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DEAR BrorHErR RussgLL:—The Towkr for Aug. 15 is at
hand and read, and I cannot resist writing to you on the sub-
ject, but by no means for the purpose of getting an answer as
I well knew the value of your time. When first, in the gicat
joy of having received the truth, I hastened to tell my dear
brothers and sisters 1n Holland, I met with terrible rebuffs.
My very dear youngest sister sent me a tract, in which a
parson, Cjeharsi—hireling (whose the sheep are not) warned
his flock (pen) against the “soul-damning doctrines of MiL-
LENNIAL Dawx.” “It added,” said he, “and lopped off Scrip-
ture,” and to prove that ke never did such a thing he went on
to say that “the wages of sin 1s death and eternal torment.”

Ever since ’94 I have quietly but persistently spoken of
my Lord a~ I know lhim now. Lately my sister’s notice has
been drawn to the fact that I was concerned about her “soul’s
condition,” and I pointed out to her how she, knowing that I
had imbibed “soul-damning doctrines.” had never taken a
step to prevent my poing into the tortures of hell fire. while
she would give lier time to, and get concerned about the wel-
fare of some man i prison, who had merely transgressed the
“traditions of men” My fetter was largely prompted by one
from a second sister, who has yvouth, beauty, wealth, talent and
society in her favor, but who gives all to nur~e the sick.
8he has worked her way to be directress of the Reformed hos-
pital in Amsterdam, our native city. Hers is a life of actual
service, and, tho still in orthodoxy, she confessed that she
was touched hy the evident love and interest I manifested in
Christ’s feaching, and that I had the “gift to analyze thought.”
Oh, how glad I will be if I may have stepped out so far past
mysclf to show them my only Head and Master! Souls full of
love and consecration. but yet of the heart “slow to under-
stand.” Just think of lives Iiké those clearly seeing, so that
they foo may receive the “gift to analyze (order) thought.”

Oh, how dearly I hope I may have sufficient light in me
that it may shine clearly enough for others to see! I fully
appreciate what you say about sudden deaths. The fact that
we have an understanding of the plan of the ages is not a
guarantee that the mind of Christ is in us. If, in one sense,
it is a sign of exceeding love and benefaction, it brings with
it no less a responsibility. Not all those who understand these
truths are destined for one office and one purpose. I do not
care for the reward, I do not ask for one; all I ask and all
I care for is to render efficient service to at least some sin-
laden, faltering one for His Name’s sake. The 15th Psalm has
been my choice une from childhood: and from it I learned, amid
the luxurious surroundings of a banker’s home, to ask why
T had received so much when others had so little, others whom
I loved and honored, and who were more worthy than I. Good
as my father was, both as man and Christian, I saw that he
did not earn his wealth, and that the world was but little
better for his being in it. I made up my mind (I can easily
remember) at the age of 12, that I would right the wrong
if I could, and today I am still laboring towards that end.
I feel that I swore then—and whether to my hurt or not I do
not know—and I have not changed since. I do know that,
according to the P~alm, I have been blessed far beyvond my
deserts, for “Mine eyes have seen thy salvation;” yea, I be-
hold Canaan’s ghittering shore<. It 1s therefore quwite im-
material to me, reverently speaking, what occurs. The king-
dom cometh not hy observation, that thev should ~ay Lo here.
or lo there, and I would pluck my right eye (that wherein I
thought I saw aright) rather than lose the kingdom.

With prayers, brother, that the spirit of meekness, love
and humility may he increasingly yours, that so you may prove
faithful to the last, T am

Yours in the service of the truth,

Daxier F. BoissevAIN,—Canada.

Dear Broturr RUSSFIL-—I take the first opportunity to
personally thank you for vour attendance at the Saratoga Con-
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vention. I realize that to be present costs you some sacrifice
and inconvenience, perhaps, but if you could have heard the
expressions of satisfaction at its close, and the expressions of
regret that it was so soon over, I know that you would have
felt well repaid. But, dear Brother Russell, your reward is in
the hands of him who is the “rewarder of all those that dili-
gently seek him,” and our thanks are feeble indeed when
compared with the satisfaction which he gives in this life,
and the hope which he sets before us to be given us in the
life to come. All the brethren expressed themselves in these
words, “ ‘A feast of fat things’ if ever there was such a feast,”
and I found it in my own heart to echo the same words. I
was very sorry to miss the sessions during the day on
Tuesday. but it could not be avoided. However, it seemed
that my cup of satisfaction was full.

It seems, as one brother expressed it, that every Convention
is a little better than the preceding one, and that this must
be true is indicated by the fact thit we are i the end of
the days, and the end draws on apace. How good our
Master is to so freely disclose to us things which are intended
for our consolation and hope and purification.

As we comprehend more and more of the plan of the
ages and of the love of God, which he manifested in his Son,
we exclaim, “Who is a God like unto thee; great and mar-
velous are thy works'” And as we come to comprehend also
that the plan and the love, both, include even us, we feel con-
strained to adore such a God, and to spend our lives in his
service. Remember me, as I remember all saints, before
the throne of grace.

Yours in his service,

R. H. BarBer.—New York.

DEAR BroTHER RUSSELL:—Just a word to tell you that
all our plans are turned over,—mo doubt with the Lord’s
permission. I cannot go to Giengen: just today I reccived a
letter from Sister Finkh, in which she informs me that the
fact of renting a dwelling for me has aroused such an
excitement and hostility amongst church people there that the
people who rented me the rooms are so afraid as to annul it.
Two ministers came three or four times to the woman, and
finally told her that she would bring a curse upon herself,
if she would take me in her house, they would write to the
church authorities, and went to the police, etc. Sr. Finkh
was attacked in the street by a woman, who cried aloud after
her ugly words, and the ministers themselves used such ex-
pressions in speaking of me as would be punished here, if
spoken publicly. Sr. Finkh and the other three seem to be
most earnest, and will follow the Lamb whithersocver he goeth,
even unto death. There is already such hatred as to kill the
Lord’s true people, if they were permitted at all.

1 do not know, at this moment where to go, but trust the
Lord will show me soon, as I wish with all my heart to follow
his leading only. Pray for me, dear brother, and for the
dear <isters in Giengen.

Yours in our glorious hope,

M. E. GIESEKE.—Germany.

[It is remarkable what an antagonism the truth awakens
among the preachers and church officials of Babylon. We
hear much of Christian union and liberality and fraterniza-
tion of Catholics and Protestants, but <uch things apply to and
among those who preach “bad tidings,” and is not considel_'ed
applicable to us who proclaim the “good tidings of great joy
which shall be to all people.” Strange, is it not? And yet
how it reminds us of the bitterness of the hatred of the
church officials of Jewrv at the first advent. As our Lord
declared, they “hated the light,” and the greater the light
the more was their hatred, until they attempted to extinguish
the Light by killing him. The hatred above described indicates
the spirit of murder (1 John 3:15) : will it ever lead to literal
murder *—How soon "—EDITOR. ]
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VIEWS FROM

WORLD MOVEMENT TOWARD DENOMINATIONAL UNION

A contemporary thus sums up the recent tendencies toward
union on the part of Churchianity,—in full harmony with
what our pages for the past twenty years have shown will
be the procedure of “Babylon” just prior to her fall “as a
great millstone into the sea.” We quote as follows:—

“The question of denominational union is fast becoming
one of the mo<t important questions of the day; in all Prot-
estant lands. In Germany, as we have lately pointed out, a
strong movement exists for the federation of the stste
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churches, amounting to nearly fifty in number; and federa-
tion is one step on the road to organic union. In Scotla.nd,
the Congregationalists and the churches of the Evangelical
Union—sometimes ecalled Morrisanians—amalgamated their
forees a short time ago; and the Free and the United Presby-
terian churches are to become organically one next October,
as already mentioned in these pages. In South Australia the
three leading Methodist denominations, and in Canada all
the various Methodist bodies have for some years been one.
This is an encouraging record.
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“Besides this measure of union already attained, there
are promising movements under way in England. All the
great Protestant churches outside the Establishment have for
some years had a strong federal organization, as we have
several times pointed out. During several years past an
attempt has been made to unite organically two of the Meth-
odist bodies—the Princeton Methodists and the Bible Chris-
tians. Both are offshoots of the original Wesleyan parent
stock, but separated from it on questions of church govern-
ment.”

