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HE very best place

to learn the
Christianity that
Jesus taught is in
your Bible. *But,”
you say, “look at all the
sects that claim to practice true
Christianity. They all interpret it
differently!” Yes, they certainly do,
but it was not so with the early
Christians, They held to “one Lord, one
faith, one baptism: one God and Father.”
(Eph. 4:5, 6) The fact is, even today, by
careful study of the Bible, taking into con-
sideration ali that it says, You can discover
which doctrines and practices are really
Christian and which are not, Nor is that
the only way to make this important dis-
covery. There is another way.

That other way is to examine secular
history. History written in the days of the
apostles and the centuries immediately fol-
lowing, as well as historical compilations
based on the records available from that
time, give an amazingly clear picture of
what Christianity was meant to be. Any
who have doubts as to how the first Chris-
tians understood the teachings of Jesus
and how they spplied the counsel of the
Scriptures to everyday problems need only
let history speak.

You may be shocked when you learn the
extent to which modern-day religion has
lost sight of the Christianity taught by
Christ. History makes plain that an im-
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portant aposteclie
warning has been
ignored: *“Look
out: perhaps there
may be someone who
will carry you off as his
prey through the philosophy and
empty deception according to the
tradition of men, according to the
elementary things of the world and
not according to Christ.” (Col. 2:8) Each
of us must check to make sure that no one
has carried us off from the original pattern
of Christianity delivered by Jesus and his
apostles, Only by knowing what they be-
lieved and practiced can we cbey the apos-
tle Paul's inspired counsel: “Become imi-
tators of me, even as I am of Christ”
—1Cor. 11:1,

. Yes, we should be anxious to make our
actions and beliefs conform to those of Je-
sus, recognizing that he is the one whom
God sent into the world to do His will and
point out the narrow gate to life.—Matt.
7:13,14,

So, consider the evidence. Consider what
it means to you personally. Compare it
with your way of worship, If your religion
agrees with the divinely provided pattern,
you will be delighted to know it, If it does
not agree, you should also know that—and
do something about it. In either event, the
information in this special issue of 4wake!
is important to you.



OD'S written

Word was highly esteemed
by the early Christians, They
looked upon it as the standard
of ultimate appeal in matters of
belief and practice. It was their
measuring rod of true worship.
Neither decisions of living men

nor ancient human traditions-

were regarded as equal to it. As
Titus Flavius Clemens of the
second and third centuries said:
“They who are laboring after
excellency will not stop in their
search after truth, until they
have obtained proof of that
which they believe from the
Scriptures themselves.”* This
view is echoed by Cyprian, a
third-century writer: “What ob-
stinacy is that, or what pre-
sumption to prefer human tra-
dition to Divine ordinances, and
not to perceive that God is dis-
pleased and angered, as often as
human tradition relaxes and sets
aside the Divine command.”?
Irenaeus of the second century
observed: “If a man reads the
Scriptures . . . he will be even a
perfect disciple, and like unto a
householder, who bringeth out
of his treasure things new and
old."?

Even in private homes the Bi-
ble held an important position.
The husband and wife of each
Chrisfial household talked about
the Scriptures as they sat in
their home, and they instructed
their children In the Scriptures.
On this point Origen, who lived
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in the second and third centuries, told Christian
parents: “Teach then your children the word of
the Lord. . . . Teach them to write, and to read
the holy Scriptures.””* The deep respect early
Christians had for the Scriptures is also revealed
by their diligent efforts to make many hand-
written copies in the language of the common
people,

God and Christ

Despite heathen pressure to worship many gods,
the early Christians stoutly refused to worship
more than the one true God, Jehovah. They fol-
lowed the example of Jesus, who said: “It is Je-
hovah your God you must worship, and it is to
him alone you must render sacred service.” (Matt.
4:10) Irenaeus argued in support of their view
when he said: “It is proper, then, that I should
begln with the first and most important head, that
is, God the Creator, who made the heaven and
the earth, and all things that are therein .. . and
to demonstrate that there is nothing either above
him or after him; nor that, influenced by any one,
but of his own free will, he created all things,
since he is the only God, the only Lord, the only
Creator, the only Father, alone containing -all

“things, and himself commanding all things.”

Although the corrupting of the early Christian
organization eventually caused to be adopted the
erroneous belief that Christ is actually God and
part of a triune godhead, early Christians clung
to the Scriptural fact that Christ i not equal with
the Father and coeternal with him. How could
they think otherwise, since Jesus said; “The Fa-
ther is greater than I am”? (John 14:28) Re-
garding the early Christian writers, the book
Christianity and the Roman Empire by W. E,
Addis states: “The Apologists were impelled to be-
lieve in the distinct personality of the Word, just
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because he was not God coegual with the
Father, but a secondary God subordinate
to him. . . . Not one of them, however, had
even dreamt that there was a {rinity of
equal persons in the Godhead.”-—Pages

115, 116.

Baptism

Although different views developed on
how baptism should be performed, the
early Christians generally followed the
apostolic practice of immersion, Indicating
that the apostles regarded baptism as re-
quiring that one be immersed or covered
over, the apostle Paul uses the word in
connection with being buried, when he
says: “For you were buried with him in
his baptism.” (Col. 2:12) In the book The
History of the Christian Religion and
Church, During the Three First Centuries,
Augustus Neander draws attention to this
and says: “Baptism was originally admin-
istered by immersion, and many of the
comparisons of St. Paul allude to this form
of its administration:; the immersion is a
symbol of death, of being buried with
Christ.”® A writer of the fourth century,
Gregory Nyssa, also compared baptism in
water with burial, saying of the water:
“We hide ourselves in it, like the Savior
was hidden in the earth.””

Those who were baptized were adults or
persons old enough to receive instruetion
in Christianity and to make a free choice
from their own convictions. On this point
The Encyclopedic Britannica states; “The
whole early period knows baptism only for
adults, who join themselves of their own
resolve to the Christian community. Infant
baptism appears sporadically towards the
end of the second century and was indeed
practiced also during the following cen-
turies, yet only as exception.”®
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Blood

The early Christians obeyed the apos-
tolic decree: “Keep yourselves free from
things sacrificed to idols and from blood.”
(Acts 15:29) Addressing the heathen, who
did eat blood, Tertuilian said: “Let your
error blush before the Christians, for we
do not include even animals’ blood in our
natural diet. We abstain on that account
from things strangled or that die of them-
selves, that we may not in any way be
polluted by blood, even if it is buried in
the meat. Finally, when you are testing
Christians, you offer them sausages full of
blood; you are thoroughly well aware, of
course, that among them it is forbidden;
but you want to make them transgress.’®

Another writer, Minucius Felix of the
third century, mentioned that blood of ani-
mals was never eaten at the meals of ear [y
Christians, For them to have doneso | pg
the heathen did, would have vioBited the
law of God. He wrote: “For wa.il |g not
permissible either to see or tohear gf hy.
man slaughter; we have such a ghrinking
from human blood that at ouwr meals we
avoid the blood of animals used for food 10

Resurrection

As the pagan Athenians pidiculed the
apostle Paul about the I‘esll.lr-rectlon, so did
the heathens ridicule Chrl.stla.ns after his
day. They accused Christhans of thinking
themselves Immortal becatyse they believed
in the resurrection. The heathen writer
Lucian said, in the secorid century: “The
wretched people have isersuaded them-
selves that they are altogzether immortal,
and will live forever; tfierefore they de-’
spise death, and many o them meet it on
their own accord.””®

The early Christian be Jief about the soul
was different from the pagan belief in the
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Inherent immortality of the soul, which
apostate Christians later adopted. Instead
of thinking of the soul as being something
in man that is immortal, they recognized
that the human soul is subject to death.
Thug James says: “Know that he who
turns a sinner back from the error of his
way will save his soul from death and will
cover a multitude of sins.” (Jas. 5:20)
Since they believed in the death of the
soul, Paul could argue that, if there were
no resurrection, the dead have perished.
“If Christ has not been raised up, your
faith is useless; you are yet in your sins.
In fact, also, those who fell asleep in death
in umion with Christ. perished.”—1 Cor.
15:17, 18.

~ Arguing with the heathen who believed
#n the Immortality of the soul and in pre-
exfestence, Tertullian wrote: “Reflect what
you Yvere, before you were you. Nothing at
all, weisn't it? For you would remember,
if you ihad existed. You were nothing be-
fore yod, came into being; you become
nothing when you have ceased to be '
Speaking aypout the resurrection, he goes
on to say: *'Why could you not again come
out of nothix1g into being, by the will of
the very samd® Author whose will brought
you into beinz? out of nothing? . . . You
were not; you >were made; and once again
when you are riot, you will be made.” In
harmony with 1‘this view Minucius Felix
wrote: “Who Is £ stupid or senseless as to
venture to main'tain that man, originally
formed by God, c:annot be remade by him
anew® The early Christians had hope
and courage in t‘fhe face of death because
they knew that God would bring them
back to life by resurrection. For them im-
mortality was not inherited but was re-
garded as a rewatd for faithfulness. That
is why the apostle {Paul stated: “This mor-
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tal must put on immortality."—1 Cor.
15:53, 48,

With the passing of time the clean
truths enjoved during the days of the
apostles became clouded with falsehoods.
Gems of doctrinal truth gradually sank in-
to the mud of vain philosophies and empty
imaginations until they disappeared from
sight. The apostle Paul foretold this when

'he said: “1 know that after my going away

oppressive wolves will enter in among you
and will not treat the flock with tender-
ness, and from among you yourselves men
will rise and speak twisted things to draw
away the disciples after themselves.”
(Acts 20:29, 30) By the time one hundred
years had passed after the apostle John’s
death spiritual darkness was settling fast
on the Christian community. Disputes over
doctrines were increasing, sects were mul-
tiplying and the influence of pagan phiios-
ophy was becoming more and more evi-
dent as it was being woven into Christian
belief by converts to Christianity and by
others who admired it. The Christian or-
ganization eventually became so apostate
that its resemblance was closer to that of
Roman paganism than to apostolic Chris-
tianity. It had survived the hungry beasts
of Rome, but it did not survive the cor-
rypting wolves within itself.

