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Or the Hebrew word Nephesh and Greek word Psuche. 

BY REY. WM. GLEN MONCRIEFF, SCOTLAND. 

Nepuesu. (Hebrew Term.) 

SrcrionI. Nephesh, a noun, is derived from the 
verb Naphash, which means to breathe, expire. 

Szc. II. Nephesh, is, in the English version, 
translated breath. 

Job 41: 21. “His breath (naphesho) kindleth 
coals.” All animals, including man, “the paragon 
of animals,” breathe the same element, the common 
air, sometimes by us called “the vital air,”.to dis: 

_ tinguish it from other airs or gases which do not 
support life. In Eee. 3: 19, it is said “they,” 
men and animals, “ have all one breath,” or ruach, 
in the Hebrew ; which term, here rendered “ breath,” 
is, in verse 21, of the same chapter, translated 
“sport,” and in many other places of the old Tes- 
tament. When so used the fogce of ruach is equal 
to nephesh, when that term is employed to express 
Breath 

Here verses 20 and 30, of Genesis I., may be 
considered for a moment. “And God said, let the 
waters bring forth abundantly the moving (margin, 
creepng)creature that hath life,” (mar., iveng soul— 
Hebrew, nephesh) v.20. Since nephesh means breath, 
the verse may be rendered “breath of life,” as well 
as living soul, as in the margin, and, were it so 
rendered, the real meaning would be more obvious. 
Soul of life, or breath of life, imports breath that 
sustains life; and the whole passage just means 
this—Let the waters bring forth abundantly the 
creeping animals that live by breathing—in a word, 
breathing creeping animals. ‘The same remarks 
are also applicable to y. 30, to “every thing that 
creepeth upon the earth, wherein there is life” 
(margin, “a living soul’'—nephesh), that is, soul, 
or breath of life—in a word, to every. breathing 
animal that creepeth -upon the earth, as well as to 
the beasts and fowls, mentioned in the beginning 
of the verse, the Almighty gave the green herb for 
meat. . 

It is the oxygen in the atmosphere that renders 
it vital, or life-supporting: let this element be re- 
moved, or consumed, and, asin the Black Hole at 
Calcutta, it becomes life-destroying. 

Src. III. Nephesh is translated “creatwre,” or 
animal. 

Gen. 1: 21, “And God created great whales, 
and every living creature” (nephesh). Verse 24, 
“Let the earth bring forth the living creature” 
(nephesh). 2:19, “Whatsoever Adam ealled 
every living creature” (nephesh). 9: 10, “every 
living creature (nephesh) that is with you.” Lev. 
11: 46, “This is the lav——of every living crea- 
ture (nephesh) that moveth in the waters.” 

Then each “beast,” “fowl,” and “creeping” . 
thing, is a nephesh, a creature; that is, an organ- 
ized being living’ by breathing the atmospheric air. 
The noun nephesh thus clearly bears out thé import 
of the verb naphash (Sec. I.): each animal is a 
nephesh, in virtue of its living by breathing. 

This seems to be the proper place to introduce 
the text, Gen. 2:.7, “And the Lord God formed 
mAN Of the dust of the ground, and breathed into 

jhis nostrils the breath of life; and man became a 
living soul” (nephesh). 

Observe Ist. Man, not a part of him, was made 
of dust, or world matter. ‘he passage’ does not 
say his body was made of “dust;” he, the ENTIRE 
maN, the being Adam, was made of dust. Hence 
we read, “ Dust raou’’—not a part of him—* dust 
THou art, and unto dust shalt raou return.” Gen. 
3:15. Compare Job 10: 9; Ps. 30: 9; 103: 14; 
146: 4.. Hee. 3: 20, “All’”—men and animals— 
“all are of the dust and all turn to dust again,” 
The materiality of the entire man is conveyed no: 
less pointedly in the designation “ flesh” given to 
man, as in Gen. 6: 3, “he also is flesh ;’—and in 
such language as this, “the end of all flesh,” Gen.. 
6: 13;—“hath made of one blood all nations of 
men,” Acts 17: 26;—and “flesh and blood cannot 
inherit the kingdom of God,” 1 Cor. 15: 50. To- 
make these passages teach, with a view to suit the 
demands of a-creed in theology or philosophy, that 
the Creator formed only a part of man of “dust,” 
is, in our judgment, instead of trembling reveren- 
tially in handling the record, to use a liberty with 
it which borders on infidelity itself. The unhappy 
infidel rejects all the text; and such a mode of ex- 
pounding it treats the sacred words as if they weré 
imperfect and partially false. 

Ob. 2d. How man became alive. “God breath- 

ed into his nostrils the breath of life and man be- 
came a living soul.” That is, the man was made 
alive by being made to breathe ; and, in living by 
breathing, he resembles all the other organized 
creatures or souls. “They have all one breath,” 
Eee. 3: 19: which is, therefore, the breatli of lives, 
or the breath that supports so many different lives, 
or living animals. Were it necessary it could be 
shown at length here, that the two gases (oxygen 
and nitrogen), which form the atmosphere breathed 
by man, enter, in a solid state, into the composition 
of his organized textures—the brain, flesh, &c. ; 
they are also found in the fluids. Blood has eighty 
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per cent. of water, and water is a compound of 
ocygen and hydrogen ; blood contains nitrogen and 
oxygen, as well as other elements. The brain and 
nerves contain a large quantity of albumen, which 
is one of the constituents of blood; one of the 
“fatty acids,” discovered in the brain, contains 
nitrogen. No vegetables afford nutriment to ani- 
mals unless they are rich in nitrogen. (See Lie- 
beg’s Animal Chemistry, by Gregory, 3d Edition, 
Part*I., pp. 12, 50, 52, &c.) From this it could 
be proven that “breath” is essentially, to a given 
extent, of the same nature as the animal organiza- 
tion; indeed, man breathes what he is made of, as 
disclosed by the chemical analysis of his being. 
Man inhales the air, his breath is nephesh, and he 
himself, to a great extent, is breath or air, in an 
organized solid, or liquid state; radically, then, he 
is one with the’vital atmosphere—this breath, or 
its elements, differently received by him, (the oxy- 
gen, e. g.,in one form, from the air absorbed by 
the blood, in its passage through the lungs,) being 
largely found in his physical structure. 

Ob. 3rd. What man became,—tiiterally grew 
into,—in the act of becoming alive. The man 
made of dust “became a living soul” (nephesh) ; 
or more accurately, even, he became living soul. 
See alsol Cor..15 : 45. The words here (Gen. 2 : 
7) rendered “‘ living soul ” are, in the first chapter 
of that book, twice translated “living creature,” 
and inythe other passages quoted at the commence- 
ment Of this section, where the inferior tribes are 
spoken of. In all these verses, for “living crea- 
ture” we may read “ Livine soun;” and in the 
one before us, Gen. 2 :.7, we may, with equal pro- 
priety, render. the Hebrew, man became a living 
{not an ever-living) creature, or a living being — 
God breathed into man the breath of life, and the 
man became alcve—became living man, is the per- 
fect force of the language.’ We may, therefore, 
make all the original phrases in our English ver- 
sion “ living creature,” or all “ living soul ;” so that 
to be a “living soul” is nothing peculiar to man, 
each of the inferior breathing tribes being a “ div- 
ing soul” as wellas himself. They are all souls, 
inasmuch as they live by breathing ; he became 
living soul—living. creature; an animal alive and 
to live by breathing. The identity in their mode 
of being, as in their material constitution, is thus 
shown to be perfect. 

Suc. IV, Nephesh is rendered “life,” as 

Gen. 9: 4, “ But flesh with the life (naphesh) 
thereof, which is the blood thereof, shall ye not 
eat.” Verse 5, “ At the hand of every man’s broth- 
er will I require the life (iephesh) of man.” Ex. 
21: 23,“ Shalt give life (nephesh) for life” (ne- 
phesh). Job 2: 4, “ All that a man hath will he 
give for his life” (napheshu). Job 12: 10. “In 
whose hand is the soul (nephesh—margin, “ life ”) 
of every living thing.” Job 31: 39, “have caus- 
ed the owners thereof: to lose their life ’— 
(nephesh). Proy.12: 10,“ A righteous man re- 
garded the life (nephesh) of his beast.” Jonah 1 ; 
14, “ Let us not perish for this man’s life” (ne- 
phesh). See also Ley. 17: 11 and 14; also 24: 
ee hens 

e reason why life is expressed by “ nephesh ” 
is obviously this :—life results from breathing, 
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as breath is “ nephesh,” life, its product, is also so. 
denominated. 

Here we may advantageously note a few passa- 
ges where, in place of the indefinite rendering 
“ soul,” it had been better if “ life” had been em- 
ployed, as in the above verses and others that 
might have been transcribed. 'These are, Gen. 35 : 
18, “ And it came to pass as her [Rachel’s] soul 
[naphesh] was in departing (for she died) that she 
called his name Ben-oni,’” &c. Her soul—her ne- 
phesh—undoubtedly was her life, and the parenthe- 
tic words, “for she died,” show clearly that such 
was the sense in which the inspired historian used 
the term. It was not her that was departing, but 
her soul—hex,life—was departing from her, or ex- 
piring. She was ceasing to breathe, and life, like 
an exhausted lamp, was going out. Hence we 
read “she died,” and she was buried. Dust she 
was, and unto dust she—not a part of her merely 
—returned ; in a, word, the woman Rachel died and 
was committed to. the tomb. 

Again: 1 Kings17: 21, 22, 23, “ And he [Eh- 
jah] stretched himself upon the child three times, 
and cried unto the Lord, and said,,O Lord my God, 
I pray thee, let this child’s soul [nephesh} ee 
into him [margin, his inward parts] agai d 
the Lord heard the voice of Elijah, and the soul 
[nephesh] of the child came into him again, and he 
revived. And Elijah took the child, and brought 
him down out of the chamber into the house, and 
delivered him unto his mother, and Elijah said, see, 
thy SON LIVETH.” 

Had our translators rendered nephesh, in y. 21, 
“life,” instead of soul, as they have done in*many 
other places,.of which we have already given proof, 
there would have been no difficulty in understand- 
ing this text. That it should have been so ren- 
dered, or that we ought here to understand by the 
word soul “ life,” is obvious from the whole circum- 
stances of the narrative, 2 

a. We learn from y. 17 that the child’s sickness 
was so sore “ that there was no breath left in him ;” 
and by ceasing to breathe he would cease to live. 

b. The mother understood him to be dying “art 
thou come unto me——to slay my son ?” vy. 18. 

c. The language of Elijah after the child’s re- 
covery is most explicit, “THY SON LIVETH,”.v. 23 ; 
he was miraculously restored to life and activity. 

d. Let it also bemarked that the Prophet prayed 
that the soul (there is nothing about zmmortai soul 
in the passage) of the child might come “into him 
again.” He did not ask that he—the child—might 
return, say to his body again: but that the soul 
might return to the child ; ina word, that the boy 
might be made tolive anew. 'The personality was 
in the child, not in his soul, which soul merely gave 
life to, or was the life of the enfeebled child. Life 
had departed, breathing had ceased, or he had 
ceased to live ; the prophet desired that life might 
return, or that he might re-live, in the mercy of 
Heaven. We use the same form of speech our- 
selves ; for example, we say a man’s strength has 
gone, that it has-returned ; we speak of health re- 
turning and of health departing, and we mean that 
the man has become weak or strong; he has be- 
come diseased, or grown healthy again. So here, 

and | the child’s “ soul” or life went away,—he ceased to 
- 
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live; it returned, or he began afresh to live by 
breathing, as he had done before the fatal calamity 
assailed him. . 

