e
©

N ‘ W ¢ Frrve e

) | DAL “r ; S “ L "
LN F AN
AL
o4

A0 el
A4 S A 4hd &% A dd p .. (Y N
P rNT N7 )N

i > &
e & Frw

o P, O

19 ANRIYL NN Y N

G QAN DA 6.5 QAN dag .G
K4 X K4
N
Mo

PSS
? 4

H. . o o A, :

- .%“l.qAﬂﬂ%“‘wiqllﬂ\\‘e.
b ¢ P N (A AL w ¥
/V,,W 44 &
K4 S

&
-

4 <
/) P
- A

$.0
i

£ NP

(L& & AW &5 AW 2 A

CONVENTION
/909.

SEPTEMBER,

GLASCOW



Souvenir Of

Glasgow Convention,

September, 19009.

THE SUBJECTS OF THE ADDRESSES ARE:

“The Church, which s His Body,” by Brother J. Hemery

(Repessoniative of "Wiich Towes Bille and Teact Sosiety”) Losdos,
* A Tree Planted by the Rivers of Water,” by Brother John Fdgar, Glasgow.
*“ Temptations and Trials,” by Brother T. Smedley, East Kiskby.
*“The Cost of Diseipleship,” by Brother J. Hemery.
* Faithfulness Unto Death,” by Brother J. Lightfoot, London.
“The Ascent of the Mountain of God,” by Brother John Edgar.
“The Acceptable Time of Jehovah.” by Brother W. Crawford, Glasgow.
“ The Preservation of Indentity in the Resurrection,”” by Brother John Fdgar.
* Finally, My Brethren,” by Brother |. Hemery.
* Overcoming,” by Brother J. Glass, Manchester.

“The Sounding of the Seventh Trumpet,” by Brother |. Hemery.



@ ® @O 0 C_oatiiD & @ilin.) © C_catlil ¢ G0 © Cctilild ¢ @O & il 0 0 ® C et & GO © Ot © @) & Ot ¢ GO O C_cti® § T
o ]2 T S 0 D ¢ G0 © G ¢ GO © TN § G 6 G ¢ W08 & O T 0 G ¢ GES) 6 G-

Preface. |

Dear Brethren,
The addresses contained in this Report proved so I\elpful to those of us who had

the pr;vilege of hearing them, aiding us in gaining a still clearer understanding of the nature
and purpose of our sacrifice as foot-step followers of our dear Lord, that we greatly desire
that these same Hessings fhould reach you all, that you may reio;ce with us.

Altkough some of these addresses were delivered at other Conventions, we have, for

the sake of convenience, included them all under the one cover.

Al of the addresses were specially revised for this Report l:y the dear spea]:ers them-
selves: but our thanks are due to certain dear Sisters for lcimlly supplying dtenoguplﬁc
notes of some of them, thus ]uelping the spealcers to recall to memory the tltougl\tn expresse&.

One of the addresses delivered By Brother John Edgsr at this Convention, was on
the sulwieét of the Great Pyramid n Egypt. Instead. however, of report;ng this address as
delivered, we thought it migltt prove of greater benefit if we gave a separate and more
particular account of our recent work at the Great Pyramid. My brother and T are,
therefore, Lring;ng out a second part, entitled ** The Pyramid Report." the sul:_iedbmaﬁ:er
of whidh wall be based upon our lefters wriften home from Egypt and Palestine, and already i1}
ex’cens;vely circulated and read Ly the brethren in Great Britain and elsewhere. This sl
second 9ort;on of the Report will contain many reproduc‘t:.ona of our photograplm of
important parts of the Pyrami&. pr;ncipauy of the interior: and also of other places n . ,;
Egypt and Palestine, most of whidh have direct bearing upon the subject of the Pyramd. il

5@ 0.t GIED ¢ GBI O C_eat D © G O Ol ¢ @l O © C__atlilild & Gl & C il ¢ GO &
°

These P]wtographs. in addition to the Jescr;ptive pr;nted matter, should prove helpful
and instructive, l)y ass;sting to a clearer umlerstaml:mg and apprec;at;on of the great sp;r;t\ul a1
truths taught by our Heavenly Father in his Word, and further confirmed Ly him in his i
wonderful Stone Witness in the land of Egypt. (See detailed t at end of this Report.) ‘

Spec;al thanks are due to our dear Brother Hannah of Glaagow. for Jraw;ng the !2
designs for the Covers of both parts of this Report. and also for exccut;ng many of the 15

line clraw;ngs in the second part.

We send out this Report. believing that the Lord’s Messing will go with it, and
pray;ng that you may all receive as great sp;rit\ml benefit tllrouglt its perusal, a8 we our-
selves have had in its preparat;on.

Your loving brother in the Lord's service, afe!

224 West Regent Street, Morton Edgar. H .‘]
Gla}gow, Secotland.

i
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The Churdh,
whidh 15 His Body.

(By Brother J. HEMERY))

“And hath .put .all .things under his feet, and gave him to be the head over all things to the church,
which is his body, the fulness of him that filleth all in all.”’ (Eph. 1: 22, 23.)

HE relationship of the Church to

Jesus Christ its Head, is the “mystery

of godliness,” as the anti-christian

system is the “mystery of iniquity”
(Col. 2: 2; 2 Thes. 2:7). In order to come to an
accurate knowledge of the mystery, we need the
aid of the Holy Spirit; indeed, we cannot even
begin to get an understanding unless we have conse-
crated ourselves to God (Rom. 12: 1), and have
been quickened to spiritual knowledge by the in-
dwelling of the Spirit. Let us wait upon the Lord
to-night, seeking Him with the whole heart that we
may be led into all Truth concerning this mystery;
and as the Truth comes to us, let it move us to a
closer walk with God and to a closer bond with our
altar of sacrifice. Hidden from ages and from
generations, the mystery was revealed to the
Apostles for the Church at large; it was confirmed
unto us by them that heard. It is therefore our
privilege to expect the clear light now due, and to
know the things which belong to our individual
salvation, and also those things which belong to
the salvation of the Church in this time of her
deliverance.

There are various views of the Church, for in this
important matter, as in almost all others which con-
cern the faith and practice of the Church, Truth
has been turned upside down (Isa. 29: 16), and
darkness has been put for light. The Roman view
of the church is the one which approximates most
closely to the true ideal, as might be expected from
a counterfeit. It claims that the church of Rome is
the Church of Christ, a mystic body, controlled by
a head. Its head, however, is not Christ, but is
the Pope, who claims that he is the vicar of Christ.
The followers of the Roman Catholic church are
not members of the church, but are its children —
again an anticipation of the truth, but a poor
counterfeit of that glorious time when the true

Church will be in power, and when her children will
be multiplied throughout the earth; when the
earth shall be filled with the knowledge of the
Lord,” and when righteousness will be established
in all the earth. The view of the church of Eng-
land is much the same, save that the reigning
monarch is head of the church. The general view
of Non-conformity is quite different. It declares
that all the saved are members of the Church of
Christ, no matter whether they have been matured
Christians who have sought to mortify their mem-
bers which are upon earth, seeking only the will of
God, or have been such as the thief on the cross
with the last breath crying out for the mercy of
God.

Since the commencement of the “time of the
end,” God has been letting in light on the gross
darkness which has obtained so long, and gradually
there has been a clearing away of much mist on all
things concerning the will of God. Gradually the
fact has been made clear that God has not been
attempting the conversion of the world, and that
the “Gospel Age” has been intended for the
gathering out of a people known as “the Church
of God,” and as “the Church of Christ.” But the
full light did not come till the “due time,” and then
God favoured our dear Brother Russell with a
renewal of the true light on the purpose of the age,
and on the calling and selection of the Church.

When again presented to the Church about 30
years ago, once again came the revelation of the
relationship of the “head” and “body,” of the
suffering of the body with the head, that “if we
suffer with him we shall be glorified together”
(Rom. 8: 17); and once again came the realization
that the Church is the appointed complement of the
Christ, to fill up that which is behind of the afflic-
tions of Christ. (See Heb. 3: 14). Others have
seen something of the oneness of Christ, have
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discerned that the Church is a gathered-out com-
pany, but few have seen clearly the oneness which
brings the relationship so close as is that of the
body to its head. We have rejoiced in this union
with our Lord for many years, and this oneness of
our calling has been the bond of love, which has
held us in a loving union stronger than any of the
bonds of creed or of any earthly tie; we have seen
the glory of the High calling, and together we have
hoped for it, desiring to be made partakers of the
“Seed of Abraham” that we might, as the seed,
“bless all the families of the earth.”

But now, even a closer association with our Lord
is being made clear to us. We see a deeper mean-
ing in the permission to bear the name of Christ, in
sharing his reproach, and in filling up that which is
behind of the sufferings, the affliction, of Christ, and
more than we have seen in “dying ” with him, We
see more clearly that our death is counted in with
his death on behalf of his own people and on behalf
of the world; that in bearing his shame, being con-~
formed to his death and suffering with him, means
the closest association with him in the things he
suffered at the hands of the powers of evil,. We
see that, while all the merit is in our Lord, the
Church, as body to him her head, is considered as
part of the “Anointed,” both in the present suffering
at the hands of an evil world, and in the glorification
which is to come. All this is a clearer conception
of truth long held, and for it we thank the Lord, for
it is proving a very special help in a time of trouble,
and is aiding us to bind the sacrifice to the altar as
nothing else could do.

Some of our dear brethren do not see eye to eye
with us in this clearer conception. They agree that
the Church is an elect class, but prefer to think of it
as a body in itself, a body of chosen ones called “the
body of Christ” as if one spoke of a body of men.
They fear the thought of associating the Church in
the death of Jesus. They prefer to think of the
Church as called to fidelity unfo death. That death
is a mecessity, because the Church cannot inherit its
glory in heaven unless it is divested of the human
frame, which it willingly sacrifices for the greater
glory of a spiritual body. But association with
Jesus in being counted as having any share whatever
in the Sin-offering of the anti-typical Day of Atone-
ment, is repudiated. 'We confidently hope that our
examination of the Scriptures to-night will help
many to see that the Scriptures show the closest
relationship of the Church with its Lord in the
sufferings of Christ, in sharing in the likeness of his
death, in being “ immersed into his death,”’—dying
because of sin not its own, that it may follow Him
by the new and living way into the Most Holy,
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bt dd

there to be accepted in him as part of the great
offerings in this great Day of Atonement. I speak
for myself, and also, I know, for very many of you
who are present, when I say this clearer view is a
most precious thing ; that by it we have been drawn
more closely to our Lord, and that we are made
more ready to lay down our lives for any purpose
to which God may use our poor sacrifice.

The calling of the Church, and the close relation-
ship which it was to bear with Jesus, were not at
once revealed to the Apostles. The mystery was
too great, too important to be disclosed one moment
before the “due time.” We find no indication of
Peter’s knowledge of the mystery when he was
opening the eyes of his brethren, the Jews, at Pente-
cost and at that season, though none of his words
are opposed to the thought. Nor is there any indi-
cation of a knowledge of this mystery of the church
in anything which was said by any of the Apostles
for a long time after Pentecost. The revelation
was to come through one whom God was watching,
a vessel chosen from his birth for the service of the
Lord. He who had been a blasphemer, and the last
to enter the select company of Apostles, was the
instrument chosen for the revelation of “the
mystery hidden from ages and from generations
and now made known.,” But the moment the re-
velation came, a flood of light burst upon the
Church! They said, “God hath shined in our
hearts, to give the light of the knowledge of the
glory of God in the face of Jesus Christ” (2 Cor. 4: 6).
Many of the words of the Lord, hitherto dim, shone
with brilliancy. Many of the dark sayings of the
prophets stood revealed in beauty, the Church saw
their calling as members of the body of Christ, and
henceforth they laboured as co-workers with God
in a way which before was impossible.

In common with their nation, they had until now
looked for an individual as their Messiah, and in
Jesus they had found him; but now they saw that
Jesus was the first-born amongst many brethren;
that he was, as it were, adding to himself, and they
rejoiced in their calling. Peter shows his added
knowledge when, in his epistle, he says the church
is “a holy nation, a royal priesthood,” and when he
tells that it is to partake of the Christ’s sufferings
(1 Pet. 2: 2-9). Paul, as is to be expected, speaks in
much greater detail. He clearly saw the unity of
the Lord and the Church, through the special re-
velations which he received (2 Cor. 12: 7). He saw
the church with the Lord as a temple, each stone of
which is necessary for completion of design; as a
building (a pyramid probably, with the Lord as the
top-stone, to which all the casing-stones are shaped)
built up to its toy-stone; as the family of God, a
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beautiful close relationship of sons to the Father.
He likens the church to a bride with Jesus as the
bridegroom; and with reference to this declares:
“this is a great mystery—I speak of Christ and the
Church,”—two are made as one, and counted as one.
But closer still he brings the union. The Church is
so close to the Lord, and so necessary in the Father’s
plan, that it is the body of which he is the head. It
is the fulness of him that filleth all in all !

Of the various figures which are used, there are
three which seem specially appropriate to emphasize
the intimate relationship of the Lord and the Church.
Paul says (Rom. 8: 17) that the Church is joint heir
with Jesus, a very special union in station and
dignity. She is bride, with all the honour of that
position. The Church is his body, the wnecessary
complement of the head.

Now, let us examine some of the Scriptures which
speak of the relationship of the Church to its Head.
We shall find that in all things which pertain to the
office, calling, and glory of the Lord, the church has
a share.

(1) Christ, says Peter, was “the Lamb fore-ordained
before the foundation of the world, but was manifest
in these last times for you;” and Paul says that the
Church was predestinated, or fore-ordained before
the foundation of the world, thus showing the pur-
pose of God towards both (1 Pet. 1: 20; Eph. 1: 4,
11). The Church was a fore-ordination of God as
truly as was our Lord himself, a revelation which
comes with force upon our heart.

(2) Jesus is spoken of as “mine elect in whom my
soul delighteth;” and Peter says that the Church was
“Elect according to the foreknowledge of God the
Father” (Isa.42: 1; 1 Pet. 1: 2). We see therefore
that our Lord was fore-ordained and elect, and that
the Church was also fore-ordained and elect.

(3) Our Lord was called in an acceptable time,
that he might do the work of God by giving himself
as a covenant for the people; and the Apostle Paul
applies this same calling to the Church, thus proving
that the members of the Church are called to be co-
workers with God, being accepted as co-sacrificers
in this (Gospel) day of salvation (Isa. 49: 6-9;
2 Cor. 6: 1, 2).

(4) The Scriptures refer to three important Seeds:
(a) the Seed of the woman (Gen. 3: 15), (b) the Seed
of Abraham (Gen. 22: 18), and (c) the Seed of
David (Psa. 89: 35, 36). All of these, we know, refer
to our Lord. He is shown to be the Seed of the
woman (Gal. 4: 4); of Abraham (Gal. 3: 16); and of
David (Acts 13:23). These names also apply to the
Church:—(a) Paul shows that the Church is the Seed
of the woman, under whose feet God shall shortly
bruise the head of the serpent (Rom. 16: 20; Gen,
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3: 15), (b) The Church is the Seed of Abraham—
“If ye be Christ’s then are ye Abraham’s seed” (Gal,
3: 29); and (c) in Isa. 55: 3, the offer is made to
those who come to Christ, who hunger and thirst for
righteousness, to share in the sure mercies of the
seed of David, the Davidic Covenant, an offer held
out by Paul in Acts 13: 34.

(5) Again, our Lord is to fill the three-fold office
of Prophet, Priest, and King:—(a) He is to be a
prophet like Moses (Deut. 18: 15); (b) a Priest after
the order of Melchisedek (Psa. 110: 4);and (c) a
King upon the throne of the LORD (Psa. 2: 6),
three glorious offices of Ruler, Helper, and Teacher.
These three offices are also allocated to the
Church:—(a) At the present time the Church is the
repository of the Truth, and it has “the word of
reconciliation™ as its present ministry (2 Cor. §: 19),
and in the future its work will be to declare the
manifold wisdom of God (Eph. 3: 10, 21). It thus
takes the work and the office of the Prophet. (b)
and (c) The Church is a Royal Priesthood—kings
and priests, royalty in priestly office. See I Pet.
2: 9, and Rev. 5: 10— Hath made us unto our God
Kings and Priests, and we shall reign on the earth.”
Thus the Lord and his brethren, the elect, when
gathered in and changed, will be that Great Prophet,
Priest and King, to rule and bless the earth.

