspheme God’s
name, not to worship other gods, not to kill, not to steal!
Would God steal? would God murder? and would any who
have been begotten of his spirit have the wish or desire to
do these things? Surely not! Hence the prohibitions con-
tained in the ten commandments are not for the new creation
and were never given to them. As the Apostle declares,
‘‘The law of the spirit of life in Christ Jesus hath made me
frece from the law of sin and death’’—the Mosaic law.—
Rom. 8:2.

‘‘MOSES GAVE YOU THE LAW”’

These were Jesus’ words, and he adds, ‘“‘none of you keepeth
it.”” (John 7:19.) They could not keep it, could not be
justified by it. Do we then of the new creation keep the
still higher law of love? and if so, how? The Seriptures
answer— ‘ The righteousness of the law [its requirements—
full obedience] is fulfilled in us who walk not after the flesh
but after the spirit’’—who are striving to the best of our
ability to be in harmony with the very essence of the divine
will, love. Not that we can walk up to the spirit of the
law, but that when we walk after it with our best endeavors
God counts it unto us as though we walked up to its require-
ments—the merit of Christ our Lord and Head being imputed
to and compensating for all our unwilling imperfections.

Nevertheless, although we are not under the Mosaic law,
we—the new creatures, begotten of the holy Spirit and ae-
cepted in the Beloved under the covenant of grace—may
gain valuable lessons from an examination of the law of
Moses, because the study of it will open wider and wider
the eyes of our understanding to see what are the particular
and exact requirements of the divine law and our own natural
shortcomings. Our study of the law, however, will not bring
to us condemnation, for we remember that we are not under
the law but under grace—not condemned because unable to
fulfil every requirement of the law, but justified before God
and the law through the merit of Jesus when we put forth
our hest efforts to the accomplishment of the divine will.
In the declarations of the law designed for natural Israel
we see the outlines of the perfect will of God, and the more
clearly we discern this the more it will enable us to fulfil
the desires of our hearts and to come into fuller accord with
God’s perfect will in thought, word and deecd.

THE FIRST TWO COMMANDMENTS

God properly puts himself first, for he is first, head, chief
over all beings and all things, and to him properly belongs
their homage, their reverence, and only as mankind come to
realize this do they approximate the spirit of a sound mind.
The Israelites had been in contact with idolatry in Egypt,
and would again be in contact with it when they entered
Canaan. The first lesson they were to learn was, ‘‘Hear, O
Israel, the Lord thy God is one’’—Jehovah—and ‘‘Thou shalt
have no other gods before me.’’ No other rulers of any
kind were to be allowed to usurp the place and honor of
the great Ruler, nor should they attempt to make any likeness
of the true God, for a true representation of him could not
be made. They were to bow down to nothing in the sky
or on the earth or in the waters as an objeet of worship,
but were to recognize the true God as the invisible one, whose
energy and power are everywhere present throughout the
universe. Disregard of this command would bring upon them
trouble, for God would not consider it a light thing, but would
visit the iniquities upon them to the third and fourth gen-
erations of those despising him, and would show mercy unto
thousands of those loving him and keeping his commandments.
The application of this ecommandment to natural Israel is very
evident: its language is simplicity itself. What lessons can
spiritlgal Israelites draw from this command given to natural
Israel
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We can, as the Apostle urges, keep our hearts from idols;
we are not in danger of making idols of wood or stone or
metal in the image of God. We have too thoroughly gotten
rid of the ignorance and superstition engendered by the fall
to take such a course; but we should remember how natural
it is for us to turn the organs of reverence and worship into
improper channels, and to give a measure of worship to chil-
dren or parents or husband or wife or minister; or to have
such an appreciation of and desire for honor of men as to
reverence their gift of office, or fo have such a love for money
and the honors and blessings it will give as to become Mammon
worshipers. Thus we may draw valuable lessons from what
the Lord said to the house of servants, and although we
cannot apply the letter of the commandment to the sons, the
latter can get blessings from the spirit of it.

THE THIRD COMMANDMENT

The command, ‘‘Thou shalt not take the name of the
Lord thy God in vain, for the Lord will not hold him guiltless
that taketh his name in vain,’’ was evidently very appropriate
as a limitation upon the Jews, the house of servants. It
forbade profane swearing of every kind, and would be proper
for the natural man everywhere and always. Why should
any profane the name of the Almighty? Why should not
all the world fear so wrong a course? This taking of God’s
name in vain would include perjury, false swearing, which has
always been punished by all civilized peoples. TUnder the
Jewish law an offender was to be punished with the very
penalty which his perjury was intended to prevent. It was
punished by the Egyptians with death or mutilation, and
by the Greeks with a heavy fine, and ultimately with the
loss of civil rights. In the world the man who uses the name
of the Deity profanely is properly esteemed to be no gentle-
man—to be coarse, rude, vulgar. It may well be noted here,
however, that nothing in this command even among the Jews
would have hindered them from the taking of a legal oath
before a court of law. Such oaths are not profane nor taking
the Lord’s name in vain., They are merely affirmations in
public that the thing said is the truth as God knows it to
be the truth.