CHRISTIAN THEORY AND PRACTICE CONTRARY

The following is from The Orient, a Japanese journal:

“Japan enjoys the unique distinction of being the only
non-Christian power that has been admitted into what is
called the comity of nations on a footing of perfect equality,
and, to judge from the utterances of the European and Amer-
ican press she is by no means the least respected power. Un-
fortunately the cause of this respect is not such as to satisfy
all Japanese. Japan has made great progress in the arts of
peace; but that is not really why she is respected. That re-
spect was earned in a short nine months by the achievements
of the Japanese army and navy. Now that sort of thing is
pleasing enough to a nation’s emour propre, but on calmly
thinking the matter over some Japanese would wish that the
respect of Western nations had been earned by something else
than by mere proficiency in the art of slaughter conducted
on modern scientific principles. Russia, too, is respected and
feared. Yet she is the only non-constitutional country in the
comity of nations, The liberty of the individual and of the
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press is under the tyranny of mere administrative orders in
Russia, and official peculation is nearly as rife as in China.
And this gives rise to strange misgivings. Are the so-called
Christian nations really followers of the religious cult they
so ostentatiously and proudly profess? . . .

“Without going so far with Count Tolstoi as to say that
his rendering of the real meaning of Christianity is the
correct one, we do go so far as to say that the precepts of the
Sermon on the Mount are the most important in the so-called
Christian code of morality. And these precepts, unquestion-
ably, are against war, and all against according honor to any
nation or any man on the mere grounds of success in the
exercise of brute force, much less of success in slaughtering
enemies. And yet it is precisely on these grounds that non-
Christian Japan has been accorded the respect of so-called
Christian Europe and America!

“We can very well understand the old Hebrews respecting
us for success in war, for the old Hebrew God was a God
of battles. But we have always understood that the Christian
Father in heaven was no mere tribal war-god, but a God of
love. The present situation is not a little puzzling to us
poor benighted heathens of Japan, who have earned the respeect
of those who profess to follow the precepts of Christ on
the Mount, by success in slaughtering our enemies, and by
that alone. Will real Christians kindly explain what it all
means ?”

* * *

In our “View” of last issue we made a typographical
error, in stating that Terah, Abraham’s father, died at
seventy. It should have read—two hundred and five years.

THE CHRISTIAN'S GOAL

THOUGHTS SUGGESTED BY THE CHICAGO CONVENTION

Perfect love—the mark for the prize;
How shall I reach it, O Lord?

The way thou hast walked is a narrow way,
So we read in thy precious Word.

We eagerly start in the way with joy,
Thinking our love is pure;

But the Father, seeking our perfectness,
Purgeth us more and more.

Till, by dint of strokes and of tears
Made to look back o’er bitter years
Our hearts in anguish deep exclaim
“Woe is me!” “Wretched man that I am!”
We know that in us dwelleth no good thing,
But in the Beloved do we stand;
O glory and honor and praises to him
Who holdeth us in his hand!

Perfect love! O Lord can it be

Thou in infinite mercy canst see
In one so unworthy, so helpless as I,

A heart that unto thee would draw nigh?
Perfect love! Lord, can it really be

Thou hast so loved and cared for me,
That when in me did sin so abound

Thy grace more abundant was found?

Perfect love—the mark for the prize
Thou hast placed beyond the skies!

O yes, our dear Lord, we will patiently run,
With our eyes on thee alone;

Not looking back on the way we have come,
Battles fought, and victories won;

But forgetting those things which are behind
Press along our reward to find.

Perfect love—we do see it in him,
Who gave his life, our poor lives to redeem;
That we might as sons to our Father draw near,
For in Jesus we’ve nothing to fear,
Ag in the light of his glorious face
We press to the end of the race;
Standing complete in his Righteousness,
He alone our perfect dress.

—Mz. C. A. OwEN.

SEASONS OF

As the time for the Dallas, Texas, Convention drew near,
it became evident that it would serve only a small proportion
of the Texas friends who would desire to attend, and so ar-
rangements were made for two other gatherings in that large
State—about 300 miles apart;—namely at Houston and at
San Antonio. And another local convention of nearby friends
was held at Columbus, Ohio, on the Editor’s return trip. All
were seasons of refreshment in spiritual things, profitable, we
trust, to all who attended.

At Dallas the attendance was about 300; from all parts
of Texas, from Oklahoma, Indian Territory, Arkansas, Mis-
sissippi, Alabama and California. The three days were prac-
tically one continuous meeting with necessary intermissions
for food and rest. Fifteen brethren and seven sisters sym-
bolzzed their real baptism into Christ’s death, by immersion in
water.

At Houston we had only a one-day meeting, but it was
a good one; full of love, joy, fellowship of kindred minds;
its influence will abide, with some at least, through life, yea
throughout eternity, no doubt. The attendance was about
one hundred and twenty-five, chiefly local.

REFRESHING

At San Antonio we had great refreshment during two
days’ meeting with about one hundred and fifty of God’s dear
people, mostly from local points. Two informed us that they
had driven over one hundred miles in a wagon, there being
no good railroad connections, and, anyway, the expense being
a consideration. The Lord’s blessing was with us all im
bountiful measure as we considered together the grandeur
of our high calling, and the “mark” to which all must attain
if they would win it.

At Columbus we had but one day, but it was one full of
refreshment, as we met about one hundred dear brethren and
sisters from local points, and communed together concerning
the excceding great and precious promises and arrangements
of God for the elect, and through them for all the families
of the earth, in God’s due time.

The arrangements at every point were most complete, and
with the cordial reception accorded ourself and all visiting
brethren, bespoke—amongst all—a

“Love divine all love execelling.”

We shall cherish fondly to the end of our pilgrimage the

remembrance of the hearty greetings and many kind atten-
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tions, great and small, lavished upon us by loved ones whom
we had never met before, but who, for all that, were far from
strangers. We accepted these attentions as done “unto the
Lord” and to us a representative of him and his truth; and
not as personal tributes. 1f, as our Master promised, even
a cup of cold water given in the name of a disciple shall be
rewarded by him, surely these many kindnesses to us as his
servant will bring showers of spiritual blessings to many;
and in this we rejoice.

Much as we enjoy these conventions and realize that they
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are spiritually profitable to many, we feel nevertheless that
they must not be indulged so freely next year, nor until the
concluding two volumes of the DawN series are prepared.
The conventions of this year have retarded Vor. VL. a full
year. We have not as yet gotten started on it, and yet our
daily increasing mail clearly shows its need. We have in
mind for 1901 a convention at Buffalo, N. Y., to which point
the Pan-American Exposition will undoubtedly secure low
excursion rates.

“THY SAINTS SHALL GLORIFY THEE”

“They shall speak of the glory of thy Kingdom, and talk of thy power; to make known to the sons of men his mighty acts, and
the glorwus majesty of his Kingdom.”—Psa. 145:5-12.