Another passage is Job 11 : 20, “ But the eyes 
of the wicked shall fail, and their hope shall be as 
[margin, a puff of breath] the giving up of the 
ghost” [naphesh.] : 

Giving up the ghost is expiring, and thus the 
version is rather a commentary on the original than 
strictly a rendering of it. To give up the “na- 
phesh,” here rendered ghost, is giving up the life ; 
and to expire is to cease to live, the continuance of 
life being dependent on the prolongation of the 
breathing. Henee, for a hope to be like the giving 
up the naphesh, is to be transient and yain. 

Src. V. The idea of personality, or self, is often 
expressed by “nephesh,” rendered soul. Of this 
the instances are all. but imumerable, a few ex- 
amples will enable the reader to detect others in a 
moment. ’ 

Gen. 12: 13, My soul [I] shall live because of 
thee ;” 34: 3, “ His soul clave [he clave] unto Di- 
nah ;” 42: 21, “ We saw the anguish of his soul,” 
i. e., his anguish.. Exod. 30: 12, “ Give every 
man & om for his soul [for him] unto the Lord.” 
Ps. 3: 2,“ Which say of my soul,” [of me] ; 25: 
13, “ His soul [he] shall dwell at ease;” 49: 8, 
“The redemption of their soul” [their redemp- 
tion] ; 56 : 13, “ Thou hast delivered my soul [me] 
from death ;” 89: 48, “ Shall he deliver his soul 
[him] from the hand of the grave.” Prov. 2: 10, 
“ Knowledge is pleasant unto thy soul,” [to thee.] 

Not unfrequently have our translators omitted 
the nephesh (rendered soul in the preceding verses) 
and simply expressed the force of the original, as 
will be seen in a few examples. 

Gen. 14: 21,“ Give me the persons [margin, 
“souls,”| and take the goods to thyself ;” 36: 6, 
“ And Esau took all the persons [mar., pees 
of his house.” Exod. 12: 16, “save that whic 
every man [mar., soul,] must eat.”: Lev. 4: 27, 
“And if any one [margin, souls,] of the common 
people.” Judges 16: 30, “ And Samson said, let 
me [mar., my soul,] die.” Job 31: 39, “ caused 
the owners |mar., soul of the owners] thereof to 
lose their life,”—nephesh—[mar., expire] ; 36 : 14, 
“ They die,” [mar., their soul dieth.] Ps. 105 : 18, 
“ He [mar., his soul,] was laid in iron.” Isa. 46 : 
2, “ but themselves [mar., their souls] are gone into 
captivity.” 

The explanation of such passages as the follow- 
ing, where nephesh occurs, and where it is rendered 
soul, is no less obvious and satisfactory. 

Joshua 10: 30, 32, 39, “He [Joshua] smote 
——all the souls [i.e., all the men] that were 
therein,” &c,; 11: 11, “ Smote all the souls,” [i. 
e,,men.] Ps. 22: 29,“ None can keep alive his 
own soul,” [or himself] ; 30: 3, “ Brought up my 
soul [me] from the grave ;” 56: 13, “ Deliver my 
soul bre from death.” Isa. 38: 17, “ Thou hast 
in love to my soul oe ‘delivered it |me] from the 
pit of corruption.” Jer. 2: 34, “ Blood of the 
souls,” [of the men.] Ezek. 13: 18,19, “To slay 
the souls [the men, or those] that should not die ; 
and to save the souls alive [the men, or those] that 
should not live,” &c.: 18: 4, “ All souls ae 
are mine, as the soul of the father, so also the sou 

of the son is mine; the goul that sinneth it shall 
die,”—or simply thus,—all are mine, as the father 
is mine, so also the son is mine, ue that sinneth 
shall die; 22: 25, « They have devoured souls,” 
[men] ; verse 27, “to destroy souls,” [men.] 

It may be useful to call attention to one other 
passage, which, after the verses just quoted, cannot 
be found to present any insuperable difficulty to a 
candid mind. It is Ps. 16: 10, “Thou wilt not 
leave my soul in hell; neither wilt thou suffer 
thine Holy One to see corruption.” Quoted in 
Acts 2: 27, 31. 

a. What is here rendered hell; is sheol in the He- 
brew, which, according to Professor Lee, means a 
grave ; the state of the dead, or a state of death ‘ 
the grave ; any great depth. It is rendered grave 
in Eee. 9: 10, “ There is no work. in the grave 
{sheol] whither rHovu goest,” So also in Ps. 30: 
3; 31: 17; 88:3; 89: 48; Prov. 1: 12 ; Hos. 
LS 

b. “ My soul” is a Hebrewism for me, as we 
have discovered in many other passages, and the 
words my soul are here obviously parallelled, and 
indeed explained by the phrase “ thine Holy One ” 
in the end of the passage. * : 

c. The soul of Messiah, was Messiah himself ; 
and the soul of Messiah, Jehovah’s Holy Qne, 
could see corruption in the grave; but this is a 
prediction that he would not be permitted to see: 
corruption. In other words, the text is announce- 
ment that Messiah should have a very early resur- 
rection ; and that this was the fact the gospel his- 
tory explicitly attests. ‘ 

Having presented these passages, we may re- 
mark, in concluding this section, that the process 
by which nephesh came to designate a man, appears 
to have been the following :—It first means breath, « 
then life, resulting from the inhalation of vital air 
by the lungs; and then, naturally, the being who 
breathes and so lives. By being described as a ne- 
phesh, man is portrayed to us as an organized be- 
ing who is to live by breathing, like the other 
breathing creatures, or souls, who are subjected to 
the same life-laws with ourselves. 

Sxc. VI. Nephesh is applied to dead men ; or it 
designates a corpse. Man became a living soul by 
being made to breathe, and, when he expires at the 
final hour, he becomes a soul without life, or a dead 
soul—a dead being. ‘The following are instances 
of this usage : Ne 
Num. 6: 6, “ He shall come at no dead body,” 

(nephesh] or dead man: 9: 6, “certain men who . 
were defiled by the dead body [nephesh] of a man.” 
Lev. 19:.28, “ Ye shall not make any ulate in 
your flesh for the dead,” [nephesh] : 22:4, “un- 
clean by the dead,” [nephesh] ; Hag. 2: 13, “un- 
clean by a dead body,” fnephesh 

Src. VII. Nephesh describes some of the pow- 
ers, desires, appetites, or mental states of a man ; 
or of a living human soul. 

Gen. 23: 8, “ If it be your mind,’—naphesh- 
echem, your opinion, your judgment. Exod. 15: 
9, “My lust [naphesh] shall be satisfied upon 
them,”—I will be revenged upon them. Deut. 6 : 
5,“Thou shalt love the Lord thy God wijh all 
thine heart, and with all thy soul [naphesh] and 
with all thy might.” 
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What special power of man is expressed by soul, 

in this passage, is not easily discovered. If heart 

is taken to express affection, soul may then be un- 

derstood to describe intellect, or mind ; perhaps it 

may be life that is referred to, and it is as easy to 

suppose a call to love God with all the life as with 

all the “might.” Obviously the text summons men 

tg love supremely the Hternal God of love and 

mercy, with every power they possess, and as long 

as they have them for exercise, let the capacities 

receive from us whatever names we please to cgn- 

fer on them. 
Deut. 23: 24, “at thine own pleasure,’—na- 

phesheka ; 28: 65, “The Lord shall give thee sor- 

sow of mind,”—naphesh; simply, the Lord shall 

give thee sorrow. Judges 18: 25, “ angry fellows,” 
—nephesh ; margin, bitter in soul; i. e., men in a 
rage. 1 Sam. 22: 2, “Every one that was dis- 
contented,”—Hebrew, man, nephesh ; margin, bit- 
ter of soul. Prov. 23: 2, “a man given to appe- 
tite,”—nephesh. : 

Sec. VIII. Nephesh, in conjunction with anoth- 
er word, is rendered tablets in Isa. 3: 20, “ the 
head-bands and the tablets,” (batei, nephesh), mar. 
“houses of the soul.” In professor Lee’s Lexicon, 
this Hebrew phrase is interpreted, perfume boxes. 
Gesenius explains it to mean, “smelling bottles.” 
Prof. Alexander, of America, in his commentary 
on this verse, says, “ the houses (i. e,, places, or re- 
ceptacles) of breath, meaning, probably ; the per- 
fame boxes, or smelling bottles worn by the Orien- 
tal women at their girdles.” If perfume bottles or 
boxes are referred to in the text, the perfume may 
naturally be called their nephesh, inasmuch as it 
breathes out, like odors from flowers. In this way 
the original idea conveyed by nephesh, breath, (see 
preceding Sec. II,) is beautifully preserved. The 
soul of the perfume boxes was the perfume that 
exhaled from them. 

———_ 

THE CROSS,—A REVIEW. 
BY HENRY GREW. 

The intelligent writer, whose “serial papers on 
the doctrine of the Cross” I am humbly endeavor- 
ing to test by the Word which abideth forever, re- 
ferring to “a passage in the Epistle to the Hebrews 
(chap. 12), observes: “'The Cross is characterised 
as a great ignomy or‘ Shame ;’ and is called the 
‘contradiction’ (or opposition) of sinners against 
Christ. It is there simply regarded as the expres- 
sion of sinful resistance to Christ’s character and 
mission. No other aspect of the Cross is here re- 
cognised by the sacred writer ; and this particular 
aspect is so presented as to necessitate the conclu- 
sion that the cross of the Lord Jesus was, in its 
character and value, not expiatory but exemplary.” 
He also remarks, “ that as both James and John 
endured violent deaths as witnesses to the truth,— 
the moral character of Christ’s death was the same, 
—that he suffered and died as a witness of the 
truth. It was in each case a martyrdom.” 

Our author’s views, on this important subject, 
are here exhibited without the shade of ambiguity. 
The death of the Son of God, in respect to its 
“ moral character ” and expiatory nature, is reduced 
to a level with the deaths of James and John! 