{Turn to pages 22, 23 and 26 and note the
modermn-day parallels on these points.)
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as though by more an-
cient tradition, to observe
for the feast of the Sav-
ior’s passover the fourteenth
day of the moon, on which
the Jews had heen commanded

numerous, but Christians of the first three

centurles refused to participate in them.
The anger of their heathen neighbors over this
refusal did not change their resolve, Tertullian,
of the second century, wrote: ‘“We Christians
are charged with a second sacrilege because
we do not celebrate the holidays of the Caesars
with you in a way which neither modesty, de-
cency, nor chastity permits.”? Thelr refusal to
celebrate Roman holidays does not mean they
had no observance of their own,

What the early Christians celebrated was
very different from the many religious holidays
that are now Kept in Christendom. Christmas,
for example, was unknown to them. On this
point The Encyclopedia Americana states: “"The
celebration was not observed in the first cen-
turies of the Christian church.”? And the reli-
glous historian Augustus Neander wrote about
hirthdays: “The notlon of a birthday festival
was far from the ideas of the Christians of
this perlod in general.”?

After the first century the organlzation bear-
ing the name *“Christian” began Instituting
celebrations of its own, addlng more and more
the farther away it got in time from the days
of the apostles. In his book, Anr Epifome of
General Ecclesiastical History, John Marsh
states: “Christ had insttuted the Supper as a
memorial of his death: but, not content with
this, his followers soon began te commemorate,
annually, almost every remarkable event which
occurred in the first establishment of Chris.
tianity.”+ This was done despite the fact that
the Scriptures did not authorize them, As Pro-
fessor W. D. Killen says: “The Founder of the
Christian religion instituted only two symbolic
ordinances—baptism and the Lord’s Supper.”s

The Lord’s Supper, also called the Memorlal,
was instituted on the same night that the Pass-
over was annually celebrated-—Nisan 14. The
Christlans in Asia known as the Quartodecimans
{Fourteenthers) observed this yearly celebra-
tion, which some persons call the Christian
passover, on Nisan 14. Eusebius states: “At
that time no small coniroversy arose because
all the dioceses of Asia thought it right,
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ELEBRATIONS in the Roman Empire were

to Kill the lamb. Thus It was
necessary to finish the fast on that day, what-
ever day of the week it might be.”¢

When Jesus instifuted this celebration of
his death, he took a loaf of unleavened bread,
gave thanks, broke it and gave it to his apos-
tles, saying: “This means my body which is
to be given in your behalf. Keep doing this in
remembrance of me.” (Luke 22:19) The com.
memoration of his death is properly kept by
having this observance each year on the day
Jesus instituted it—Nisan 14. For -Christians
this was the only Scripturally established ob-
servance.

Any other observance, including the resur-
rection festival, which was observed later on
and became known as Easter, is without any
Scriptural authorization, Note what Tha En-
cyclopmdicz Britannica says: “The ecclesiastical
historlan [of the fifth century] Socrates {Hist.
Eecl, V. 22} states, with perfect truth, that
neither the Lord nor his apostles enjoined the
keeping of this or any other festival. He says:
‘The apostles had no thought of appointing
festival days, but of promoting a life of blame-
lessness and piety.' This is doubtless the true
statement of the case’'7

The many celebrations that developed with
the passing of the years were the product of
Christian apostasy rather than what Christ or
his aposties commandced. The one and only
celebration that the early Christians of apos.
tolic times regularly observed was what they
were Scripturally Instructed to observe—the
mermnoerial of Christ’s death.

iTurn to poges 24 and 26 and nofe the modem-day
parcliels on these points.}
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MEETING TOGETHER: A distinctive
feature of early Christian worship was
their meeting together for the study of
God’s Word. Justin Martyr, of the second
century, wrote: “On the day which is
called Sunday there is a meeting together
in one place of all who dwell either in
towns or in the country; and the memoirs
of the apostles, or the writings of the
prophets are read, as long as the time
permits. When the reading ceases, the
president delivers a discourse, in which
he makes an application and exhorts to
the imitation of these good things, We
then rise all together and pray.’

Telling more about the early Christian
meetings, Ter-
tullian, who
became a con-
vert to Christi~
anity about 190
(A.D.), wrote:
“We are a soci-
ety with a com-
mon religious feeling, unity of discipline,
a common bond of hope. We meet in gath-
erings and congregation to approach God
in prayer. . . . We meet to read the books
of Ged. . . . In any case, with those holy
words we feed our faith, we lift up our
hope, we confirm our confidence; and no
less we reinforce our teaching by inculea-
tion of God's precepts.”?

Why did the early Christians meet to-
gether to study the Bible, to pray and to
exhort one another? Because it was God’s
will that they do so; and the apostle Paul
stated the divine will clearly: “Let us con-
sider one another to incite to love and

fine works, not forsaking the gathering of

ourselves together, as some have the cus-
tom, but encouraging one another.”—Hebh.
10:24, 25.

MEETING PLACES: The oldest doc-
uments referring to Christian worship
show that they assembled in such places
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as private houses that had rooms large
enough to accommodate their meetings.
In answer to the question, “Where do you
assemble?” Justin Martyr said: “Where
each can and will.”* The early Christian
writere admitted they did npt have tem-
ples as did the papans. “It was a common
accusation brought against Christians by
their enemies,” reports The Encyclopoedia
Britannica, ‘‘that they had ‘no altars, no
temples.’ 4 Clement of Alexandria, of the
second and third centuries, not satisfied
with citing Paul’s statement that ‘God
does not dwell in handmade temples’ (Acts
17:24), appeals in support of the same
truth to the ancient poets: “Most excel-
Iently, there-
fore, Euripides
accords with
these, when
he writes:—
‘What house
constructed by
the workmen’s
hands, with folds of walls, can clothe the
shape divine?’ " Elsewhere Clement adds:
“It is not now the place, but the assem-
blage of the elect, that I call the Church.'*
Setting a pattern of simplicity in places
of worship, Jesus Christ arranged with
the landlord of a house to use a guest
room, & large upper room, in which to
meet with his apostles. He also had meet-
ings in the open. An ornate structure was
not needed.—Luke 22:10-12: Matt, 5:1, 2,

PRAYER: When the early Christians

, met together, they had public prayer, but

they also prayed privately. Wrote Clement
of Alexandria: “While engaged in walk-
ing, in conversation, while in silence, while
engaged in reading and in works accord-
ing to reason, he in every moed prays.’®
Prayer was also offered before meals. Ter-
tullian wrote: “We do not take our places
at table until we have first tasted prayer
to God.”* These prayers were offered to
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Jehovah God through his Son, Jesus
Christ, not to or through any saints, ‘The
Catacombs in no wise disagree with the
evidence supplied by patristic literature
that the custom of addressing prayers to
the saints was not in vogue before the
fourth century.’’s

Why were early Christians diligent in
prayer? Why did they pray only to God
through Christ? Because the Bible counsel
is: “Persevere in prayer.” (Rom. 12:12)
And Jesus stated: “No one comes to the
Father except through me, If you ask any-
thing in my name, I will do it.”—John
14:6, 14.

FINANCING THE CONGREGATION:
This was done, not by tithing nor by pass-
ing around collection plates, but by volun-
tary contributions; as Tertullian wrote:
“Every man once a month brings some
modest coin—or whenever he wishes, and
only if he does wish, and if he can; for
nobody is compelled; it is a voluntary of-
fering.””? This voluntary method of financ-
ing the Christian congregation was in har-
mony with the apostolic command: “Let
each one do just as he has resolved in his
heart, not grudgingly or under compulsion,
for God loves a cheerful giver,”—2 Cor.
9:7. '

NO IMAGES: On this matter Tertullian
said: “We do not adore statues and im-
ages.”? In his Octavius, Minucius Felix,
third-century writer, has a heathen inter-
locutor complain that Christians do not
use images. The Christian’s answer is: “Do
you suppose we conceal our object of wor-
ship because we have no shrines and al-
tars? What image can I make of God when,
rightly considered, man himself is an im-
age of God?'" In his defense of Christian
belief, Lactantius wrote, at the beginning
of the fourth century: “We admit that we
use no idols,””® Another carly writer, Arno-
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bius (fl. A.D. 300}, wrote: “You worship
only stone and wooden images, But these
are shaped after human models.”

Summing up the view of early Chris-
tians reparding images, the volume His-
tory of the Christian Church says: “There
is no better evidence of the change which
came over the Church in this regard than
the comparison between the earlier and
the later apologists. Justin, Origen, Clem-
ent of Alexandria, and Minucius Felix
rejoice in the Church’s rejection of im-
ages, but Leontius of Cyprus, in 600, and
John of Damascus, in 725, are anxious to
defend the practices of the Church against
the objections of Jews and Saracens.
Chrysostom reviews the whole ecclesiasti-
cal life of his time—354 to 407T-—and yet
nowhere in his works is there mention of
images. . . . Gregory the Great, pope from
590 to 604, was the first to publish a for-
mal defense and exposition of image wor-
ship.”—Hurst, Vol. I, p. 508.

Who, then, made the first images of
Christ? Says a noted religious historian:
“Heathens, who, like [Emperor] Alexan-
der Severus, saw something Divine In
Christ, and sects, which mixed heathenism
and Christianity together, were the first
who made use of images of Christ; as, for
instance, the Gnostic sect of the followers
of Carpocratian, who put his image heside
those of Plato and Aristotle.”?

What of crosses in worship? Concerning
the first-century Christians the evidence
is: “There was no use of the crucifix and
no material representation of the ecross.”®
In the third century Minucjus Felix
brought the cross up for discussion in
QOctavius, and the writer charges the Ro-
mans with cross worship: “Crosses again
we neither worship nor set our hopes on.
You, who consecrate gods of wood, very
possibly adore wooden crosses as being por-
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tions of vour gods. For what are your
standards, and banners, and ensigns but
gilded and decorated crosses? Your tro-
phies of victory show not only the fig-
ure of a simple cross, but also of cne
crucified.”” _

These early Christians shunned images
and crosses becatse they knew God's com-
mand, as stated at Exodus 20:4: “You
must not make for yourself & carved image
or a form like anything that is in the heav-
ens above or that is on the earth under-
neath.” They knew that image worship
proved fatal to the nation of Israel, and
they also knew that Christians are com-
manded: “Guard yourselves from idois.”
—1 John 5:21.