Various aie the view-points from which mankind regards
its Creator. The woild of mankind in general notes merely
his mighty acts, without appreciating his glorious character.
This is suggested by the Prophet, saying, “I will speak of
[meditate onl the glorious honor of thy majesty, and of thy
wondrous deeds, and men shall speak of thy terrible acts:
but 1 will declare thy greatness.” (Vss. 5, 6) The world
speaketh of 1ts own, and according to its intelligence respec-
g the Ahnichty: but the Loid’s peaple, specially instructed
by him and taught of the holy spirit, know of the Lord and
his greatness 1n a sense that the remainder of mankind know
thiem not

As the Apostle declares. “The natural man receiveth not
the thines of the spitit of God, neither can he know them, be-
cause they are sphiitually discerned. . . . But God hath
revenled them unto us by his spmit.”  (1Cor. 2:14, 10) As
our Loid again declared, “To you it is given to know the
mysterics of the kingdom.” “Blessed are your eyes, for they
see: and vour ears, for they hear.” (Mark 4:11; Matt.
13 1G) We are not, then, to be surprised at the wide differ-
ence of understanding of God and of his mightiness and of
his chaincter, as viewed by the <aints and by the world;
rather we are to expeet such a difference of view. The Apos-
tle explamns the reason, telling us that the god of this world
hath blinded tiie minds of them that believe not, so that the
glotions lizht of God’s goodness, shining in the face of Jesus
Christ vur Lotrd, does not shine into their hearts, to give the
licht of the knowledge of the divine character and plan. (2
Cer. 4 4y And he explains again that we who were at one
time 1n daikness, are now enlightened by the Lord, having
been translated out of the dominion of the prince of dark-
new~, into the dominion of God’s dear Son. (Col. 1:13) And
1t is this enlightened class that the Apostle urges should
make progress in the knowledge of the Lord, growing in
graee, groving in knowledge, and thus growing in the love of
God and n the apprecintion of his character. He urges this,
saving that it is necessary, 1o the intent that we mav compre-
hend with all saints, the lengths and breadths, and the heighis
and depths, and to know the love of Christ, which passeth all
[humanl understanding.—¥Eph. 3-17-19.

Alas' the great majority of Christian people, while they
have escaped from mueh of the blindness of the Adversary,
are <ull <ubject to his confusing errors and misrepresentations
of the truth and are thus bhnded still in great measure to
the divine plan; looking at things more from the human
standpoint than from the divine standpoint, and framing
their creeds and confessions accordingly. Ah, they forget
how the Lord has declared, “My plans are nol your plans,
neither are vour wayvs my ways, saith the Lord, for as the
heavens are hiroher than the earth, so are my ways higher than
sour wais and my plins than vour plans.” (Isa. 55:8, 9)
3eeause of this measure of blindness that rests upon the mass
of the nominal church—even amongst Protestants—it follows
that. not <eeing the divine character and plan in their true
licht and beauty, the vast majority of Christian people can-
not take the standpoint of the saints in this prophetic testi-
mony hefore us, but they {ake rather the standpoint of the
natural man- when they think of the Almighty they think
rather of his wonderful and terrible acts than of his own
greatness, because they know comparatively little of the
glorious honnr of his majesty, and do not see how his wonder-
ful deeds declare his greatness.

From the standpoint of the average Christian, God is
anvthing hut gloriously honorable in his majesty; indeed,
thinking of the Almighty from the standpoint of their creeds,
the majority of noble-minded Christian people feel ashamed
of God and of his plan. One class declares that his glorious
honor and majesty is manifested in his election of the church

to glory and eternal life, and in the passing by of the great
majority of others, condemning them to an eternity of torture
—and that since “known unto the Lord are all his works,”
God foreknew and foreordained whatsoever comes to pass,
and thus purposed the eternal torment of the vast majority
of his hundreds of millions of human creatures before creating
them. Can these dear Christian friends declare the honor and
majesty, the greatness and goodness, of their Creator? No!
Hindered by such a false view of God’s plan and of his mighty
works, they cannot discern in such a course either justice.
or love, or any other great or honorable quality, that they
should honor or reverence it. Hence, like the world, they
merely take note of the mighty power of Jehovah. and fear
him, but are unable to take the position of the saints and to
glorify his name and declare his righteousness.

Another large body of Christian people repudiate the fore-
going falee view, asserting another equally untrue, and almost
equally dishonoring—tho their thought is to glorify God.
and to relieve his character of the stain of injustice, inequity
and lovelessness with which the foregoing view would be-
smirch it. These, therefore, claim that God loves every imem-
ber of the race, and is doing and has been doing since the fall
everything within his power to rescue Adam’s fallen race from
their difficulties. But with such a view how could they extol
the greatness and the honorable majesty of the Almightvs
If for six thousand years he has been unable to accomplish
anvthing, where is the power, where is the honor and majesty
to be seen?

Surely all would confess that any bright, honorable man
if granted the one-hundreth part of the omnmipotent power
of the Creator could accomplish more in one hundred years
than all that has been accomplished in six thousand vears,
toward the rescue of the race from ignorance, superstition
and sin! How, then, could these dear Christian friends who.
with good purpose of heart we nevertheless blinded by «
false theorv—how could thev tell forth the glorious honor
of the divine majesty, and show this and his greatness from
hiy wondrous deeds? Surely they would be dumb in any such
effort,

THE SONG OF MOSES AND THE LAMB

Only those who see the divine plan of the ages, and the
relationship hetween the past the present. and the futme,
are in any degree able to make known the greatness of our God,
his glorious power, and his honorable majesty. This class is
referred to by the Revelator as singing the song of Moses.
the servant of God, and the song of the Lamb—they sing in
the sense of declaring in harmonious and beautiful cadences
the relationship of the types and figures of the Law and the
Prophets of the Mosaic dispensation with the antitypes of
these of the Gospel dispensation; showing that all things
written in the Law and in the Prophets are finding glorious
fulfilments in the Lamb of God and in the great plan which
the heavenly Father is working out through him.—Rev.
15:3, 4.

The Revelator tells us the substance of this song: name-
ly, “Great and marvelous are thy works, Lord God Almighty!
Just and true are thy ways, thou King of saints!” But what
great and marvelous work has God performed, and how shall
we see that he is both just and true in all his ways and deal-
ings? From the standpoint of those who can sing this song
evervthing must be clear as noonday!

First amongst the great and marvelous works of the Al-
mighty was the sentence of death upon father Adam and his
posterity because of disobedience—not a sentence of eternal tor-
ment, which would be as unjust, and unreasonable, as it is un-
true and contrary to the Word of God—not the false presen-
tation respecting this divine act that is held forth in all the
creeds of Christendom,—but the great and marvelous act
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which God declares he accomplished when he let fall upon
our race the sentence of death, which has brought in its train
all the various disasters and difficulties mental and physical,
to which our fallen flesh is heir, all of which are tending to,
and resulting in death, the penalty. As we look at this
marvelous work, we must concede that it was just (in that it
was merited), that it is true (in the sense of not being an
unreasonable penalty), true in the sense that it was evactly
what God forwarned father Adam the penalty of disobedience
would be. “Just and true are thy ways, thou King of saints.”