(6) Jesus is the Son of God; but even this title is
not held by him alone, for it pleased the Father that
Jesus should be the first-born among many brethren.
Every mark of pre-eminence is his, in all things;
but God is nevertheless bringing through him many
sons unto Glory (Heb. 2: 10). He is the first-born;
we, through him, receive the spirit of adoption; and
if we continue rooted and grounded in the faith, we
shall receive the actual adoption into the family of
God (Rom. 8: 15,23). Oh, the glory of our calling!
Surely we do not fully realize all that these words
mean :—*“Beloved, now are we the sons of God, and
it doth not yet appear what we shall be, but. . . we
shall be like him.”

(7) At his baptism, our Lord “ was anointed with
the Holy Spirit and with power” that he might
accomplish his mission (Acts 10: 38). By this he
became the Messiah, the Christ, which means
anointed (John I: 41); and by this he was distin-
guished from all the sons of men. As a token of
this, and of the pleasure of the Father, there came
the voice to him—*“Thou art my beloved Son, in
whom I am well pleased” (Luke 3: 22). Through
the Apostle John we learn that the Church also is
anointed for her work, and thus, like him, is set
apart for the service of God (I John 2: 27; see also
Paul, 2 Cor. I: 21). Without doubt, the anointing
in the ancient days of the priests and the kings of
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Israel was intended to portray the anointing of the
better priests and better kings who, together in
glory, will make the great Priest and King seated
upon the Mediatorial throne of the Lord.

(8) Another beautiful connection between the
Lord and his body, the Church, is revealed, one
which shows the grace and love of the Father
towards those who are to be so closely united to his
Son, and so closely related to himself. Our Lord
said about his work and ministry, “I do always the
things which please him (John 8: 28, 29). What a
sweet communion is revealed in the words of the
Apostle in this connection, perfect harmony be-
tween the Father in heaven and the Son upon
earth; and how we desire to feel such holy sweet
oneness of mind and heart! But see the provision
for the Body just in this same connection—Heb. 13:
20, 21—“The God of peace . . . through the blood
of the everlasting covenant make you perfect in
every good work to do his will, working in you that
which is well pleasing in his sight, through Jesus
Christ.” The peace and sweet communion which
come from the oneness of spirit and endeavour to
do the will of God, are ours also, by this Grace of
God. That which was provided for the Head, is
provided also for the Body. Not only is this the
case, but the further oneness of sharing in the
resurrection power of God is given to the Church,
as well as to the Lord. The resurrection and
subsequent exaltation of Christ, were the outcome
of the exercise of the almighty power of God.
This was the greatest manifestation of God’s
power which had been made (Eph. 1: 19-23). But
this same mighty power is exercised towards the
church, as the foregoing passage shows, and as Paul
says in Col. 1: 1I. “That I may know the power
of his resurrection” was Paul’s constant prayer;
so must it be ours. If faithful to our consecration
that mighty power will work in us, to transform us
and make us into the likeness of our Master, and
ultimately to bring us to his kingdom and glory.
These wonderful passages of Scripture should take
away all doubt, and give us confidence that he who
has begun a good work, will confirm it unto the day
of Jesus Christ.

Thus we see that our Lord and the Church share
in the fore-ordination, election, and anointing of
God. That both share in the power of the Holy
Spirit towards works of holiness; and that together
they are called to be the great Prophet, Priest, and
King, to teach and bless the people. What, then,
does all this mean, what does it signify? Surely it
means that in the office and work of our Lord, the
Church has a share. That the Christ, the anointed
is not only our Lord Jesus, not one member, but
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many, As we have said, in all things ke has the
pre-eminence; but the very fact that the Apostle
required to remind us that our Lord was pre-
eminent, shows the very close relationship of the
Church to the Lord. Had there been no possibility
of the thought of equality, the Apostle would not
have mentioned the pre-eminence of the Lord, the
expression would have been a superfluity.

A consideration of the words of our Lord and of
the Apostles will show, that it is not only when glori-
fied, that the Church will share in the offices and in
the work of the Christ, but that it shares now as his
“body,” while yet upon the earth, filling up, that
which is behind. There are two chief features of
our Lord’s work and ministry: first, his coming into
the world to die as its Redeemer; and secondly, the
witness to the truth which he gave, and which be-
came the cause of his death at the hands of his
enemies. The first is expressed by Heb. 10: 5—“a
body hast thou prepared me . . . lo,I come to do
thy will, O God;” the other is contained in our
Lord’s words to Pilate (John 18: 37). Our Lord was

‘before Pilate at the time, and was revealing to him

and others all that he thought it was necessary that
they should know about his work and kingdom.
Pilate said: “ Art thou a king, then?” The question
brought a political aspect into the case. Jesus
acknowledged that he was a king, and added, “To
this end was I born, and for this cause came I into
the world, that I should bear witness unto the truth,”
evidently meaning the Truth of the king and the
kingdom.

Did our Lord finish all the work of the Christ
from God’s point of view, all that God contem-
plated when he sent his anointed into the world ?
It is clear that Jesus was faithful in his work, for
we have that testimony in Heb. 3: 1, 2. His own
words are, “I have finished the work thou gavest
me to do.” But we have no hesitation in saying
that Jesus did not accomplish all the work of plant-
ing truth in the world, nor did he suffer the com-
plete measure of the sufferings of the Anointed.
He was God’s Apostle (Heb. 3: 1), and as such he
witnessed to the Truth; but that there was a further
work to do is shown by his appointing twelve other
Apostles to carry on the work which he began.
He himself said: “As thou hast sent me into the
world, even so have I also sent them into the world ”
(John 17: 18). The wonderful words spoken to that
little company in the upper room on that last night
of their fellowship, when Jesus gave to them their
commission and the treasures of the truth, may be
compared to the time when our Lord was with the
Father in glory, receiving His words before he left
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that glory to come down to us. How sweet and
hallowed was that time of sacred fellowship in the
upper room, and what wonder that our Lord’s words
that night are the most precious treasure of the
Church!

Jesus came, then, (1) To redeem the world by giv-
ing himself as its ransom price; and (2) To give
witness to the Truth; to plant in this apparently
barren soil that seed of truth which, in the Father’s
due time, would spring forth before all nations (Isa.
61: 11). The faithful witness he gave cost him his
life. The people were not prepared to accept him
and his message; but when the end came he had the
assurance that he had pleased God, he had finished
his work. But what of the Church? Our Lord’s
words just quoted show that the Church has the
same work of witnessing: “ As thou hast sent me
into the world, even so have I also sent them into
the world;” and the faithful witness costs the Church
her life, for the world hates her even as it hated
him. The Lord came to die and to witness,—the
Church is sent to witness, and the witness costs her
her life. Here, then, in the most sacred and solemn
features of our Lord’s work, the Church, his body, is
brought into close association. The death of our
dear Lord was accompanied with every evidence of
shame and disgrace; rejected and despised of men,
and forsaken by God. The prophet had foretold
that he would “die with the wicked” (Lowth’s
Translation) ; but little this told of the cruel fierce-
ness of the literal fulfilment, as our Lord was cruci-
fied between the thieves, Even the sun hid its light
as the dear Lord died in shame.

The legitimate heir of all of Adam’s rights, heir
also of all that God had promised to Israel through
the Law Covenant, and heir therefore to life, he was
willingly taking the Sinner’s place, bearing his con-
demnation; giving up every earthly right as the
world’s ransom price, that he might become its
Deliverer. Accounted the Sinner, he became sub-
ject to him that had the power of death; as he said,
“this is the hour and the power of darkness.” The
one man who had holiness and truth fell under
death’s dominion, and was slain as a sinner. But
this was the only way in which he could give his
soul an offering for sin, the only way in which God
could lay “the chastisement for our peace upon
him.” Thus our Lord gave himself “a correspond-
ing price for all” (I Tim. 2: 4). Thus“ he tasted
death for every man” (Heb. 2: 9).

Now, it is clearly manifested by these and all
other Scriptures related, that the Church could not
have part in its own ransom; therefore, there cannot
be any question of the Church sharing with the Lord
in that phase of his death. And yet, the Church is
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“baptized into his death.” It “suffers with him,”
that it may be glorified with him. The death of
the Church at the hands of the world is an appoint-
ment of the Father, as was our Lord’s death (Acts
2: 23), for they are his sheep, appointed for the
slaughter, for sacrifice (Psa. 44: 22). They must be
beheaded for the witness of Jesus (Rev. 20: 4), not
necessarily meaning, however, that each must suffer
a violent death, but that each must suffer death, not
only of the human will, but also of the body. In a
word, they suffer with him in the appointment unto
sacrifice, in the shame of the sacrifice, and are
counted as partakers of the sufferings of Christ.
With him they die under the power of death, bear-
ing the stigma of the cross.

‘When the Lord was on his last journey to Jerusa-
lem he was met, you remember, by the mother of
John and James, who together asked the Lord for
seats near him in the Kingdom. The brothers were
now grown men, but the mother still had a fostering
but selfish care for her sons. The Lord assured
them they did not know for what they were asking.
None could get into the kingdom save by the way of
sacrifice, by sharing with him in the cup which the
Father had poured out for him. He said: “ Are you
able to drink of the cup that I shall drink of, and to
be baptized with the baptism that I am baptized
with?” They said: “We are able.”” They trusted
the Lord, well knowing that he would not lead them
into anything too hard for them to bear. He re-
plied: “Ye shall drink indeed of my cup, and be
baptized with the baptism that I am baptized with;
but to sit on my right hand and on my left is not
mine to give, but it shall be given to them for whom
it is prepared of my Father” (Matt. 20: 20-23).

Not long afterwards when our Lord and his dis-
ciples commemorated the feast of Passover, he took
a cup saying: “ This is the New Covenant in my
blood,” and he passed it round that all might share
with him. This symbolism must have come as a
surprise to the disciples. Forbidden by the Law to
drink blood on pain of death, they were now asked
in symbol to do that which brought them in con-
demnation. They drank of the cup; they divided it
amongst themselves, and thus they took death unto
themselves. Surely our Lord meant them to under-
stand that he was giving them a share in the con-
demnation and shame which was falling fast upon
him! Bythis they declared their readiness to follow
their Master all the way of the cross, though little
they knew of their weakness, and of the trials which
would beset them. .

‘That which is thus shown of the Apostles is the
privilege of the Church. Throughout the New
Testament, there is a clear association of the Church
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with the Lord in his sufferings, and in his death, an
association far beyond that which comes from belief
in the word of God concerning him, one indeed
which brings us the privilege of filling upthat which
is behind of those afflictions. In a passage already
quoted (Rom. 6: 3) we saw that Paul said that “ we
were immersed into Jesus Christ,” and were also
“immersed into his death.” We die with him, that
we may be raised in His likeness. This passage does
not merely say that our old man must die, in order
that the new man may live ; else there would be no
need to say the death must be in the likeness of
Christ’s death. We die with him as unto sin, by sin,
through sin, that we may be immersed into his death.
This is something beyond fidelity unfo death, it is an
entrance into death, the blotting out of life. When
the holy Jesus died, it was as the victim of sin,
which, for the moment, seemed to have the victory.
Indeed, he could not have died had sin not been
imputed to him, for all the promises of health, pros-
perity, and life, which were by the Law, were his.
The Law said: “ The man which doeth those things
shall live by them” (Rom. 10: 5), and thus came the
necessity for our Lord to be accounted a sinner in
order that he might die for the people.

For this reason we do not see that it is possible
for the members of the Church to die unless, like
him, they are accounted sinners. Justified by faith,
they are freed from the condemnation of Adam;
“Thy sins, which were many, are all forgiven thee,”
is the sweet word of forgiving grace. Sanctified
and counted holy, in Christ, there is now to these
“no condemnation,” for they walk not after the flesh
but after the spirit. These, reckoned holy, and with
the spirit of holiness working within, are to drink of
our Lord’s cup, to share in his sufferings, to be im-
mersed into his death. Butdeath cannot come save
by actual sin, or by sin being imputed; and as even
their imperfections are covered, it follows that the
members of the Lord’s body cannot die except, like
their Lord, sin is imputed to them. Dying not for
our own sin, dying in Christ, buried with him, “rec-
koning ourselves likewise as dead unto sin,” we see
the privilege of suffering in a light much clearer
than we have hitherto enjoyed. Now we understand
the fellowship of suffering, and the oneness of the
glorified head with the body left behind ; and we see
clearly that all the sufferings of the Christ, the an-
ointed, are in order that both Head and Body may
share in the great Sin-offerings of Atonement.

We repeat, that in all this we are not saying that
the Church is part of the world’s ransom price.
Quite a clear distinction is made between bearing
sin, suffering death under the power of sin, and the
payment of the ransom or corresponding price by
the Lord. Each of those who will be found with
the Lamb on Mount Zion (Rev. 14: I), will have
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had the Spirit which was found in Christ. Not one
will be there who would not have given his life for
the world, had the opportunity been afforded. Each
has longed to bless the world out of which he has
been called, and God in his mercy has provided
them with a way. Requiring a Redeemer them-
selves, they could not give their life a ransom for
another; but a way was made whereby they yet
might suffer—even unto death—following their
Redeemer. By his worth and merit accounted to
them, they had something to sacrifice; still further,
they are permitted to follow him into the Most
Holy; and with him, their Head, they are, as his
Body, counted in the Sin-offering, as in the days of
Israel the goat followed the bullock and was
counted in with it as the complement of the day’s
sacrifices. Y

In this connection, I often think of Adam and Eve
and the Garden, and how, when the dread results of
their sin became manifest in the murder of Abel by
his brother, they would have been willing to die, if
by so doing it were found possible to bring back to
their children their former happiness and com-
munion with God. It was not possible. God had
already provided his Second Adam, who, in due
time, made his appearance, and who, willingly taking
the place of the first Adam, entered the deep waters
and the darkness of death for the sake of those he
loved. He won through, and found his way to the
tree of life in the garden of God (Rev. 2: 7). But,
now,see ano‘her figure who stands out from amongst
the people. When asked her name, she says, “I am
Eve.” “But you are not Mother Eve who trans-
gressed?” “No, but I am permitted to take her
place, and to share with the Second Adam the shame
and painof death, that my children may be restored;
and I am rejoicing in my privilege.” It was Adam
who brought the race into death, but Eve was “in
the transgression.” It is the Second Adam who
brings the race into life, but his bride, the Church, is
permitted to share in the Sin-offering, that she may
share in the deliverance.

Here, then, we leave our present study of this im-
portant subject. We have found that in the seven
important features of our Lord’s work and ministry, a
share is given to the Church, It shares: (I) in his call-
ing; (2) in his anointing; (3) in the witnessing, and
planting of truth in the earth; (4) in the suffering
which is incidental to the witness; (5) in the reproach
of Christ, the reproach of bearing sin; (6) in the
death of Christ, being immersed into his death; and
(7) in the resurrection and glory which is to follow,
when Jesus, the Head, and the Church his body will
be the glorious Christ, who will minister to, and bless
all the families of the earth, and who will make
known throughout all ages the glory of the love and
the majesty of the character of our glorious God.

AMEN.



Tree planted ==
Ly the Rivers of Water. Y

(By Brother JOHN EDGAR.)

First Psalm, 1-3:—“Blessed is the man thal walketh not in the counsel of the ungodly, nor standeth in

the way of sinners, nor sitteth in the scat of the scornful.

But his delight is in the law of the Lord;

and in his law doth he meditate day and night.” And he [this man of God of whom the Psalmist
speaks] shall be like a trec planted by the rivers of water, that bringoth forih his fruit in his season;
his leaf also shall not wither; and whatsoever he doeth shall prosper.”’