NO TITLES, UNUSUAL DRESS: Mi-
nucius Felix shows that early Christians
also rejected titles: “We do not take our
place among the dregs of the people, be-
cause we reject your official titles and pur-
ples; we are not sectarian in spirit.”’ And
in the volume The Contents and Teachings
of the Catacombs at Rome, B. Scott says:
“Here the primitive simplicity of the early

Church is observable; no prefix of Saint .

had then been added to any of Christ’s fol-
lowers exelusively . . . neither do we find
any ‘nimbus’ or ‘glory’ or ‘aureole’ sur-
rounding the head of the Apostle, nor in-
deed the heads of any Christians repre-
sented in the Catacombs.”—P, 122,

No peculiar attire was used by early
Christians, not even by their overseers. “It
need hardly be said,” states the book Farly
Church History, ““that in early times the
officers or ministers were not distinguished
by their attire from the rest of the Church.
. . . Until the fourth century the Church
was, so far as evidence can tell us, free
from the use of sacerdotal garments.”®

Why did they shun peculiar garb and
honorary titles? Because Jesus Christ had
said: “But you, do not you be called Rabbi,
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for one I& your teacher, whereas all you
are brothers. Moreover, do not call anyone
your father on earth, for one is your Fa-
ther.”—Matit. 23:8. 9.

SIMPLICITY OF WORSHIP: “If any
thing T4Tked the primitive church,” says
historiar John Lord in The Old Roman
World (page 558), “it was the simplicity
of worship, and the absence of ceremonies
and festivals and gorgeous rites.” Their
Christianity was not outward show; their
whole way of life_was aifected by what
Jesus taught. They sfiidied the Bible to-
gether; they encouraged one another by
their meetings. “By all who sought merely
the gratification of the eye or of the ear,”
says W. D. Killen in The Ancient Church
(page 463), “‘the simple service in which
they engaged must have been considered
very bald and uninteresting. But they re-
joiced exceedingly in its spiritual charac-
ter.” No gorgeous rites and physical trap-
pings were needed, because the early
Christians kept clearly in mind the words
of the Lord Jesus: “The true worshipers
will worship the Father with spirit and
truth, for, indeed, the Father is looking for
suchlike ones to worship him, God is a
Spirit, and those worshiping him must
worship with spirit and truth.”—John 4:
23,24,

(Turn to poges 23, 24, 26 and 27 and note the
modern-day parallels on these points.)
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OF THE

ODERN historians tell us that among

the early Christians “even the most
simple members of their communities were
messengers, spreading the truth entrusted
to them.”t Do the early Christian writers
of the frst, second and third centuries sup-
port this view? And is it true that “the
zeal” of the early Christians ‘“was never
satisfied except in winning new peoples to
the Christian faith” 72 '

Tertullian, who wrote in the second cen-
tury, testifies to the success of the Chris-
tians in winning new peoples to the Chris-
tian faith: “Men proclaim aloud that the
state is beset with us; in countryside, in vil-
lages, in islands, Christians; every sex, age,
condition, yves! and rank poing over to his
name. . . . We are but of yesterday, and
we have filled everything you have—ities,
islands, forts, towns, exchanges.”*

Justin Martyr, of the second -century,
wrote: “There is not one single race of
men, whether barbarians, or Greeks, or
whatever they may be called, nomads, or
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vagrants, or herdsmen living In
tents, among whom prayers and
giving of thanks are not offered
through the name of the crucified
Jesus.”™

Though there may be an ele-
ment of hyperbole in these pas-
sages, they supply a clear indica-
tion of the remarkable rapidity
and energy of Christian preach-
ing in the first two centuries.

Every Christian a Minister
What accounts for the remark-
sble preaching done by the early
Christians? Vitally important is the
fact that every Christian considered
himself a minister, a preacher of
the kingdom of God.
Tertullian declares in very plain
and emphatic terms that all Chris-
tiang are priests or ministers. He
asks: “Are not even we laics [lay-
men] priests?” “Where three are,” he says,
“a church is, albeit they be laics. For each
individual lives by his own faith, nor is
there exception of persons with God.”s
About 180 (A.D.} Irenaeus wrote: ““All the
righteous possess the sacerdotal rank.’”
QOrigen, Christian writer of the third cen-
tury, testifies to the same fact: “All Chris-
tians,” he says, “are priests, not merely or
pre-eminently the office-bearers, but all ac-
cording to the measure of their knowledge
and their services in the kingdom of the
Lord.”s

As preachers all, the early Christians
called on people in their own towns and
even vigited other towns to preach the
message of God’s kingdom. In his defense
of Christianity against the attack of the
pagan philosopher Celsus, Origen declares
“that many [Christians] had made it their
business to go through not only thelr
towns, but also the villages and farms."””
Thus the early Christians even visited
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farms, covering rural territory to preach
the Kingdom message.

Some Christians were able to leave their
home city and even their country to spread
the good news of the kingdom of the heav-
ens. One early writer, Eusebius Pamphilus,
tells us of Christian preaching in the open-
ing years of the second century: “They
augmented the means of promulgating the
gospel more and more, and spread the
seeds of salvation and of the heavenly
kingdom throughout the world far and
wide. , . . Leaving their country, they per-
formed the office of evangelists to those
who had not yet heard the faith, whilst
with a noble ambition to proclaim Christ,
they also delivered to them the books of
the holy Gospels. After laying the founda-
tion of the faith in foreign parts as the
particular object of their mission . . . they
went again to other regions and nations.”®

Enemies Testify to Preaching Zeal

So great was the zeal of the early Chris-
tians to preach the Kingdom good news
and win people to the true religion that
even apposers of Christianity admitted
their success. Pliny, the Roman governor
in Asia Minor during the reign of Em-
peror Trajan, wrote a letter to the emperor

in which he said of Christianity: “But this

crime spreading . . . while it was actually
under prosecution. . . . This contagious
stiperstition is not confined to the cities
only, but has spread its infection among
the neighbouring villages and country.”?

Celsus, the pagan philosopher of the sec-
ond century, attacked the Christians be-
cause they were all zealous preachers, as
the church historian Neander reports:
“Celsus, the first writer against Christi-
anity, makes it a matter of mockery, that
labourers, shoemakers, farmers, the most
uninformed and clownish of men, should
be zealous preachers of the Gospel.”’
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In more recent times historian Edward
Gibbon, no friend of Christianity, admit-
ted in his work The Decline and Fall of
the Roman Empire: “We have alreagdy
seen that the active and successful zeal of
the Christians had insensibly diffused
them through every province in almost
every city of the empire.”'?

Archaeology Testifies to Preaching Zeal

So great was the zeal of the early Chris-
tians to preach the good news of the king-
dom of heaven that they used every meth-
od possible to communicate their message.
As a result, the early Christians pioneered
the modern form of book. Says Sir Fred-
eric Kenyon in The Bible and Archaeology:
“Discoveries . . . made within the present
century . . ., have shown that the Christian
community at a very early date realized
the advantage of making up papyrus in
what is known as the ‘codex’ form, which
is simply the modern form of book, with
leaves made up in quires, any number of
which may be fastened together to form
a volume of the required size, , , ., That the
codex form of papyrus book, if not actp-
ally invented by the Christians, was first
exploited by them is clear from the evi-
dence from Egypt.”

Likewise Edgar J. Goodspeed wrote in
Christianity Goes to Press: “For there
were men in the early church keenly alive
to the part publication was playing in the
Graeco-Roman world, who, in their zeal to
spread the Christian message over that
world, seized upon all the techniques of
publication, not just the old traditional
threadbare ones, but the newest and most
progressive ones, and made use of them
to the full in their Christian propaganda.
In doing this they began the use on any
large scale of the leaf-book, now in uni-

versal use. . . . Christians were beginning
to lay hold of the techniques of publica-
AWAKE!



tion to spread over the world the great
message that they felt they had for man-
kind. That was the great dynamic that
drove them on, to take every known
means and even find new ones for their
work. . . . They were not only abreast of
their times in such matters, they were in
advance of them, and the publishers of the
subsequent centuries have followed them,
This is I submit a different picture of the
early Christian laity from the traditional
one.”'—Pp, 75-T8.

Why the Tremendous Zeal to Preach?

The view of the early Christians was,
as Tertullian said: ‘““The word of the Lord
ought not to be hidden by any,”** Indeed,
it was the Lord Jesus Christ himself who
commanded his true followers to be zealous
in letting their light shine: “You are the
light of the world. . . . People light a lamp
and set it, not under the measuring basket,
but upon the lampstand, and it shines upon
all those in the house. Likewise let your
light shine before men.”—Matt. 5:14-186,

So the early Christians copied the ex-
ample of their Master, who himseif said:
“I am the light of the world”” They
preached the same message Jesus did, and
Jesus featured “the kingdom of the heav-
ens.” The apostle Paul, who said that he
imitated Jesus, taught “publicly and from
house to house,” and he urged his Chris-
tian brothers: “Become imitators of me,
even as I am of Christ.”—1 Cor, 11:1;
John 8:12; Matt. 10:7; Acts 20:20,

After his resurrection, Jesus Christ gave
specific commands to his followers to
spread the good news and to make disci-
ples of people of all the nations: “Go there-
fore and make disciples of people of all the
nations.” (Matt. 28:19) And what were
the last recorded words of Jesus Christ,

just before he ascended into heaven? “He
said to them . . . ‘You will be witnesses of
me both in Jerusalem and in all Judea and
Samaria and to the most distant part of
the earth.’ "—Acts 1:7, 8.

So the early Christians took their com-
mission to preach seriously. They could
not hide their message. They believed that
their own hope for salvation depended
upon their speaking God’s words to others,
tof they knew what the apostle Paul had
written to the Christians in Rome: “With
the heart one exercises faith for righteous-
ness, but with the mouth one makes public
declaration for salvation.”—Rom. 10:10.

Zealous preaching of the kingdom of
God therefore marked the early Christians.
That this would also be a distinctive mark
of true Christians at the “end of the
world” or “time of the end” is clear, for,
concerning this time, the Lord Jesus, look-
ing forward nineteen hundred years to our
day, pointed to this as the work for mod-
ern Christians: “This good news of the
kingdom will be preached in all the in-
habited earth for a witness to all the na-
tions; and then the end will come.”—Matt,
24:14.

{Turn to pages 24, 28 and 29 and note the
modern-day parallels on these points.)
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HOUGH the early
T. Christians were often
misrepresented and con-
stantly haled before the
courts, it is a matter of
historical record that
they were law-abiding,
persons of the highest
moral integrity, and out-
standingly known for the
love they had for one another.