But Jehovah’s first great and marvelous work of con-
demnation was. after four thousand years, followed by an-
other great and marvelous work; wviz.,, the work of redemp-
tion. How stupendous this work of the ransoming of all
Adam’s race of hundreds of millions by the sacrifice of one
man! How great and wonderful indeed this act, and how
just and true. and how fully in harmony with every feature
of divine justice and love! Even the philosophy of the ran-
som is explained to the Lord’s people,—how that all man-
kind were included in one man’s sentence, to the intent that
in due time the penalty of sin could be paid on behalf of all
mantind bv the one sacrifice for sins, “the man Christ Jesus,
who gave himself a ransom for all.” (1 Tim. 2'5, 6; Rom.
5-12, 18, 19)  Was not this a great and marvelous work?
Who that realizes the lengths and breadths, and heights and
depth< of this manifestation of divine justice and divine love,
can do aught else than sing this cong of Moses and the Lamb,
declaring to all who have ears to hear it, “Great and marvel-
ons, mst and true are thy wavs, Tord God Almiohty”  But
few see it clearly; and henee few can sing this wonderful story
to others.

But there is still another feature to this song, and it is
glorious alse tho it pertains not to the thinga that are past,
but to the thines vet to come. Tt declares, “Who shnll not
reverence thee. O Lord, and glorifv thv name?” It looks for-
ward to the time when this creat redemption, accomplished
by the blnod of the Tamb, shall be made available to every
member of the human familv., Tt looks forward to the olorious
Millenninl age. to the time when. under divine providence.
the knowledoe of the Lord, essentinl to faith, and to anv ac-
ceptance of his faver and merev through Christ, shall be ex-
tended to everv ereature —who indeed will not reverence the
Tord and clarifv his name? Surelv, as the SReriptures have
declared, at that time, “Fvervy knee shall bow and every
toneue confees.” and while thia bowing and eonfessing mav
at first be compulsorv, and not with all the volition of the
heart, yet the Seriptures assure us that ultimatelv all who
will not come into heart harmonv with the Lord and with
all his gracious arrangements and provisions, shall be ecut
off from amongst the peonle,—in the secrnd death. (Acts
322 Ca that ultimatelv. instend of the universe being
filled with hundreds of millions who to all eternity will wail
and enosh their teeth and blaspheme God’s holv name in
agonv—instead of this the time shall come when every tongue
m heaven and in earth <hall be heard praising God, and oiving
honor to him that sitteth on the throne and to the Lamb,
forever:; for bhv that time all evildoers, all lovers of unright-
eousnesg <hall be cut off from amongst the peonle. b

But this song continues. and has vet another strain. It
declares, “Thou only art holy”—all holiness, all perfection.
wherever it is found, must proceced from God. the great
fountvin of holiness. How strance, then, that any of God’s
dear peonle (and we ourselves were once amongst this num-
ber) sheuld so misunderstand the divine character and plan
as to misrenresent the same as being the verv essence of un-
holiress, injustice, unkindness, inequity, lovelessness. toward
the great mass of God’s creatures! Tt will indeed be a glad
dav when 1] shall reverence God’s name, and when all shall
recognize that he is indeed the fountain of holiness.

But there is still another strain in thic sone and 1t i« a
grand omne also, like all the others.—reaching down into the
Millennial age. It declares, ‘All nations shall come and wor-
ship before thee; for thy judgments are made manifest.” “All
nations” will include, not only all the nations then living,
but all the nations of the dead. just as does the promise
which God made to Abraham, saying, “In thy seed [the
Christ, Head and body] shall all the families of the earth
be blessed”—all nations.

How few, how extremely few, are able to learn this song!
How extremely few learn it so well as to be able to sing this
song to the glory of God! How many who supposedlv were
trained to sing “the good tidings of great joy” for all peo-
ple, are in the pulpits today singing totally different songs;
some of them songs of “Evolution,” declaring that there was
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no fall, consequently no redemption from a fall, and conse-
quently that there is to be no recovery from a fall; but that
man is grandly climbing up, up, up, and proving to be his
own Savior, and hoping to attain they know not what,—
thev know not when,

Others are singing the song of Calvinism, predestination,
foreordination and election. Others are singing the song ot
Arminianism, and hoping that God will be able to accomplish
much in the future through their assistance,—which they hold
he has unsuccessfully been tryving to do for six thousand
years. Others are singing the song, “In union there is
strength,” and seeking to combine for what they term a
“social uplift,” or “the salvation of society.” Otherg are
singing the song of works and universal salvation. But how
few are able to sing this song of Moses and the Lamb, or
to sce how God’s great and marvelous works of the past
reflect gloriously upon his character, both for justice and
love, and give us the best of all assurances for the working
out in the future of the glorious plan which he has alreadv
outlined and begun!

And we are told the reasor why so few can sing this song
—that it is only for those to sing who have ‘‘gotten the vie-
tory over the beast and his image and his mark and the
number of his name.” These svinbols, representing earthly
institutions which now hinder and bind and en<lave the Lord’s
people to creeds, must be overcome by everv soul that would
hone to be able to appreciate this song, and to sing it in his
daily life to others according to his opportunities. Those
who try to sing this song while yet in Babylon find their
mistake.

PROCLAIM LOUDLY THE MEMORIAL

Coming back to the Prophet’s testimony re-pecting the
message, showing forth the Lord’s honor and majestv, we find
in the Tth verse a wonderful testimony to the central feature
and greatest manifestation of the divine character and plan.
The P«almist says (Leeser’s translation), “The memorial of
thy abundant goodness shall thev loudlv proelaim, and they
shall sing joyfully of thy righteousness.” What memorial
has (od given us of abundant gcodness? Which of all his
great and wonderful works could be thus termed a memoial
of divine favor? We answer that this memorinl, this great
act, was none other than the gift of God’s dear Son., to be
our redemption price, as the Apostle declares, “In this was
manifested the love of God toward us because that God sent
his only begotten Son into the world, that we might live
through him.” (1 John 4-9) But as very few realize the
great act of justice accomplished in the sentencing of father
Adam and his race to death. so very few can appreciate, as a
special manifestation of God’s abundant goodness, the death
ot Christ as the full offset for Adam’s sin, the full ransom,
the full payment of his penalty and that of his race,

The reason for this is that thev estcem that the rarsom
was paid only for the church, a little flock. Irom this stand-
point it was not a manifestation of the abundant orace and
goordness of God, but of a verv limited grace and favor for a
very limited number, a handful. as it were, out of the great
mass of humanity. But when we come to see that our Lord
Jesus’ sacrifice was “a propitiation for our sins [the church’s
sins] and not for ours onlv, but «lso for the swns of thearhole
world? and that this “ransom for all” is “to be testified in
due time” to all and made available to all, that ultimately all
may benefit thereby if they will, and return to harmony with
God and to eternal life—from this standpoint only ean we
see the greatness of that transaction, finished at Calvary,
and how it is a “memorial” of God’s abundant goodness, And
only such as see this can heartily and loudly proclaim it.
and sing joyfully of the righteousness of God, which not only
was manifested in the richteous penalty against sin. but
which again manifested itself in the righteous payment of
that penalty on behalf of everv creature.

The Psalmist continues, “The Lord is gracious and full
of compassion; slow to anger and of great merev. The Lord
is good to all, and his tender mercies are over all his works”
(vs. 8). Is not this just what we should ecxpeet in our
Creator, 11 we recognize him to be the full embodiment of
justice and of love and of wisdom and of power? And yet
how different is this desecription of the divine character from
the general view, as held by the masses of Christian people,
blinded by the adversaiyv and misled by their creeds! In-
stead of thinking of the Lord as gracious, do thev not
think of him as awfully ungracious, and have they not pic-
tured him, not only in their creeds but also in their hymns of
praise, as being awfullv bitter and malignant against his
ereatures, ungracious, pitiless, full of anger and of no mercy?
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Have they not, on the contrary, represented that Jesus our
dear Redeemer must plead with the Father, and show his
wounds and appeal for us, ere any compassion could be ex-
hibited, and then only in the most limited degree?