HE more we enquire into the laws
which govern the natural and spiritual
worlds, the more we find them in har-
mony with each other. Hence we con-

clude that they owe their existence to the same
author. The natural man is apt to place the laws
of nature first, but the man of God knows that the
spiritual laws are the more important. In fact, it
would seem as if God actually arranged every thing
in nature so as to make clear to our understanding
the great spiriteal truths which otherwise might be
beyond our comprehension.

We find many examples of this in the Scriptures.
For instance, the nation of Israel is repeatedly sym-
bolized as a vine tree, a tree which is quite useless
except for one purpose, fruit-bearing. Turn to the
15th chapter of Ezekiel, and see what the Prophet
says: “And the word of the Lord came unto me
saying, Son of man, What is the vine tree more
than any tree, or than a branch which is among the
trees of the forest? Shall wood be taken thereof to
do any work?” Who would think of taking the
wood of a vine tree to do any work !—“or will men
take a pin of it to hang any vessel thereon? Behold
it is cast into the fire for fuel; the fire devoureth
both the ends of it, and the midst of it is burned.
Is it meet for any work ?—Behold, when it was
whole, it was meet for no work: how much less
shall it be meet yet for any work, when the fire hath
devoured it, and it is burned? Therefore thus
saith the L.ord God: as the vine among the trees of
the forest, which I have given to the fire for fuel, so
will I give the inhabitants of Jerusalem.” The Lord
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could have made the vine a great tree like the fir or
the cedar, but he did not choose to do so, doubtless
because he wished to illustrate his purpose with
regard to the nation of Israel, namely, that the sole
primary object for which he had chosen them was
that they might bear the fruits of holiness: “And
now, Israel, what doth the Lord thy God require of
thee, but to fear the Lord thy God, to walk in all his
ways, and to love him, and to serve the Lord thy
God with all thy heart and with all thy soul, to keep
the commandments of the Lord and his statutes,
which I command thee this day for thy good?”
(Deut. 10: 12, 13).

Ezekiel’s prophecy was fulfilled in the year 70A.D.,
when the nation of Israel was cast into the fire of
trouble and destroyed. Our Lord Jesus explains
the reason in the 2Ist chapter of Matthew, 43rd
verse: *“ Therefore I say unto you, The kingdom of
God shall be taken from you, and given to a nation
bringing forth the fruits thereof,”—the fruits of
holiness.

Christendom has made the same mistake in this
respect as did natural Israel., Like the nation of
Israel, the Christian nations have depended on their
own strength and their own wisdom instead of on
the Lord’s, and they have become great in the eyes
of the world. They have failed to see that the sole
primary object for which the Lord has chosen them
is that they should bear the fruits of holiness, as the
Apostle explains: “ This is the will of God, even
your sanctification” (I Thess. 4: 3). For this reason,
the Lord is casting them off and is giving the King-
dom to a nation bearing the fruits thereof, the holy
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nation, redeemed out of every kindred and tongue
and people, despised and rejected by men, but
chosen of God. “For ye see your calling, brethren,
how that not many wise men after the flesh, not
many mighty, not many noble are called, hut God
hath chosen the foolish things of the world to con-
found the wise: and God hath choscn the weak
things of the world to confound the things that are
mighty; and base things of the world, and things
which are despised, hath God chosen, yea, and things
which are not, to bring to nought things that are:
that no flesh should glory inhis presence” (1 Cor. I:
26-29).

T'o be God’s people, we must not only believe in -

the Lord, but we must also suffer for his sake (Phil.
I: 29); we must deny ourselves and take up our
cross daily and follow him. Those who do this are
the true lsrael, the true vine. They are the nation
who will inherit the Kingdom of heaven. Why?
Because they have recognized that they must not de-
pend upon worldly wisdom, worldly strength, worldly
position, or upon anything clse that this world can
offer, but that their dependence is to be entirely
upon the Lord; and they are striving with his help
to cultivate the fruits of holiness, It was because
Jesus with his disciples followed this course that he
could say: “l am the trve vine, and my Father is

the husbandman,” “I am the vine, ye are the

branches” (John 15: I, 5).

A TREE PLANTED BY RIVERS OF WATER.

The tree described in the first Psalm, unlike the
vine mentioned by Jesus and Ezekiel, does not refer
however, to the nation of Israel bui to the individual
man of God. It may at first seem strange that God
should compare a man to a tree; but it is evident
from the Psalmist’s use of the illdstration that there
must be some truth underlying it, and if we can only
find out what this truth is, doubtiess we shall be
enriched by it spiritnally. .

A tree planted by rivers of water has, as a tule,
plenty of life, because it has access to and absorDs
plenty of water. The same tree if transplanted to
a desert, would soon die from lack of water., So it
is with the man of God. It is only when he has
access to the rivers of the water of iruth, the Books
of the Bible, that he can grow spirituaily, and the
more of the truth he absorbs and uses, the more
vitality he gets.

Before there can be a tree there must first be a
seed, and that seed must be sown in prepared
ground. If the ground is hard, it will require to be
broken up, but it does not always require such
energetic treatment. In the parable of the sower,
our Lord spoke of the different kinds of ground, and
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said that the good ground was the pure and honest
heart. The preparation of the ground means the
process by which we come to a realization that we
cannot of ourseives be pleasing to the Lord, and
that, therefore, we necd a Saviocur. If, while in this
attitude of mind and heart, we turn to have faith
toward God through Jesus Christ, and being justified
by faith, have peace with God, we are then ready to
receive the seed, the word of the Kingdom, into our
heart, and hecome New Creatures in Jesus Christ,
Thus the ground in which the sced is sown is the
justified mind and heart,

The sced, as Jesus explained (Matt. 13: 19), is the
word of the Kingdom, the glad message that Christ’s
Kingdom is to be set up on earth, and that, if only
we deny curselves and take up our cross daily and
follow Christ, we shazll be joint-heirs with him in
that Kingdom for the grand purpose of blessing all
the famiiies of the earth to the glory of God the
Tather, and of his Son, Jesus Christ. If the seed js
properly received into the pure and honest heart, it
at once begins to take root and sprout. The root
represents the faith of the New Creature.

There are two acts of {aith, the faith of Justifica-
tion and the faith of consccration. Qur Loed Jesus
did not require to take the first step because he was
nevel anylhing but just or righteous, but he conse-
crated himself by faith, He had such faith in his
Father in heaven that he delighted to do his will,
aven though he knew that this meant the surrender
of all his life-rights as a human being, that he would
be blotted out of existence, and that the mighty
power of God would be required to raise him from
the dead to a new nature, the Divine Nature (Eph.
1: 19, 20). This does not require so much faith on
our part, because Christ was the first to rise from
the dead {Acts 26: 23). Hc led the way, and we
know that what our Heaveunly FPather has done for
hirm, he is abundantly able and willing to do for us.

The two acts of faith are shown in the th chapter
of Romans., In the first verse, we are told ithat it is
by faith that we are justified and so have peace with
God ; and then in the next verse we are told further
that it is &y faith also that we have access into this
grace wherein we staud, the grace cor favour of
sanctification, and so have hope of the glory of God.
The first act of faith, by which we are justified, is
the preparation of the ground, the heart, If the
seed, the word or glad tidings of the Kingdom, is
properiy received into such a heart and takes root
there, the New Creaturc is begotten. The root is
the faith of the New Creature, the second act of
faith, the faith of consecration, It is the small
beginning which eventually, if permitted to grow,
will develop info the matore fruli-iree, the man of
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God, the New Creature in Christ Fesus.

‘When the seed of the fruit-free is sown it sends
out little root-tendrils to absorb water and the vari-
ous minerals or earthly elements which have been
dissolved by the water, Soon a little stem sprouts
and shows itself above ground. This little stem
then sends gut little branches, whiclh, with the root
and the stem grow thicker and longer and stronger
year by year. When the branches put forth leaves
and eventually budg, flowers and fruit, we have the
mature fruit-tree,

THrE NEw CREATURE COMPARED TO A TREE.

Let us now consider the various parts of the tree
in detail, and compare these with the various stages
in the development of the New Creature as outlined
inzPet. 1: 5 7, and we shall be struck with the won-
derful aptness of the illustration, which, under the
guidance of the Holy Spirit, the Psalmist uses in our
text.

The Apostle’s words are: “Besides this, giving all
diligence, add to your faith virtue, and to virtue
knowledge, and to knowledge temperance, and to
temperance patience, and to patience godliness, and
to godliness brotherly kindness, and to brotherly
kindness charity.”

THE R0OOT OF FArTH.

The fivst of the graces is the root of faith, As
with the root of a free; its tendrils are at first small
and delicate, but they grow and spread in all direc-
tions with the continued growth of the New
Creature,

Fhe root of a tree has two functions:

{r) It is the part of the tree which iakes hold of the
ground, At first the hold is very fceble, so that even
a child could pluck it up; but by and by, when the
tree is farge, it would defy the united strength of
many strong men to uproot it. It is the same with
our faith as New Creatures. Faith is the part which
takes hold of the ground, the justified heart or will.
At first, when our faith is small, we should be easily
uprooted, were it not that the Lord is caring for us
at this as at every stage. Gradually with our spirit-
nal development, the various branches of our faith
grow and spread out so as to take a firmer hold of
our hearts, Some of them take hold of that part of
our heart or will which regulates our thoughts, so
that we come more and more to think as Jesus
thought; others fake hold of those parts of ounr
heart or will which regulaie our speech and gencral
conduct, so that we gradually come to talk as Jesus
talked, and walk as he walked. The more our faith
grows and the firmer the hiold it takes of our heart,
the better we are able to withstand the assanlts of
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the enemy, Faith is the great foundation grace, the
one without which it would be impossible for us to
grow. “ Without faith it is impossible to please
God.”

(2) The other function of the root of a tree is #he
absovption of weater from Ihe ground, and of the various
earthly ov mineral clements in the ground, which can be
dissalved by fthe waler and ave useful for the growth of
the tree.  “Water forms three-fourths of the weight
of most plants. Accordingly it is indispensable,
If the tree werc deprived of it for even a day, it
would begin to wither. Coming from the “rivers
of water,” beside which the tree is planted, it per-
colates through the ground, searches out the various
earthly elements which are there, dissolves them
little by little, and is then abscerbed by the root. All
the water that cnters into the structure of the tree
comes by the root; none of it enters by any other
part, not even through the leaves,

The rivers of water by which the New Creature is
planted are the different Books of the Bible, and the
water of tristh from them percolates into our hearts,
through the channels of our eyes and our ears.
When it enters our hearts, it searches out the differ-
ent natural elements which it finds there, and gradu-
ally dissolves them. One of these elements is
ambition, which leads the natural man to strive fo
be great in this world, to make a name for himself,
to accumulate riches, etc. However desirable this
may be from the worldly point of view, it is a
wrong principle se far as the man of God is con-
cerned; but when the truth gets into the heart, the
natural element of ambition is gradually dissolved,
and as it becomes absorbed along with the water of
truth, it is transformed from an earthly ambition
into a spiritual ambition, a heavenly ambition.
This spiritual ambition leads the New Creature to
strive to please God, whatever men ray think of
him; it leads him to lay up in storc for himself
treasure in heaven, and makes him “covet earnestly
the best gifts,” in order that he mayv be counted
worthy of becoming a joint-heir with Jesus Cherist,
and so be enabled to satisfy the desires of his heart
in glorifying God and helping to bless all the
families of the earth,

Another natural element is that of combativeness
which many of us possess to a greater or less extent.
The natural man who has the quality of combative-
ness is apt to be very objectionable, but¢ when such
a man becomes a New Creature in Christ, the truth
searches out the natural combativeness in his heart
and gradually dissolves it, and as it becomes ab-
sorbed by the faith of the New Creature, it is trans-
formed into a spiritual combativeness. This quality
is one of the finest which can be possesesd by ihe
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man of God, because, properly directed, it cnables
him to carry on a warfare against the world, the
fiesh, and ihe devil, and so to fight the good fight of
faith. The natural man uscs his combativeness to
fight others for the sake of himself; the man of God
uses his combativencss to fight himself for the sake
of others. We nnst all have this quality, to soine
extent at least. If we do nol possess it naturally,
we shall require to pray to cur Heavenly Father to
assist us. You know how the skilfnl gardener adds
to the ground whatever elements may be lacking, if
they are necessary to the growth of the tree. I am
sure the Lovd will give us whatever elements arc
needful to our spirituzl growth.

The root, then, represents our faith, and just as
the root is the only part of the tree which absorbs
water, so the man of God receives the truth only by
the one means, namely, his faith, If a man lacks
faith, he will not he able to receive the truth. That
explains the reazon why so many tell us that the
Divine Plan of the Ages is the most difficult book they
ever read. They have not the roct of faith in their
hearts. DBut the New Creature by his faith can, and
must drink in the water of truth. If he is deprived
of it for even a day, he begins to wither.

What is in the root which enables it to absorh the
water with the dissolved earthly elements? It is
the sap, and the process of absorption is called
endosmose, By endosmose is meant the natural
law by which, when a thin fluid is separated by a
porous wall from a more concentrated flnid, the
latter absorbs the former. The sap is thicker than
the water in the ground and therefore absorbs it
with its dissolved earthly elements through the
medium of the root. Similarly, the Holy Spirit
{which, I understand, is represented by the sap), by
a spiritual process corresponding to endosmose,
ahsorbs the water of truth together with the naturaf
clements which have been dissolved by the iruth;
and the medium through which this absorption is
effected iz our faith, the root of the New Creature.
In this way the measure of the Holy Spiritis giradn-
aliy increased in the New Creature, and just as the
sap not only nourishes the root but ascends to the
ather parts of the tree, the trunk, branches, leaves,
ete., and nourishes them also, so the Holy Spirit
thus increased in measure and strength, develops
not only the faith of the New Creature, but alse the
other graces which we have still {o consider.

ADD To YOUR FATTH, VIRTUE,

If a seed is sown and takes root, no one is at frst
aware of the fact. Itisnotuntil the little root adds
fo itself a stem and the stem appears above the
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ground that we can say: “Ah! A seed has becn
planted there, and it has taken roet,” The stem is
the first visible manifestation, This brings us to
our second puint. The Apostle Peter says: “ Add to
your fzith virtue” The word transluted “viriue”
properly means “lortitude” (see Wilson's Fmplatic
Diagloit). When we present our hodies a living
sacrifice to the Lord, the root of faith, the first step
in the development of the New Creature, is in our
hearts, but at first no one knows it except ourselves.
It is not until we add to our faith fortitude that
others come to know that the Word of Truth has
taken root. Fortitude is the first visible manifesta-
tion of the New Creature. I we do not develop
fortitude, onr faith will die; just as in the case of
the natural seed, if a stem fails to appear, the oot
will die.

What doos this quality of fortitude mean? It
means the conrage of our faith, When we add to
our faith fortitude, we not only believe in our heart,
but we also confess with our mouth that Jesus is our
Lord, and it is when we begin to tell this to people
and to show it in our daily life and conduct that
others learn that we are Christians. 'We must not
be ashamed of Christ.  If we are, he will be ashamed
of us when he comes to reckon with us. I remember
one day, when sitiing in a train, I had some tracis in
my pocket, My faith told me to hand them to my
follow passengers, but the flesh rebelled. I was
very nearly yielding when the thought came to me,
“Be not ashamed of the Gospel of Christ.” T pulled
the tracts out of my pocket and looked at them.
There on the cover of the uppermost one I saw the
very words which had coma to my mind: “¥ am not
ashamed of the Gospel of Christ,” Then faith had
the victory, Having now the courage of my con-
victions, I handed round the tracts, and found it not
s0 dreadful alter all.

Why should we be ashamed of the Gospel of
Christ? It is such good news! Poor groaning
humanity is waiting for it. Lven though men may
sneer oi jeel at you, or persccate you for helieving
it and proclaiming it, by and by in the day of visi-
tation, they will remember your good works which

they behold, and will glorify God on your behalf

(1 Pet. 27 12).