God no more made the “ soul ” or life of his “ only 
begotten Son” “an offering ror sin” (Isa. 53) 
than he made the lives of James and John such an 
offering. The Lamb of God, by dying for us, ne 
more “taketh away the sins of the world,’ than 
James and John! “The Jehovah hath (no more) 
laid on (Jesus) the iniquity of us all” than he has 
laid it on James and John, or Cranmer and Rid- 
ley, or any other martyr. One was no more 
“ wounded ror our transgressions,” or “ bruised For 
our iniquities” than the other: (Isa. 53). “ We 
were (no more) reconciled to God by the death of 
his Son,” are no more justified by 1s blood,” than 
we are reconciled and justified by the death and 
blood of any other martyr:—Rom. 5:10. God 
has no more “ set forth” his matchless Son “ to be 
a propitiation (mercy seat) through faith in his 
blood, to deélare his righteousness for the remission 
of sins,” than he has set forth James and John, or 
John Rogers, for that grand and gracious purpose 
of infinite wisdom and love! Rom.3:25. The 
former was no more “ delivered ror our offences” 
than the other :—Rom. 4: 25. What then mean- 
eth the testimony of the inspired Apostle : “ These 
are they which came out of great tribulation and . 
have washed their robes and made them white mv 
THE BLOOD oF THE Lams ?”—Rey. 7:14. What 
are the arguments offered to sustain a theory man- 
ifestly opposed to the obvious import of these di- 
vine testimonies? Is it possible that so talented 
a writer can imagine that his proving that our 
blessed Lord died as a martyr, or witness to truth, 
is proving that he died only as a martyr? Is 
proving that his death is to be viewed in this as- 
pect, proving that it is to be viewed im no other? 
Our author has referred to Heb. 12th chap., where 
the apostle, exhorting’ to the exercise of christian 
patience, enforces the duty-by the example of Je- 
sus, who “.endured the cross,” and thé “ contradic- 
tion of sinners against himself.” It is true, indeed, 
as the writer affirms, that the inspired apostle re- 
garded the crucifixion “ as the expression of sinful 
resistance to Christ’s character and mission.” Is 
this proving that he regarded it in “no other as- 
pect?” Why, then, I ask, did he in the very same 
Hpistle write as follows ; ; 

“For such a High Priest became us, who is 
holy—who needeth not daily, as those high priests 
[under the Law] to offer up sacrifices, first for his 
own sins, and then for the people’s, for this he did 
once, when he offered up himself :’”—7 : 26, 27. 

“ For if the blood of bulls and of goats—sancti- 
fieth to the purifying of the flesh : how much more 
shall the blood of Christ, who, through the Eternal 
Spirit, offered himself without spot to God, purge 
your conscience from dead works to serve the living 
God? And for this cause he is the mediator of 
the new testament, that by means of death, for the 
redemption of the transgressions that were under 
the first testament, they which are called might re- 
ceive the promise of eternal inheritance ;’— 9 : 13, 
15. “ Christ was once offered to bear the sins of 
many.” “ Now once in the end of the world hath 
he appeared to put away sin by the sacrifice of him- 
self.” Without the shedding of blood is no remis- 
sion :”—9 : 26, 28, 22. Weare sanctified through 
the offering of the body of Jesus Christ once :’”— 
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10:10. “This man after he had offered one sa- 
crifice for sin,” &e., 12th verse. 
_ What are the aspects here represented by the 
inspired apostle, in which he contemplated the 
death of the Son of God? It is as an offering or 
“sacrifice for sin.” “ He offered up himself” as 
“mEANS—for the redemption of transgression ” and 
of our receiving “the promise of eternal inherit- 
ance.” It was to“ BEAR the sins of many.” 

Tt is argued that, because Jesus told his disci- 
ples, “ Yeshall indeed drink ofthe cup that I drink 
of, and with the baptism that I am baptized withal 
shall ye be baptized,” his “ suffering and death— 
were not of the nature of an expiation,” &e. It is 
affirmed that “the cup and baptism (of the Savior 
and his disciples) were in kind the same ;” “ their 
experience would be zdentical with hisown.” The 
question is, were they the same zn all respects? 
‘Was the divine purpose the same in respect to de- 
sign? “ The Lord hath laid on Him THis Son] 
the iniquities of us all :’—Isa. 53:6. Did he 
thus lay our iniquities on “ James and John?” Was 
“the chastisement of our peace upon” them? vy. 5. 

Our intelligent author must, I think, ona review 
of the subject, perceive that his construction of the 
Savior’s words is untenable. There is no logical 
necessity for any other construction than that his 
disciples should endure sufferings and death for the 
sake of the same holy truth for which he suffered. 
The Savior’s words contain no implication that 
“the principle of his final sufferings was not unique ” 
in any particular. In suffering for Christ’s truth, 

' they had “ fellowship with his sufferings,” although 
it can neyer be said of their sufferings and death 
that they were “a propitiation—for the sins of the 
whole world :’—1 John 2:2. “ By one offering 
he hath perfected forever them thatare sanctified :” 
—Heb. 10:14. Will our respected author affirm 
this of all or any of his disciples? He must affirm 
it, or acknowledge that “ the principle of his final 
sufferings was unique.” No other martyr must 
presume to claim any participation of this honor 
with the matchless Son of the Blessed. None 
other in heaven or on earth, or under the earth, 
can ever announce that he “has washed us from 
our sins in His own blood :’—Reyv. 1 : 4. 

“<Q the sweet wonders of the Cross 
Where Christ the Savior loved and died !”’ 

Our author remarks of the Cross, “ Although fore-| 
seen by God, it was not demanded and planned by 
Him.” See Acts 2 : 23; 4 : 27, 28. 
We thank the writer for reminding us of the 

solemn caution of the inspired apostle, “ Beware 
lest any man spoil you through philosophy—after 
the tradition of men, after the rudiments of ‘the 
world, and not after Christ.” The question is, 
what, in respect to the subject at issue, is the “ phi- 

losophy ” which is “after the-tradition of men, af 

ter the rudiments of the world,” and what is the 

divine philosophy which is “after Christ?” Our 
appeal now is to Christ himself, “ the faithful Wit- 

ness” of the Truth, to determine this important 
question. Let us obey the voice of J ehoyah, 

“Hear ye him.” , 

~ «T Jay down my life ror my sheep.” “J lay it 
down of myself.” “The Son of man came to give 

his life a ransom for many.” “The bread that il 
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will give is my flesh which I ‘ill give ror the life 
‘| of the world.” “This is my blood which is shed 

for many FOR THE REMISSION OF SINS.” 
Isa. 539 5;6,0008 
What is the philosophy which is “ after the tra- 

dition of men,” &¢c.? It is that this “ doctrine of 
the Cross,” this emanation of the wisdom and love 
of God, is “ to the Jews a stumbling block and to 
the Greeks foolishness.” “The [animal] man. re- 
ceiveth not the things of the Spirit of God, for 
they are foolishness unto him, neither can he know 
them because they are spiritually discerned :’—1 
Cor. 2:14. The apostle, inspired by the Eternal 
Spirit, and our author are agreed on this. point. 
The holy truth, to the natural or animal man, is 
indeed “absurd and offensive.” I pray our Father 
that there may be also an agreement in opposing 
“the wisdom” which “is foolishness with God.” 
Did he cause “ the offense of the Cross” 0 cease, 
by compromising the matter with carnal ‘men, 
whose “ understanding and moral sentiments” were 
“ violently shocked ” with this “ stumbling block ?” 
Did he attempt to remodel the “sure corner stone” 
because the builders rejected it? Did he give place 
by subjection to the self-righteous Jew or conceited 
Greek, through fear of giving “ plausibility to infi- 
delity ?”. «No, not for an hour.” ~ 

It is asked, “can crime be cleansed by crime ?” 
To this and all questions of the same category, it 
is sufficient to reply in the language of inspiration, 
“ Surely the wrath of man shall praise thee.” As 
Joseph said to his penitent brethren, so can Jesus 
say to his penitent crucifiers, “ Ye thought Evi 
against me ; but God meant it unto Goon, to bring 
to pass, as it is this day, to save much people 
alive :’—Gen. 50 : 20. 

To divest the offering of the Son of God of its 
vicarious character, is to divest the entire divine 
institution of typical sacrifices of all sigmificance, 
and to subvert the foundation of the hope of eter- 
nal life, by nullifying the means which infinite wis- 
dom has devised, that God may “ be just’ and the 
justifier of him which believeth in Jesus.” 

“Unto him that loved us, and washed us from 
our sins in his own blood, and hath made us kings 
and priests unto God and his Father; to him be 
glory and dominion for ever and ever. Amen.” 

pb ee 

THE DOCTRINE OF THE CROSS. 

THE CROSS AN EXAMPLE.—BY J. PANTON HAM, 

{Continued from page 117.] 

No attentive reader of the Pauline Epistles can 
fail to observe that the cross was associated in the 
Apostle’s mind with ideas very foreign to the notion 
of expiation. Already we have seen how he as- 
pired after a common experience with Christ in his 
crucial sufferings and death, and it is in harmony 
with that aspiration, and the language in which 
he expresses it, that he speaks of being “ cru- 
cified with Christ.” There is no difficulty in ap- 
prehending the Apostle’s meaning in this and si- 
milar modes of speech, if we suppose him to have 
conceived of the cross as neither more nor less than 
the malignant and wicked récompense of that high 
devotion to truth and righteousness which Christ 
came to reveal and fulfil. But if we are to associ- 

Compare 



134 

ate with the cross a scheme of judicial satisfaction 
by substitutionary punishment, then a singularly 
alien idea is introduced, and one which refuses to 
concur not only, as we have seen, with its several 
historic incidents, but with those forms of expres- 
sion, and associations of thought, which so fre- 
quently present themselves in the apostolical wri- 
tings. If the cross of Christ was an expiatory 
fact, as it is commonly understood by the.popular’ 
mind, then we are ata loss to account for that 
style of speech, so familiar to the Apostles, which 
obviously establishes a oneness of experience with 
their Lord in this special incident of his history. 
Again we repeat, the cross of Christ, if expiatory, 
would have stood forth in its own solitary singu- 
larity unapproached and unapproachable, as much 
as, nay, more so than Sinai, when it was made a 
tabernacle for the terrible manifestation of the Di- 
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than that one insulated idea, which it is alleged 
especially to imply. But the fact is manifestly 
otherwise. The cross has entered largely into the 
vocabulary of apostolical theology, and furnished 
one of the commonest illustrations of the New 
Testament. Its exclusive appropriation to Christ, 
which the popular theory requires, is at once con- 
fronted by such a passage as that we have just quo- 
ted, where we find that the cross, not a cross, but 
| the cross of Christ is made the common property of 
Apostles, and even of the world by personification. 
Paul speaks of being “ crucified with Christ,”—of 
being crucified to the world by the cross of Christ, 
and of the world being crucified to him, by the 
cross of Christ. yen “ the flesh, with the affec- 
trons and lusts,’ are said to be “ crucified.” And 
in another place Paul says, “ our old man is cruci- 
fied with him,” not, be it observed, he was crucified 

vine Majesty. The experience of Christ then could} for our “ old man,” or former corrupt self, but our 
never have been made a grand lesson of human 
virtue, and be held forth for the imitation of man- 
kind, as it evidently is in the epistolary writings. 
Nor could the Apostles haye had such a conception 
of the cross as: that which they reveal when they 
speak of fellowship in Christ’s sufferings, and con- 
formity to has death, and being crucified with Christ. 
They draw too near, and claim too great intimacy 
when they so speak of the world’s expiation.— 
Their more suitable attitude would be to stand far 
off, and smite upon their breasts, and gaze with un- 
mingled awe. But they obviously approach with 
bold step and speech, and, instead of looking upon 
the cross as a solitary and terrible insulation,—as 
the awful concentration of judicial ideas hedged 
about by the most singularly distinct cireumstan- 
ces—they stand with shod feet on this great cen- 
tral spot,—surround themselves with the identi- 
cal circumstances, and regard it as the very soul 
of their religious life. Thus speaks one of the 
Apostolical College: “God forbid that I should 
glory save in the cross of our Lord Jesus Christ, 
by which* the world is crucified unto me, and I 
unto the world.” Strange language on the expia- 
tion theory! The cross, and that too of the Lord 
Jesus Christ, is here in a figure made to bear an- 
other victim, and that “the world,’—the spirit, 
principles, and pursuits of the world—* by which 
the world is crucified unto me.” And to establish 
the completeness of the divorce between himself 
and the world, he represents the cross of Christ as 
bearing yet another victim, and-that himself—*and 
I (am crucified) unto the world.” We think we 
have very strong presumption against the expiatory 
notion of the cross in such apostolical phraseology. 
If the Apostle wished to convey the idea that the 
world was dead to him, andhe dead to the world, 
he could have said so, without introducing the 
idea of the cross and crucifixion, which, on the pop- 
ular supposition, is the symbol of ideas so entirely 
unique as to be unfit for illustrating such, or indeed 
any subject, and which we should imagine, on this 
supposition, would never have been associated in 
the mind of an Apostle with any other idea than 