But not thus false was the Prophet’s view of Jehovah, given
by inspiration. Jehovah is gracious and full of compassion;
he knows that the motions of sin are in our flesh, tending
downward, and in his great mercy and compassion he has
provided in Jesus for our every difficulty, our every trial,
for the covering of our every weakness and imperfections, and
with those who become his people, and who even haltingly
seek to walk in the footsteps of Jesus, he is slow to anger
and of great mercy. False ideas of the divine character and
the livine dealings with the world of mankind have not only
perverted the hopes of God’s people as respects the world, but
have also inculcated in their hearts misconceptions of God’s
sentiments toward his church, so that the majority of his
people do not appreciate the kindness, the mercy, the love,
the compassion of our Father in heaven, and failing to ap-
preciate these they have more or less of the fear of which
the Apostle speaks, saying, “Fear hath torment,” and corre-
spondingly they lack ‘“the peace of God which passeth all
understanding” to rule in their hearts. It is only when by
the grace of God the eyes of our understanding are opened
to see how our heavenly Father is not against us, but for us,
and how under his providential arrangement all things are
working together for good to those who love, and who are
seeking to attain to the gracious things which he has offered
them in his Word,—only then are we enabled to know him,
appreciate him, and to offer him, in the best and fullest sense
(l)'f the word, the tribute of our hearts and the praise of our
ips.

Now we come to the climax, as it were, of our text, and
note that while the Lord’s saints see his greatness and hon-
orable majesty connected with every feature of the divine
plan, and while they are telling these good tidings to others,
and speaking of his mightv doings in the past, their message
would not be complete without a testimony respecting his
glorious kingdom. “They shall speak of the glory of thy
kingdom”—the Millennial kingdom. They cannot tell of the
majesty of the divine plan and not tell about the kingdom.
To tell of the fall, and to tell of the righteous sentence upon
the fallen race, and to tell of the redemption accomplished
through the precious blood of Christ, and that it was paid
on hehalf of every member of the Adamic race, would not
finish the good tidings of great joy. It is necessary, there-
fore, to speak of the glory of God’s kingdom, and to talk of
hig power as it will be manifested in that kingdom. As the
sentence and the execution of the sentence manifest the jus-
tice of God; and the redemption through Jesus manifests the
love of God, so the kingdom of the Lord will manifest his
power to save to the uttermost all those who come unto the
Father through the Son.

The glory of the Lord’s kingdom will not consist, as some
have suppo-ed, of some saints «itting with the Savior on a
bright cloud and looking over the battlements of heaven to
see the remainder, the numberless millions of mankind, writh-
ing in agony. O no! If this were all that we could say of
the kingdom of our God we should rather prefer to say noth-
ing. There would be no glory in such a kingdom; it would
be an everlasting reproach to the King that he had conceived
a plan which had resulted so horribly, so indesecribably bad,
that it should mean the eternal torment of hundreds of mil-
lions of his creatures. Nor will the glory of the kingdom
consist, as some others of God’s dear people suppose, in a
manifestation of a handful of saints, the glorified church,
with the Lord, and with the remainder of the race blotted
out of existence without ever having had knowledge and a
full opportunity under favorable conditions to avail them-
selves of the great memorial of God’s leve, the redemption.
O no! There would be no glory, but a discredit to such a
kingdom and to so meagre an outcome to the great “ me-
morial.”

Nor will the kingdom be, as some others of God’s dear
people have conceived it to be, one in which Christ and his
church shall, during the Millennial age, bless merely the liv-
ing nations of the world, and bring to them the blessings
which God has promised, but leave all the remainder of the
race who have died for six thousand years, from Adam down
to the present time, in darkness, in ignorance, in death, with-
out any opportunity under that kingdom. O no! A human
plan might thus favor the millions living at the time of the
establishment of the kingdom, but forget or ignore or pass by
the hundreds and thousands of millions who have gone down
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into the great prison-house of death; but God’s ways are not
as man’s ways nor his plans as man’s plans. The glory of
the kingdom of which we are authorized to speak, is a king-
dom which is to bless all nations, the dead who have gone
down into the tomb, as well as those who have not yet gone
into death. It is a kingdom in which God’s power will be
most marvelously manifested.

Let us “talk” together now of his power as the Prophet
has suggested. It will be a mighty power which will over-
throw the reign of sin, which will bind the power of Satan
that he shall deceive the nation no more, and which will es-
tablish the Lord Jesus and his glorious church in power and
great glory, with dominion over all the earth, with authority
to execute judgment,—to punish sin and to reward every
effort toward righteousness. But the power of God as it will
be manifested, will be still greater than all this; it will be a
power which will lift up out of the miry pit of sin; out of the
weaknesses of the flesh, out of his imperfections, mental,
moral and physical, every member of the human family who
desires to make progress and to return to the grand perfec-
tion of human nature represented originally in father Adam,
and from which he and all in him fell, through disobedience.
In this sense of the word it is a resurrection power, raising
up, up, up, from the low conditions of sin and death to the
high conditions of perfection and righteousness. It not only
will thus take hold of the people who will not at that time
have fallen asleep in death, but this mighty power of the
kingdom will take hold also of these who have gone down
into the tomb, and who are in the great prison-house of death;
even as our Lord declared, that he will open the prison-doors
and say to the prisoners, “Show yourselves; come forth.”
“And all that are in their graves shall hear his voice and
come forth” (John 5:39), and the coming forth shall be unto
a resurrection by judgment— that so many as will, may avail
themselves of the blessed privileges and opportunities of that
great judgment day (the Millennial age), and profit by the
stripes and corrections in righteousness which will then be
administered, and grow in grace, grow in knowledge, grow
in love and grow in perfection of being, until by the close of
the Millennial age, if they will, they shall have arrived back
again into full harmony with God, and received fully all the
perfections of human nature lost through the fall, and re-
deemed by the great “memorial” of divine favor.

No wonder, then, that the saints, when they glorify God,
speak of the glory of his kingdom and talk of the mighty
power of God which shall then be manifested, and how then
shall be made known to the sons of men God’s mighty acts;
how they shall then see clearly the meaning of the original
sentence as they do not now see it; how they shall then see
clearly the meaning of the great redemption, as they do not
now see it, and how they shall then see clearly the provision
of divine power in the kingdom for their blessing;—that
seeing these mighty acts of God in their true light, they
also may glorify the Father which is in heaven, and they may
appreciate the majesty of his kingdom.

“‘THY SAINTS SHALL BLESS THEE'

The Prophet intimates that all the saints shall have the
privilege of thus declaring the kingdom, and of thus honor-
ing the name of our God; and this seems to be literally ful-
filled today, for the Lord seems to be bringing to the atten-
tion of all of his saints (his consecrated people everywhere)
the present truth; to the intent that they may have its light
upon their pathway, making manifest unto them the glorious
character of our God, through a knowledge of his great plan
of the ages. Moreover, the Lord seems to be putting it
within the power of every one of his saints to thus glorify
his name and to speak fortn the truth to others. To some
he has granted the talent of oratory and opportunity to use
it and to speak forth his praises in this way; to others he
has granted a talent for private conversation, that they may
thus tell of his kingdom and speak of his glorious majesty
and make known his plans to such as have hearing ears. To
others still he has given the privilege of declaring his mes-
sage through the circulation of the printed pape: and to
some he seems to have given opportunities for using all of
these various methods of cinging the song of Moses and the
Lamb. And we may rest assured that none can be of the
company of the Lord’s saints in this time, and know of his
goodness and his wonderful honor and majesty, and not have
a desire to tell the good tidings of great joy to all who have
an ear to hear; and those who are most earnest, most zeal-
ous in proclaiming the message, are sure to have the most
blessing in their own hearts, and in their own experiences,
and to grow the most in grace, in knowledge and in Jove.
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“I will speak of the glorious honor of thy majesty, and
of thy wondrous deeds. Thy saints shall glorify thee; they
shall speak of the glory of thy kingdom, and talk of thy
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power, to make known unto the sons of men thy mighty acts,
and the glorious majesty of thy kingdom.”