Their obedience to the laws was not of
the same caliber as that of other men who
obeyed only when they could not do other-
wise or when they did not happen to be
otherwise inclined. It was so conhsistent
that mention of it has been preserved by
the historians. For example, Dr. Augustus
Neander records a letter concerning the
Christians that was written to one Diog-
netus in the early part of the second cen-
tury, and which. states: “They obey the
existing laws, nay, they triumph over the
laws by their own conduct.”* And Tertul-
lian later argued: The land is filled with
assassins and thieves and criminals of oth-
er kinds. But “when Christians, charged
as Christians, are brought into court, who
among them is of the same sort as all
those criminals? It is with your own kind
the jail is always steaming . . . Not a Chris-
tian on that list, unless it be simply as a
‘Christian.”? In recognition of the example
set by Christians in this regard, the book
Readings in Ethics, in its chapter on “Ear-
ly Christianity,” says: “They were willing
to render to Caesar what was Caesar’'s.
Obedience to all laws which did not con-
flict with Christian principles, they insist-
ed upon. But their main attention was di-
rected to rendering unto God what was
God’s.”® In this they followed the admo-
nition of their Model, Jesus Christ.—Matt,
22:17-21.
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Doth,

—-'% Virtuous Lives
j However, the
conduct of these
_ Christians that set
them apart from the
world involved much more than obedience
to the laws of the State. Their embracing
the teachings of Jesus Christ brought about
a thorough change in their viewpoint to-
ward life, their personal conduct and their
attitude toward other men. (Eph. 4:22-24)
That this is actually what happened is tes-
tified to in the following accoupt: “The as-
tounding thing is that while the Greek
schools in general appealed only to a select
class . . ., and while the comparatively wide
appeal of the Stoics neither affected the
masses hor stayed the corruption of the Em-
peror’s court, Christianity, within twenty-
five years of its inception gave a totally
new life to thousands and thousands. This
new life most noticeably expressed itself in
a virtue which the Stoics condemned and
which certainly was absent from the prac-
tice of the public.'”®
So it was that in a letter from the Ro-
man governor of Pontus and Bithynia,
Pliny the Younger, to Emperor Trajan, he
reports about the Christians: “They af-
firmed the whole of their guilt, or their
error, was, that they met on a stated day
before it was light, . . . binding themselves
by a solemn oath, not for the purposes of
any wicked design, but never to commit
any fraud, theft, or adultery, never to fal-
gify their word, nor deny a trust when
they should be called upon to deliver it
up.”* Likewise, Athenagoras, who had been
an accomplished Athenian philosopher, but
who accepted Christianity when he read
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the Scriptures in an endeavor to refute
them, in the year 177 presented to Emper-
or Marcus Aurelius and his son Commo-
dus a plea in which he said: “But among
us you will find. uneducated persons, and
artisans, and old women, who, if they are
unable in words to prove the benefit of our
doctrine, yet by their deeds exhibit the
benefit arising from their persuasion of its
truth: they do not rehearse speeches, but
exhibit good works; when struck, they do
not strike again; when robbed, they do not
go to.law; they give to those that ask of
them, and love their neighbours as them-
selves,”?

Rather than trying to change the world
around them, the reforming they did was
in their own lives. As the noted historian
John Lord says, in The Oid Roman World:
“The church, in those days, was not a
philanthropical institution, or an educa-
tional enterprise, or a network of agencies
and ‘instrumentalities’ to bring to bear on
society at large certain ameliorating in-
fluences or benignant reforms. . . . The
true triumphs of Christianity were seen in
making good men of those who professed
her doctrines, rather than changing out-
wardly Ppopular institutions, or govern-
ment, or laws, or even elevating the great
mass of unbelievers. . . . And for three
centuries there is reason to believe that
the Christians, if feeble in influence and
few in numbers when compared with the
whole population, were remarkable for
their graces and virtues . . . [They] were
patient under injuries, were charitable and
unobtrusive, were full of faith and love,
practicing the severest virtues, devout and
spiritual when all were worldly and frivo-
lous around them . .. We have testimony
to their blameless lives, to their irreproach-
able morals, to their good citizenship, and
to their Christian graces.”¢ Any who tried
to carry on immoral practices, after due
encouragement to repentance and reforma-
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tion, were ousted from the Christian con-
gregation, They heeded the apostolic ad-
vice to keep the congregation clean.
—1 Cor. 5:1-5, 9-13.

Love for One Another

Yet along with their reputation for be-
ing law-abiding and virtuous, they were
known by the world for another trait.
They had deep love for one another. Ne-
ander draws attention to ‘“‘the inward
brotherly love of the Christlan—contrast-
ed with the universal selfishness which di-
vides all men from one another, and makes
them distrustful of each other, which pre-
vented men from understanding the nature
of the Christian community, and rendered
it a source of never-ending wonder to
them!”* And historian John Lord declares
that this bond of love was so strong that
even Christians from other countries,
ranks and positions in life were welcomed
into the homes of their fellow believers.
“There were no strangers among the Chris-
tians,” he says; “they were all brothers.”s
Truly, these people were Christians, for
Jesus Christ himself had said: “By this all
will know that you are my disciples, if you
have love among yourselves.” (John 13:
35) Yes, Christians are easily identified,
not only by what they believe and how
they worship, but by their way of life. That
is true even in this modern day.

{Turn to pages 25 and 27 and note the
modern-day porallels on these points.)
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Tertullian asks, "What heathen will let his
wife attend the nighlly meetings of the
Church and the slandered Supper of the
Lord, take care of the sick even In the
poorest hovels, kiss the chains of the mar-
tyts in prison, rise in the night for prayer,
and show hospitality to strange brethren?
It is oasy to imagine the constant and man-
ifold dangers, as weil as difficulties, spring-
ing from such marriages in times of per-
secution. But marriages betwesn heathens
were still valid after either party bocame
a Christian."*—1 Cor. 7:39.

Although a Christian husband or wife
would not leave a non-Christian mate, it
would sometimes occur that a pagan hus-
band whose wife was converted to Chris-
tinnity discovered that her strict Christian
morals and zealous worship stood in his
way. (1 Cor. 7:12, 13) He might leave her,
but, of course, he hlamed her religion. So
we are told that the Romans considered
the Christians “immoral because families
sometimes broke up when some became
Christianized.”™ .

Upen becoming a follower of Jesus
Christ, the early Christian had little In
common with former associates. That he
wauld not seek fellowship with them even
under the guise of “brotherhood” or “inter-
faith” is spparcnt from the observations
of John Fletcher Hurst: “No one could be
a Christian and sacrifice at a heathen al-
tar or worship with the multitude in &
heathen temple. From the moment that
he adopted the religion of Christ, every
bord that held him to the pagan mythol-
ogy was sundered, His attitude was ane of
proncunced hostility, if not by word, at
least by absence from all pagan rites, and
by meeting with Christiaps in their. ser-
vices. He was at once & marked man
There was not a gingle point of sympathy
between his old falth and the new one. The
pagan associates could no longer be inti-
mate friends."*

AFPRTL B9, 1958

Not World Reformers

In the Roman world there wns every
room for improvement. While excelling in
law, the Empire also reveled in moral law-
lessness and cruel injustice. Yet, as E, Ar-
nold relates of the Christians living in
those days of slavery and poverty, “they
were entirely convinced, as regards the
totality of this present condition of affairs,
that they, of themselves, could not change
it, and that no essential improvement
could be made in the structure of society
by means of social reform. Agair, the early
Christians let slavery and social oppression
continue to cxist, as, in part at least, a
pheromenon of universal political corrup-
tion directed against freedarmn and eguali-
ty."® They belioved that God's kingdom is
the one solution o all evils and, according-
ly, their time and cnergies were devoled
te serving as its ambassadors. Toward oth-
er kingdoms the Christians were neutral.

Consistently, what they would not re-
form by social measures they would not
atiempt to reform by political measures,
such as running for public office. Concern-
ing their stand in this matter, one histori-
cal report tells us the “Christians refused
to share cerlain duties of Roman citlzens.
. .. They would not hold political uifice, =
Of course, this refusal did not make them
or their religion popular. Nevertheless, it
was a logical consequence of their belief,
as E. G. Hardy olwerved; “The Christians
were strangers and pilgrims in the world
around them; their citizenship was in heay-
en; the kingdom to which they locked was
not of this werld. The consequent want of
interest Ln public affairs came thus from
the outset to be a noticeable feature in
Christianity."

In those days the Christians did not sup-
pose that God's kingdom would find some
form of expression §n the political state,
Rather, as Dr, Neander observed: “Chris-
tiahs, under the then existing- ciroum-
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stances, were generally accustomed to con-
sider the state as a power hostile to the
Church, and it was far from their imagi-
nation to conceive it possible that Chris-
tianity should appropriate to itself also the
relations and offices of the state. The Chris-
tians stood aloof and distinct from the
state, ag g priestly and spiritual race.”*
Their almost exclusive concern with spiri-
tual matters caused another historian to
state: “The prince,

unpatriotie, rebeilious in spirit, but he was
also an ‘atheist,’ His offence was*both po-
litical and religious.”’

The conflict between Cgesar and the
Christians was understandable, Caesar de-
manded what belonged to God; in fact,
Caesar was proclaimed to be a god, How-
ever, the “god” Caesar was not concerned
with the conscience of the Christian; Cae-
sar's concern was the unity of the empire.

This we learn from

their country, the
public good, civilisa-
tion, Roman splen-
dour, are to them
merely resounding
names or vain idols.

COMING IN THE NEXT 1SSUE
@ Does Popularity Make It Right?
@ Christ Ix Present] Where?
@ They Fouhd a Way.
& Why Viepit the Dead?

historians Brinton,
Christopher and
Wolff: “To hold this
motley collection of
peoples in a common
allegiance, to give

The church is their

country, their city, and their camp. This
doubtless is the meaning of the accyusation,
‘enemies of the publie,” which is applied to
the Christians,”?