Virtue or fortitude is that grace which enables us
to give the truth to others and to model our own
lives by it, and to persevere in both in spite of
onposition, and also in spite of repeated failures,
At first, when we are only young plants, we bend at
every blast of adversity, but by and hy when we
grow more mature, we are able to withstand any
storin which may assail our faith in God and his
truth.,
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Apn TO Your VIRTUE, KNOWLEDGI,

When you begin to speak of the truth to others,
you find very soon that you cannot explain it so
clearly as you would wish, and guestions are put to
you, which you find you cannot answer, For in-
stance, you will be asked: “Is not that a second
chance?” and “ Would that not lead to sin?” The
effect is to send vou again and again to the rivers of
trath to rofresh your memory, and add to your forti-
tude kmowledge; and while refreshing your memory,
you will find your heart refreshed also. The more
you impart the truth to others, the more you add to
your own knowledge, the clearer and more precious
the truth becomes to you. Again, when yvou begin
to mould vour life in accordance with the will of
God, the various experiences through which you
pass, the opposition you receive, the failures von
make, and all the many tiials and difficulties which
you are bound to encounter on the narrow way,
send you again and again to the Word of God
for instruction as well as for comfort and ex-
hortation.

Just as there are many branches in a good tree,
s0 many branches of krnowledge require to bhe
enltivated by the true Christian who desires to be
conformed to the image of Christ, Sceking to know
God, his glorious character and his wonderful plan,
and Clrist, who is the express image of the Father,
the true Christian develops branches of knowledge
ir the heavenly direction. Alongside these he finds
it neccssary and pleasant to cdevelop branches of
knowledge concerning the Prophets and the Apostles
and the other Old Testament and New Testament
Saints, and still other branches concerning the graces
of the spirit and the exceeding great and preciouns
promises of God, Besides these there are many
more! including, lower down, branches of know-
ledge concerning the wiles of the devil, and also the
various temptations (troubles and allurements)
which come to us from the world and from our
flesh. We must see to it that we can say with the
Apostle Paul: “We are not ignorant of Satan’s
devices” If you think it is unnecessary to know
about the wiles of the devil you will fail to be fore-
warned, and not being forewarned vou will not be
forearmed, with the probable result that sooner or
latter you will be overthrown by the adversary.

Still lower down, and tending to grow earthwards
are many branches of -secular knowledge which are
not so impoertant as the others. Yet they are neces-
sary in some degree to the proper understanding of
the Bible, For instatice, we ought to know some-
thing aboui grammar and the meaning of words,
Tt is helpful also to know a little of the Greek, and
possibly also of the Hebrew language, at least a fow
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words for the better understanding of the truth, a
knowledge of geography, history, botany, etc, is
often helpful in grasping the meaning of many of
the illustrations and historical and geographical
allusions so frequently met with in the Scriptures.

But while adding to cur fortitude knowledge, it Is
essential that we should attend also to the next of
the Apostle’s injunctions;

ApD To Your KNOWLEDGT,
TEMPERANCE (SELF-CONTROL).

1f there werc no branches on a iree, there would
bhe no fruit, and small branches would bear little
fruit. So it is with the New Creature in Christ
Jesus. Without knowledge of (God and his glorious
plan of redemption he will bear no fruit, and if his
kanowledge be small, his fruitage will also be small.
It is evident then, that we must cultivate many
branches of knowledge. But a fruit-tree does not
grow simply for the purpose of having branches,
However fine these hranches may be, it must de-
velop fruit in order to justify its existence. This
will nccessitate judicious pruning. A tree that is
not pruned simply runs to wood., Similatly, the
porpose for which the man of God roust develop
the various branches of knowledge is that he may
in due time bear an abundant fruitage of love, and
for this purpose careful pruning and traloing will
be necessary.

In the case of the New Creature, however,—and
here the analogy between the tree and the New
Creature fails,—much is left to the freedom of his
will. He is treated as a reasoning being, and is
expected to do mmch of his own pruning. Paul
says: “For if we judge ourselves we shall not Le
judged, but if we are jadged we are chastened of
the Lord that we may not be condemned with the
world” (1 Cor. I1: 37, 32). In other words, we
ought daily to examine oursclves and exercise self-
control, TIf we do not, we are not using the spirit
of a sound mind, and the Lord will require fo prunc
or chasten us, just as the skilful gardener requires
to prune the tree which has no rcasoning power to
suide it

The sole object of our studies should be to show
ourselves approved unto God, workmen that need
not to be ashamed. The development of the differ-
ent branches of knowledge should be so controlled
that we inay grow on them the fruit of love. That
is what the branches are for; and thec reason why
there are so many branches, is that there may he
the more fruit.

We require to exercise control, especially in re-
gard to the branches of secular knowledge, In the
natural fruit-tree the lowest branches tend to grow
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towards the earth., After the same fashion the
branches of secular knowledge are prone to grow
carthwards, We should remember not to cultivate
these branches simply for the purpose of acquiring
knowiedge, nor for earthly purposes other than our
daily vocation (and then to as restricted an extent
as possible}, but only in order to understand God’s
Word, and so help our spiritual growth. Ifis best
to be content for the most part with what secular
knowlodge we possessed before we became New
Creatures in Christ Jesus, The more time and
energy we devofe to the cultivation of secular
branches, the more our spiritual growth is api to
become stunted, and our fruitage of love of poor
quality. The brethren can be of assistance to one
another in this matter, For instance, from my
former study of the secular branch of hotany, I am
endeavouring to explainto you the Psalmist’s mean-
ing and through this the Apostle Peter’s exhortation,
so that your and my own spiritual growth may be
aided.

Wehave seen, then, that a tree which is not pruned
runs to wood., It may become large and imposing,
but its fruit is scanty and of poor quality. So is it
with the New Creature if he does not exercise self-
control. “EKnowledge puffeth up, but love buildeth
up.”’

Self~-control must be cxercised also in order to
keep the body under, so that we may not be con-

formed to this world but be transformed by the .

renewing of our mind to prove what is the good
and acceptable will of God. Self-control is needed
so that we may not be unduly cast down by our
failures, nor exalted by our successes. It is needed
to prevent us from being turned aside from the
narrow way by rebuffs or persecutions, or from
becoming filled with pride because of flatteries,

ADD TO YOUR SELF-CONTROL, PATIENCE.

‘We cannot develop patience until we are able to
exercise self-control, This quality of patience is
represented by the leaves of the tree. Vou may
say: ¢ That is very strange. What is there about
the Ieaves of a tree which enables thet to represent
patience? Leaves will grow on a tree though it has
not been pruned.” That is trize, and here again the
analogy between the tree and the New Creature
fails, but there are several points of close resein-
blance between the leaves of a tree and the patience
of the man of God.

if you see a tree without leaves at a time when
vou expect them, you say at once: “I am afraid
that that tree is dying,” and if you have any interest
in it, you water it, in order, if possible, to give it
life. But if you see that it has a profusion of green
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leaves youn say: “Aht There is pleniy of life in
that tree,” and if it is a fruit-trce you cxpect to get
good fruit by and by. So it is with the New
Creature. If you sce a man of God who has not
developed this quality of paiience at a time when
vou should have expected it, you say: “T am afraid
he is dying spiritually,” Then you give him the
water of truth and pray for him, and help him as
much as you can, in order, if possible, to give him
life (Fas. 5: 20; I John 5: 16). On the other hand,
once vou see patience developed, you say he has
spiritual life in bim, and the more patience he has
the more spiritual life you think he has, and the
more you expect that in duc time the ripe fruit of
love will make its appearance.

There are two special gualities possessed by the
leaves of a tree which cause it to resemble patience.
One is their mohility, and the other is the fact that
they absorb Carbonic Acid gas, and split it up into
Carbon and Oxygen. The Carhon is then used for
the growth of the tree, and the Oxygen, thai element
of the atmosphere which sustains the life of man
and the lower animals, is given off into the air,

{1) You know how mobile are the lraves of a
tree, When, a puff of wind comes, the leaves all
bend under it, and then, when it has passed, they
recover themselves immediately as if nothing had
happened. Inthis respect the leaves differ markedly
from the tiunk of 2 well-developed tree. The trunk
represents our fortitude, our firmness to principles;
the leaves, on the other hand, represent our paticncs,
oui yielding to troubles and trials where no privciple
is at stalce.

Tust as in the case of the well-developed natural
tree the strong trunk, together with the firm held
which the roof has in the ground, prevents the tree
from being uprooted by any strong wind or other
cauge, so the maturc man of God, because of his
deep faith and strong courage in the Lord (not in
himself), is able to stand firm against the wind of
any false doctrine oranything else intended by the
Adversary to cause him to swerve from his duty to
the Lord. We are told that the servant of the Lord
must ot strive, but we are toid also that he must
“contend earnestly for the fafth once for all de-
livered to the saints” (Jude 3, r.v.). Very different
from thiz is the guality of patience. There arc
plenty of trials which corre to us from without
which do not affect matters of principle. In such
cases we must yield, we must exercise patience.

Remember the example of our Lord Jesus, When
the truth was at stake, when he was tempted to tun
aside from the will of God, nothing could make him
swerve. Knowing that the Lord would help him, he
set his face like a flint; and he knew that he would
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not be confounded (Isa. 50: 7). He had strong
fortitude, but at the same time he had inlinite
patience, His persecutions and adversities he hore
meekly, patiently. When he was reviled, he reviled
not again, and he allowed himsell to be scourged,
spat upon and sneered at, without retaliating.

{2) The other quality possessed by the leaves is
the power of absorbing Carbonic Acid gas, splitting
it up into Carbon and Oxygen, assimilating the
former and returning the latter to the atmosphere.
Al the Carbon (Charcoal) in the tree is extracied
from the atmosphere, and it is the leaves alone
which do this wonderful and laborious work. Vet
Carbon forms one half the dry weight of a tree. It
is represented chiclly in the woody fibre which
gives strength to its various parts, This reminds
us that it is only when we have the quality of
patience that we can add moral fibre tc our spiritual
being, and so develop strength of character. That
is why the Apostie James urges us fo let patience
have her perfect work, that we may be perfect and
entire, lacking nothing.

On the under surface of leaves there are a great
many litile pores called stomata (mouths), through
which the Carbonic Acid gas is abhsorbed into the
leaves and the Oxygen is liberated into the atmo-
sphere. Little particles, called Chlorophyli-granules,
which give the green colour to the leaves, seize
hold of the Carbonic Acid gas the moment it enters,
and split it up into its component parts, one part of
Carbon and two of Oxygen., The Carbon is assimi-
lated to give strength to the various parts of the
tree. The two parts of Oxygen, on the other hand,
escape into the alr. Thus plants absorb Carbonic
Acid gas, and give off Oxygen.

In the casc of human beings and the lower
animals, the process is exactly reversed. Through
their Tungs they absorb Oxygen and exhale Carbonic
Acid gas. Oxygen is life-giving to man and animals,
and Carbonic Acid gas is poisoncus to them, and if
there were no plants the atmosphere would soon
become exhausted of Oxvgen and surcharged with
Carbonic Acid gas, and all flesh would die. How
wonderful is the wisdom of Ged in this interchange
and balance of nature

There is the same relationship between natural
and spiritual men as there is between amimals and
plants, TFhe atmosphere in which frees and animals
live, represents our environment, the circum-
stances amidst which our lives are spent. The
Oxygen would fitly represent those circumstances
which conduce to material prosperity, and the
Carbonic Acid gas those which lead to material
adversity. The natural man thrives on material
prosperity, just as be thrives on Oxygen, It is life-
B
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giving to him. Just see the effect produced on a
man by giving him an jucrease of salary and a
better position. Boesn't he thrive! Doesn’t he
enjoy himself! The more prosperous he is in a
natural sense, the more he comes to think that the
evil inthis world has been over-rated. But suppose
carthly adversity comes, he is at once cast down.
Shonld his adversity increase, so does his depression,
and with its continnance he becomes more and
more dejected and despondent, till in extreme cases
he falls into such a state of despair that he may
finally commit suicide, Thus, material adversity,
like Carbonic Acid gas, is poisonous to the natural
mar,

With the spiritual man, the New Creature in
Christ Jesus, the reverse condition obtains, If the
New Creature received no physical, financial or
social adversity, he would wither away spiritually.
He requires adversity for his spiritual growth. By
means of his patience, he splits it up, takes the good
aut of it in order to add moral fibre to his being,
and gives off the double portion of prosperity tc
others,

There is thus the same interchange and balance
between the man of God and the man of the world
as there is between plants and animals. Just as
men and animals absorh Oxygen and exhale Car-
bonic Acid gas, and trees on the contrary, absorb
Carbonic Acid gas and emit Oxygen, just so worldly
men, while themselves thriving on material pros-
perity, inflict adversity on those who are endeavour-
ing to live godly in Christ Jesus, and the latier,
instead of being injured by the experience, make
use of every earthly adversity which comes to them
to do good to the world as they have opportunity,
while at the same time they add to their own
spirttual strength and swustain their own spiritual
life. Jesus, speaking to his disciples, said: “If ye
were of the world, the world would love his own;
but because ye are not of the world, but I have
chosen you out of the world, therefore the world
hateth you. Remember the word that I said unto
you, The servant is not greater than his Lord., 1If
they have persecuter] me, they will also persecute
vou” {John I5: 18-25). But by returning good for
evil, blessing those that curse them, doing good to
those that hate them, and praying for those who
despitefully use them, the foot-step followers of the
gentle Jesus reprove the world of sin, and exercise
a preservative influence over the world, preventing
it from going rapidly into deeper moral degiradation
and death,

Jesus declared this truth when, after telling his
followers that God’s true prophets had always heen
persecuted for righteousness’ sake, and hidding
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them rejoice and be exceeding glad when they
were reviled and persecated for his sake, he added:
“Ye are the salt of the earth” (batt. 5: 10-13.
Just as salt exercises a proservative influence on
flesh, and as planfs exercise a preservative influence
on animalg, so the saints of God have all along
exercised a ypreservative influence on the world,
for the few righteous men in the world have pre-
served it from destruction. That is what Paul
meant when he guoted Isaiah: *Except the Lord
of Sabaoth had left us a seed, we had heen as
Sodom, and been made like unto Gomorrah” (Rom.
9: 20). It was because there werc not even fen
vighteous men in Sodom that the Lord destroved it
{Gen. 18: 16-32).

Beforc leaving this part of our subject, I should
Iike to draw your attention 0 two other points of
importance. The {irst is that the proportion of
Carbonic Acid gas in the atmosphere is very small,
only one five-hundredth that of Oxygen. So is it
also in the spiritual atmosphere of the New Crea-
ture. The proportion of adversity is, as a rule,
much Iess than that of prosperity. Conscquently
we must be careful not to waste any of it.

The other point is that the Carbonic Acid gas is
absorbed and sglit up only under the influence of
the light and warmth which comes from the sumn.
During the nighi-time this action entircly ceases.
In the same way, it is only when the New Creature
is under the influence of God’s light and warmth,
his wisdom and love emanating from the Gospel,
that he can get the good out of every adversity by
means of his patience. “VYe beloved, building vour-
selves up on your most holy faith, praying in the
Holy Spirit, keep yvourselves in the love of God”
{Tude 20, 21).

ADD TG PATIENCE, (FODLINESS; AND TO GOD-
LINESS, LOVE OF TIIE BRETHREN; ARND TO
LOVE OF THE BRETHREN, LOVE.

The tree is now well-grown, root, trunk, and
branches, it has been pruned and trained, and it has
produced a profuosion of fresh, green leaves. We
canh picture before our minds just such a strong
beautifil character, full of spiritnal life and energy,
giving grateful shelter to man and beast. Full of
faith, and with strong courage in the Lord, he is not
afraid to speak about Christ, and model his life
according to his concepilon of Christ. Not only
does he know the Bible from Genesis to Revelation,
but he can expound it to others and make plain to
them the mysteries of God. Tndeed, so numerous
and extensive may be the branches of knowledge
which he has cultivated that he may have been
called to be the pastor of a large aund wealthy
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congregation, or the occupant of a chair in some
theological college. Such a character as this would
surely be the admiration of all who know him, but
even this may not be the sum of all his virtues.
His sclf-control may be such that he is able to keep
calm in all circumstances, to keep his body under,
and to so arrange his reading and observation that
he studies only such subjects and these in such z
way that his spiritual growth may be increased.
Lastly, his patience may be so perfect that he is able
to endure adversity, reviling and persecution, be
strengthenad in character by the trials to which he
is exposed, and return good for evil, Surely, you
would say, such a beautiful character as that would
be fit for the Kingdom of heaven.