FOLLOWING THE VOICE OF CONSCIENCE

A brother writes us interestingly as follows:

We omit names for obvious reasons.

I want to thank you for your last letter. The Lord has
poured out upon my distracted mind a great blessing since I
fully and unreservedly gave up all. So far as I understand
my present attitude toward the dear Master, I am now “be-
headed,” having bowed reverently and joyfully to his will.
It seems that the mere unconditional resolve to separate
wholly from Babylon brought me a blessing. But I have not
yet sent in my contemplated letter to the Presbytery. The
same meets in regular session the 9th of Oct. I shall en-
deavor to have it ready to go before that meeting for action.
The pastor of the local chureh (Presbyterian) here has prom-
ised to help the matter along and to defend my case, should
a defence be called out. This promise he made after I had
explained to him, one day this week, my reasons for the step.
At first he tried. hy arguments and persuasion, to induce me
to change my mind.

“Wait a while,” he said, “until you see the outcome of
the revision movement. The Confession of Faith will, and
must be changed. I am out of harmony with several of its
doctrinal statements myself, and the brethren of the Pres-
byrtery Fnow 1t too, and some of them hate me for it like
poison. Let us stand by our guns and fight the thing out,
biother.”

“No,” T said, “I cannot follow your advice, brother, tho
I know it is well meant. My mind is so fully made up that
I cannot be induced to take a backward step.”

“Well then, if that is the case, where do vou wish to be
dismissed to—what church, or association? We cannot dis-
miss you at large or at random, vou know. Our book makes
no provision for such a case. In faet, I have never heard
of such a case before.”

“My request is, and must be, for unconditional dismis-
sal” T answered. “I wish to be absolutely free from eccles-
iastical bondage. I recognize no human organization as the
church of Christ. All of them exist without the authority
or recognition of the Lord Jesus Christ; hence none of them
are his. His church has no name on earth. But I can con-

scientiously say this of the Presbyterian church as I know
it: In practice it is the best of the denominations and sects,
but in doctrinal teachings it is nearly as bad as the Roman
Catholic system.”

Not one word of comment in reply!
this item of confidential information:

“Brother I will tell you something by which you can see
how most of our brother ministers stand on the Westminster
Confession: At our last meeting a young man from the
German Theological Seminary in Iowa came to us for exami-
nation and ordination. Dr. , our Stated Clerk of Pres-
bytery, was chairman of the examining committee, and I was
also on the same. After Dr. got through with him and
expressed himself as satisfied, I took the bonlk, and turning
to the statements on election and reprobation I read the whole
chapter to him, and then asked him solemnly. ‘Do vou be-
lieve this? He looked at me a minute, and then said: ‘If
vou will let me explain it, I will show in what sense I be-
lieve it.’ ‘No, no,” I said, ‘you cannot and you must not try
to explain it; you must believe it or you are not entitled to
ordination according to our form of government. Now let
me ask you once more, Do you accept this doctrine as it
stands?” Brother, that young man answered very emphati-
callv, ‘No!'” Dr. said, ‘And neither do IV And 1 also
said. ‘Neither do I!’7”

“Did the Presbytery ordain him on such a confession as
that?” I asked.

“Not one dissenting vote in the committee.”

“Such inconsistency is inexcusable, and wrong before
God,” I said. “It is only another strong argument in faver
of my decision to get out and be free.” Then we parted, he
cordially offering me his assistance if needed, as above stated.

Your counsel with reference to the spirit of my letter of
request for dismissal, is appreciated and fully approved. I
believe the Lord will suggest to my mind the words he would
have me say. I will send you a copy of the letter when I
write again. I think of you daily, and my love goes out to
you as a brother high above a brother by birth.

Instead he gave me

THE UN]JUST STEWARD
Luke 16:1-13.—Nov. 4.
“Ye cannot serve God and Mammon.”

While the previous parables of this dinner-table talk were
addressed specially to the Pharisees, this parable, and the one
following it, concerning a rich man and a poor man (Dives
and Lazarus), were addressed net so exclusively to the Phari-
gees, but, as the first verse of our lesson declares, to the dis-
ciples also, as well as to the Pharisees at the same table,
The reason why the fir-t three parables were addressed to the
Pharisees only, and not to the disciples, is evident—the dis-
ciples needed no such instruction, having no prejudice against
the poorer classes, recognizing themselves as amongst
the “lost” who were glad to be found by the Good Shepherd.

The steward of this parable corresponds to the elder son
of the preceding parable, and to the rich man of the succeed-
ing parable; it applies specially to the seribes and Pharisees,
who, as our Lord declared, on another occasion, “sat in Moses’
seat”’—represented Moses, and the Law Covenant of which
Moses was the Mediator, and the blessing obtained through
that covenant, of which Moses was the original steward, and
they now the steward, as his representatives. In what did
this stewardship consist? The Apostle Paul asks this ques-
tion, and answers it, saying, “What advantage then hath a
Jew? Much every way: chiefly because to them were com-
mitted the oracle§ of God,” the knowledge of God, with
typical justification and at-one-ment with him, and an interest
in the promises made to the fathers.

The Jews, as represented in Moses and his successors,
failed of their stewardship—failed to use in a manner satis-
factory to God the favors committed to their care. Nor, in-
deed, were they wholly to blame for this, as the Apostle Paul
points out; they were weak through the fall, incompetent to
be administrators of so great a trust; and God knew this
when he gave them the stewardship—he knew that they would
fail to keep the Law perfectly. He had fully intended that

in due time he would depose them from the stewardship and
give it to the one whom he had foreknown—to Mes=s1ah.

Now the time had come when this change of administra-
tion was about to be effected, and God was calling upon the
representatives of Israel to give an account of their stew-
ardship, and informing them that a new dispensation was
about to be ushered in. Our Lord Jesus in this parable
wished to point out to them what would be the wisest course
for them to pursue under the circumstances. He shows them
what an earthly steward would do under such ecircumstances,
and tells them there is wisdom in such a course, saying, “The
children of this world are wiser in their generation than the
children of light:” you, as God’s people, more favored than
any others with light on the divine character and plan, are
not acting as wisely as you would do if you were earthly
stewards.

Here we are met with the difficulty that the majority of
people do not clearly comprehend—the scope of a steward’s
privileges in olden times. We have no such office today
amongst civilized people. A steward’s office was a confi-
dential one; he had the liberty and full authority to do any-
thing and everything that the owner himself could do with
his goods. He could make presents. or cancel debts, or use in
any manner he chose the goods under hig care, and could
not be held responsible as a culprit before the law, because
the nature of his office as a steward was such that he fully
represented and acted for his employer. The latter could
discharge him from the stewardship as a penalty for unfaith-
fulness, but this would be his only punishment, because in
making him steward he fully authorized him to use his
judgment.