* Gal. 6 :14—The English version hag “ by whom,” 
which is obviously not the sense, nor the grammatical 
rendering. The margin has “ whereby,” “« by which,” that 
is, by the cross. ‘ 

corrupt self, or old man, is crucified on his cross, 
and with him. Such a rhetorical appropriation 
of the cross of Christ we do not understand on 
the theory of expiation, but find no difficulty in 
understanding it apart from that theory. The 
phraseology, technical though it be, affirms the in- 
telligible truth that all true christians have under- 
gone such a moral transformation as is implied in 
the change of the old or former man, into the new 
man; and that this great transformation has been 
accomplished on the same principle of personal re- 
ristance of sin, which ultimately ended, in the case 
of Christ, in his crucifixion. It is manifestly in 
reference to believers’ personal reformation that 
the Apostle says, “ Our old man is crucified with 
him,” for he adds, “ that the body of sin might be 
destroyed, that henceforth we should not serve sin.” 
But why should Paul describe this personal refor- 
mation of a believer’s character, by the idea of 
crucifying the oldman, or old corrupt nature, un- 
less he understood the cross to express the great 
moral idea of holiness resisting and overcoming 
the assaults of sin? This was beyond doubt the 
idea in Paul’s mind, an idea totally distinct from, 
and inconsistent with the expiatory and vicarious 
nature of the cross of Christ. 

The same Apostle has aremark in his Epistle 
to the Galatians too obviously bearing on this 
part of our subject to be passed by without no- 
tice. The work of Paul in Galatia had been great- 
ly interrupted by the blind fanaticism of certain 
Judaizing teachers, who insisted on the obligation 
of circumcision, and the maintenance of the Mo- 
sai¢ institutes, by the Christian disciples. The 
pain and annoyance which this circumstance had 
given the Apostle, are apparent throughout his 
Epistle to that Church; and it is in reference 
thereto that, in the close of his letter, he says, 
“From henceforth let no man trouble me; for I 
bear in my body the marks of the Lord Jesus.” 
Here is plainly an allusion to the crucial st7gmata, 
or scars on the person of Jesus, which he had re- 
ceived in his unswerving fidelity to truth and 
righteousness. These marks were flesh witnesses 
to the perfection of that obedience which 
even a violent death could not divert him. The 
stood, therefore, in the natural rhetoric of the 
Apostle as the symbols of an unflinching devotion 
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under persecution; and because he himself had 
flesh scars, endured in the same great cause, he 
says, with peculiar propriety, “I bear in my body 
the marks of the Lord Jesus.” The thrice scourg- 
ing, and the’ stoning at Lystra, had left their in- 
delible tokens on his person, which he gloried in as | 
the tokens of a truer circumcision than that sup- 
plied by the mere ceremonial circumcision which 
certain of the Galatian Church were anxious to 
superadd to their Christian faith. Now this com- 
parison of the scars or marks in his own flesh with 
those which had been left in the flesh of Christ by 
the crucifixion, establishes a common principle in 
their endurance ; it explains Paul’s idea that Christ 
was crucified on the very same principle as he was 
scourged and stoned, that is, in bearing a living 
testimony to the truth of God. Had the Apostle 
regarded the cross-scars of Christ as the tokens of 
a vicarious satisfaction or expiation, he surely 
could not have expressed himself as he does in the 
language above. That he should have placed his 
own scars and those of the Lord Jesus Christ in 
juxtaposition, and even call Christ’s mark his own, 
is another and very considerable weight in the 
scale of evidence against the popular theory of ex- 
piation. This language takes its place side by side 
with that which has already come under our no- 
tice, where Paul aspires“after “the fellowship of 
Christ’s suffering,” and to be made conformable to 
his death ;” it expresses the Apostle’s idea, as Mr. 
Albert Barnes has well put it, that it was his duty 
as it was his privilege, to become in all things 
«just like Christ.” 

Peter, (first Hpist. 2: 19-21), like his brother 
Apostle, alludes to the sufferings of Christ in a 
manner which is totally inexplicable on the popu- 
lar theory. He tells servants that they should be) 
subject not only to such masters as are “ good and 
gentle, but also to the froward : for this is thank- 
worthy,” he adds, “ if a man for conscience toward | 
God endure grief, suffering wrongfully. For what 
glory is it, if when ye be buffeted for your faults, 
ye shall take it patiently? But if when ye do, 
well, and suffer for it, ye take it patiently, this is! 
acceptable with God. For even hereunto, (name- | 
ly, to suffer for well doing, and so to suffer wrong- 
fully,)were ye called, because Christ also suffered 
for us (that is, suffered wrongfully, contrary to all 
justice, because he was a well-doer), leaving us an 
example, that ye shauld follow his steps.” What 

-can be plainer than that Peter says Christ suffered | 
for us, by way of an example, not for the expia- 
tion of our sins? He bids us follow his steps in 
the matter of his sufferings, because hereunto are 
we called. Then clearly the sufferings of Christ 
are exemplary, and as such cannot be of the na- 

ture of an expiation. 

In the chapter following the above quotation 

the same Apostle says, “ For it is better if the will 

of God be so, that ye suffer for well-doing than for | 

evil-doing. For Christ also hath once suffered for: 

sins,’”—not asa punishment for sins, or for the 

sake of expiating sins, because why should the | 

Apostle introduce such an idea in this place, where 

he is enjoining his-disciples to suffer, if need be, 

for well-doing, rather than for evil-doing, and also 

introduces it with the word for, which,signifies the 

introduction of an example or a motive? He could 
only mean that “ Christ also hath once suffered for 
sins,” in the sense of suffering unjustly as a. well- 
doer, hence he adds, “ the just for the unjust,” and 
hence the appropriateness of this reference to 
Christ’s sufferings, and their value as an example 
to suffer for well doing. ‘ ” 

The exemplary character of Christ’s sufferings 
are yet further set forth in the opening verse of the 
succeeding chapter (chap. 4 : 1), “ Forasmuch then 
as Christ hath suffered for us in the flesh, arm your- 
selves likewise with the same mind.” Here be- 
lievers are enjoined to be prepared to imitate 
Christ’s sufferings, if the occasion shall demand it, 
and in the view of such an occasion he writes, 
“ Beloved, think it not strange concerning the fiery 
trial which is to try you, as though some strange 
happened unto you, but rejoice, inasmuch as-ye 
are partakers of. Christ’s sufferings.” 

No one, we presume, will venture to deny that 
the Scriptures set forth the sufferings and death of 
the Lord Jesus Christ in the light of an ExamMPLE 
to the Church. We have never heard this dispu- 
ted. Asa doctrine it is acknowledged, but it is 
not prominently set forth and enforced. And the 
reason is obvious. It is not easy to reconcile the 
exemplary and expiatory character of the cross of 
Christ. If it be expzatory, how can it be ata- 
ted ? and yet, if it be exemplary, it must be capa- 
ble of imitation. Can the cross of Christ have 
this two-fold character? That it is exemplary the 
Scriptures distinctly declare—but they do not dis- 
tinetly declare that it is expiatory. We must, if 
we acknowledge the authority of Scripture, accept 
the first, but we are not bound to accept the lat- 
ter, for the reason that it is nowhere mentioned in 
the Scriptures. There is express Scripture autho- 
rity in support of the doctrine that the cross of 
Christ is the Church’s example, but there is not 
express Scripture authority that it is the Church’s 
expiation. This latter is only a theological specu- 
lation, and ought a theological speculation to be 
elevated to the rank of a Scripture doctrine, espe- 
cially where it is found to be at irreconcilable va- 
riance with another clearly ascertained and undis- 
puted truth? We lay great stress on this part of 

the argument against the popular doctrine of ex- 

piation, and do not hesitate to declare our convic- 
tion that, confronted with the fact that the cross of 
Christ is erected before the Church as its great Ex- 

ampLE—the notion of expiation is untenable, and 

ought to be repudiated. Add to this the whole 

force of evidence derived from the Scripture histo- 

ry of the Crucifixion, and our Lord’s public and 

private discourses concerning that event, and the 

conclusion is logically inevitable, that the idea of 

an expiation is most foreign to the nature and pur- 

ose of Christ’s death, and cannot be made to con- 

sist with the facts and phenomena. of the case. 

<1 

Arriictions—Those afflictions which have their 

proper effect on us and humble us into true resig- 

nation, are like storms which drive rightly-directed 

vessels towards their desired ports. 

The longer the saw of contention is drawn the 

hotter it grows. 
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THE CONFLICT. 

REVIEW OF PROF. MATTISON.—BY THE EDITOR. 

Tn our last, we brought our review of Prof. Mat- 

tison’s first discourse to a close. We now proceed 

with hissecond. His text was Luke 23 : 43, “'To- 
day shalt thou be with me in Paradise.” He re- 

marked : 
“ We shall prove, this evening, from the Word of God, 

that immediately at death, the soul of the righteous goes 

to glory. Nature throughout recognizes the distinction 

between mind and matter. Death is the separation of the 

two.” : 
If “nature recognizes the distinction between 

mind and matter,” will the Professor be kind 

enough to show us where in nature a created mind 
is recognized as existing, or making any manifes- 

tations, separate from matter? If death is the se- 
paration ofmind and matter, will he show us where 

in nature there is evidence of the existence and ac- 

tivity of that mind when thus separated? Can he 

do it without going to the “ Spirit Rappers ?” 