No, dear brethren, something more is necessary
hefore he can he accepted as a joint-heir with Jesns
Christ. If with all these excellent qualities he has
not in his due season grown love, God will cut him
down as of no further use. Strange, isit? No, we
never grow froli-trees for their foliage; we grow
fruit-trecs for their fruit. If the good that a man
does to others is af the best merely the outcome of
his faith, knowledge, and patience, and in order to
build up his own spiritual characier, if he does not
reach the stage when the good he docs to others Is
the cutcome of love for them and for God, he has
not fulfilled the purpose for which God had chosgen
bim. Love must be the motive underlying all our
words and actions before God will recognize us as
having cultivated the fruit of holiness. It is only o
such as develop this God-like quality of love that
the Tord will say in his own time: *Well done,
zood and faithful servant, enter thou into the joy of
thy Lord. Thou hast been faithful over a few
things, T will make thee ruler over many things.”

Pau! gives this thought in the beautiful words of
1 Cor. 13: 1-3: “ Though T speak with the tongues
of men and of angels, and have not Iove, I am
become as sounding brass or a tinkling cymbal
And though | have the gifi of prophecy and vnder-
stand all mysteries, and all knowledge; and though
T have all faith, so that I could remove mountains,
and have not love, T am nothing. And though I
hestow all my goods to feed the poor, and though
1 give my body to be burned, and have not love, it
profiteth me nothing.”

Tust ag a fruit-tree in addition fo ifs leaves must
develop bads, blossoms, and lastly fruit, in order to
justify its existence, so the man of God must add to
his patience godliness, to his godliness love of the
brethren, and to his love of the brethren love., The
godliness is represented by the buds, the love of the
brethren by the blossoms, and the love by the [ruit.
The bud, the blossom and the fruit represent three



d g b b oA

stages, the ultimate one being the fruit, that for
which the tree is grown; in the same way godliness,
love of the brethren and love represent three stages,
the ultimate one being love in the all-comprehensive
sense, the {ruit for which the New Creature is
trained and developed.

ADD TO YOUR PATIENCE, GODLINESS.

I have heard some of the friends say that godli-
ness means God-likeness, It is true that the root-
meaning is God-likeness, but this is an example of
the error into which one may fall by insisting tco
strongly on the root-meaning of words, Godliness
is one of many words which have changed their
meaning in the course of time. If it meant God-
likeness, it would not be necessary to add to it love
of the brethren and love, because God is love, and if
we were like God we should have reached the mark
of love in its all-comprehensive sense, the mark
of perfect love. The Greek word translated
“godliness” in the verse which we are considering
is * eusebeia,” which means piety, reverence for God.
Cur English word “godliness” in ifs usual meaning
is, therefore, a good translation of the Greek term.

That is the bud, the first stage in the formation of
the fruit of love. The man who has reached only
this stage is 1ot so attractive as one who has added
to his godliness love of the brethren. The bud isa
little hard, green thing. The germ of the blossom
and frmig is there, but it is hidden from sight,
covered over with a hard capsule, and if you were
to put the bud into your mouth, you would find it
rather bitter, unpleasant to the taste,

‘Those who have reached the stage of godliness
may be expected in due time to develop the fruit of
love, but so far they have only the beginning of it,

The Scottish race of two or three generations
ago formed an illustration of the effect of this grace
of godliness. These men had great reverence for
God, and love for righteousness. They had
what we might cali the duty-love, a desire
to obey God’s commandinents. They were
honest in their business and in all their affairs
of lfe, and were wvery strict with their chil-
dren. They were respected by everyone, but like
the germ in the bud, their love, although it was
there, was hidden. It was considered a sign of
wreakness to show their love, or to be demonstrative
in any way. The features of these men, as may be
noticed in their portraits, or in the faces of the few
who are still alive, were hard and stern. These
characteristics may to some extent be natural ic
the Scottish race, but I believe they were chiefly
the result of their Calvinistic training. A man who
is sincere, always tries to be like the God whom
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he worships, and the Calvinistic God is stern,
unlovable.

ADD TO YOUR GODLINESS, LOVE OF THE
BRETHREN.

Godliness is a good quality, but it is only the bud-
stage, the first or duty-siage of love. Those who
come to know God better will add to their godliness
love of the brethren. This is represented by the
blossom.

Just as there comes a time when the petals which
are forming inside the bud hecome so large that one
fine morning, through the kindly influence of the
sun’s light and warmth, they burst the hard capsule
and the bud becomes a blossom, so there comes a
time in the development of the New Creaiure, who
is being conformed to the image of Christ, when
through the influence of the wisdom and love of
God which shines from the pages of the Gospel, the
love which is growing in his hearf bursts the reserve
which has hitherto restrained it, and he finds that
he has added to his godliness or duty-love love of
the brethren.

That which helps the Christian most is the Lord’s
rew commandment: “Love one another as I have
loved you,” and John's explanation of this in his
first episile, chapter 3, verse 16: “Hereby know we
love, becanse he laid down his life for us; and we
ought to lay down our lives for the brethren™
(R.V.).

A ftree in blossom is peculiarly attractive. Its
beauty and its fragrant odour appeal to us. Is it
not exactly the same with many dear brothers and
sisters of our acqguaintance? Their heauty of
character and the sweet-smelling savour of their
many self-sacrificing acts of kindness appeal to us.
We are attracted to them. Is it not the same with
any company of the Lord's brethren who present
the heauty and fragrant odour of brotherly love?
Many have told me that the first thing which
attracted them to the truth was the love manifest
among the brethren.

But remember that “the (matural) heart is deceit-
ful above all things and desperately wicked” Our
hearts will sometimes tell us that we have de-
veloped this grace of brotherly love when we have
not done so. So long as the germ is shut up inside
a hard capsule of reserve, we have reached only the
bud-stage. It is not until the petals have burst
open the hard covering that we can truly say we
have reached the blossom-stage. To have reached
the blossom-stage of love of the brethren our love
must be seen. It must not be shut up within our
hearts but must be manifested by kind, loving
words and many little, and possibly some great
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self-sacrificing acts of love, “ By this shall all men
know that ye are my disciples, if you have love one
to another.,” Bat how are all men to know it,
unless they see us manifest this love? If they do
30e it, and especially if they see it in trying circum-
stances when they would least expect it, then they
will know that we are Fesus” disciples.

Remember to say often to yourselves: “Have I
this love shut up in my heart?—If s0, [ have only

developed the bud of godliness” Or: “Am 1
showing the brethren my love by my words
and  actions? — If so, T am glad, for that

means that I have developed into the Dhlossom
stage, and soon § should expect to develop the fruit
of all-comprehensive love” Remember that to
love a brother means that you will tell him so; but
it means also something more, as the Apostle says:
“1.ove not in word {only], but in deed and in truth?”
(1 John 3: 18). Dear Brethren, let us all pray to
(God that he will enable us not only to have thoughts
and desires in the direction of loving our brethren
in Christ with a pure heart fervently, but that we
shall love them as Christ loved us, namecly, by laying
down our lives for them in ithe way he did, no
matter whether they are kind and loving to us in
return, or are speaking cvil of us and are unkind
toward us. Let us remember that we are all still in
the flesh and lisble (o err.

‘This brings us to a special point of likeness be-
tween the blossoms of {rees and this love of the
brethren. The blossoms lay down their lives for
one another. It so happens that God has formed
them in such a way that no blossom can fertilize
itself, for the pollen, the life-giving part of the
flower, ripens first. 1t is not until the pollen has
been cast off that the germ inside ripens, ready to
receive and be fertilized by the pollen from other
blossoms, When it has been fertilized, the petals
fall off and the fruit begins to grow. How does the
poilen get to the other blossoms? It is by means
of insects which flit about from flower to flower,
carrying the pollen with them on their legs and
bodies. They do this, not for the purpose of fer-
tilizing the blossoms, but in order to suck the
sweoetness out of them,

That is exactly what happens to us. When we
have blossomed forth inte love of the brethren, we
are a mark for Satan, He is not the adversary
of the world, for the whole world, we are told,
already lies in the wicked one (Z John 5: Ig, R.V.),
but he is the adversary of those who show the spirit
of Christ, the spirit of love; and the more we mani-
fest love of the brethren, the more we are a prey
forr Satan., It is he who sends aloung the insects
of irouble to suck the sweetness out of our lives and
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to carry away our vitality.

Insects, many of them, are beautiful to look at;
frequently they appear quite insignificant; but let
one of these creatures alight upon our hand or neck
or other exposed part of our bedy, and begin to
crawl over us, how disgusted we feel! Instinctively
we brush them off or try to kill them. Dear
brethren, these inscets represent the trials which
come to ihe New Creature, When they visit some
of the othier brethren, they do not look so very bad,
they appear to us sometimes almost insignificant,
but let them alight upon us, and at once we find
how very disagrecable they are, much more so than
we had expected. Instinctively we {ry to get rid of
them, but just as with insects, the more we fight
against them the worse, as a rule, they become, and
the majority of them are poisonous.

In sending us trials for the purpose of sucking the
sweetness out of our lives, and poisoning us, Satan
succeeds so far as the body is concerned. Qur
polien, our human vitality, goes with the trials.
But it ig just here that Satan defeats his own ends,
because by these same trials, the New Creature is
strengthened in character, and learns how to sym-
pathize with others who are passing through similar
experiences, We are being prepared in the same
way that Jesus was prepared, for “it became him
for whom are all things, and by whom arc all
things, in bringing many sons unto glory, to make
the captain of their salvation perfect through
sufferings (Heb, 2: 10}, The trials with which God
permitted Satan to tempt our Lord Jesus were the
same as those which we enduore. Tle was “in all
points tempted like as we are, vet withont sin®
(Iich. 41 15},

The more irials we have, if we are rightly
exercised by them, the better we are enabled to
sympathize with cur brethren in their sufferings,
not only with those of them who are rejoicing in
the light of present truth, but also with such as are
still in bondage in the nominal system, or are out in
the wilderness condition disgusted with all pro-
fessions of religion. The more we sympathize with
them, the more of our time, money, talents, in-
fluence, and energics do we surrender for their
temporal and especially for their spiritual interests,
We do not consider ourselves first and our
brethren afterwards, but the reverse of this, We
lay down our lives, our human viiality, for them,
just as the blossoms lay down their lives for one
ancther.

One very important fact to remember is that the
blossoms have nothing whatever to do with sending
the insects to the other blossoms. Though we koow
that the irials which come to us as New Creaiures
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work together for our spirifual good, and are there-
fore essential for us, we have nothing to do with
putiing trials upon others. As Jesus said: “It must
needs be that offences come, but woe unio him
through whom the offence cometh!” The Lord
will permit Satan and all who are willing to be his
agents to place trials upon the brethren, knowing
that these will act as tests for them, and if rightly
used, will enable them to become more developed
spiritually, but the Lord’s vengeance will surely
come sooner or later upon all “ through whom the
offence cometh.” (God forbid that any of us
should act as agents of Satan in this or any
other way! If we should happen to be led into
placing irials upon the brethren, let us confess

our sins at the throne of grace and endeavouwr to .

make amends for the wrong we have committed.

ADD 1O YoUR LOVE OF THE BRETHREN, LOVE,

Just as the blossom, which has given up its sweet-
ness and vitality, is ready to be {fertilized and
become developed into fruit through further visits
of the insects bearing the pollen from other blos-
soms, so the New Creature who has through trials
lost much of the sweeiness and vitality of his hwman
life, and is laying down his life for the brethren, is
ready to develop from love of the brethrer into
fove in its all-comprehensive scnse through the
visitation of still further trials, and through the
sympathetic assistance of his brethren who are
laying down their lives for him, In thiz way he
learns to sympathize not only with his brethren in
Christ Jesus, but aiso with the world of mankind,
and finally with his enermies.

(1) While endeavouring to love righteousness and
obey God (duty-love), he discovers how very frail
he ig, and how much he desires others to make
allowance for his failings. (2) This teaches him to
make allowance for the frailties of the hrethren,
and enables him {o learn how to love them
(brotherly-love). He finds how much good he can
de himself and them by hearing patiently with them
and treating them kindly, lovingly, even though to
do so he requires to sacrifice what he might justly
call his rights. {3) In this way, through these
further trials and through the help which he himzelf
receives from the brethren who are laying down
iheir lives for him, he becomes, so to speak, fertilized,
and develops the fruit of love (ali-comprehensive
love). He finds that he is now able to sympathize
with both friends and enemies, to make large allaw-
ances for their many failings, and to do them good
as hie has opportunity, for “love covers the multitude
of sins,” In this way he is getting himself ready to
reign with Christ and bless the worid.

A Tree Planted %y the Rivers of Water.
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The best way to overcome yvour enemiegs is to be
kind to them. Very few enemics can withstand
persistent kindness, if your love for them is un-
feigned. The fruit of love implies love for God,
love for rightcousness, love for the brethren, love
for mankind in general, Iove for enemies, love for
everyihing except evil, It is love in the all compre-
hensive sense of the term,  'When we have reached
that stage, we have reached the mark of perfect
love.

This does not mean, however, that there is now
no more room for development. At first the fruit
is small, hard, green, wrinkled and of unpleasant
odour and bitter taste. When eaten, it is apt to be
rejected. That represents the guality of our love at
the first. In due time, if all goes well, the uaripe
{ruit gives placc to the ripe fruit, large, soft, and
velvety to the touch, It is pleasant to the eves, the
otour is fragrant, and when caten it is delicious and
good for food. 'That is how our love is when it is
ripe.

If the fruit is lelt on the tree, insects attack it just
as they attacked the blossoms, and by and by it falls
to the ground and withers away. Bui there it some-
thing left; there are seeds inside, which, when sowr,
produce other trees,  So it is with the man of God.
Trials come upon him to the end; and then, when
he falls in death he will in due time be associated
with Christ in bringing forth other trees of right-
cousness. That is how it was with Jesus, as he
said: “Hxcept a corn of wheat fall into the ground
and die, it abideth alone; but if it die, it bringeth
forth much fruit” (John 12: z4). It has been esti-
mated that the propoition of the dead io be raised
will be 144,000 to each of the members of Christ’s
hody.

Before closing, there are two further points te
which I desire to draw your attention. (1) When a
seed is sown, the root does not grow and spread ou?
in every direction and become very large befora the
stem hegins to grow, and the stem does not confinte
growing until it has reached its full development
before the branches begin to appear, and so with the
other parts of the tree. On the contrary, all the
paris of the trec arc formed in their proper order in
a comparatively short time, varying with the indi-
vidual kind of tree, and year by year the various
parts contintie increasing in growth #ill full maturity
is reached. Just so Is it in the case of the New
Creature. We do not find faith reaching its fall
development before fortitude becomes manifest, nor
fortitude before knowledge, etc.  What we do find
is, as in the case of the iree, that all the graces
enumerated by the Apostle Peter appear in the
order mentioned by him within a comparatively
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short period, varving with the individual, and that
then, vear by year, they continue to grow more or
less quickly, We are not to think: “ O! I wonder
when I shall get to that stage when 1 can love my
enemies, for then I will be ready for the Kingdom.”
We should reach that stage early in our spiritual
growth, but as titme goes on and our faith, fortitude,
knowledge, eic, increase, our fiuit of love will
become larger and of finer quality. [t is when we
have reached that stage that we shall be recady to
be received into the Kingdom.