In the parable the unjust steward—unjust in his previous
use of his master’s affairs, that is, unrighteous, unsatisfac-
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tory, imperfect—as soon as he realized the gituation, made
no attempt to defend himself, nor to claim that he had done
perfectly; but before rendering up his accounts he dealt leni-
ently with some of his lord’s creditor’s, remitting parts of
their indebtedness. (This may have been a wise course, as,
for instance, today bankruptey laws similarly release debtors
from obligations which they could not pay; and similarly
creditors tiequently, an their own nterest, agice to aceept
sixty per cent, fifty per cent, forty per cent, or some other
proportion of the original sum as for the whole of a debt,
seeing that the debtor 1s unable to pay the account in tull
and with a view to his encouragement to do thie best he can.
The Jewish Jubilec year of full release from all debts was
along the same line of leniency and wise business policy rep-
resented in the “DBankruptey Law” of today.) It 1s not be-
cause of this last conduct of the steward that he is called un-
just (unrightcous) in the parable, but because of his previous
stewardship, not having come up to the full, perfect demands
of his master.

Now, applying the parable to all of the Jewish nation,
especially to tho-ec who sat in Moses’ seat and had the con-
trol of matters, and who decided what was and what was not
the proper interpretation of the law, our Lord intimated that
Hf they weie as wise as earthly stewards they would make use
of their epportunities in a somewhat similar manner. Now
how could they have done this—supposing that they recog-
nived the fact that they had not fulfilled the requirements
of God under the Law, and supposing also that they realized
that the time had come for a change of dispensation. and
that God was demanding an account of them and informing
them that a new steward would take possession of matters—
uncer such circumstanecs how should these in Moses’ seat
have acted”  We answar, that m harmony with the lesson of
the parable, they should have said to themselves: We realize
that we oursclves have not kept the law of God perfectly;
indeed, that 1t 15 not within our power to do so. We realize
that a change of dispensation is impending, and that we are
called upon to make an accounting, and that we can only
admit before God that we made a failure as respects the
carying out of the demands of his Law and the gaining of
cternal life under it,—and as respects the use of the many
advantages every wa) which God has given us. We have used
our advantages in sume respects well, but we failed on the
whole to accomplish anything in the world, or to gain eternal
life, either for ourselves or for any,—and we cannot dispute,
therefore, that “By the deeds of the law no flesh should be
justified in God’s sight.”

Since, therefore, it must soon be evidenced to all that our
stewardship has resulted in failure and that we are dispos-
sessed, the wise thing for us to do is to turn about at once,
and deal kindly and generously with these sinners (the prodi-
gal son class) and, instead of denouncing them as sinners
more than ourselves, we should say to them f{rankly, We
cannot keep this perfect law of God, and we know also that
you cannot do so, but now, instead of being hopelessly dis-
couraged and cast down, do the best you can; we will remit
part of the exaction of the law, adnitting that you are un-
able to keep it perfectly, and will merely require of you that
you keep it to the best of your ability—fifty per cent., or
cighty per cent.. aceording to your circumstances and condi-
tions—according as you are able, keep the law.

Tad the scribes and Pharisees taken this position they
would have healed the breach as between themselves and the
people, and their honesty in admitting that they themselves
could not keep tne law would have been a distinet advantage
to them, subsequently, in connection with the new dispensa-
tion. And this very conduct of candid admission and of
sympathy for others. and assistance in lifting their burdens
would have brought them into such a condition of heart that
they would have been ready for the Gospel; and the lower
classes, from which they had hitherto held aloof as sinners,
would have had a kindly feeling toward them, and as a re-
gult they would have retained a measure of their sympathy,
at least. in the time of trouble which came upon them when
their pohty was overthrown.

But did the seribes and Pharisees follow any such course?
By no means. On the other hand they put on a brassy front,
made broad their phylacteries, made still louder claims re-
gpecting their own perfection of heart and life, deceiving their
own selves probably as much as or more than they deceived
others. They boasted that they should ever continue to be
stewards of the manifold grace of God; and, as our Lord de-
clares, so far from lifting the burdens and condemnations of
the law from the shoulders of the people, who were honest
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enough to confess inability to keep the perfect law, these
scribes and Pharisees, on the contrary, bound upon the people
heavy burdens which they would not assist to lift with their
little finger.—Matt. 23:1-4.

Thus doing they became more and more hypocritical and
case-hardened, until, in his later descriptions of them, our
Lord declared them to be whited sepulchres, outwardly fair
and beautiful, inwardly full of corruption, dishonesty, hypo-
erisy; knowing themselves to be infractors of the law they
were outwardly claiming and boasting perfection. This not
being said to the Pharisees alone, but to the disciples “also,”
implies that they were to notice how the parable fitted and
how unwisely this steward class was acting. Even at the
table the Pharisees, perceiving to some extent at least the
trend of the parable, “derided”—being covetous. But ow
Lord pressed the lesson home to them saying, “Ye are they
which justify yourselves before men; but God knoweth you:
hearts.” You are the unjust steward and soon all will wit
ness your rejection. “The law and the prophets [of which
you are the representatives] was [recognized of God] until
John [the Baptist]; since that time the kingdom of God is
preached [the new, the Gospel dispensation], and every one
[should] press toward it.” (Verses 14-16) You, leaders of
the peonle, however, not only will not enter yourselves, but
those desiring to enter you hinder. (Matt. 23:13) You
should see that vour institution is bound to Moses and the law
as a wife to her husband—so long as it liveth. Tt is needful
therefore, that the law which you represent should die, that
Israel may be liberated and thus be prepared to be united
{married) to Messiah by a new covenant.—Verses 17, 18,
Rom. 7:1-4.

TWe are not informed that this parable had special applica
tion in the end of this Gospel age. but since we know from
other Seriptures that natural Israel and its harvest time
were a pattern or illustration of spiritual Isracl and this age
and the present harvest time, therefore we are justified in
looking for some parallel as between the condition of the un
just steward in our Lord’s dav and a similar class in this
present time. And looking about us today for a class cor-
responding to those who sat in Moses’ seat, we find a class
today sitting in Christ’s seat, as respeets the Gospel church
This class is composed of elders, Sunday School teachers and
superintendents, ministers, bishops, archbishops, ete. These
as a whole are representing a great steward<hip of divine
favor as respects the Lord’s people today. Thev perceive
that a chance of disvensation is upon us, that their creeds
and traditions from the past are being called in question, and
that they are being required to render up an account. They
perceive that the account will not be a verv flattering one, and
that if the whole truth were known to the people as it is
known to God. they would be found derelict, uafaithful to
their stewardship in many respects. They fear the crisis:
they put off the day of reckoning as far as possible; they
hush the murmurs of the people and the questions respect-
ing ereeds, and as the Lord said of the steward of his dav, so
it will be true of these: “That which is highly esteemed
amongst men is an abomination in the sight of God.”—Verse
15.

These representatives of the nominal church, who hold a
position of stewardship as respects the masses of the Lord’s
people, are disposed, as were the Pharisees, their prototypes,
to put a bold face upon matters, to brave it out rather than
to confess the truth. As for instance, in the matter of creeds
that are being called in question: Many, even of those who
were at first disposed to demand the revision of the West-
minster Confession of Faith, have concluded that this would
be showing the white feather, and admitting that they had
been in error in the past, and imperfect in their interpreta-
tion of the divine Word, and hence calculated to discredit
them with the people; and now the tide is rapidly turning
and the same ones who were demanding a revision are now
voting to the contrary, that the creed is good, theroughly sat-
isfactory to them, that they would not change it for any-
thing. They are so anxious to be highly esteemed of men
that they seem to forget altogether the one from whom they
received their stewardship, and who is about to take it from
them.