God and Caesar

Of course, the Christians were not try-
ing to become enemies of the Roman peo-
ple or the state. On the contrary, the faith-
ful spent much time and effort telling their
neighbors of whatever race or color ex-
actly what they should do to come into the
Christian fold as fellow heirs of the Chris-
tian hope. In this ministry to people of all
nations there was no room for a national-
istic spirit. (Col. 3:11} But, as E, W.
Barnes observed, the Christian point of
view was not appreciated: “Because Chris-
tianity thus declined to recognize national
boundaries, because it was not nationalis-
tic, but internationalistic, it was regarded
as unpatriotie. . . . The normal expression
of loyalty, alike to the emperor and to the
imperial City, was to burn incense to his
genius and to the genius of Rome. The
Christian held that such action was to of-
fer worship to Gods or divinities that he
did not recognize. He was thus not only
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them something like
a national flag as a symbol of this unity,
the Emperor was deified. Simple rites of
sacrifice to him were added to local reli-
gions and local rites, . . . The Christians,
however, were as rigorous monctheists as
the Jews; they could not sacrifice to the
Emperor any more than the Jews of old
could sacrifice to Baal. . . . But sacrifice
was a thing of God’s. The true Christian,

- then, could not bring himself to make what

to an outsider was merely a decent gesture,
like raising one’s hat today when the flag
goes by in a parade,”**

The concern that such an attitude caused
the emperor in time of peace was bound
to worsen in time of war, when barbarian
hordes threatened the borders of the em-
pire. Yet, even a national emergency could
not alter the Christian’s neutrality toward
conflicts of this world. In his first Apology,
written A.D. 153, Justin Martyr states the
Christian position: “And we who were
formerly used to murder ome ancother do
not only now refrain from making war
upon our enemies, but also, that we may
net lie nor deceive our examiners, willingly
die confessing Christ.”"* Again, in his
Diglogue with Trypho, a Jew (A.D. 155-
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160}, Justin declares: *We who were filled
with war, and mutual slaughter, and every
wickedness, have each through the whole
earth changed our warlike weapons,—our
swords into ploughshares, and our spears
into implements of tillage,—and we culti-
vate piety, righteousness, philanthropy,
faith, and hope, which we have from the
Father Himself through Him who was
crucified,”®

Historians commonly note the refusal of
early Christians to serve in Caesar's le-
gions, Typical is this observation in 4
Short History of Rome: “But the army
suffered even more than the civil services.
Even in the second century, Christianity
haq affirmed that ‘it is not right to be a
man of the sworg, . . .’ and that ‘a son of
peace, whom it becometh not even to en-
gage in a litigation, should still less take
part in a battle,’ had affirmed the incom-
patibility of military service with Christi-
anity.”"” According to Barnes, *“A careful
review of all the information available goes
to show that, until the time of Marcus
Aurelius, no Christian became a soldier;
and no soldier, after becoming a Christian,
remained in military service.”* Historians
find that *‘there were two grounds on which
service in the Imperial armies was irrec-
oncilable with- the Christian profession;
the one that it required the military oath,
and the countenancing, if not the actual
performance, of idolatrous acts; the other
that it contravened the express commands
of Christ and the whole spirit of the
Gospel.”’#

The sdamant refusal of the Christians
to violate their neutrality, however, did
not mean that they were subversive. In
their defense Hurst states: “There is no
proof that the Christians were disloyal to
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the empire. They were obedient citlzens,
avoiding all share in conspiracies against
the existing authorities and paying taxes
without murmuring. But, so great was the
contrast between their civil life and that
of their fellow-citizens, that they presented
all the characteristics of a distinct social
organization.”s

From all this testimony there can be no
doubt that the early Christians, while in
the Roman waorld, were not of it. Secular
history proves that they were true to their
Master, who said: “I have given your word
to them, but the world has hated them, be-
cause they are no part of the world, just
as I am no part of the world,”-—John 17:14.

{Turn to pages 24, 27 and 28 aond note the
modern-day parallels on these points,)
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HE late

chancellor
of the Univer-
sity of Géttin-
gen and writer
of ecclesiasti-
cal history,
John L. von
Mosheim, in
his Historical
Commentaries
on the State of Christianity, refers to the
first-century Christians as “a set of men
of the most harmless inoffensive character,
who never harboured in their minds a wish
or thought inimical to the welfare of the
state.”” Yet these very Christians suffered
indescribably at the hands of the pagan
peoples and the Roman state. Why? The
simple and only answer is, Because of their
faith. That this is so, historians unite to
testify.

Not all persecutions proceeded from the
State. The Christians were often victims
of mob violence and the popular fury.
Dr. Mosheim states that the thing that “ir-
ritated the Romans against the Christians,
was the simplicity of their worship, which
resembled in nothing the sacred rites of
any other people. They had no sacrifices,
temples, images, oracles, or sacerdotal or-
ders; and this was sufficient to bring upon
them the reproaches of an ignorant multi-
tude, who imagined that there could be no
religion without these, Thus they were
looked upon as a sort of atheists; and, by
the Roman laws, those who were charge-
able with atheism were declared the pests
of human society.”? Dr. Mosheim further
says that “the sordid interests of a muiti-
tude of lazy and selfish priests were im-
mediately connected with the ruin and
oppression of the Chylstian cause, . .
Nothing can be imagined, in point of viru-
lence and fury, that they did not employ
for the ruin of the Christians.”?
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Pagan priests, artisans, magicians and
others, who made their living from idola-
try or trickery, did their utmost to excite
the popular rage against the Christians.
They even went s0
far as to persuade
the multitude that
all the calamities,
wars, storms and
diseases were judg-
ments sent down by
the angry gods, be-

FOR THEIR
FA IT“ cause of the spread
of Christianity. In

his Apologeticus, Tertullian writes: “They
take the Christians to be the cause of every
disaster to the State, of every misfortune
of the people. If the Tiber reaches the
walls, if the Nile does not rise to the fields,
if the sky doesn’t move or the earth does,
if there is famine, if there is plague, the
cry is at once: ‘The Christians to the
lion!

The first widespread persecution against
Christians by the Roman state, however,
is said to have begun with Emperor Nero.
Tertullian states: “Nero was the first to
rage with the imperial sword against this
school [the Christians] in the very hour
of its rise in Rome.”® Tacitus, a historian
of the second century, gives us a striking
picture of Nero’s persecution of Christians.
He says: “Nero . . . punished with the ut-
most refinements of cruelty, a class of men
. .. whom the crowd styled Christians. . . .
And derision accompanied their end: they
were covered with wild beasts’ skins and
torn to death by dogs; or they were fas-
tened on crosses, and, when daylight failed,
were burned to serve as lamps by night.”*

Emperor Domitian, who reigned from
81-96 (A.D.), to use Tertullian’s phrase,
“was a good deal of a Nero in cruelty”?
and was the second Roman emperor to
raise extensive persecution against the
Christians, Eusebius, a fourth-century the-
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ologian and ecclesiastical historian, says:
“In the fifteenth year of Domitian, Flavia
Domitilla, who was the niece of Flavius
Clemens, one of the consuls at Rome at
that time, was banished with many others
to the island of Pontia as testimony to
Christ.”s

Christian persecution under Emperor
Trajan (A.D, 99-117) was impelled by pa-
triotic and political motives. The emperor
sought to clear the empire of factions. To
this end he endorsed a law against secret
associations. The Christians were placed
in this category and thelr meetings banned.
Trajan, in answer to a letter written by
Fliny the Younger requesting information
on how to deal with Christians, said: “Do
not go out of your way to look for them.
If indeed they should be brought before
you, and the crime is proved, they must be
punished.’”® The punishment of death was
generally understood, while pardon was to
be extended to those who would renounce
Christianity and return to the Roman gods.
As shown by the letter by Pliny and the
rescript of Trajan, “the Christians could
be punished for the nomen alane, or the
mere profession of Christianity, apart from
the specification or proof of definite
crimes,” writes E. G, Hardy in his Chris#i-
anity and the Roman Government, page 95,

Other emperors, such as Antoninus Pius,
Marcus Aurelius and Septimus Severus, all
severely persecuted the Christians. Dr.
Augustus Neander in his General History
of the Christian Religion and Church says:
“Clement of Alexandria, who wrote soon
after the death of Commodus, says, ‘Many
mariyrs are daily burned, crucified, or
beheaded before our eyes.”’”

But the most bitter period of persecu-
tion began with the reign of Decius Trajan
and continued almost uninterrupted until

the Edict of Toleration was issued in 313,
Emperor Diocletian A.D. 303 launched a
systematic effort to wipe out every trace
of Christianity and restore the old pagan
religions, Christian meeting places were
torn down., The Bible, for the first time,
was attacked and burned, Dr. Neander
says: “The most cruel tortures were re-
sorted to for the purpose of extorting a
confession; but in vain. Many were burned
to death, beheaded, or drowmned.”’

But persecution failed. What Diocletian,
Galerius and others failed to accomplish
by force, Emperor Constantine brought
about by compromise. He managed to fuse
a young apostate “Christian” organization
with pagan state religion so thoroughly
that by the end of the fourth century the
original apostolic church organization was
largely lost to view. Pagan rule was still
in control, but in a so-called *“Christian”

garb.

The early Christians, those who did not
compromise, suffered in a very real way
for their faith, They fulfilled the words of
Jesus: “If they have persecuted me, they
wlll persecute you also.,” (John 153:20) Be-
ing persecuted for righteousness’ sake was
a mark of true religion back there and it
is also evidence of true religion today.

(Tum ta pages 25, 27 and 28 and note the
modem-doy porallels on these points.)
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HAT is the record of modern-day

Christendom ? Has it held fast to the
Christianity that prevailed during the time
of Jesus and his apostles and the years
that immediately followed? Are its beliefs
the same as those cherished by the early
Christians? Are its members vigorous ad-
vocates of the kingdom of God, as were
Christians in the first century? Are the
religious organizations of Christendom
“no part of the world,” as Jesus said his
followers should be? These are questions
that are vital to everyone who sincerely
wants to practice Christianity as it was
taught by Jesus Christ. _

Having considered the records of both
Biblical and secular history as set out in
the preceding artlcles in this issue of
Awake!, you now know what they say
about the beliefs and practices of the early
Christians, Are the beliefs and practices
of Christendom the same? Consider the
evidenee as reflected in the statements of
the religious leaders of Christendom
themselves,

God’s Word, the Bible

What about God's Word, the Bible? Do
Christendom’s religious leaders today ac-
cept it as their guide for worship, and do
their followers faithfully read it as did the
early Christians? Hardly.