{2) The other point to be remembered is, that if
you sow a sced in the ground, and nobody takes
care of it, the result may be that a fruit-tree will
grow there, but the fruit which grows on that wild
tree will be of very poor quality, and the tree itself
will be stunied, badly developed. On the other
hand, if the tree be attended to by a skilful gar-
dener, it will grow fully and symmetrically, and its
fruit wili be large, soft, and luscious. Compare, for
instance, the crab-apple tree with the properly
cultivated apple-tree. It is the same with the New
Creature. However anxious we may he that we

A Tree Planted by the Rivers of Water.
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shall produce fruit in our season and that our leaf
shall not wither, no anxiety or excrtion on our part
will give the desired result apart from the loving
care of the Lord, the husbandman., Unlike a tree,
we have intelligence and are left largely to the
freedom of our will. If we withdraw ourselves
from the Lord’s cars, our spiritual growth will be
stunted, and our fruitage of love will be small
and of poor quality, To become well-developed
spiritually, to develop faith, fortitude, knowledge,
self-control, patience, godliness, love of the brethren
and love, we must not rely upon ourselves, but
submit ourseives to the Lord, We must learn of
him and obey him in everything to the best of our
ability. Though Paul may plant, and Apollos may
water, it is God alone who giveth the increase
{1 Cor. 3: 6). The more we surrender ourselves to
him, and the less we rely upon ourselves, the better
will be our spiritual growth, and the better fruit we
shalf be able to grow, “ Humblc yoursclves, there«
fore, under the mighty hand of God, that he may
exalt you In due time: casting all your care upon
him, for he careth for you” (1 Peter §: 6-7). AMEN.

How strong and sweet my Father’s carel

The words like music in the air

Come answering to my whispering prayer,
He cares for thee,

The thought great wonder with it brings,

My cares are all such little things,

But to this truth my glad faith clings,
He cares for me,

Yea, keep me ever in thy love

Dear Father, watching from above,

And let me still thy mezrcy prove,
And care for me.

And T will learn to cast the care

Which like a heavy load I bear,

Down at thy feet in lowly prayer,
And trust in thee,

For naught can hurt me, shade nor shine,
Nor evil thing touch me nor mine,
Since thou with tenderness divine

Dost care for me.
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By Brother T, SMEDLEY.

“For we have not a High Priest unable to sympaihize with our weaknesses; but one having been

tried in all respecis Hke ourselves, apar! from sin.’
everyene Jully qualified shall be as his teacher.”

— 4 IHE world of mankind has its temptations
and trials, and so also have nominal
Christians; but we shall confine our
remarks to the temptaiions and trizls of
those who have left all to follow Jesus, those who
have consecrated themselves and become pupils in
the School of Christ, and have thereby submitted
themselves to be tested in all points like their
teacher. Lvervone of these is to be perfecied by the
same mearns 4s lis master.

ENTICEMENTS.

Strong’s definition of the word “temptation’ is—
“an enticement to do evil,” or—*atest.”” A tempta-
tion may mean, therefore, an enticement to do evil,
or it may mean a test, that is, a mceans for deter-
mining the strength, guality, or quantity of a
substance. Thus a temptation might be anything
which would entice to evil and thereby test or try
tho strength of will to do the right; or it might be
a test to prove the quantity or quality of the
elements of the Christian character without any
thought of eutticeinent. Al enticements or allure-
ments are tests, but all tests are not enticements
or allurements. For instance, to fail in business
would be a test but not an enticement.

Satan is the great Tempter who is permitted to
attend to the former; and our Heavenly Father
will sce to it that we get the latter in order that our
characters may be fully developed and perfected.
Our enticements come from Satan, but our trials
from God. Even Jesus © was tempted in all poinis
like as we are.” We need not think that we have
temptations which Jesus never had. ILet us look at
the temptations of Jesus In order that we may know
the lines upon which our temptations may come.
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“ A disciple is not above his leacher; but
(Hcb., 4: 15; Luke 6: 40, Diaglott.)

The Apostle states that Jcsus was tempted in all
points like his followers, and, additionally, that he
thereby became able to help those who are templed :
—*In all things it behoved him to be made like
unto his brethren, ihat he might be a merciful and
Taithful High Priest in things periaining to God, te
make reconciliation for the sins of the people. IFor
in that he himself hath suffered, being tempted, he
is able io succour (nourish) them that are tempted”
(Heb. 2: 17, 18).

In view of this thought let us consider Jesus’
temptations in the wilderness that we may know
what to expect, These particuiars are given us in
the 4th chapter of Matthew, with which we are all
familiasr:—-

i. To make stones into bread. A severe tesi,

because Jesus was very hungiy.

2, To cast himself down from the Temple.

3. To worship the Ddevil by co-operating with

him,

Our temptations are similar to cur Lord’s :—

1. Enticements to misuse the Divine blessing of
TFruth, by using it for ouwr own aggrandizemcnt.
To use spiritual power in the interest of our natural
or fleshly desirves. Although Paul was endued with
power to heal the siclk, he did not use this power for
his own benefit nor for the benefit of the Church.
Even though he asked God three times te reimove
his “thorn in the flesh,” the Lord did not remove
it, bui said “My grace is sufficient for thee
When Timothy was ill, Pan! did not cure him
miraculously, but advised him to take a2 Hitle wine
tor his stomach’s sake.

2. Enticements to throw ourselves into nnneces-
sary danger, trusting that God wiil uphold us, We
are not to presume upen our Father's goodness,
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We are not to tempt God, although we know that
il duty should lead us into danger, he will deliver us.
Lect us not be afraid. God has promised to keep
those who trust in him so long as they are obedient;
and, when enticed i tempt (zod, lct us rezistas Jesus
did by giving a “thus saith the Lord.”

3. Enticements to worship Satan by co-operaiing
with him. He does his best 1o get us io do this.
He entices us to grasp, before the time, and by
another way, those things which our IHeavenly
Father has promised us. The end does not justify
the means, God’s work must be done in God’s way
and in God's time., We must get things in a legiti-
mate way. “If a man strive for the mastery,
vet is he not crowned unless he strive lawflly”
(z Tim. 2: 5).

When we are undergolng testing in any of these
ways, let us remember * This is the way the Master
went, should not the servant tread it still?” We
are not to feel discouraged when passing through
these experiences, but, as the Apostlc James ex-
presses it, “Count it all joy when ye fall into divers
temptations.” We cannot do this easily. It is hard
for the flesh, but still the Aposile says we “must
count it all joy.” Why? Because we know that by
the testing of our faith our patience is developed,
and that the man who endures temptation is blessed.
But when any man is tempted along the line of
enticement, fet him not say that he is tempted of
God, because God cannet be tempted with evil,
Neither tempteth he azny man with evil, When
God bade Abraham sacrifice Isaac, he tempted
him net by eaticing him te do wrong, but
by testing his loyalty, It was 2 test of Abraham’s
{aith in God. Likewise, it is a trial for us to give
up all, to present our bodies a living sacrifice; vet
it iz not too great a test, but only a reasonadle
service.

When we have a temptation to do evil, this does
not imply sin; it is the yielding te the temptadon
which brings forth sin. The Apostle reminds us
that there hath no temptation taken us but such as
is common to man, but God is faithful who will not
allow us to be tempted above what we arc able to
bear {1 Cor, 10-13}. It should be a very comforting
thought to know that we can measure our develop-
ment according to the degree of our temptations or
trials.

If & great trial comes upon us, we may look upon
it as a sign of the approval of God, hecanse if he
permits a great {rial he knows that we are able to
endure it. Only to the strong will he give
great trials, and therefore if we get a great tempta-
tion, let us thank the Lord and count it all joy.

In 2 Pet. 21 g we read—*" The Lord knoweth how
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io deliver the godly out of temptation,”—not:
“The Lord knoweth how to keep vou froin going
into temptation.” If we are godly, wo may rest
assurcd that he knows the best means for our
deliverance when the temptation has had the
desired effect, then he will deliver us as the Scrip-
inges state.
TESTS.

Letus now consider the second portion of our sub-
ject concerning the trials or testings of those who are
followers of fesus. Professor Strong defines the
Greek word translated “trial” as “a testing,” which
implies trustworthiness. Nuttall's Diclionary ex-
plains the word “trial™ as a means to prove the
genuineness of anything by experiments. The same
word is translated “prove™ in Romans 12:2, “Be
not conforimed 1o this world, but be ve transformed
by the renewing of your minds, that ve may frove
what is that good and acceptable and perfect
will of God.”  Alsoin I Cor. Ii: 28, “trial” is trans-
lated by the word “cxamine” “Let a man exvamiie
himselif, and so let him eat.”

We have the thought fairly before ounr minds
that, besides being subjected to enticements, we
must also undergo tests or trials, go that we may
prove certain things by the transforming infiuence
of the new mind. Also we must put onrselves
through an cxamination, or our Heavenly Father
will give us the necessary tests or trials. To
illustrate, When a chemist wants to find out the
quantity and quality of the component paits of a
substance, he subjects the substance o a process of
testing, So, when God waunts to know how much
love we have, he sends us a irfal of our Love,—
our Love for him, for the Brethren, and for the
Truth, So also with the other fruits and graces of
the Spirit.  These trials arve to demonstrate the
extent of our Love, so that our Father may show
us that sometimes we have not so much Love as we
thought we had, and thereby have an epportunity
to correct oursclves. Love is represented as a
cloak to cover a multitude of sins,—not our own,
but the sins or transgressions of others. How
often and to what cxtent do we use this mantle of
Love?

The next fruit of the spirit is joy. Will this he
tested? Oh yesi We shall be tested as to the
amount we possess of that joy which rejoices at the
Dlessing and prosperity of others. All pecple can
rejoice when they are yeceiving personal pleasure,
but it is more difficult and praiseworthy to rejoice
when others receive honour or blessing.

The jov of the world is a selfish joy, and it is
possible Tor us also to lock for selfish pleasure, but
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our rejoicing should be in the Lord. We must
come to the meetings to meet the Lord and not for
the selfish joy of meeting those we like. Let us not
be selfish, but rejoice wiih those who rejoice, and
weep with those who weep. Jehovah will apply
searching tests upon us if we are true sons, and
nothing will escape His notice. “His eyes behold,
his eyelids #y the children of men: the Lord #icth
the righteous” (Psa. I1: 4, 5).

These tests arconly for those who have presented
themselves Tor that purpose, those who desire test-
ings. At one time we did not desire them, but we
are coming to more and more appreciate the value
of temptations and trials, We are now better able
to say with the Psalmist: “Examine me, O Lord,
and prove me: fry my reins and my heart”
“Search me, O God, and know iny heart: try me
and know my thoughts: and see if there be a way of
perverseness in me” (Psa. 26: 2; 139: 23, 24). Wc
must not think it an extraordinary thing when we
are tested. “Beloved, think it not strange concern-
ing the fiery trial which is to try vou as if some
strange thing happened anto you, but rejoice inas-
much as you are counted worthy to take part in
Christ’s sufferings.”  “ Think it not strange!” says
the Apostle, Evidently therc was a reason for
this. Some of us may have thought that the fiery
trials should be for others and not for ourselves;
but the Apostle tells us that these fiery trials were
intended for ws.  This thought was forcefully driven
home to my mind when I was looking up the mean-
ing of the word “strange.,” I found it to mean
“helonging to apother.” Therefore, I now see that
whatever frial shall fall to my lot, I must not think
of it as “belonging to another,” but as belonging to
me, sent to me by my Heavenly Father. Let us
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get the thought hefore our minds that, by our con~
secration we have entered the School of Christ.
The object of our entrance is that we may learn the
various lessons set before us; and periodically we
shall be tested or examined as to our progress. We
shall each have our final examipation—our Geth-
semane experience—ihat will determine as to
whether we have reached the standard as set before
us in our Saviour Josus Christ. Everyone who gets
into the “pass list” will have been conformed to the
image of God’s Dear Son.

In the meantime, let us pay great aftention to our
arithmetic, adding to our faith, fortitude, etc., and
multiplying grace and peace. Also, we necd to
attend to our grammar, the proper use of words or
the art of speaking coirectly, Our teacher directs
us that when any curse us, we should speak biessed
words about them, when they despitefully use us
we should pray for them, and that we should rcjoice
because we are counted worthy to suffer like Jesus.
Just as Jesus' testing in Gethsemane was most
severe, 80 we may expect the most severe trials at
the end of the way,—but let us count it all joy!

In olden times people said: “I love my friends
but hate my enemies.” But Jesus, the great School-
master, has come and taught us to love our encmies.
Let us lcarn our grammar under our Schoolmaster’s
supervision. We may see some who are failing in
their final examination, their final test. Surely we
should not quarrel with any in the School of Chrisi
who may be teaving up their examination papers,
Let us be sorry for them and treat them kindiy, and
let us realize that “ The Disciple is not above his
Master,” but that everyone who becomes fully
qualified will require to be perfected by the same
means as his Master. AMIN.
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(B‘y Brother J. HEMERY)

“Then said fesus unio his disciples, If any man will come afier me, let hism deny himself, and take up

kis cross and follow me.
kis life for my sake shall find it."”

T first sight there appears some contra-
diction between the words of our Lovd
and the promise of the wine and milk
of the Gospel, “Without money and

without price” (Isa. 55: 3). The disciples of our

Lord had thirsted for water which would satisfy,

they had hungered for better food than thc Phari-

sees provided; many of them had heard John, had
become his disciples, and were by him directed to

Jesus.  Still hungering and thirsting, they followed

on, and in Jesus they discovered satisfaction for

both heart and mind. “We have found him of

whom Moses in the Law, and the prophets did

write, Jesus of Nazareth,” said Philip {John 1: 45).
The disciples of Jesus discovered two things:

they found the joy of the Lord, so far as it could

then be received, and they found that the joy could
be obtained only at considerable cost. They came
to Jesus and got the wine and milk of the Kingdom

. Truths, but found that though no price could be put

upon them, ner money given in exchange, yet they

must buy, even as Isaiah had said, “Suy wine and
milk without money and without price.”

And it is even so: *“great truths are dearly
bought;” but this is specially true while yet the day
of evil is upon us.

If we would have the joys of discipleship with the
glory to follow, we must pay the cost of discipleship.

We often think of the happy days the disciples
speat with the Lord ; how each morning their hearts
were gladdened with the anticipations of the day.
They had entered a new world. As they listened
to their Master’s words, light flashed upon the Old
Testament, fresh interpretations of well-known
passages were given, and his words were so full
of simple wisdom that each day becamc a delight.
At evening they retired thankful for the favours
of the day, and expectant for the morrow.

For whoseever will save fis life shall lose #:
(Matt, 16: 24, 25.)
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and whosoever will lose

Buat now and again the Ford gave them a re-
minder of the cost they must pay. Sometimes they
heard him speak of the time of fasting, of sorrow,
which must ‘come ; and then he told them of the
persecution they would meet because they were his
disciples. But the Lord was very gentle with them,
giving them such food as was “meat in due season,”
and tempering his sorrows as they were able to
bear them. Fowever, as they must be tried to the
stmost, the time came when he must speak plainly
to them, and our subject to-night Is taken from one
of those occasions, prohably the most solemn, save
when thoy ate together the Last Supper.

The connccted incidents must be read in order to
get the full meaning. DBatthew tells us (16: 13) of
our Lord’s quesiion to the Apostles—* Whoin do
men say that I, the Son of MMan, am?” They
answered him. That was bui the prelude to the
more impertant, personal, guestion—“But whom
say y¢ that T am?” At once came Peter’s reply—
“Thou art the Christ, the son of the living God,”
I think this reply must have given Jesus onc of the
happiest moments his earthly life afforded. Here
was indced the first flashing of that great Ilight
which comes only with the quickening, illominating
influence of the Holy Spirit. Paul says that none
but those who are instrucied by the Spirit, can say
that Jesus is the Lord (1 Cor. 1z: 3}; and surely
none knew that Jesus was the Clrist, save by that
game power of God. Immediately Jesus said to
Peter—"“Blessed art thou, Simon Barjona, for my
Father hath revealed that unto thec,” Here,now, was
procf that God would continue the work begun by
Jesus, and that Jesus was being proved worthy by
the Father. Here was the first stone of that
number fo be quarried out ¢f the eaith, those who
are to be living stones in the temple of God.  Jesus
followed the Father’s lcad; he also conferred a
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favour upon Peter, for he said that upon that truilt
his Church should be founded, with Peter’s name
{a rock) ever associated with it; and that to Peter
should be given the keys of the kingdom of heaven
—a prophecy which had its fulfilment when Peter
“opened” the kingdom to the Jews at Pentecost,
and to the Gentiles when Cornelius received the
Holy Spirit.,

From the iime of this incident, Jesus began to
‘tell his disciples plainly of his suffering, and of his
death at the hands of the rulers, and of his resur-
rection. But now comes a startling thing. Peter,
full of sympathy for the Lord, alarmed at the
thought of their loss, and perhaps with a little
pride, certainly with considerable presumption, took
ppon himsell to rebuke the Lord; as if he said:
“Lord, you are going a little too far now; this shall
not be unto thee,” How casy to drop from the
highest point of experience yet attained, down to
the depths, “Get thee behind me, Satan; thou art an
offence unto me?  Peter was actually putting
himself between the Lord and his sacrifice, between
Tesus and the Father’s will; and the Lord did more
than rebuke Peter. May we not learn a lesson
here, a lesson of carefulness, lest, having a little
knowledge of God, we presume upon it even to
finding ourselves as enemies of the plan of God?