What would be the proper course for this steward class
of the Gospel age? We answer, that the proper course would
be to do what our Lord recommended to the Jewish stewards;
viz., they should candidly confess to the people the errors of
the creeds and their own imverfection in attempted exposi-
tion of the divine Word, and their own failures in the past in
respect to a proper use of the oracles of God and a proper
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application of the exceeding great and precious promises. And
while acknowledging their own errors and shortcomings, they
should modify the demands made of the people and bring them
into conformity with their ability. For instance, they should
say to the people, How much did we say that you owed to
God, and what penalty did we say would be imposed upon
you? If we said that you were to receive a penalty of eternal
torment, count that now as being an error, and write down
instead, “A just recompense of reward.” If we taught you
that your obligations to God are according to the Jewish law,
and as represented in the Ten Commandments,.a.nd that un-
less these were kept perfectly in letter and in spirit you would
have no hope of eternal life, alter and amend that feature of
your faith, and write instead that under the *New Covenant
God will accept the most imperfect works of those who have
consecrated themselves to him, providing those imperfect
works are the best that they are able to offer; and providing
they are offered in the name and merit of him who loved us
and who bought us with his own precious blood.

If the present stewards would follow such a course they
would undoubtedly be respected through the future. but fol-
lowing their present course, the time is surely coming when
they will be despised as hypocrites and blind guides, who mis-
lead their confiding flocks into the ditch of skepticism and
the great time of trouble.

This parable may be considered as ending with the eighth
verse, the instructions which follow being separate and dis-
tinct, and along a somewhat different line, and addressed spe-
cially to those who accepted the Lord’s teaching, his disciples.

‘““YE CANNOT SERVE GOD AND MAMMON®’

Thig after-lesson is on the subject of the impossibility of
having two masters, God and Mammon. Mammon represents
earthly riches, not only financial wealth, but honor amongst
men, etc.—the thing which was particularly hinderinﬁ the
Pharisees from taking the proper course and acknowledging
their error and <eeking for and obtaining merey. Mammon
still is a great hindrance to all who desire to be the Lord’s
disciples. Whoever worships Mammon—and it may be self
or wealth or fame or position and honor amongst men, one or
all of these—whoever worships Mammon cannot at the same
time be n irue worshiper of God. a true follower of Christ.
because God and Mammon are rivals before our hearts. If
we attempt to divide our love and attention, and to give part
of it to God and to his service, and part of it to Mammon, the
results will be unsatisfactory to Geod, unsatisfactory to Mam-
mon and unsatisfretory to ourselves.

We must, therefore, decide either to live for self and
earthly things or to renounce and sacrifice these in the in-
terest of God and of heavenly things. The worshipers of
Mammon may have certain advantages as respects the present
life, in the way of earthly prosperitv. but Mammon cannot
give eternal life. It is the gift of God, and those who would
have God’s gift must be God’s friends, God’s children; and
he demands of such that they shall manifest their love and
devotion to him by renouncing Mammon, by joyfully sacrificing
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earthly name and fame and favor and interest, thus showing
their higher appreciation of his love and favor, the riches of
his grace, and the exceeding great and precious things which
he has promised to give them in the life to come.

These are to “make to themselves friends;” in other words,
to lay up treasures in heaven, by the sacrifice of the Mam-
mon of unrignteousness;—that is to say, the sacrifice of the
various interests of this present time of unrighteousness, “this
present evil world.”

Some may have very little of Mammon at their disposal
to sacrifice; but the Lord encourages us all by saying that
he that is faithful in that which is least, thereby gives evi-
dence of how faithful he would be if he had much; and the
Lord accepts the little sacrifices which we are able to make
as tho they were greater ones. “She hath done what she
could” is the best of testimony as respects the use of present
opportunities in the Lord’s service, whether it refer to a
mite or a million, a little influence or a great one. It is not
the amount that God is seeking, but the character, the dis-
position of heart; and whoever has the right disposition of
heart and is careful in the small affairs of life, to serve the
Lord with all that he possesses and to the extent of his
ability, such an one will have committed to him the true
riches—the heavenly riches. Not merely may he expect to
enter into the glories of the heavenly kingdom, but even in
the present life he will begin to get a first-fruits of those
riches in his own heart, in his own experiences; for it is un-
questionably a fact that the heirs of glory, those who are in
the right relationship with CGod and runmina faithfully in
the race, not only will get the prize at the end of the race.
but already get blessing which the world can neither give nor
take awav;—the joys of the Lord, the peace of God which
passeth all understanding ruling in their hearts: so that they
can sing for joy, even in the house of their pilgrimage—even
in the present unsatisfactory tabernacle condition, in which
we groan also, being burdened with its weaknesses.

But if we are not faithful in the little thiugs which con-
fessedly are not our own, and merely given to us as a stew-
ardship—the things, the opportunities. the talents, which are
merely put within our grasp as stewards of the Lord.—if we
are not faithful in using these with an eye single to the Lord’s
glory, how can we expect that he will ever give us true riches
of grace, to be our own forever, either in the future or in
the nresent life.

The sum of this lesson to the disciples, then. is that as no
man is able to serve two masters and satisfy both, and do
justice to both, their interests conflicting, no more can we
serve God and righteousness, and at the same time be pleas-
ing and acceptable to the adversary and those who are in har-
mony with him who now rules in this present dispensation,
the “prince of this world.” All of the Lord’s consecrated peo-
ple, those who would lay up treasures in heaven and be rich
toward God, must be willing to become of no reputation
amongst those who are not consecrated, and who, whatever
their possessions, are really serving Mammon, selfishness, the
present life, and not saerificing these interests to the attain
ment of the heavenly kingdom.

THE RICH MAN (DIVES) AND THE POOR MAN (LAZARUS)

LUKE 16:19-31.—Nov. 11.

This parable is a continuation of the series, a part of the
table-talk at the banquet at the Pharisee’s house. It is the
culmination, so to speak, of the entire series of parables.
The first represents mankind in general, as the lost sheep,
and the Lord’s interest therein, and its final recovery to the
fold; the second respecting the lost coin, represents the same
thought, with the additional feature of the diligent sweeping
and bringing in of the light in order to the recovery or resti-
tution of the lost race. The third applies this same principle
to the Jewish nation, and reproves the Pharisee class, the elder
brother, for not having the Lord’s spirit of love and mercy
in respect to the sinner cless, the prodigal. The fourth repre-
gents the unwisdom of this Phariseé class in hypocritically
pretending to others that they kept the Law and were ac-
ceptable stewards, whereas they themselves were well aware
that they came short of the glory of God, came short of ful-
filling their stewardship, and must therefore he ejected from
it; and points out to them a proper course, which they did
not, however, take. And now, finally. this parable of Dives

and Lazarus, the fifth of the series brings the instruction to a
climax by picturing the favored class as the rich man, who
enjoyed, but did not rightly appreciate the blessings showered
upon him,—selfishly shutting up his heart against the poor
einner at his gate; not acknowledging that he himself also
was imperfect and eame short of the glory of God and the
perfect keeping of his law.

This parable shows what the results would be as respects
both classes—the final outcome. We will not deal with it
here, since we have already treated it with considerable elab-
oration in our issue of March 15 and April 1, 1900. But in-
asmuch ag some may have loaned or given away that copy. and
since we have a good supply of them on hand, we conclude to
send an extra copy of that one with this jssue to supplement
this lesson. Those who find themselves possessed of two cop-
ies will no doubt have good opportunity for using the extra
one to the Lord’s praise and to the blessing of some who in
more or less darkness are ‘“feeling after God [his plan], if
haply they may find him.”
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