What lesson may the spiritual Israelite learn from this
commandment? We reply that none who are Israclites indeed,
begotten of the spirit of love for God, would need any com-
mand not to blaspheme his name by profane swearing. We
can make still more deep and suitable application of the
command, however: we who have accepted Christ, who have
vowed the full consecration of all we have and are to the
Lord, have been begotten of his spirit, and been told that
we may consider him our father and ourselves his children
—we should realize that in one sense of the word we have
taken upon us the name of the Lord. Just the same as a
child adopted into a family takes the name of the family,
s0 we have taken upon ourselves the name of the sons of
God in accepting the divine proposition to this effect. As
we accepted this holy relationship with a realization of what
it signifies—‘Beloved, now arc we the sons of God, and it
doth not yet appear what we shall be; but we know that
when he shall appear we shall be like him, for we shall seo
him as he is (1 John 3:2)—having confessed this relation-
ship before man, it is for us to show and for them and the
Lord to see whether it has been in vain or with a sincere
heart. If the latter, we will to the extent of our ability be
showing forth the praises of him who hath called us out of
darkness into his marvelous light, and this thought will help
to hold us firm and loyal to our obligations to the Lord and
his truth, and to all the members of the household of faith,
to each of whom we have become related through this spirit
of adoption. In line with this the Apostle exhorts, ‘‘See
that ye receive not the grace of God in vain.’’ (2 Cor. 6:1.)
Our adoption into the Lord’s family in the present life is
merely on probation. If faithful the matter will be con-
firmed, and we will be granted our perfect bodies in the
first resurrection and a share with our Redeemer in his glory,
honor and immortality. If we receive this relationship in
vain sin lieth at the door, and we will be excluded from the
family in glory whatever may be our portion either in the
great company of Rev. 7 or wherever.

THE FOURTH COMMANDMENT TO ISRAEL

In this command the Lord set apart the seventh day in
each week that thereon the people should do no work. This
would be a blessing to them in giving rest from toil and
opportunity for recuperating and for thoughts of himn who
had made this provision for their necessities. The command
contained no obligation to do good, to prvach, to teach, nor
even to receive instructions on this day. It merely commanded
rest, leaving it to the individual Jew to determine how he
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would employ his own time. By general consent, however,
the nation seemed to recognize the propriety of devoting the
Sabbath day to consideration of the divine law and the precious
promises, and even to the prophecies. The appointment of
the day was in the interest of all; to the poor it would mean
protection from the greed of capital, and to the enterprising
and prosperous it would mean a break upon their selfish
propensities—the acknowledgment of the Lord and of the
interests of their fellow-creatures. With the command was
a reminder that in some respects it resembled the course of
Jehovah, who, after six creative epochs, ‘‘rested on the sev-
enth.””  The lesson to natural Israel was plainly ecvident;
what does this command impart to spiritual Israel?

We might be at a loss to know what lesson would be in
this commandment for us did not the Lord through the Apostle
make the matter very clear, assuring us that the Sabbath rest
of the Jewish nation was typical of the higher and better rpst
of the house of sons. The Israelites were obliged to rest
every seventh day, every seventh year and every jubilee year,
that they might make a type of a better rest which God
provided, and which would be entered into first by spiritual
Israel and subseguently by natural Israel and the whole world.
The Apostle explains this matter in Hebrews 4, where he
speaks of a rest [sabbath] into which the spiritual Israelites
now enter, represented by the Sabbath day of the Jew, and
also of another rest that remaineth for the people of God
which we should fear to come short of, namely, the great
Sabbath, the Millennial kingdom—the seventh thousand-year
period.

As elsewhere more fully pointed out,* Israel’s day Sab-
baths every year pointed to a culmination, for following the
Passover they counted seven times seven days, which brought
them to the fiftieth day or Pentecost. As the Passover typified
the death of Christ, so their fiftieth day pointed out the full
complete rest or sabbath of the present time, into which the
spiritual Israelites entered at Pentecost, when they received
from the Father through the Lord Jesus the holy Spirit,
which indicated that their sins were covered and that they
were accepted of the Father as new creatures, begotten of
the holy Spirit. So all followers of Jesus from that time
to the present, when hegotten of the holy Spirit, are accepted
into this rest of faith, and, ceasing from all hope of self-
justification, accept Christ as the end of the Law for right-
eousness, and the imputation of his merit as the full satisfae-
tion for their sins and reconciliation with the Father. Only
those who have had this experience have ever kept the real
antitypieal Sabbath. And so long as they maintain this faith
and trust they are fulfilling the antitype of the Sabbath day
given to natural Israel.