But the Prosessor is strong against them ; yet they 

manifestly are too strong’ for him: for he gives 

them their premises: 7. e., he admits that mind 
lives and acts when the man is dead! . But as the 

Professor does not claim this spirit rapping deve- 
lopment, in his facts in “nature,” we are curious to 

know if he has any others. Let him prove, if he 
can, that 2 created mind can live and act separate 
from all material organisation, or separate 
matter. But he saith : 

“Tf this [text] was the only declaration in the Bible, 
on this point, it ought forever to set the question at rest, 
Those who. teach the death of the spirit with the body, 
when they come to this text are like Samson, shorn of 
their strength. They know not at what point to raise a 
fog to obscure its meaning, The Savior told the thief, in 
substance, this day thy soul shall be with my soul in par- 
adise, that is, in heaven.” 

Here is a little “ fog,” but we think we can see 
through it. In the first place, it is obvious the 
Prof. makes “mind—soul—and spirit,” synony- 
mous terms; hence, the spifit and soul are the 
mind, and the mind is the spirit or soul. The spl 
rit, soul, and mind, are only so many different words 
for thought. Then if the Savior’s promise to the 
thief was, “ in substance, this day thy soul shall be 
in heaven,” it stands thus : “ This day thy thought 
shall be with my thought in heaven ;” or “ Thy 
mind shall be with my mind in heayen.’. But 
waiving this : by what authority does the Profes- 
sor give us the “ substance ” of the Savior’s words ? 
The words themselves are, “This day shalt rHov” 

from 

—the person addressed, “ be with me”—the person 

who speaks—* in paradise.” » Three days after, and 
subsequent to his resurrection, Jesus said to Mary, 
John 20: 17, “Touch me not; for Iam not yet 

ascended to my father.” Hence three days are 

passed and Jesus had not been to heaven “ yet ;” 

therefore the Professor’s inference from the Savior’s 
words cannot be true, and that part of his “fog ” 

is dissipated. Jesus’ own testimony that he had 
not “ yet ascended” to heaven, cannot be set aside 

to accommodate our friend; and any attempt to 

set it aside—as some do—by saying, “ He had not 

ascended in his body, but his soul had been there,” 
is null and void, from the fact that Jesus declares | 

that he, personally, had “not yet ascended,’”—I— 

the personality—the Jesus who spoke to the thief 
and said, “ with me.” ‘The personality is the same 
in each case—the one before and the other after his 

resurrection. 

There is no difficulty in the text under consider- 
ation only what arises from neither of the other 
evangelists having said anything of the penitence 
of one of the thieves, and two of them having ex- 
pressly said that the thieves—plural—reviled Christ 
upon the cross. Supposing the account of Luke 

to be a genuine account of the. penitence of one 
malefactor, it is only necessary to understand the 

thief’s prayer to remove all the “ fog.” What did 

the thief pray for? “Lord remember me when 
thou comest zto thy kingdom.” Archbishop 

Whately says, “ Jnto is a mis-translation ; it should 

be, 2 thy kindom. The meaning is—at thy se- 
cond coming in triumphant glory. Thus we read 
in Heb. 9 : 28, ‘ Christ was once offered, &c.. . : 

and unto them that look for him shall he appear 
the second time unto salvation.’ "— Scrip. 
Rev. on a Future State, p. 324. 

Thus, then, the thief prayed that when Jesus— 
who was now being “ offered ” on the cross—should 

come in his glory, to take-his kingdom, that he 

would remember him. The answer is plain— 

“ This day ’—of which the thief had spoken, viz., 
when Christ should come in his kingdom, at his 

return “from heaven ”’ in his glory—* thou ”—not 
thy soul merely—but “thou shalt be with me in 

paradise.” Here all is plain and easy to be under- 

stood, and the “ fog ” is all on the Professor’s side ; 

for if he insists on the literal day in which the 

words were spoken he has not only the insurmount- 

able testimony of Christ to overcome, that he had 

not yet ascended to heaven three days after, but he 

has also to prove that the thief died that day at 
all. He was not dead when “the even” of that 
day came ; for it was after that his legs were bro- 
ken to hasten his death ; and hence unless his soul 

> 99. 
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left his body before he was dead, it did not arrive|ject in dispute, of which these words are an imper- 
at paradise till the day after the promise; and if}fect extract? It is the subject of the Resurrec- 
it arrived there then, the promise was unfulfilled in|tion. It was not about the present state of the 
two particulars : Ist. It was not the “to-day” of}dead, though it involved the agreement of both 
the Professor ; and, 2nd, Jesus was not there for parties that the dead were not now alive. We say 
more than forty days afterwards. Let the impar-|it involved this agreement, because no question of 
tial now judge on which side the fog is. It is ‘all|their present state was raised, it was a question 

light on our side, in our judgment. Whether our|about the resurrection.. The Saddueces denied the 

Professor is in the fog, he perhaps can judge better | resurrection of the dead, and believed’ that death 
than we. Wishing him a happy deliverance from|was an eternal cessation of conscious existence : 
all fog, we pass this part of the subject. The Pro-| that was what they called being dead, Hence their 
fessor goes on to say : question is direct on this subject—* Whose wife of 

them (the seven husbands) is she in the resurrec- 
tron 2” Not, Whose wife is’ she now?> Mark’s 

record reads the question thus, “ In the resurrection 
therefore, when they vise, whose wife shall she be 
of them?” And Jesus’ recorded answer, in Mark 

is, “ When they shall rise fromthe dead; ..... 

and as touching the dead that they vise ””—not that 
they are now living—but, “ that they rise, have ye 

not read in the book of Moses, how in the bush 

God spake unto him, saying, I am the God of 
Abraham, and the God of Isaac, and the God of 

Jacob?” Luke adds, “ For he is not the God of 

the dead, but of the living, for all live unto him.” 

Thus by a combination of the Evangelists, we ar- 
rive at this truth,—The Sadducees did not question 
our Lord on the present state of the dead, because 
they manifestly had uo dispute with him as to the 

fact that if there is a future life, at all, it de- 

pends on a resurrection. They understood him to _ 

teach a future life to dead men by a resurrection, 
and in that way only; while they maintained, 
when men die they remain eternally dead. It is in 

view of their belief, or disbelief, our Lord uses the 

term dead. If men were to be eternally dead, as 

the Sadducees maintained, then God could not be 

called their God, for he is not the God of men who 

are dead in that sense. The Sadducees acknow- 
ledged the authority of Moses, and Jesus appeals 

to that authority to prove them in error. To do 
this, he shows them, if there be no resurrection, 

then Abraham, Isaac, and Jacob would be dead in 

their sense ; but that such is not the case, he tells 

them that God had declared himself to be their 

God; hence they must have a resurrection, and 

that such was the purpose of God concerning those 

Patriarchs ; in his purpose they all—Abraham, 
Isaac, and Jacob—live unto him “ who quickeneth 
the dead and calleth those things which be not as 
though they were,” because of the certainty of 

their actually being. Compare Mark 12: 23-27, 
and Luke 20: 27-38, with Rom. 4:17; then 

turn to Heb. 11 : 13, where, speaking of Abraham 

and others, Paul saith, “These all died in faith, 

“« Paul says, ‘ death cannot separate us from God,’ there- 

fore the soul lives on, or death does separate us from 

Him? ~~" 

If the Professor had told us where Paul says 

this we would have felt obliged to him. It is how- 

ever nowhere in the Bible, and must be a new re- 

velation, if the Professor is correct in the. state- 

ment. We have no doubt he thought Paul said 

so, yet he should translate the English right, if we 

cannot do so with Hebrew and Greek, as he affirmed 

not one of us could. The mistake of our Profes- 
sor here is in making a very important omission. 

Paul saith, Rom. § : 35-39, that nothing “ shall 

be able to separate. us from the love of God, which 

isin Christ Jesus our Lord.” Let it be observed 

it is the love of God, as manifested in Christ Je- 

sus, that neither death nor anything else can sepa- 

rate us from. When the saint falls asleep in death 

he is no more separated from the Jove of God than 
the infant asleep in its mother’s arms, or in the 

cradle before her, is separated from the love of its 
mother. Her love, if possible, is even stronger 

than before, while she watches for it to awake ; es- 

pecially if it was suffering much before it fell 

asleep, and she knew it was to awake free from all 

pain and sorrow. God’s children are great suffer- 
ers here, especially those of whom the Apostle is 

speaking in this chapter—they were killed all the 
day long, &c. y. 36; but though killed God loves 
them still, and watches over them to awake them 

at the last trump, by the voice of His Son, in 

whose hands he has placed their lives ; and because 
of their union with His Son he loves them though 

men may hate and kill them. That love secures 
their resurrection at the last day; from zt they 

cannot be separated, not even in death. But what 

has this to do with the Professor’s assumption from 
his imperfect quotation? Next he says: 

“God is not the God of the dead but of the living, 
therefore Abraham, Isaac, and Jacob must be living, or 

God is not their God.” 

Here is another specimen of a want of attention | 
to the text and its connection. What is the sub- 

© 
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not having rectived the promises,” &c,, and at ver- 

ses 39 and 40, having spoken of many ancient wor- 
thies, he saith, “ These all, having obtained a good 

report through faith, received not the promises: 

God having provided some better thing for us, that 
they without us should not be made perfect.” The 

whole family of saints are to be brought into the 
inheritance at once, at the last trump, by the re- 
surrection, and not by a survival in life when 

dead. 
If Prof. Mattison’s construction of the words 

under consideration is the true one, he will find it 

difficult to show why the Sadducees were szlenced- 

For if Jesus designed to show that the souls of 
those ancient Patriarchs were now living, by his 
appeal to Moses, his opponents might easily have 

_ replied, “ How does that prove the reswrrection, 
Master?” So far, in fact, would such an argu- 

ment be from proving the resurrection—the very 

. point in question—it would prove it wholly wnne- 

cessary, and hence highly improbable. The only 
way to avoid this would be to take the ground of 
Rey. John Howard Hinton, England, who attempts. 

to make it appear that it is not the resurrection 

proper that is the disputed point, but a future life 
in general; but to his view Mark’s account— 

which we have quoted—is fatal, viz. : “ When they 

shall rise—when. they shall rise from the dead’”— 
not, when they die, or when they enter the future 

life merely ; no, the great question of a future life 

all turns on the fact whether men shall rise from 

the dead : without such rising there is no future 

life to any man. The text we have considered, so 

far from sustaining our opponents, is an engine 

that demolishes their own theory completely, and 
is a strong bulwark to defend the position we ad- 

vocate, viz., “ Life—future, eternal life—only 

through Christ, and that by the resurrection at the 
last day.” Our Professor next saith : 

“ «Pear not them which can kill the body but cannot 

kill the soul.’ Man cannot kill the soul. But if it is one 

with the body, any man can kill it. There is no such 
thing in the universe as a dead soul.” 