Thus the Los Angeles Examiner, Febru-
ary 13, 1961, quoted a leading bishop of
the Protestant Episcopal Church of the
United States, James Pike, as saying re-
garding what he called *the myth of the
Garden of Eden”: “I do not know a single
member of the Anglican Communion—
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bishop, pres-
byter, dea-
con or layman——who
believes this story
literally.” To him the virgin
birth of Jesus is also a myth,
one that can be accepted or rejected: “Our
church has long left room for differing

.degrees of acceptance as to the details of

the narratives later inserted (by humans)
into the Gospel accounts.” But that was
not the view of the early Christians,

Dr. William Neil, lecturer in Biblical
studies at the University of Nottingham,
betrays Iike lack of faith in the Bible’s
inspiration. According to Liberty (Cana-
da), January, 1960, he stated: “To the re-
ligious crank . . . the Bible presents no
problems. He swallows it with the same
apparent ease as his friend, the whale, ac-
cepted the prophet Jongh into his system.
Miracles do not perplex him. Contradic-
tions do not cause him to bat an eye. By
proclaiming acceptance of what, in any
other context, he would dismiss as non-
sense, he demonstrates his piety.” Clearly
such religious leaders do not look upon the
Bible as the foundation book of Chris.
tignity.

In view of this, Roscoe Brong, dean of
Lexington, Kentucky, Baptist College, ad-
mitted concerning the clergymen in his
own church: “Too many would-be preach-
ers have a false message, or no distinct
message at all. Baptist churches are being
overrun and their testimony destroyed by
a flood of infidels masquerading as min-
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isters who deny the Bible, serve self in-
stead of Christ, and stand for nothing but
the great Dians of Denominationalism.”
—Asklond Avenue Baptist, January 3,
1958.

And The Protestant Dictionary con-
fesses: “Jesus would, of course, recognize
few traces of his philosophy in the church-
es named after him anywhere in the
world.” How true that statement is can be
seen from the fact that not even such basie
tenets of Christendom as the trinity and
the inherent immortality of the soul were
taught by Jesus, Surely the above expres-
sions should make every churchgoer ask
himself, Do these things apply to my
church?

And what about the attitude of the fol-
lowers of such religious leaders? In Aus-
traliz a survey of a typical Presbyterian
congregation showed that one-fourth of its
members never read their Bibles at all and
many others only infrequently. (Presby-
terian Life, Sept. 15, 1961) Is the situation
any better where you live? In the book
The New Time Religion, C, Cox gives the
answer of various clergymen as follows:
“We have a theologically illiterate Church,
That our people know this is evidenced by
the wistful questions that keep coming to
us: 'Please tell us what we believe.”” (Dr.
L. B. Hazard, Methodist seminary pro-
fessor) "It has been obvious for a long
time that there is a widespread ignorance
of the Bible even among professed Chris-
tians.” (Protestant Episcopal Sidney La-
nier) “For [college] students the Bible is
an alien book. In both factual questions
about Bible people and places and evalua-
tive questions about Bible ideas, they re-
veal their ignorance.” (Methodist R. H.
Hamill) Obviously in this most basic mat-
ter Christendom today is not at all like
early Christianity,
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Manner of Worship _

Another vital respect in which Chris-
tendom today differs from early Christi-
anity is its worship. Early Christians met
regularly for the purpose of being buiilt up
by the Word of God. But today, as so often
lamented by the clergy, only a minority of
enrolled members attend church with any
degree of regularity, and many who come
have to be lured by entertaining features
such as church soeials, not the Word of
God.

Further, early Christians stressed win-
ning converts, not building churches, but
today? “From the emphasis given to con-
struction of new church buildings it might
be wondered if Christians today were more
interested in brick and mortar than in peo-
ple, the Rev. A. T. Strange said . . . The
Methodist Church had spent £327,000 on
new buildings in a year, but could not
show an increase of 100 members.” (Ade-
laide, Australia, Advertiser, Qctober 23,
1961) “Too many churches, too few min-
isters . . , Tens of thousands of pounds [are
being poured] into unnhecessary churches,
And the [people] are spiritually dying be-
tween fine elegant spires of these church-
es,” lamented the Port Elizabeth, South
Africa, Bvening Post of October 14, 1959.
And these churches, let it be noted, fea-

- ture crosses and often images, and in them

elahorate rituals are held—all contrary to
the beliefs and practices of the early
Christians,

The same must also be said about Chris-
tendom’s emphasis on money matters, ¢ol-
lections, dues and suchlike. It even em-
barrasges the very clergymen engaging in
the fund-raising, as can be seen from the
complaint of one of them that appeared
in the Minneapolis Pribune, March 3, 1959:
“Sometimes I do get so involved in fund
drives, in worries about the cost of a new
addition that I feel guilty about the unmet
needs of parishioners. But the bigger one’s
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church gets the more difficult it becomes to
preach effectively against materialism.
You see, it takes money to run a church,”
The early Christians also needed money,
but how differently they handied the
matter!

Christendom’s worship is also marked
by such religious celebrations as Christ-
mas, Easter and suchlike. These holidays
have their roots in pagan rites and cus-
toms, as is well known, Early Christians
would have none of them; they did not
~even celebrate personal birthdays. Only

the death of their Lord Jesus Christ did
they commemorate. But in this Christen-
dom does not copy early Christianity.

Organization

Contrary to early Christian practice, to-
day men in Christendom hold honorary
titles such as '‘Reverend,” “Father,” Bish-
op,” “Archbishop” and ‘“Pope,” and they
wear distinctive garb, by which they set
themselves apart from the laity. But
among early Christians there were no ti-

tles, no special garb and no clergy-laity

distinctions, for the simple reason that
they were all preachers of the kingdom of
God.

Recognizing this weakness, one Presby-
terian clergyman told that in a recent year
his denomination won only one convert for
every sixty members, Lamenting an even
greater failure, Roman Catholic J. A.
O'Brien noted that in 1959 his church had
won only one convert for every 279 mem-
bers, After reporting these facts, the York,
Pennsylvania, Dispatck, July 298, 1961,
went on to say: “All ‘major] churches
have in common a tendency to sit back
and wait for people to come to them, in-
stead of going out to bring them in. Many
of their members would be quite appalled
at any suggestion that they should engage
in active personal recruiting of new mem-
bers for the Body of Christ,”
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Stressing the same weakness and ad-
mitting that in this matter their religion
is not like early Christianity, R. E, Mc-
Evoy, archdeacon of the Protestant Epis-
copal Diocese of New York, said, as re-
ported in the New York press: “We
ourselves have failed to witness Christ . . ,
We simply have not taken with any de-
gree of seriousness what the first-century
Christians knew—that they themselves
were to be His witnesses in Jerusalem (or
in modern terms, New York),”

Separateness from the World

In sharp contrast to early Christianity
the great majority of clergymen today mix
in worldly politics. They preach the “So-
cial Gospel,” proceeding on the theory that
Christianity and the political systems of
the world can walk hand in hand. Com-
menting on this, R. Geetz says in The
Christian Century, November 2, 1960:
“There has been an all but complete aban-
donment of the New Testament doctrine
of the irreconcilability of Christ and the
world . . . The church [claims] full rights
in telling the state how to be the state.
Thus we see churches issuing a variety of
public pronouncements—which frequently
are contradictory—advising the state on
virtually every national concern. The
church wants authority and power of in-
fluence, . . . All this has nothing to do with
the New Testament and its absolute dichot-
omy [division] . . . nowhere better formu-
lated than in 1 John 2:15-17.”

And what about war? The Stuttgart
Nachrichten (News), February 17, 1959,
under the heading “Niemdller—Church for
1600 Years on Wrong Road,” answers that
question: “The Christian Church and
Christians, with their views on a righteous
and unrighteous war, have been on the
wrong road for 1600 years, exclaimed
Dr. Niemdller, President of the Evangelical
Church of Hesse and Nasau, Sunday while
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in Alzey, He spoke on the subject, ‘The
Christian and Atomic Weapons.” The New
Testament clearly shows that Christ did
not answer might with might. “We must
strike off on a new road, a road Christen-
dom has failed to follow for 1600 years'”
—ever since the time of the early Chris-
tians, who were no part of the world,
Since Christendom has become very
much a part of the world, it knows little
of persecution, As observed in The Chris-
tian Century, February 27, 1952, “Twen-
tieth century Christianity has lost the
stringent note, For most of us there is no
cross in it. . . . People are not made to feel
.. . that Christianity is a creed for heroes
or that to embrace it means ‘living dan-
gerously.” . . . The man on the street has
little reason to think that Christians are
a company of people committed to the
turning of the world upside down . . . But
that was the general impression of Chris-
tians in the first century. It meant some-
thing then to be a Christian, and it cost
something. No one from A.D. 30 to AD.
313 thought of Christianity as a comfort-
able religion, It was a creed for heroes,”

Conduct

Early Christians stood out by reason of
their fine, noble Christian conduct, but
does Christendom’s membership today?
Not according to United Church of Canada
clergyman Armand Stade: “I have a no-
tion that the average churchman of today
is a semipagan and that, because of this,
it is going to be difficult to persuade those
outside the church that there is any real
value in being like those inside the church.”
w-Iiberty (Canada), December, 1961.

It is not true of the church members of
Christendom, as it was of the early Chris-
tians, that they are more outstandingly
law-abiding than others in the world
around them. Quite to the contrary, the
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Akron, Ohio, Beacon Journcl, November
22, 1560, told of the police shutting down

-gambling operations at the Roman Catholic

St. Sebastian Church. Said the police offi-
cer in charge: “It was a real Las Vegas
operation. . . . You name it and they had
it.” And when the officers returned to their
cruise car, they found that somieone had
thrown a beer bottle through one of the
windows. Does that sound like Christianity?

Rather than displaying exemplary con-
duct, Christendom bemoans the fact that
delinquency has overrun even its Sunday
schools. On this the Miami, Florida, Her-
ald of January 28, 1961, reported:
“Shocked church leaders are taking a new,
hard look at Miami’s mounting juvenile
delinquency problem. Their eyes are being
forced open to the cruel facts of life right
within their own congregations, The situa-
tion already is bad enough that those in-
terviewed . . . asked not to be identified
for fear of reprisals on church property
or of stigmatizing their congregations.”

Can it be said, then, that Christendom
practices the Christianity exemplified by
the early Christians? The facts say No!
Christendom has abandoned true Christi-
anity and become apostate. It refuses to
let the Bible direct its course. It makes a
great show of its religiousness, but it does
not produce Christian fruits. It is well de-
scribed in the Bible as “having a form of
godly devotion but proving false to its pow-
er.” If you are one who does not want to
prove false to God and to the power of
godly devotion, you will heed the further
advice found in the same scripture, when
it says: “From these turn away.” Yes, you
will turn away from apostate Christendom,
but you will not turn away from God and
his Word. Your love of God will move you
to find and associate with those whose
worship today is like that of the early
Christians.—2 Tim. 3:1-5,
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F ALL the religlous

groups in the
world Jehovah’s
witnesses are the
most widely crit-
icized for being
different. Yes, dif-
ferent from the
churches of Chris-
tendom! But we have
seen that Christendom’s
religions bear no resem-
blance to the early Christians. So the gues-
tion is not whether Jehovah's witnesses
resernble what is popular in Chris-
tendom but whether they measure
up to true Christianity as prac-
ticed by the early Christians.