Jesus, in his loving though{ for the Apostles, and
for those who should afterwards become his dis-
ciples, went on to explain his position. 1t is as if he
said: “What wonld happen to me if I did not lay
down my life in sacrifice as I have shown you? 1
might do much in the earth, but what should I be
profited if I were to gain the whole worid and
doing so lose my own soul?” This was the
temptation put by Satan to our T.ord when he
suggested that, if Jesus would co-operate with him
he could scon have the glory of the whole world.
Our Lord now repudiated Peter's suggestion
exactly as he had previously repudiated Satan’s—
“(3et thee behind me, Satan” (Luke 4: 8).

And now the Lord fully intimated the cost of
discipleship. He said : If any man will come after
me, let him deny himself, and take up his cross, and
follow me. The disciple is to be as his master.
If he has the joy of the Lord, he must shate also in
the sufferings which Christ must suffer before he
could enter into his glory., Here is association
far closer than the sympathy which usually exists
hetween master and disciple. Both the Lord and
the disciples have a community of suffering; and to
one common end,——the salvation of the race.

“If any man will come afler me)” said the Lord.
Here is something beyond “believing in Jesus.”
This is far different from the command to repent-
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ance. To follow Jesus is not an obligation laid
upon any, but is of choice., The difficulties and the
cost of discipleship arc great, the trials are many:
it is a privilege not lightly to be taken. But if any
man, privileged of the Father (John 6: 44), will do
the will of (God, associating himsell with the Son of
God in his work of witnessing to the world, the way
is open for him. To follow Jesus in the sufferings
necessary to the accomplishment of his work, is
something which God ¢ould not reasonably com-
mand anyone to do, for the sufferings of Chrst mean
shame and even death itself, the penalty of sin,
imputed as a sinner. But no privilege higher than
this has been opened to man, for it means that if
we thus suffer with Him, we shall be glorified with
Him.

“Let him deny himself” DMy brethren, we have
had wrong thoughts of self-denial, as we have had
of many other things, We have had our week of
self-denial, when we denied ourselves the pleasure
of some of the little luxuries of life, or when even
some of the necessities were cut down. We have
foregone some lcgitimate pleasure, perhaps curtail-
ing or even cuiting out a summer holiday, in order
that we might have more money or iime for some
work for the Lord, We are quite sure the Lord is
well pleased with all efforts put forth for his praise,
and that he gives a corresponding reward. But we
point out that such as these acts are not the self-
denial which our Lord presents to us here, He
does not mean “let a man deny himself of this or
that luxury or necessity.” His word is “Let him
deny himself” The Greek word for “deny” is the
same as that used when Peter denied the Lord, and
we may readily tell the measure of self-denial. You
remember that in the time of our Lord’s distress,
Pcter declared that he had no knowledge of Jesus,
and denied having been with him. When the
matfer was pressed upon Peter, “he begun to curse
and to swear, saying ‘¥ know not this man of whom
ye speak.” Peter in his weaknecss utferly repu-
diated any knowledge of the Lord, or any connec-
fion with him. See, then, dear brethren, how a man
must deny Aimself if he would be Christ’s disciple.
He must repudiate himself as wufterly as Peter
repudiated the Lord.

This is accomiplished by the guickened mind dis-
covering the worthlessness of self, and by a
perception of the new life, which in Christ is made
possible, No man yet hated his own flesh, but it is
possible for a man to become a New Creature, and
to hate his old self. Mor do we mean by this merely
a denial of the old self-will received by nature; a
higher thought is contained. There is even in the
disciple of Jesus much of the old perscnality, until
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the way of discipleship is learned. We need go no
further afield than our present lesson for an ex-
ample,—How much of Peier was there in that
earnest, wholc-hearted enthusiast? It was just that
self which Peter needed to deny. Bul how easy our
way to this end has been made! Whan we come o
God in consecration, we are accounted as a New
Creature; and as our quickening comies we are
made members of the body of Christ, the Church,
Now we are dead to self, and alive to God. Qur
life is as part of the Christ, Aunother mind now
operates in us. We no longer have the old mind
which, even at its best, was after the flesh, hut we
have the mind of Christ. We become a new self,—
part of the ancinted. The old “ego” is lost, while
the new is controlled by the mind of Christ.

This means that those “strong points of char-
acter,” those idiosyncrasies of which we have been
rather proud, meuss be repudiaied ; while we endeavour
more and more to come to the unity of the body of
the Christ.  Probably very many dear brethren
have fallen on these points. A brother has thought
his peculiaritics made him distinguished zmongst
the brethren, and probably so also did they, but not
in the right way nor to a good purpese. Qur
peculiarity should be only in our Hope, se dilferent
from the world’s hope. We are peculiar in the
world's eyes, but should not be peculiar to each
other.

To “deny himsell” imeans, then, that the conse-
crated child of God must consider himself as part of
the anointed class; and that the controiling thought
and purpose must be—the glory of God the Father.
To what extent must self-denial go? The answer
comes, ' Lef him take up his cross” We have often
misunderstood this word; secking to find a cross,
that by “burden-bearing” we might be accounted a
disciple of Christ,

We sought out the task which was most difficult,
or irksome, or perhaps repugnant; and as we more
or less willingly bore “the cross,” we felt consoled
hecause we had some proof of discipleship, But
the true “cross-bearing™ is not an outward thing,
any more than the real self-denial is outward. In
the days of cur Lord, it was customary for the
Roman anthorities to crucify thieves caught in the
act. The disciples would often sec little bands of
soldiers, accompanying a man bearing his own cross
to the place of crucifixion. QOur Lord’s words must
have caused some questioning in the minds of
the disciples, questioning that was not fully satisfied
till after Calvary, after the spirit had quickened
their minds. But they began to discern something
of the shame of ihe cross and of discipleship.
There 1s inore in these than martyrdom for the
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sake of a cause; here is association in the shame of
Christ, a concention of the cost of discipleship
deeper than that of self-denial. The cross of
Christ must be to us as it was to the thief,—it must
be that which we take up and carry with us, and
which will be the symbol of our destruction. No
ordinary work or burden we take up can be this to
us, This i3 surely the reproach of Christ, the
reproach which comes upen the ancinted, first from
the world; and then at tast from the Father himself,
for we, too, must go outside the camp; we must be
outcasts, even as he, our Master, was (EFeb. 13: 11),
The repreach of Christ is our cross, From the
world will come reproach, because we stand aloof
from its hopes, and purposes, Alrcady we are con-
sidered as unproductive, as doing nothing for the
world's good, or for its advancement.

Few there are who now really believe in the
cross of Christ as the basis of the world's hope;
and our reproach will become heavier as we get
further along the way. As our hope of becoming
partakers of His sulferings that we may share in his
glory, is perceived, surely this cross will bring the
last burden! This is how we, like Paul, “die daily,”
always hearing about with us the stigma of Christ.
(Gal. 6.5 17). From God it will come, because we
are counted in with onr Master, Death is a syymbol
of the displeasure of God; but go precious 1o him Is
the death of the Ancinted, Hcad and Body, that the
sacrifice 18 as a sweel odour—and “ precious i the
sight of the Lord is the death of his saints™ {(Psalm
I116: 15},

“Ler Him ForLow Ms

Where, Lord? our hear{s ask. We see Jesus, the
World’s Saviour, the Aposile of God to bring the
message of Salvation, presenied to his Father’s
people, and to his own people, but of them despised
and rejected. Ie atlracts some to himself (none of
the leaders of the people followed him), whose
hearts were weary for the fulfilment of the promises
to Israel, Yet to these he promised ne immediate
favours; instead, he bids them expect persecution
and 1ribulation, and now he promises a cross for
each. Dehold that little company, chosen of God,
carrying each his cross to his own crucifixion!

Where do we follow the Lord P—“Let him follow
me,” first, to seif-abnegation. It is impossible
for us to realize all that our Lord suffered under
the temptation to divert his attention from his
Father's will to the immediate prospect of fruliage.
Wever a heart beat so warmly as his for the fallen
race with whom he had come to live and te die;
whose Saviour he had come fo be. To stand as if
apart {rom, and negiectful of, its needs and woes
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except as such were thrust upon his path, must have
caused him pain. “ Ho suffered, being tompted.”
Here was great self-denial of the human cutlook;
a great self-denial of the mind of the perfect flesh;
a consecration to the Father’s will, such as can
never again he exhibited. The Apestle Paul is the
next great example ; but in measure this is rescrved
for every foot-step follower of Jesus,—it is part of

_his privilege, part of his inheritance, The Apostles
thanked the Lord that they were permitted to suffer
shame for the name of Jesus, and we are counted in
with that privileged company.

“T.et him follow me™ in meekness, in lowliness
of heart into self-repudiation. QOur old self was
very imperfect ; it was crooked by nature, and it is
no part of the plan of God to put that old self right.
Our “old man ” is to be crucified, both in the Sense
of being put to death as evil, and in our seeking to
be ruled by the mind of Christ.

“T et him follow me” to loss of reputation. This
is not an casy way in which to [ollow the T.ord, It
means a total misapprehension by our friends of our
Hope and of our desire for the world; and further,
that, so far from secing that we are laying down our
life for the world, they believe we have lost regard
for it, and are selfishly holding aloof from the strife
against evil. Qur reputation goes to the bad; nor
can we hope to make our position understood. The
Jews did not understand that our Lord was the heir
of all their promises, and thereforc they had no
nowledge of his Sacrifice of these on their behalf;
nor did they know that he died as their Sin-offering,
The disciple is not above his Lord, and he cannot
hope to have his position made clear. Those out-
side do not see the Church’s sacrifice of earthly
rights, nor that its members are permitted to fAll up
“that which is behind of the sufferings of Christ.”
But the Father knows, the Lord knows, and /ey see
their privilege, and that is more than sufficient,

“Tet him follow me” Where, Lord, unto death?
“Turther than thaf, inie death.” “Xnow ye not
that so many of us as were baptized into Jesus
Christ were baptized into his death?” says Paul
(Rom. 6: 3). Our call as disciples Is not merely a
call to fidelity till death shall come uponns,  Indeed,
as those who are justified and sanctified by the Holy
Spirit, there is no reason, apart from discipleship
and fellowship of suiferings, why death should come
upon us at all. We have been translated from the
power ofi darkness, from¥the! power fof death, into
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the Kingdom of God’s dear Son {Col. 2: 13). As
they are justified from all things, there is no more
cause of death in the disciples of Jesus, than there
was in him their Master. The privilege to share in
Ais death is great, With him they go into death;
with him they walk “the way of tha cross.”

And then? “T.et him follow me” is still the
Master’s word @ for “if we suffer with him we shall
reign with bhim,”  Thisis indeed the end, the purpase
of this wonderfid, glorious plan.  God foreordained
that the Lord should be the Second Adam, who also
should have a Bride; and he has ordained that the
disciples of the Lord who foliow him, and who have
hig spirit, shall share with him in the glory of the
great work of the restoration, as, by contrast, Eve
shared with Adam in bringing the condemnation on
the race. But the glory cannot come uniess the
suffering has been expericnced. Here, then, is the
result of discipleship, a reward beyond all possible
imagination, and entirely beyond our comprehension,
except as we have Deen enlightened by the Ioly
Spirit.

What comparison is possible between the cost
and the reward! In glory of station the two are
not commparable; but in relation fo the person a
comparison is possible, for the disciple gains the one
by reason of the sacrifice of life itself. He gives,
willingly, all he has, and God testifies his apprecia-
tion by so high a reward.

And now comes our Lord’s solemn word of warn-
If one has followed Jesus and has thus far
become a disciple, the Lord will make plain to him
some of the cost he must pay if he would win the
great reward of association with Jesus. If, then,
having received “life” in order to yield a sacrifice,
he should withhold that sacrifice, seek to save his
life, fearing to drink of the Cup, and to share the
T.ord’s baptism, he shall lose his life. What will
such a one be profited if he should gain the whole
world, but lose his soul, his life ?

Dear brethren, the cost of discipleship is great:
but we kave taken upon curselves to pay it. Hav-
ing been justified, sanctified, accepted as disciples
through the mercy and favour of God, let us in the
strength of the Lord pay our vows unto Him, depend-
ing upon His grace for cvery time of need, knowing
His grace is sufficient for us; and being assured
that if we suffer with him we shall also reign with
him. “I will pay my vows now In the presence of
all the people.” AMEN.

ing,



By Brother \f, LIGHTFOOT.

“ Be thou faithful unto death and I will give thee a crown of life.” (Rev. 2: 10.)

YAITHFULNESS unto death means that we
have pledged ourselves to someone to do
gome service, and that we intend to faith-
fully carry out that service, and fulfil it
in our death,

Faithfulness, as viewed by the world, is much
admired and praised; whereas unfaithfulness is
looked upon with contempt. To illustrate:—Sup-
pose a man were employed by a master to carry
out some important work that required thoughtful-
ness, cautiousness and continuity for many years,
If that man were fatthfully doing all that was ex-~
pected of him to the best of his ability, he would be
appreciated, rewarded and praised by all concerned;
hut if, on the contrary, he became thoughtless, care-
less and erratic, and seriously jeopardizes the work
given him to do, he would be cast off and punished
because of his unfaithfulness. Now if faithfulness
is appreciated by worldly people (whose standard
of righteosusness is low) how much more would
Jehovah, the Great God of righteousness, reward
faithfulness in any service done for him ?

Qur text is addressed to those of us who have
taken advantage of the favour of God in accepting
the gift of righteousness through faith in the blood
of Christ. We realize that by our faith we are
made holy and acceptable to God. Hearing his in-
vitation through the Apostle Paul (Rom. 12: 1), we
presented our bodies a living sacrifice (a reasonable
service), and henceforth, not conforming ourselves
to this world but being transformed by the renewing
of our minds, we go on to prove what is that good,
acceptable, and perfect will of God. Having thus
consecrated ourselves to God, he, as it were, gives
back to us our life and all we possessed, to use
them now in his service till all is consumed, even to
death. This brings a very great respopsibility, one
which we could never of ourselves have undertaken;
but we have presented ourselves in sacrifice because

30

we have believed God and are trusting in him to
supply all our need. The question is, then, shall we
be faithful unto death? If we are, we shall receive
the crown of life, the highest kind of life, immortality.
o we often think of the loving-kindness of God?
Do we picture him as looking down upon us, hig
children, pitying and helping us in the various trials
and experiences which are necessary to enable us,
through the spirit, to mortify the decds of the flesh,
that we as New Creatures may live? When we get
our reward, we shall realize that if was all of God’s
favour that we obtained the prize. All the trials
and temptations he sends vg crystallize our charac-
ter, and prepare us for eternity. ¥ou know that
diamends are composed of a substance called cars
bon. Common sugar-candy is also carbon. Vet
how easy it is to crush sugar-candy, but how practi-
cally impossible it is to crush diamonds! Why is
this? The reason is, that the diameond is hard be-
cause it was subjected to great heat. In like man-
ner, God sends us fiery trials in order that our
characters may crystaliize and become strong.
Took back to the beginning of the way. How
we appreciated God's goodness and love when we
first heard his truth! How we realized that he is
indeed a loving, pitying Father! How gently he
led us from one trial to another! IHe would not
allow us to be iried above what we were able to
bear, but when we went to Him in prayer, e alwayg
provided the promised grace sufficient to give us
strength to resist. When troubles comc upon us,
and we realize what a loving Ieavenly Faiher we
have, do we not also realize a nearness to the Lord
and find sweet peace such as we never found before?
So God gently leads us, allowing the fire of afflic-
tion to come upon vus little by little, and gradually,
as we continue faithful in these trying experiences,
we hecome crystallized in character, Not hardened
in heart, but hardened in character to the intent
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that we may be enabled to bear more pressire,
more trial, more affliction even till death.