Ignorant as the Professor says we are of He- 

brew and Greek, we think we know enough to 

comprehend the fact that he does not possess the 
attribute of omniscience, and therefore there may 
be such a thing somewhere in the universe as a 
dead soul. If he will turn to Rev. 16: 3, he will 

find testimony that “every living soul-in the sew 
died.” Then there must have beensuch a thing as 
a dead soul. * Should the Professor say, “ That 

means the fishes and whales died,” we reply that 
they were souls, and they died. If he understands 
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word in Hebrew for soul is Nephesh, and that the 
only word in Greek for soul is Psuche. In the He- 
brew we find the expression dead nephesh—dead 
soul,—of not unfrequent oceurrence, though our 

translation does not always suffer that fact to ap- 
pear, but a Professor should not attempt to conceal 

it. The Greek term psuche is primarily and pro- 
perly expressive of life, though our translators 

have sometimes rendered it life, and at other times 

soul. Of this Dr. Clarke complains, particularly 
in Math. 16: 25, 26.. If our Professor maintains 

a nephesh or psuche cannot be killed by man, yet 
he must admit that God is able to destroy both 
soul (psuche) and body ; for so the remainder of 
the text declares, from which he quoted partially. 

Besides, if souls cannot be killed by men, in some ~ 

sense, will our friend tell us how we are to under- 

stand the record, Joshua 10th chap., where, in the 

overthrow of certain cities, it is said six times, 

with slight variations, “ All the souls that were 
therein he vtterly destroyed?” That looks as if 
men might kill some souls! Will the Professor 

say, That means he destroyed their persons. Agreed. 

So soul sometimes means person, or personality. 

Now whose person, or personality, cannot men 

kill, or destroy ? Or, of whose persons or person- 

ality did Jesus speak in the text under considera- 

tion? “Was it the soul or person of all men, or of 

a certain specific class of men? Luke introduces 

the words thus, “I say unto you, my frends ;” and 

Matthew shows that it wa8 in a discourse with the 
disciples, and to fortify them against apostacy un- 

der their coming suffering that Jesus spake the 

words under consideration. They express a fact, 

viz.: That man cannot extinguish their personali- 

ty, or deprive his followers of life, so as to destroy 

or deprive them of that future and eternal life 
which he promised ; but that God was able to,do 

both—therefore fear not them who kill the body 

[deprive you of life now] but are not able to kill 

the soul (or extinguish your personality) ; for who- 

soever shall lose his life—psuche—for my sake shall 

find it.” Compare Matth. 10: 28, and Luke 12: 
4, 5, with Matth. 16: 25. 

The text, then, gives no countenance to the Pro- 

fessor’s assumption of an entity in man, called the 

soul, that survives in a state of conscionsness when 

the man is dead; but it does give the glorious 
hope to the followers of Christ, that however they 

may be tortured by men, even unto death, their 

personality shall be maintained by God, and they 

shall be raised up to an endless life at the last day. 
But if is also a warning that if they deny Christ, 

Hebrew and Greek, he knows that the principal | and apostatise under their sufferings, God will do 

* 

_ 
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_ that which man cannot do—destroy both soul and 
body—extinguish their being, their personality— 

forever : therefore fear Him, and not men who 

have no such power. 

i 

DEFENCE OF THE BIBLE. 

We here give our readers the last of our speech- 

es in the Hartford Bible Convention followed how- 
ever by the one we published March 15th, on the 

“ Theological Hell,” which was the last in order. 
—KHp. Ex. 

It may be proper for me to state at the outset, 

that I do not stand here, and have not stood here 

at any part of this discussion, to plead that every 
word in the Bible was given by inspiration. No 

such ground have I taken. I take the Bible to be 

a record, by faithful and trustworthy witnesses, of 

revelations that have been made by God to men, 

and of transactions connected with these revela- 
tions, and that the record of these transactions is 

not a matter of inspiration. The persons who re- 
corded it, recorded it in their own language, ac- 
cording to their understanding of it. Now, sir, 
in regard to the general charge, I, at the outset of 

this discussion, called for the law by which the 

Bible was to be judged, and so far at least as it 

related to my friend Wright and myself, it was 
settled that natural religion, the religion of Na- 
ture, or the God of Nature, was the law by which 
the Bible was to be tried. Though we might 
have pressed that point further, we chose to stop 
at that point, and to meet our friend on that 
ground—his own ground—and to test the God of 
the Bible by the God of Nature. Even suppos- 

ing the <God of the Bible sanctioned those dread- 
ful things which he (friend Wright) spoke of— 
which may be a question of itsel{—we have, in 

comparing the God of Nature with the God of 
the Bible, shown, at any rate, that the God of the 

Bible is‘no worse than the God of Nature, and 
therefore the God of the Bible can not be brought 
in guilty under the law by which he was to be 

tried. If it is pleaded that the God of the Bible 

sometimes acted one way and sometimes another, 

we say that the God of Nature has acted in the 
same way. The God of Nature sometimes gives 
rain, waters the earth, refreshes it with cheering 
showers, and causes it to vegetate and bring forth ; 

and at other times the God of Nature withholds 

the rain, and the earth parches up, and man and 

beast suffer and languish for the lack of the neces- 

saries of life, Then the God of Nature is equal- 
ly as deficient in this respect as the God of the 

Bible, and is equally charged with acting two sep- 
arate ways at different times. 

We might enlarge upon that contrast, but lest 
we should be charged with traveling over the 
ground again, we do not enlarge upon it. It has 

been insinuated, and something more than insin- 

uated, that God—I supppose, of course, meaning the 
God of the Bible—had no right to take away 
man’s life, except to transform him, as’ the cater- 

pillar is transformed into a butterfly. Now, Mr. 
Chairman, I have heard of that caterpillar trans- 

formation till to me it is worn threadbare. Sir, 

the caterpillar never did die, the. life never was 

extinct ; enter into that caterpillar’s bed, where he 
has wound himself for repose ;.put into that bed 
something that extinguishes life, and see if a but- 
terfly will ever come out. Never. But, sir, our 

friend should have followed the butterfly a little 

further, and then the beautiful butterfly, after flut- 
tering in the sun, and from flower to flower, dies ; 

and where is it now? Look at it lying in the 
street! where is he? emerged into some higher 
life! If it has emerged into some higher life, the 

God of Nature has failed to revealit. Yes, sir, 

and the God of Nature has failed to reveal that a 
son or daughter of the human family emerges into 

a higher life when once they die. We call upon 
you to bring a revelation of Nature that when a 
man dies he emerges into a higher state. Let us 

see the testimony, if they have it. Let it be forth- 
coming. The pagan philosophers, about whom so 
much has been said, only speculated upon the sub- 
ject. They never satisfied even their own minds, 
by their own confessions, only while they were in 

argument. They thought it expedient to teach 

the doctrine to the vulgar multitude, because they 
could hold an influence over them by it, while they 

themselves did not believe in this immortality ; and 

Bishop Whately has abundantly shown this in his 

work on the “ Future States.” 

Why, sir, if the God of Nature has revealed 

the certainty that man lives after he is dead, I ask 
why it is that these recent developments, which 

are called “rapping spirits,” have made their ap- 

pearance? Isthat the God of Nature, sir, ? This 

very resort to rapping spirits is an acknowledge- 

ment that the God of Nature reveals nothing in 

regard to man’s future life. 

I shall now proceed to notice some few of the 

criticisms which have been made upon the Bible, or 
the teachings of the Bible, and which have been 
urged upon the attention with great pathos, as 
showing that the Bible was as bad as the resolu- 

tion says. Perhaps I may as well begin in rela- 
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tion to the attempt to prove from this Bible that 

the God of Nature has revealed the moral perfec- 

tions of God. I have taken the ground that na-) 
ture or natural religion goes no further in regard 

to the doctrines of God than that there is a God, 
or that there are Gods, one or many, possessed of| 

great power and intelligence ; that the God of Na-| 

ture does not reveal with any certainty to man’s 
mind the moral perfections or character of that) 

being or of those beings. An appeal has been 

made to our Bible which gives us to understand 
that if our Bible is true, my position is not true; 

and if the Bible has taught a doctrine of that 

character, we are to conclude that nature does! 

teach the moral perfections of God. We are re-| 
ferred to Paul's Epistle to the Romans, 1st chap. : 
“ Because that which may be known of God is 
manifest in them,” or to them; “for God had 

showed it unto them, for the invisible things of 
him, from the creation of the world, are clearly 

seen, being understood by the things that are 

made.” What invisible things are clearly seen ?| 

The moral perfections of God? Are they clearly 

seen? Paul, what.do you mean? “ Even his eter- 
nal power and Godhead.” That is just what T 
said. His being, His existence, His power and in- 

telligence, it is clear, are manifested by natural re- 
ligion, but beyond that the A postle.does not affirm 

that it goes, and he specified the very points to 
which we referred. 

Next, sir, we have a criticism on the expression 

of. our Lord in Mark 26: 16; and if I am not 

mistaken, that verse has been quoted uniformly 
alone, without regard to its context—without re- 

gard to anything that is said in connection with it. 

The text, as quoted, is this: “He that believeth 

and is baptized shall be saved : he that believeth not 
shall be damned.” This is brought as a charge 
against the Bible,as threatening the most terrible 
penalty for unbelief, when it is affirmed a man can 

not believe without evidence. Well, I shall not 

I do not believe 
aman can believe without evidence ; nor did the 
blessed Jesus require that any one should believe 
without evidence. He expressly declares, as a 
principle of his religion, that if he had not come 
and spoken unto them, then they had not had sin. | 
Just look at the connection: “ And he said unto 
them, go ye into all the world and preach, the gos- 

He that believeth and is 
baptized shall be saved ; he that believeth not shall 
be damned,” or condemned. Why condemned ? 
Because they did not believe arbitrarily, without 
evidence? No, sir. He directed his ae to 

gospel that the God of Nature never preached, and 
never can—the gospel ofa future life by a resurrec- 
tion from the dead. He told them to go and 
preach, and the vse did go and preach that 
gospel. \ 

The gospel of Jesus Christ is the proclamation, 
the glad tidings to a benighted world, that the God 
of Nature has failed to enlighten, that there is an- 
other life, which may be obtained by the dying 

children of men; and that that life is God’s ap- 
pointment through the Lord Jesus Christ, and by 

him, and through him alone. These were the ti- 
| dings to a dark world, speculating, unable to find 

out what was beyond the dark clouds of death. 

“ Ged so loved the world that he gave his only-be- 
_gotten Son, that whosoever believeth in him should 
not perish, but have everlasting life.” The God of 
Nature teaches no such principle of self-revival. 

It remains for the glad tidings and good news of 

God to bring to view the possibility of obtaining 
immortality, and eternal life. 

To talk, then, about an arbitrary eheed to 

believe without evidence, is talking wrongfully 

against the Bible. No, sir, I am free to admit, if 

you please, that the God of the Bible does appeal 

to man’s reason; and I am willing to even go a 

step further, if my friends on the other side will 
like it better, and so far as to say that whatever 

may profess to be a revelation that contradicts pal- 
pably, plainly, true reason, is not a subject of be- 
lief. 