The magezine Presbyterian Life
said in its issue of January 20, 1951:
“Small but vigorous bands of Jehovah’s
witnesses meet in their modest quarters
called Kingdom Halls. . . . There can be
no doubt that these vigorous and unre-
spectable sects. which now flourish so
mightily in our Iand are, in many respects,
far closer to original Christianity than are
those of us who represent the conventional
movements of Christendom. We call ours
the older tradition, but in this we may be
inaccurate. Perhaps they represent what is
truly old in the Christian witness.” What
are the facts?

Beliefs Like Early Chrislions ,

Like the early Christians, Jehovah’s wit-
nesseg use the Bible as their main Text-
book. They really believe the Bible and so
do not water it down with traditions of
men. '

Like the early Christians, Jehovah's wit-
nesses worship only the one true God, Je-
hovah. The Witnesses believe that there
is one Almighty God whose name is Jeho-
vah and that Jesus Christ is truly the Son
of God. (Ps. 83:18; John 14:28) The early
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Christians did not tesch a
mysterious trinity;
neither do Jehovah'’s
witnesses. '
Are Jehovah’s
witnesses like the
early Christians in
regard to baptism?
Yes, they baptize by
total water immersion;
and, like the early Chris-
tians, they do not perform
infant baptism,
Do Jehovah's
witnesses believe
in the resurrec-
tion hope, as did
the first Chris-
tians? Yes, they
teach the Bible doc-
trine of the resurrection
from the dead “of both the righteous and
the unrighteous.” (Acts 24:15) The early
Christians did not teach the doctrine of
the inherent immortality of the human
soul; neither do Jehovah’s witnesses. They
teach that immortality is a reward granted
Christ’s faithful anointed followers,

The early Christians shunned blood; and
it is well known that Jehovah’s witnesses
avoid the eating or any use of blood of
other creatures—as commanded by the
Bible.—Aets 15:28, 29,

What about holidays and entertainment?
Like the early Christians, Jehovah’s wit-
nesses celebrate only one event: The death
of the Lord Jesus. They avoid entertain-
ment that is spiritually and physically de-
grading, as did the early Christians; but
they believe in moderate, wholesome rec-
reation that will contribute to their hap-
piness.

Worship Like Early Christians
What about meeting together as did the
first Christians? This Jehovah's witnesses
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do regularly, in private homes and in their
Kingdom Halls. There they study the Bible
and hear lectures based on the Bible; all
are incited to fine Christian works. At
these meetings they petition God in prayer,
and they also pray before meals and pri-
vately at other times. They pray, not to
saints, but to God through Jesus Christ,
as did the early Christians.

How do Jehovah's witnesses finance
their work? As the early Christians did.
They support their preaching work by vol-
untary contributions; no collection is ever
taken, nor is there any tithing,

Like the early Christians, Jehovah’s wit-
nesses do not use images or crosses in their
worship; nor do they use honorary titles,
peculiar garb and ostentatious rites—for-
eign to early Christianity,

Conduet Like Early Christians

The first Christians worshiped together
in peace and unity and showed love for one
another whatever their national and racial
origin or station in life. Calling attention
to the love and unity among Jehovah's wit-
nesses that remove racial and national bar-
riers, the New York Amsterdam News of
August 2, 1958, said during their interna-
tional assembly in New York city:

“Everywhere Negroes, whites and Orientals,
from all stations in life and all parts of the
world, mingled loyously and freety. . . . The
worshiping Witnesses from 120 lands have lived
and worshiped together peacefully showing
Americans how easily it can be done. ... The
Assembly is a shining example of how people
can work and live together.”

Like the early Christians, Jehovah’s wit-
nesses believe in obeying all human laws
that do not conflict with God’s. No un-
clean, criminal persons are allowed to be
part of the New World society of Jehovah's
witnesses; if any slip in, they are disfel-
lowshiped, as was the early Christian
practice. (1 Cor. 5:11-13) Said the Piscat-
away (New Jersey) Chronicle of the Wit-
nesses in July, 1953: “We know from hav-
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ing had personal contact with the JW’s
when they were here in 1950 that they
bend over backward to observe all laws of
the township as faithfully as possible.”

Why, then, since they are law-abiding,
do the Witnesses sometimes find them-
selves in courtrooms and in prisons, as was
the case with the early Christians? A pro-
fessor of history answers: “Perhaps the
most notable thing about the Witnesses is
their insistence upon their primary alle-
giance to God, before any other power in
the world.” (These Also Believe) The re-
sult is, as stated by the Akron, Ohio,
Beacon Journal of September 4, 1951: “Je-
hovah’s Witnesses have a religion they
take far more seriously than the great ma-
jority of people. Their principles remind
us of the early Christians who were so un-
popular and who were persecuted so bru-
tally by the Romans.”

Idolatry Shunned

The early Christians were often perse-
cuted because they refused to perform a
simple patriotic rite: sacrificing to the em-
peror. Those Christians regarded such a
rite as idolatry, Similarly the witnhesses of
Jehovah give their worship and allegiance

“only to God. They are like the early Chris-

tians, as the book 20 Centuries of Christi-
anity states:

“They [the early Christians] lived quiet, moral,
indeed model lives. In every respect except that
single matter of incense burning, they were ex-
emnplary citizens. . . . While sacrifice to the Ge-
nius of the emperor remained the test of patriot-
ism could the authorities afford to wink at the
contumacy of these unpatriotic Christians? The
trouble in which the Christians consequently
found themselves was not wholly unlike the
trouble in which, during the war years, that
aggressive sect known as Jehovah's Witnesses
found itself in the United States over the mat-
ter of saluting the national flag.”

As ambassadors for God’s kingdom, Je-
hovah’s witnesses do not salute the flag of
any nation; yet they show respect for the
flag of the country in which they live by
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obeying all laws that do not conflict with
God’s laws. Saluting the fAag is considered
by the Witnesses to be a religious act in
which they cannot conscientiously partici-
pate. They view the act o be a violation
of the Second Commandment and of Chris-
tian Scriptures warning against idolatry.
(Ex. 20:4, 5; 1 John 5:21) Like the early
Christians, their stand against idolatry is
little understood, as pointed out by the
book The American Character, in the
chapter ‘“Unity and Liberty’:

“Carlton Hayes pointed out long ago that the
ritual of flag-worship and oath-taking in an
American school is a religious observance. . .
That these daily rituals are religious has been
at last afirmed by the Supreme Court. .. . To
the overwhelming majority of the American
people, the objections of the Witnesses were
as unintelligible as the objections of the Chris-
Hans to making a formal sacrifice to the Divine
Emperor were to Trajan and Pliny.”

No Part of the World

The early Christians understood clearly
what Jesus said about his true followers:
“They are no part of the world, just as
I am no part of the world.” (John 17:16)
Like those first Christians, Jehovah’s wit-
nesses are no part of the world; hence,
when it comes to this worid’s politics and
wars, their stand is one of strict neutrality.
This has resulted in persecution, such as in
Nazi Germany, where thousands of Wit-
nesses were thrown into Hitler's concen-
tration camps. Yet, like the early Chris-
tians, they have Kkept integrity to God
despite the severest persecution. In this
regard Captain S. Payne Best wrote in his
book The Venlo Incident:
“The fortitude of [Jehovah's witnesses] was
most remarkable and earned the grudging ad-
miration even ¢f their jailors. Most had been
imprisoned since 1933 and their treatment had
been the worst possible. They had been begten,
tortured, and starved; one man had been pub-
licly hung, but I was told that there had not
been a single instance of one of these men for-
saking his principles and buying liberty by
entry into the armed forces. . . . All that I
met with were honest, Kindly, and very brave
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men; fanatics, If you will, yet carrying with
them something of that sacred flame which
ingpired the early Christians.”

Even their enemies testified to their in-
tegrity, such as the commandant of a con-
centration camp, Rudolf Hoess, who wrote
his autobiography, published in the book
Commandant of Auschwitz. He told how
some of the Witnesses were shot for re-
fusing to give up their neutrality by going
into the Nazi army. Comparing these Wit-
nesses to the early Christians, he said:
“Thus do I imagine that the first Christian
martyrs must have appeared as they wait-
ed in the circus for the wild beasts to tear
them to pieces.”

Today, because of their neutrality, Je-
hovah’s witnesses in Communist lands are
often imprisoned, In Communist Poland,
for instance, at the trial of one of the Wit-
nesses, the prosecuting attorney made this
statement: “Jehovah’s witnesses under-
mine the present social order. They do not
go to the polls, refuse to salute the flag
and do not serve in the army. Jehovah’s
witnesses upset the present order just as
much as the first Christians did. The Ro-
man emperor could not suffer it and so
Jehovah’s witnesses today cannot be tol-
erated either,”

However, no matter where they live in
the world, Jehovah’s witnesses are, like the
early Christians, men of peace. Justin
Martyr of the second century quoted the
words of Isaiah 2:4, about ‘beating swords
into plowshares and spears into pruning
shears,’ and said that Christians endeavor
to live in harmony with that scripture.
For Jehovah’s witnesses, the time for the

fulfillment of Isaiah 2:4 has already come.

Preachers of the Kingdom of God
Because they are no part of this world,
Jehovah’s witnesses devote their energies,
not to any attempt to reform this world,
but rather to the work the early Christians
did—preaching God's kingdom. Knowing
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that Jesus said true Christians In our day
would be preachers of the “good news of
the kingdom . . . in all the inhabited earth
for & witness to all the nations,” and that
“then the end will come,” Jehovah’s wit-
nesses bend all their energies to this life-
saving Kingdom preaching.—DMatt. 24:14.

Like the first Christians, all Witnesses

are preachers. Concerning them, an Apgli-
can bishop said in the book Part Time
Priests? .
“This is a wvast, working, lay organization.
Every member of that body considers himself
a minister and a worker. It is small wonder
that, with this man-power and zeal, the growth
of these groups is an explosive fact in the
contemporary religious scene.”