This, as the Apostle explains, excludes works and the
Jewish Law as a basis of reconciliation to God, and accepts
instead the blood of Christ; but it does not exclude works
as manifestations of our love, thankfulness and devotion to
God in view of his mercy in the forgiveness of our sins. On
the contrary, our faith and hope and trust without the works
of thankfulness would. the Apostle assures us, soon die, for
a faith not manifested by endeavors to do right would not
have the divine approval. Indeed, the measure of our rest
in the Lord and his finished work will depend largely upon

*Millennial Dawn, Vol. vi.
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the measure of our thankfulness and appreciation, and the
latter will manifest itself in loving devotion to him and the
righteousness which he represents.

Thus has God bound together our faith and obedience to
the extent of our ability and the rest or sabbath which we
may e¢njoy. He who lacks this rest lacks the evidence that
he is an Israelite indeed and in covenant relationship with
God through Christ. He who has this rest of heart has in it
a foretaste, an assurance, of the perfect rest of the future
For if now we can rest by faith, notwithstanding the beset-
ments of the flesh and the adversary under present adverse
conditions, how gloriously we will rest by and by, when that
which is perfect shall have come, not only in our own change
to the Lord’s character-likeness, but in the change of all the
outward environments which will then be acecomplished. On
the other hand, the hope and faith respecting a future rest
or sabbath is without foundation if we do not enjoy the
present rest by faith, if the peace of God which passeth all
understanding is not ours.

We are not in this repudiating the observance of a day
of rest every week, but we are repudiating any demands of
the fourth commandment upon spiritual Israelites as respects
any day of the week, for that commandment was not given
to us but to natural Israel. Ours is the higher command-
ment. Nevertheless we are to recognize as of divine over-
sight and permission the fact that a weekly Sabbath day is
enjoined by a civil law throughout Christendom. We rejoice
in such a privilege, and consider it a great mercy to the natural
man that he has thus by law a portion of time set apart
for rest, with the privilege and opportunity for mental im
provement. This wonderful privilege and blessing should be
especially appreeiated by all those who enjoy the higher light
of present truth. If it is a privilege for the world to have
one day in seven for rest from physical toil, how much more
is it a blessing to those whose eyes and ears of understanding
are gradually opening more and more to the heavenly things!
We could use profitably two or three Sabbaths every week for
the study of the divine Word and for building one another
up in the most holy faith.

We trust that with this view clearly before our minds
none will use his knowledge on this subject to his own injury,
to his own loss, nor to the breaking down of an institution
which, however falsely based in the minds of the publie, is so
great a blessing to all and almost indispensable to us who
are seeking to walk not after the flesh but after the spirit.
By obedience to the laws of the state respecting abstinence
from labor and business we not only set a good example in
letter and in spirit as obedient to the powers that be, but
we strengthen our influence for the truth as lovers of l.aw
and order and righteousness, and thus furnish ourselves with
better opportunities for presenting to those who have the
spiritual sight and hearing the true significance of the Sabbath
to the Israelite indeed.

While this Sabbath-keeping of rest is especially for the
consecrated, as the Jew commanded that his children and
his servants were similarly to rest, so all who come under
our influence, either as our children or employes, should be
influenced by our rest and be partakers of our trust and con-
fidence in God—through our knowledge of him, which they
could only partially appreciate.

A “SCAPE-GOAT” QUERY

Why is it that after telling of the Atonement Day sacrifices
and of the application of their blood—the first for the sins
of the priest and his house or the Levitical family and the
second ‘‘for the sins of all the people’’—then we read of the
confessing of the trespasses of the people on the head of the
scape-goat? What sins would remain after the atonement
for all with the blood?

We reply that the antitypical sacrifices of the Atonement
Day for the sins of all the people cancel all of the Adamie
guilt and condemnation for all; and this includes all hereditary
sins and blemishes. None of these sins remain to be confessed
over the head of the scape-goat.

But there are other sins of measurable wilfulness com.
mitted against a measure of light and knowledge. These are
not Adamic and are not covered by the sin offerings. Tt is
these sins and trespasses that are represented as put upon
the scape-goat class—the ¢‘great company.’’ In the antitype,
shortly to be enacted, the ‘“great company’’ will be allowed
to suffer for some of the partly wilful sins of the world—
especially ‘‘Babylon’s,”’

Glancing back to the ‘‘harvest’’ of the Jewish age we
sce there a picture of what is coming here. There the Jewish
people, cast off from divine favor, went into an awful time
of trouble. And our Lord, referring to that trouble, said,
““Upon you shall come [the penalty for] all the righteous
blood shed upon the earth—from the blood of righteous Abel
unto the blood of Zacharias, . . . Verily T say unto you, All
these things shall come upon this generation.’’—Matt. 23:35,
36.

Similarly, all the blood of God’s holy ones, from the be-
ginning of this Gospel age, will be required of the present
generation, and will bring about the great ‘‘time of trouble,
such as was not since there was a nation.’”’ The martyrs of
the past, ‘‘the souls under the altar,”’ are represented as
crying out symbolically for this vindication of justice, saying,
‘‘How long, O Lord, holy and true, dost thou not judge the
world and avenge our blood upon them that dwell on the
earth.”” They were bid wait until others, their brethren,
should be killed similarly, when the guilt for all would be
avenged.—Rev. 6:9-11.
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