’ I notice another criticism which we have had 
on this occasion, which is in the 23rd chapter of 
Matthew : “Then spake Jesus to the multitude, and 

to his disciples, saying, The Scribes and the Phar- 
isees sit in Moses’ seat; all therefore whatsoever 
they bid you observe, that observeand do; but-do 
not ye after their works ; for they say, and do not.” 
It is said here that our Lord Jesus Christ requires 
that whatever the Pharisees bid them observe and 
do, they were to do. Where did they. sit? In . 
Moses’ seat. Then to the law and to the testimo- 
ny, if they speak not according to this word, it is 
because there is no light in them. If the Scribes 
and Pharisees did not speak according to the law 
and to the testimony, Jesus never commanded them 

to obey them—never. There has been something 
said in the course of these remarks by our friends 
on the opposite side about the Mosaic priesthood, 
about the corruptions of the Jewish priesthood, as 
if that were an argument against the religious in- 
stitutions of Moses. I beg, right at this point, to 
be indulged with the privilege of reading a remark 

work to which I have be- 
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fore referred. In 1st volume of his work, page 
209, he says : 
_ “Though the prophets always urged the nation 
in the most earnest manner to a strict observance 
of the institutions of Moses, it is abundantly evi- 
dent that they could not have formed any par- 
ty with the priesthood ; for not only haye they en- 
tirely abstained from commending the order, but 
their writings are full of censures and denuncia- 
tions against them for transgressing the laws of 
Jehovah, and for failing in their moral duties to-| 
ward the nation at large. It is hardly necessary 
to remark that Jeremiah and Ezekiel the only two 
prophets taken from the priestly tribe, are as ex- 
press in their censures of the priesthood as other 
prophets.” He adds, in a note, “ Collins, the De- 
ist, was so much struek with the amount of cen- 
sure cast by the prophets upon the priesthood, that 
he terms them ,”—these prophets—‘ free-thinkers, 
not discerning that though the prophets censured 
the irreligion or the immorality of the priests 
when they had thus transgressed, yet they uni- 
versally sustained the institutions of Moses in the 
most urgent manner, as being constitutions of Je 
hovah. However, the observation of this writer 
is important ; for even his superficial examination 
of the prophetical writings was sufficient to show 
him that there could be no collusion between the 
prophets and the priesthood.” 

These prophets, then, do denounce the corrup- 

tion and wickedness of the priesthood, and de- 

nounce it so severely, that even this intelligent De- 

ist was constrained to acknowledge there could be 

no collusion between them. But, sir, it has been 

said here, on this stand, that the Mosaic priest- 

hood was a “contemptible foolery.” If I were 

disposed to retalitate—but I am not—I would say 
that another criticism that I am about to notice is 
a most “contemptible ” criticism, but I wont use 

the word only as borrowed. 
The remarks which I am about to read, you will 

find extracted from Dr. MecCulloh, in his work, 

page 240. Dr. McCulloh, says : 
« Lord Bollingbroke, however inimical to the the- 

ory of the divine constitution of Christianity, has 
not hesitated to render the clearest testimony to 

its excellent morality, as the following. extracts 

from his writings will abundantly show. And his 

observations on the subject of theological teach- 

* ing not only is creditable to his discernment, but 

does justice to the actual merits of Christianity, 

which most other Deists have endeavored to con- 

found with the false teachings of men.” 

That isjust what is being attempted here. Lord 

Bolingbroke says in his 4th essay, section 5th : 

“ The gospel teaches universal benevolence, re- 

commends the precepts of ite and commends the 

observance of it in particular instances occasion- 

ally, always supposes them, always enforces them, 

and makes the law of right reason a law in every 

possible definition of the word beyond all cavil.— 

I say beyond all cavil, because a great deal of silly 

cavil has been employed to perplex the plainest 

things in nature, and the best determined signifi- 
eation of words according to the different occa- 
sions on which they were used.” 

He makes the law of right reason a law in the 
definition of the word, “ beyond all cavil.” There, 
sir, I believe in Lord Bolingbroke’s right-reagon ob- 
servation. That is a noble sentiment ; I take de- 
light in praising it, coming from a man called a 
Deist.. He was a man that rejected the Bible as a 
revelation, but was a beliver in God. I will read 
another extracg from the same author. He Says : 

“ The gospel of Christ is one continued lesson of 
the strictest morality, of justice, of benevolence, 
and of universal charity.” ait 

Is such the testimony we have heard in this 
place from the followers of Lord Bolingbroke? I 
hardly dare say followers. No, sir. The Bible 

has been attacked by “silly cavil.” It has been - 

attempted by such a cavil to show that the Lord 

Jesus condemned even the desire of marriage.— 
We come now to gbat text as recorded in the 5th 

chapter of Matthew, on which the cavil or criti- 
cism was made: “Ye have heard that it was 

said by them of old time, Thou shalt not commit 

adultery ; but I say unto you, That whosoever 
looketh on a woman to Inst after her,‘hath com- 

mitted adultery with her already in his heart.” It 

was said here (by Mr. Wright), that Jesus de- 
clared that whosoever looketh on a woman to de- 
sire her for his w7fe was an adulterer. I call that 

a “silly cavil.” We will not call it “a contenrpt- 
ible foolery.” It isa perversion of the words of 
Jesus, as palpable as the shining of the noon-day 
sun. ‘Turn with me, then, to the 19th chapter 

and 3rd verse: “The Pharisees also came unto 

Jesus, tempting him, and saying unto him, Is it 

lawful for-a man to put away his wife for every 
cause? And he answered and said unto them, 

Have ye not read, that he who made them at the 
beginning, made them male and female? For 

this cause shall a man leave father and mother, 

and shall cleave to his wife, and they twain shall 
be one flesh ; wherefore they are no more twain, 

but one flesh ; what God hath joined together, let 

not man put asunder.” I ask any intelligent man 

or woman in this congregation if we are not 

right in applying Lord Bolingbroke’s expression, 

“ silly cayil,” to such an interpretation of these 

words of Jesus as was given by persons on the op- 
posite side of the question ? ; 

If I were defending a cause that needed such a 

cavil, I should certainly be led to believe that it 

was a doubtful one. (Applause.) 
DF 

Speak with calmness and deliberation on all occa- 
sions, specially in circumstances that tend to irritate. 
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A WARNING TO CHRISTIANS 

“ Then shall many be offended, and shall betray 
one another ;. and many false prophets shall arise, 
and shall deceive many ; and because iniquity shall 
abound, the love of many shall wax cold. But he 
that shall endure unto the end, shall be saved.”— 
Matt. 24: 10-13. 

Tt is well known that seasons of great and gen- 
eral excitement, whether arising. from political or 
other causes, are fraught with danger to the men- 
tal stability of many individuals. There are 
times when some dreadful epidemic seems to seize 
hold of the mznds of men, when a blind excite- 
ment pervades all classes; and few escape the in- 
fection. ‘Times of war and .revolution are emi- 
nently such, and tend greatly to unsettle men’s 
minds, and to work them up into an unhealthy fe- 
verish state, creating a morbid desire for an. un- 
wholesome stimulus. When events occur which 
powerfully affect the general mind, when nations 
are roused into energetic and unwonted action ; 
when old established and world-wide systems are 
verging on dissolution, then is the individual mind, 
even of the man of God, liable to, be unbalanced, | 
to lose, as it were, its foot hold, and be silently but 
surely borne away, by the passion that sways the 

disciples from th 
cause “ when iniquity shall abound, the love of 
many shall wax cold.” 
and inexplicable sympathies which bind man to man, 
which forbid a separate and. isolated interest, that 
we catch unconsciously the prevalent tone, and we 
know not till the mind is warped and unsettled, 
and thus, being in an unhealthy state, it is ready 
to receive and to conceive evil. The moral scourge 
is more destructive even than the 

fact remains ; a war spirit is abroad, a spirit of ha- 
tred and delusion. It is its contaminating influ- 
ence that we fear,—it is the demoralizing influence 
of familiarity with the ideas of war and bloodshed’ 
—it is the unhealthy excitement,—the bitter party 
spirit, that is, evil, and causes evil to spread. 

Let it notgbe said there is no danger to Christ’s 
ese causes. ' There zs danger, be- 

Such are the mysterious 

estilence. 
In extraordinary times, God will grant to his 

chosen extraordinary help. Of this blessed truth 
we have many assurances ; but our space forbids 
their transcription. The reader may turn to Job 
5: 17-24; Isaiah 33: 10-17; Ps. 33 ; and many 
other passages to the same purpose. 

In view of the evils which are certainly coming 
upon us, and of others which may be near, how 
ought the believers in Jesus to be drawing closer 

hour, into the gulf of forgetfulness of God; such | and firmer, the bonds of christian and brotherly 
times were impending when Jesus replied to his 
disciples’ question, and the same warnings and in- 
junctions given them will apply to all similar occa- 
sions. “ Because iniquity shall abound, the igye 
of many shall wax cold,” “See that ye be not 
troubled ; in your patience possess ye your souls,” 
that is, in patient continuance in well-doing, pos- 
sess the mastery over your own minds; be not 
carried away by the prevailing spirit. Be watch- 
ful and prayerful. Such is the tenor ofsome of the 
injunctions, given in view of the approaching evils. 

Tt will be evident to all who take notice of the 
course of public and political events, and who does 
not, in these latter days, when so many run to and 
fro, and knowledge is increased? that events of no 
common import are about to transpire. The voices 
of the prophets, with one consent, testify that na- 
tional convulsions, famines, pestilences, earthquakes, 
&c., must precede the much-desired era of rest and 
peace under the Messiah. The proclamation of 
Joel rings in our ears, “ Prepare war, wake up the 
mighty men ; let all the men-of war draw near, let 
them come up ; beat your plowsharesinto swords, 
and your pruning hooks into spears; assemble and 
come all ye nations, and gather yourselves together 
round about.” We already see the greater part of the 
world in arms, and we look, also, for the crumbling 
to pieces of an old established system, corrupted 
from its original divine simplicity, grown old in 
wantonness and crime, joined with the rulers of the 
world inan unholy union, that they might “eat up 
God’s people, as if they were bread ;” we look for 
the day when the proud shall be abased, and the 
“ Lord alone be exalted.” But the overthrow of 
Babylon will be mighty, and how many noble be- 
ings may be involved in her fall? As it is saidin 
the book of Daniel, “ Many of them of understand- 
ing shall fall through seducers, who shall cleave to 
them by flatteries.” — 

Whether these things are at hand or not, the 

love, so that united, they may the better resist the 
insidious approach of disaffection to the “ cross of 
Christ.” That, united, they may watch over and 
strengthen one another; and by keeping aloof 
from the spirit of the world, “ build themselves up 
in their most holy faith,” and, “ having done all, to 
stand with their loins girt about with truth, their 
feet shod with the preparation of the gospel of 
peace, and their hearts filled with the love of God ; 
praying always, with all perseverance and supplica- 
tion for all saints, as well as for themselves.” 

The time must come when the secrets of all 
hearts shall be revealed, when the veil which cys- 
tom, ‘reserve, or prudence has drawn over the fazes 
of most men, shall be torn away. Then will “ the 
sinners in Zion be afraid,” then will “ fearfulness 
surprise the hypocrites,” 
of Jesus, “many shall be offended, and shall be- 
tray one. another; ‘and because iniquity shall 
abound, the love of many shall wax cold,”—ring 
the death knell of many a fair profession. 