This apostolic method of preaching was
also mentioned in the magazine Adulf Stu-
dent, in an article on ‘“The Early Church,”
which said that in this respect “Jehovah’s
witnesses more nearly resemble the early
Christians than do members of the more-
regular denominations,”

The house-to-house preaching of Jeho-
vah's witnesses, then, is nothing new; the
early Christians preached similarly, cov-
ering towns and rural areas. Comparing
the Witnesses to the early Christians, Leo
Pfeffer writes in the volume Church, State
and Freedom: “Their aggressive mission-
ary tactics are reminiscent of those em-
ployed by the early Christians, and the re-
ception accorded them by the nonbelievers
is likewise reminiscent of that visited on
the early Christians.”

Like those early Christians, Jehovah's
witnesses have used every possible method
to preach God's kingdom: the printed
page, phonograph, radio, television as op-
portunity affords, and other methods. As a
result, sound motion pictures were pio-
neered by Jehovah's witnesses. The book
Where Else but Pitisburgh! tells how the
Witnesses completed, in 1914, “a long-term
project—the first epic motion picture, It
was called ‘The Photo-Drama of Creation,’
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and although it appeared 15 years before
other sound pictures were produced, it of-
fered a combination of motion and still
pictures synchronized with a recorded lec-
ture. It was in four parts, running a total
of eight hours, and was viewed by some .
8,000,000 people.”

Not only is every possible method used
to preach God’s kingdom, but just as the
early Christians spread their message
throughout the then known world, so the
Witnesses preach the good news world-
wide, Thus Charles Samuel Braden, pro-
fessor of history, wrote in his book These
Also Believe:

“As witnesses under divine constralnt to make
known the imminence of the end of the age
and the coming of the Theocracy, they seek
by every conceivable means to get their mes-
sage to the people. One need never be surprised
at any new method they may evolve, Jehovah's
wlitnesses have literally covered the earth with
thelr witnessing. . . . It may be truly said
that no single religious group In the world
displayed more zeal and persistence in the at-
tempt to spread the good hews of the Kingdom
than the Jehovah’s Witnesses.”

What are the facts, then? That in regard
to beliefs, conduct, manner of worship,
separateness from the world, preaching
message and zeal, none other than Jeho-
vah’s witnesses measure up to the Christi-
anity of the early Christians. This worship,
which the facts show was that of the early

. Christians, is practiced by Jehovah’s wit-

nesses in all parts of the world. If such
worship appeals to you, you are invited to
attend meetings at the nearest Kingdom
Hall, or you may write the publishers of
Awake! for information on how you may
have a free home Bible study. As was true
with the early Christians, Jehovah’s wit-
nesses are eager to help you study the Bi-
ble, to understand it and to know what
God’s requirements are so that you may
survive this world’s Armageddon end and
realize the hope of everlasting life under
the Kingdom of heaven,
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Following Apostollc Example

@ Last year John A. O'Brien
told 200 priests attending the
third National Conference on

Convert Work that Jehovah's

witnesses are making converts
thirty-one times faster than
_Catholics by using the house-
to-house, personal-contact
method of the apostle Paul.
(Acts 20:20) Emphasizing the
need of following the apostollce
cxample of personal visits at
the homes of people, O'Brien
said: “Newspaper ads, parish
hulletin notlces, posters, radio
and tfelevision announcements
are all helpful, but they are
‘also-rans’ when compared
with one person talking direct-
ly to another.”

Charch Money-raising

& On January 30 Bishop
James A, Pike told some 600
delegates to an Episcopal con-
vention in San Francisco that
Episcopaliang were poor con-
tributors to the church. He
lamented: *“Qur rate of re-
sponse, among people who are
statistically shown to be the
persons with the highest in-
come in the nation, i8 so
wretched that it would indicate
that we are sick, slck, sick,
religlously speaking.” Because
money-raising has become
such a major problem many
pastors have turned to profes-
glonal fund-raising frms for
help. Cne of these, St. Louis’

30

Dazey Enterprises, Inc., charg-
es $222 per wage earner in
small parishes and $1.02 in

large ones for its services.
Testifying to the success of
their methods, its president,
Harry Dazey, boasts: “We sell
95 percent of the pastors that
we call on.”

Leadership Lacking

® On February 27 Pope
John XXIIT told a meeting of
the central preparatory com-
mission for the coming 21st
ecumenical council of the Cath-
olic church that he was dis-
mayed over the decreasing
number of priests in “vast re-
gions of Latin America and
not of America alone.” Giu-
seppe Cardinal Pizzardo esti-
mated that the 228,000 Cath-
olic priests throughout the
world were only about half the
number needed adequately to
care for the spiritual needs of
the Catholic population,

On February 26 Dr. Louls
Finkelstein, chancellor of the
Jewish Theological Seminary
of America, noted that an *un-
precedented shortage of rabbis,
cantors and teachers” existed
He said that the shortage
made it impossible to take care
of the religious and cultural
needs of the Jewlsh population.

Churches Jusitfy War
® Martin Niemdlier, West
German evangelical leader,

hoted in a speech last January
in Edinburgh, Scotland, that,
because of loyalty to their
countrles, mnational churches
had justiffed each war in his-
tory. “Yet,” he said, “I cannot
imagine Jesus marching with

any army."

Devll Kept for 8even Years

@ On January 17 the Church
of England, in a ruling made
by the convocation of Canter-
bury, decided that for at least
seven more years mention of
the Devil would be retained in
the catechism. According to
the catechism, a candidate for
confirmatlon says: “At my
baptlsm my godparents made
three promises to God for me
-—first, that I would renounce
the devil and fght agalnst
evil.” Originally, the commit-
tee in charge of rephrasing
the catechism was in favor of
substituting “renounce aji that
is wrong” for “renounce the
devil,” but since this caused
such a protest from some quar-
ters, it was decided to leave
the Devil in the catechism, at
least for an experimental peri-
od of seven years.

The dissension and confu-
sion that this dispute caused
within the church is indicated
by the comment of the bishop
of Birmingham, Dr, J. L., Wil-
son: “I deplore the reactionary
measure of puiting the devil
back and I would ask one ques-
tion. If he is there, obvicusly
there is some doctrine about
him and that doctrine has to
be taught. What is that doc.
trine that has to be taught?
QOught we not to have some
commission or other order to
tell us what is the church's
doctrine on the devil about
which it is so important to
teach our children?”

Bible Doctrine Ignored

@ Omn December 3 Dr. K. Mor-
gan Edwards, professor of
preaching at the Southern
California School of Theology,
of Claremont, told 200 Method-
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ist leaders the Methodists
‘need some doctrinal back-
bone.” He said: “We have been
so tolerant in matters of be-
lief, we have ignored our cen-
tral doetrinal heritage, . .. The
trouble is, we are so enamored
with roll-keeping that we trade
in our two-edged sword for a
bean bag.”

Admission of Fallure

@ In a speech last August
Cardinal Cushing admitted
that “we Catholics have lost
our moorings, we have lost the
way. We are no longer a mis-
sionary Church, fulfillling the
divine charter.... For the
first tlme in the history of
mankind, atheism is on the
march; and the Church is help-
less to prevent the advance of
anti-Christ, because we don't
have, in my opinlon, a mission-
ary Church—a Church, from
top to bottom, recognizing
God’s charter.”

eliglous Publcatinhs

The Register;’ a Catholic’

-

r"fo[lsslomry Zeal

® The Catholi¢ newspaper,

rlewspaper /pu'b'lished in the '\The T'ablet,In an article last

United States, reports that the
circuiation of Catholic news-

papers and magazgi ached
an unprecedengtd 27,000, in
1961. This was the Lrfited

States and Canada. Albert R.
Zuroweste of the NCWC Press
Department called the increase
“the greatest in the history of
the Catholic press.” By com-
parison, Jebevah's ¥xitpesses
printed somie 96,000,000 qopies
of the Watcktower and Awake!
magazines thit. were cirtulated

in the W-
da daring their service
year, more than e and a
half times as many as circu-
lated by the Catholics. An
additional 88,000,000 maga-
zines were circulated by Jeho-
vah's witnesses in other parts
of the world.

Tatl-askéd: “Beloved readers,
have you ever met one of Jeho-
vah’'s Witnesses? Have you
ever crossed swords with them
in an argument?” Instcad of
eriticizing Jehovah’s witnesses,
the article continued by ask-
ing: “How many times have
you called them brash, imper-
tinent, persistent, aggressive
when, on the other hand, if
they were Catholic mission-
aries, you would say they were
zealous, sgellsacrificing, un-
mindful of the condemnation
of the world about them or
the people in it, giving them-
selves and all that they have
in order that people might
know and love and serve
God ?” It concluded theat al
vah’s witnesses “have in abun-
dahce what most of our Catho-
lick do not have, or at least do
not\make use of.”
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Hofu foell do pou kuofe the Bible?

Could you tell the story of the Bible, from beginning
to end, in such simple, modern language that even a
child could understand it? That is just what vou will
find in the book

From Poradise Lost to Paradise Regained

Besides, the book is so beautifully illustrated, you
could almost relate the account from the pictures. Got
your copy today. Send only 5/6 (for Australia, 6/6;
for South Africa, 55¢).

WATCH TOWER

THE RIDGEWAY

LONDON NW. 7

Please send me the beautifully i{lustrated book From Faradise Lost to Poradize Regoined.
I am encloslng 53/6 (lor Australis; 6/6; for South Africa, 53c).
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on the streefs

and from house io house

mNOWlEDGE OF GOD
and what he purposes for our generation is the most
vital information you could receive. To make sure
that you do not miss out on it, Jehovah’s witnesses
print and carry to you personally the two most
widely distributed religious magazines in the world,
this journal you held, Awakel, and its companion,
The Watchtower.

But few persons receive
every issue this way. Do you? Make sure of every
single copy. Have them delivered to you regularly
by mail. Send the coupon below and receive a
special gift of six timely booklets.

One year for both magazines for only 14/-
(for Australia, 16/-; for South Africa, 1.40)
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WATCH TOWER THE RIDGEWAY LONDON NW. 7

Please serl me The Watchiower and Awake! for one year. I am enclosing 14/- (for Australla,
16/-; for South aAfrica, 1.40). Feor mailing the coupon I am to reeelve free the booklets "Tkis
Good News of the Kingdom,” World Conquaest Boon—by (Gad’s Hingdom, Healing of the Natione
Has Drawn Near, When (GJod Bpsaks Pegce to All Nations, “Look! T Am fJa.king All Thirgs New’
and God’s Way is Love.
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