Is. 33: 14.° The words 

Let then the followers of Jesus, who are seek- 
ing for glory, honor, and incorruptibility, bethink 
themselves, and in view of the dangers to which 
the tone and stability of the individual mind is 
exposed, from the stir and the excitement, and the 
party spirit, now working amongst the people ; let 
them exercise caution, watchfulness, and prayer ; 
let them use self-denial, self-possession, self-control, 
and faith in God’s promises ; let them be earnest 
and diligent in every good work, that they may be 
marked out as people who look beyond the present 
world, and who recognise the hand of God in all 
events. Let them not be led away by the spirit of 
the time, but strive the more earnestly to live “so- 
erly, righteously, and godly, in the present world, 

looking for the appearing of the great God and 
our Saviour. And may the Lord direct their hearts 
into the love of God, and into the 

| for Christ.”—Moncrieff’s Expositor, Scotland. 
patient waiting 
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Letters from Donors to our Aid. 
‘We have given some extracts from such letters, 

but think not best to do so uniformly, as there is 
a similarity in the kind expressions of sympathy, 
which—though refreshing to our own mind, and 
received with gratitude by us—is, perhaps, not 
best to continue before our readers. We shall 
continue to acknowledge the aa received and 
give the donor’s name unless otherwise desired. 
We give inthis number the following extracts from 
letters containing donations. 

‘Sreian Dr: A. B. Pope, Columbia, Mo. 

Br. Storrs—Y our last Breuer Examrner brought 

the unpleasant news of your loss by fire. I have 

been a reader and subscriber of the Examiner from 
its commencement, and I confess that it has been 
to me a. key that has unlocked the Bible to my 
vision. It has torn away the dark mist of spirit- 
ualisnr that has been so long practiced by the so- 
called orthodoxy, to the obscuration of the plainest 
language. In short, sir, your Brste Examiner 
has saved me from’ infidelity ; though I am called 
by the orthodoxy, an infidel, it passes as the idle 

wind, believing that they have not the reward of 
life to bestow, or the punishment of death to in- 
flict. 

‘This being true, that it has been the means of 
saving me from so frightful an abyss as that of in- 

fidelity, can I pass by without dropping in my mite, 
to relieve one who has labored so faithfully in the 

cause of tlie Truth and the Life? No, Brother ; 

take this mite ; and may Christ, who testified to 
the Truth, put it into the hearts of all who read 

the Examrver, to come up at once with their mites, 

to the relief of one whose vocation is giving light, 

and opening the way of life, to poor benighted fall- 

en man. 
The amount I send is small, but I hope all the 

brethren can spare you that much, and if so, and 

they do it at once, it will put you again in a posi- 

tion to do much good. 

From Geo, Fisher, Slatersville, R. I. 

. Br. Storrs;— . ... We trust that you will 
be amply sustained by the friends of the Examrver. 
It is our prayer that every friend of the cause will 
throw in their mite. 
My father, John P. Fisher, sends you $2 ; my 

brother, A. Fisher, sends $2, and I send $3,—%7 
in all,—with our prayers that God may bless it to 
you ten-fold. Go on dear brother with your good 
work : and if you are not recompensed in this life, 
you. will be at the resurrection of the just. 

From Levi Boughton, Victor, N. Y. 

Br. Storrs :—Please accept the enclosed as a free- 
will offering from the church in Victor. We 
are sorry you have met with loss, but think the 

good brethren will make it up to you; and we 
hope more too. May you be prospered in seatter- 
ing the fables of the present age, and in establish- 
ing the truth of God’s blessed Word, to the life of 
thousands. I feel more than ever attached to the 
truth of the Word. We, as a church, are still 
holding on to the blessed hope of the glorious ap- 
pearing of our blessed Lord. Time is giving place 
to events which give strength to our hope. Yours 
in love, looking for life in Christ. ; 

From R. A. Sherman, Woodstock, Conn. r 

Br. Storrs :—Having heard of your lossyand de- 
siring to assist you in the cause of truth in which 
you are engaged, I send two dollars for the Examr- 
NER one year. I believe the great truth of life 
through Christ, which you advocate, is making 
progress by the circulation of the Examiner. I 
can say it 1s a source of information to me. 

‘Yours.in hope of life when Christ shall come. 

From C. F. Sweet, Ulster, Pa. 

Br. Storrs:—I hope your loss by fire will be the 
means, in the hands of God, of trying the faith of 
many, and that they will not be satisfied with say- 
ing, Be ye warmed and fed, and go on in your la- 
bor of love in heralding the truth of Eternal Life 
through Christ alone, while they withhold the 
means necessary to meet the demands. . nats 
I could but sit down and weep, in looking over the 
two last Examiners, to see the prompt liberality of 
those brethren who have shown their faith by their 
works, and their love, not in word and tongue only, 
but in deed and truth. Great must be their con- 
solation when they think Jesus saith, He that gives 
a cup of cold water shall not lose his reward. “ The 
Books” will be opened by-and-by, and then he 
that hath lent to the Lord will be recompensed. 

As ever, yours in hope of reat life. 

Donations to our aid since April 15th :—Dr. A. 
B. Pope, $3; Joseph Haton, $3 ; Mrs. Ursula Ha- 
ton, $1,50 ; Mrs. Anne Potter, 50 cents; from a 
“friend,” $2; H. H. Hall, $1,40; John P. Fish- 
er, $2; A. Fisher, $2; G. Fisher, $3 ; the Church 
in Victor, N. Y., by Levi Boughton, $10; C. F. ° 
Sweet, $1; H. HE. Carver, $1; A. C. Locke, $1 ; 
H. G. Armstrong, $5. } 

All these friends may be assured their liberal aid 

has deeply affected our heart ; and our prayer is to 
God for His rich blessing upon you all. 

| 

A Free Transiarion of Hebrews 4 : 12, from 

the Irish Scriptures, taken from the “ Irish Evan- 
gelist.” 

For the word of God, the preached gospel, by 
which we are invited to enter into the rest of God, 
is a living powerful principle, more searching and 
piercing, and cuts keener than a sword having two 
edges, effecting not merely the body, but also acts 
on the mind, and makes a separation between the 
soul and spirit,—that is, showing up both the ani- 
mal and spiritual passions, and laying open the 
concealed parts of the animal constitution, and 
reading the secret thoughts of the heart. 
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Biste versus Traprrjox, by Aaron Ellis ; 

published at the office of the Brae Examiner, 130 

Fulton street—In an age of controversy like the 

present, this work will be read with nervous atten- 

tion. ‘The learned author appears a profound 

adept as an interpreter of the letter, how far he is 

guided by the spirit is for the “ Father of Spirits ” 

to determine. Professors of theology cannot but 

feel interested by investigating the merits of such 

a publication, and, from the tenor of his inferences, 

drawn from a most momentous subject, we should 

prongunce Mr. Hillis a sincere philanthropist. The 

public will judge for themselves. The work is pro- 

duced by the publisher in a style which must be 

highly gratifying to the author. ' 

The foregoing notice we copy from the Editorial 
of the “ New York Mercantile Guide.” We are 

glad the conductors of that paper are not afraid to 

notice such a work, while only one other paper in 

this city—viz : “ The Tribune,”—has condescend- 

ed to notice it at all, though we have sent a 

copy to a number. 
We would be pleased if notices of it embraced the 

name of Br. Reap as well as that of Bro. Exuis. 

Certainly the work would never have appeared in 
its present form and style, but for the labor of Br. 

Tuomas Reap. He not only re-wrote the entire 
manuscript of Br. Ellis, but supplied a large por- 

tion of the matter it contains. Much credit is due 

to Br. Ellis for his patient and long-continued 
search of the Scriptures and collection of texts on 

particular words; but the final arrangement, re- 

vision, careful examination of the whole work, and 
comparing with the original, and various authors} 

on the original terms, with the addition of a large 

amount of new and original matter, was the work 

of Br. Read, and cost him months of close study 
and labor. 

We have some very interesting facts relating to 

the good this work has accomplished. A gentle- 

manly man called at our office a few days since, 
with a copy of the first edition—thoroughly worn 
by use—and said, “ Six months ago I cared noth- 

ing for the Bible, but since I obtained this key the 

Bible has become the most interesting book im the 

world.” His book gave evidence that he studied 

it thoroughly, and he was anxious to have it 

“ scattered by thousands.” Br. Ham speaks thus 

of it in his Christian Examiner for April — 

A very valuable contribution towards the set- 
tlement of the controversey concerning the Scrip- 
ture doctrine of human immortality and its related 
topies. The author of this work has thoroughly 
studied the subjects on which he writes, and by a 
very copious induction of Scripture passages has 
brought to bear an amount of evidence in support 
of his own theory which is quite overwhelming. 
Its'size will, we fear, preclude it from being the 

be the vade mecum of all who wish to be well in- 
formed therein, and well furnished for the battle of 
truth. : y 

“Tts size” is no impediment to its circulation in 
this country, but rather an advantage, as those 
who wish to examine the subject want more than 
they can find in smaller works; yet works of less 

magnitude may*do better for “ pioneers :” such we 

intend to issue. Price of Bible vs. Tradition, 75 

cents. ‘fen copies for $5. 

<> 
Map or tue Seat or War.—Many persons 

are entirely ignorant of the scene of war now 

opened in Europe and Asia, and hence read ac- 

counts of the. conflict with indistinct ideas, and 

much less interest than they would if they under- 
stood its location. As the subject is likely to be 
one of the deepest importance the world ever wit- 

nessed, and to open the most tremendous events, a 

good Map, embracing the places concerned in the 

war, is a desirable object. Such a Map is pub- 

lished in this city, and we will furnish it, to those 

who may wish, at 37 cents; or sent by mail 

and postage paid, for 40 cents. It is about two 

feet square, and nicely colored. Any person can 

trace the movements of the conflicting powers on 
it, and hence read the reports, from time to time, 

with a better understanding. Every family should 

have one. We will send three to one address, for 
$1, and pay the postage, 

“ An Apprat to Men of Reason and Common 
Sense.”—This Tract is now for sale at 60 cents 

‘per 100 : per 1000, $5. 
——~+¢4 >> >____— 

“Tue ImperativE Nature or Durty.’”—Br. 

C. F. Hudson informs us that he has a few copies 

of this work, which can be had of him at Cincin- 

nati, Ohio, for 12 cents per copy. The amount 

can be sent him in Post Office Stamps. See our 
notice of the work April Ist, p. 98. 

“Tue Curistiran Docrrine or tue Drentry 
or Human Narure, anp tHe Enp or Eyt :” 
“ The Paradox of Penalty ; or, Too Fearful, Un- 
feared,” and“ The Missionary Spirit, as affected 
by the doctrine of Specific Immortality.” 

Such are the topics Br. C. F. Hupson intends. 
presenting ina Pamphlet of about 75 pages; to 
which, he says, “ A few doctrinal propositions may 
be added, in the form 6f Notes.” 

The Pamphlet will be retailed at about 25 cts., 

with a discount by the quantity. It will be issued 
}as soon as orders sent shall indicate the proper size — 
of the edition. 
We hope Br. H. may be encouraged to issue it 

best pioneer in-these controversies, but it should! immediately, and he may count. on us for 50 copies. 