If 2ll the difficulties w’ *~h we have already come
through had come upon us at the beginning of the
way, we should have been overwhelmed. As it
was, they loomed up like mountains; but we faced
them with a stout heart. We went to God and said,
T am not able to surmount this by mysell, but I know
1 can do all things through Christ who strengthencth
me. We proved God to see if he would give what
he had promised, and we are very thankful to testify
that we have never vet found him unfaithful. But
we have had to look at ourselves more than once,
however, and ask: “Am T faithful to God?” We
want to bring this particularly before our notice
this afternoon. Are we [aithful to God? Can we
say, “Father T have nothing but love in my heart
toward thee, love so great that 1 love thee more
than I love myself, more than I love life, more than
T love all else?” Can we say we love the Lord
Jesus Christ so intently that we are willing to suffer
for his sake 7 Can we look into our hearts and say
truthiuliy, “By God’s grace and with the help which
he will supply, T do really desire to be faithful,
loving and kind, and am willing to endure all things
even unto death?”

Are we willing io lay down our lives for the
brethren, striving day and night te give forth the
Word of Truth? Are we endeavouring to work
with our own hands that we may help those who
are in need of help? Are we seeking at all times
that wisdom which comes from above? For earthly
wisdom is worse than useless in this life of sacrifice
upen which we have entered. The wisdom from
above not only teaches ns te consider the object of
our sacrifice, but also to lnok into the motive of
everything which leads up to that object. It enables
us to decide whether our doing this or that may
help, or injure the breibhren, ~— whether our first

_thoughts in connection with any work on their be-
half, are the best to act upon. But when we believe
we have the leading of the Lord in any matter, let
us be prompt to do it even at great sacrifice to
ourselves.

How can we lay down our lives for the brethren ?
In this way: by being faithful to God, to Christ, and
to each other. Can we look into our hearts and
say: “There iz not one individual in all the world
whom I haie!” If we can say this, then can we
add : “There is not one individual in all the world
whom I do not love?” The Lord said: “If ye love
them which love you, what thank have ye? for
sinners also love those that love them. . . But
love ye your cnemies, and do good and lend, hoping
for nothing again: and your reward shall be great,
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and ye shall be the children of the Highest, for he iz
kind unto the unthankful and to the evil” The
world’s standard is “Do unto others as they do
urrto you,” but the Lord’s standard is “As ye would
that men should do to von, do ve also likewise to
them” {Luke 6: 31-35).

How can we prove to ourselves that we love our
enremies, that we love the brethren, that we love the
TLord, and that we love our IHeavenly Father with
supreme love? Are we willing to die on behalf of
all those whom we love? Paul wrote to the
Romans that he would be willing to be accursed (to
suffer punishment} for his brethren’s sake, if only
he could hring them to Christ. That was his
position. What a spirit of love and self-sacrifice !
Tt was the same spirit which our Master had. He
laid down his life daily for his brethren, the fewss
using up his wvitality and energy in healing and
hlessing them. In this way he consumed the
sacrifice, the merit of which he has applied for us.
We also are told to lay down our lives for the
brathren, nsing our vitality and energy in blessing
them and giving them the glad message of the
glorious hope of the glory of God (Rom. 5: 2).
Thus we consumme our sacrifice, which the Lord,
our Fligh Priest, will apply on behalf of the world
when the sacrifice of the last member of the church
is complete.

Our Lord during his ministry was tempted in all
points like as we are, vet without sin, He was not
tempted as a sinful human being, bui as a New
Creature, His temoptation came from three direc-
tions—the world, the flesh, and the devil. Hc over-
came them, Xach one of us is tempied in the same
way, and the Lord knows how to help us also to
overcome, You remember what he says to us,
“Let not your heart be troubled, neither Iet it be
afraid, Peace T leave with yon, my peace T give
mnto you. In the world ve shall have tribulation,
but be of good cheer, I have overcome the world.”
{(John 14: 27; 16: 23).

Asg the trials and testings become more and more
difficult, our characters gradually become harder
and harder, more settled, rooted and grounded in the
truth, We are being cut and polished as God’s jewels.
It is only by remaining faithful under all these trials
and difficulties, and being rightly exercised by them
that we can expect to receive the reward which God
is offering to those only who are faithful unto death.

‘We arc spoken of as soldiers of Christ and en-
isted, as it were, in our king’s service. We pledged
ourselves to fight for our country (not the earthly,
but the heavenly country) against the world, the
flesh, and the devil. Now, when a soldier enlists, he
is pit under officers who give him instractions and
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put him through certain exercises and drill to fit him
for the position he is to fill. So we, as soidiers of
Christ, are also placed under officers—Christ and
those whom God hath set in authority in the
Church. Their office is to give us our insiructions,
and the right kind of exercises, They tell ug how
to exercise our minds and how to make use of our
opportunities so as to fit ourselves for service in
God’s kingdom.

A bock of instructions alzo is given fo the carthly
soldier, that he may study the various forms of drill
in order to become efficient.  The Bible is our hook
of instructions, which enables us to decide whether
the teaching we receive from our officers is accord-
ing to the book of rules, Paul says, “Prove all
things, and ‘accept only that which is good.” We
require, therefore, to learn this book thoroughly,
and to be conversant with all the rules contained in
it, and so make progress, making oursclves perfect
in every good work.

A soldier has a standard with an emblem upon it
representing some truth, The British Union Jack,
the flag which represents the union of England,
Scotland, and Ireland, has three crosses, one within
the other, representing patron saints who came to
the relief of oppressed ones. The thought, there-
fore, behind .the Union Jack is “the reliei of the
oppressed.” We Christian soldiers also have a
standard with the emblem, Christ upon the Cross,
signifying “ the relief of the oppressed,” the relief of
those who are oppressed by that great dragon, the
Adversary. As we look upon that standard and
realize the love there manifested for us, and the
standard of righteousness which it brings to our
minds, does it not instil into us a desire to be faithful
to God, faithful to his cause?

But it is neot only necessary that we should be
rightly exercised in all these matters, it is also
necessary that we should put on the armour of God,
and see that we have it «lf on, for cur king has
provided it. Above all, let us take the shield of
faith wherewith we may quench cvery fiery dart of
the Adversary. .As we cndeavour to be faithful to
our Lord, to stand up for righteousness and truth,
to show our love of the standard which God has
raised for us, we shall find abundant use for our
shield, because it is certain that we shall be attacked
by the Adversary, the flesh, and the world.

Our human nature will demand its rights. The
old nature will say “ Why are you adopting such
extreme methods? Could you not take up some
hobby ? It would refresh and divert your mind™;
or “ Why not study science for a awhile, or go to a
theatre or some place of amusement ?* or ¥ you sel-
dom take #ime for a holiday; your bealth will
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suffer.” The New Creature answers, “My thoughts
and affections are now set on the things above, and
as a New Creature in Christ I have not the time nor
desire to satisfy my fleshly claims.” All the things
that have been mentioned are of the world, and
remind us that our old man is not aciually dead, but
simply reckonad so. Let us do as the Apostle says,
“If you through the spirit do mortify the deeds of
the flesh, we shall live,” If we allow the New
Creature to predominate and bring into subjection
everything that is human, and day by day gradually
mortify, rot away, feshly deeds and human am-
bitions, then the New Creature will grow strong,
and will get to such a condition of development,
that God will bring it to the birth and clothe it with
a glorious body like our Lord’s, He will give to
that one a crown of life. But if, on the other hand,
we allow the deeds of the flesh to predominate,
what happens? That New Creature whichhas been
hegotien in us by the Word of Truth, the new mind,
will gradually become squeczed out of existence.
It will not grow, becawse it will have no room.
We will be too full of sclf, of the things of this life,
having failed to set onr affections on things above.
We would be traitors, because, having pledged
ourselves to a heavenly kingdom, we will have
given ourselves away to the Adversary, A traitor
is punished with death, “If ye live after the flesh,
ye ghall die” {Rom. 8: 12).

But we know that the T.ord is persuaded of hetter
things of us, dear brethren, We feel sure we are
all trying to be “faithful unto death.”” We are
irying to bring into subjection cverything that
pertains to this human existence; for have we not
all given up hope of this life, to lay hold upon the
hope set before us? Did we not pledge ourselves
to sacrifice every worldly hope and ambition? We
did not give it up for nothing, for God gave us
exceeding great and precious promises that, if we
would he faithful, we might Dbe partakers of the
Divine nature. As we see the greatness of the
reward which God is offering to us, and as we
realize the privilege we have in carrying out Gad's
work, we think of our Lord’s words, “Tt it move
blessed to give than receive.” The work that will
he given to us will be to minister to the wants of
the poor groaning creation. Surely that will be
a glorious work, That of itself should be a great
impetus, something to make us zealous in the
service of God that we might please him. In order
to be faithful we must be full of faith.

How doesthe shield of faith quench the fiery darts
of the Adversary? ¥You have been striving for a
long time fo show your love for the brethren, and
to do good to everybody as you have opportumity



ofn oo o e ofp ofs oo s Fatthfuluess Unto Death.

especiaily to the houschold of faith, Have you, in
yvour endeavours to do this, been evil spoken of ?
Has a different aspect been given to your words,
and have vou been accused of this and that? Have
you felt very downcast, and find yourself beginning
to wonder if there is anything in you at all 2 Ilave
you ever felt that yowr efforts do not appear to
bring anvone into the Trath? 1f so, remember that
even though your efforts secemingly do not bring
anyone into the iruth now, they will bear fruit some
day. Remember also that it is a great privilege to
have been used to speak the truth, We shall pro-
bably not know until we are glorified just how
much the Lord has used us, I knew a brother who
was lacking in faith. He did not sec that God was
blessing his efforts to spread the Truth, and he was
inclined to think it was aseless to try further, T
told him that he shouid have faith that, when he
had planted, God would give the incrcase. We
need to have faith all the way, right up fo the end,
even though all the evidence of our work, so far as
we can see, seems merely to be the opposition of
our friends, those whom we have dearly loved, and
do stiil love.

Why do we believe that ina few short vears the
whole condition of things will be changed, that all
the rule and authority now in existence will be laid
low, and Christ will be reigning instead? How do
we know this? We have accepted it by foith. How
do we know we are consecraied to God, and how
do we know he wanis us? By faith, based upon the
Word of God. Unless we arc Tull of faith, “faithful
mte death,” we will not receive the crown of life,
Many of us do not naturally possess the necessary
qualities. We like changes; we lack continuity.
If we trust him, God will help us to develop that
guality of perseverance and constancy to such an
extent, that we will be able fo remain faithful ali
the way through this life. Those qualities which
we do noi possess naturally, the grace of God
working in our hearts will make up o us in some
other way, so that we shall come off more than
conquerors, We have not vet reached the end of
all our experiences, the end dees not come untii
death. Do not think it strange when still more
trials come upon us the further we proceed into the
evil day. We can only expect falge brethren to
arise, and we can only expect to be more cvil
spoken of. All these are fiery trials.

It may be that a brother whom we love very
much, onc who has consecrated up to a ceriain
point, gradually begins to develop pride in his heart.
Like the seed that is sown, guite a growth takes
place before it becomes manifest that it has taken
root. 1f is so small at first that we did not notice
[
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it; but the root has gradually grown till the plant
of pride has 2 deep hold in his heart; and by and by
it comes to the surface and so becomes apparent to
others, Many may have depended upon this brother
and have trusted him so much, that they may be
carried away with him, thus showing that they have
been leaning upon A instead of upon God and his
Word, We should be so firmly grounded in the
truth, that even though the one who has been in-
strumental in bringing us into the truth, should
latterly leave its service and present some falsc
ideas of his own, we shall nevertheless be able to
stand firm. These are the trials which try us most,
trials amongst ourselves, We should endeavour to
draw together in the “unity of the spirit in the bond
of peace,” and to love one ancther,

We require to know something about the charac-
ter of our Heavenly Father, as well as his purposes
concerning ourselves and his truth before we can
develop his love, The love of God is unselfish. Tt
loves because it Toves to love. It does not love
because of what it i1s going to get, but laves for love
jtself, God loved us when we were encmies ; when
there was no just reason why he should love us.
He loved us because fle is Love. We must be
conformed to the image of his Son. We must
endeavour to be holy as God is holy. We know
that our earthly body will never acquire that state
of perfection where it can he said to be holy in the
actual sense; but we can be holy-minded; we can
see to it that we have no desire to do wrong in any
form. ’

May this be the spirit of each of us; may we
endeavour to be faithful not only to God, but to the
brethren, and even to cur enemies, Yes, and may
we be faithful even fo our own selves—*“To thine
own self be true” How easy it is for us to deceive
ourselves. Let ng search our hearts daily. Let ug
watch as well as pray, lest we enter into temptation.
Unless we watch and pray continually, unless we
have circumcised our hearts, we are likely to be
deceived. Let us lay our hearfs bare before our
¥eavenly Father, and see whether we are carrying
ont that which we have promised to do, Let us see
if we are faithful, if we are willing fo continue
faithful unto death. God grant we may all have
sufficient grace to enable us to say in our hearts,
“Thy will be done.” Tven though he may lead us
through Iong dark ways, let us irust him where we
cannot trace him. ¥as he not done all that he
promised ¥ Ife has been faithful, and he has told us
to trust him, come what may: therefore, let us be
faithful, even unto death, that by his grace we may
raceive the glorious Crown of Life. AMaN,
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The N@@@S@%‘%y of Keeping Close to the Madter.

(By Brother JOHMN EDGAR)

f:‘f‘_{fﬁ HITS subject is of primary importance to
‘% us. Whatever may be the stage we
v have reached in our journey, the one
thing necedful for all of uvs is to keep
close to the Master, becange hby doing so, we shall
become more like him, and more and more sure of
reaching the summit of the mountain of God. We
are a nation of mountain climbere, I am not re-
ferring to the British nation; T mean the nation
whose citizenship is in heaven, the haly nation,
thoge who are redeemed to God by the bload of the
lamb out of cvory kindred and tongue and people
and nation; and who are to be made unto our God
kings and priests and to reign on the earth (Rev. §:
9, 10).

The mountain we are climbing is the mountain of
God, Mount Zion, and our Guide is the Tord Jesus
Christ, e is our Master as well as our Guide, for
he bought us with his own precious bload.

As mountaineers we are to adopt  the usnal
methods of mountain climbing, We shall require
a guide, mountaineering clothes, a knapsack, an
alpenstock, and we must have a stout cord to bind
us to our Guide and to one another, All these are
necessary to climbing the narrow way which in this
Gospel Age is the only way, and we will consider
them first,

The first thing that is necessary is to take off the
filthy rags of our own righteousness (Isa. 64: 63, and
put on Christ’s robe of righteousness, Without it,
we can never hope to attain the summit, The other
garments which we reguire are mentioned in the
third chapter of the Epistle to the Colossians. “If
ve then be risen with Christ, seekithosetthingsiwhich
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are above, where Christ sittcth on the right hand of
God. Set your affections on things above, not on
the things of the earth. For ye are dead and your
life is hid with Christ in God' To this end the
Apostle exhorts us to puf of anger, wrath, malice,
ete., seeing we have put off the old mun with hisg
deeds, and have put on the new man. “Put on,
therefore, as the elect of God, holy and beloved,
bowels of mercy, kindness, humbleness of mind,
meekness, longsuffering, forbearing one another and
forgiving one another.,” Thesc additional things, the
graces of the spirit, we musi hegln to put on'even
at the commencement of the zscent, and we shall
require to put on more and more of them as we go
up the mountain side,

But there is something additional, The r4th verse
continues, ¥ And above all these things.” This word
“ above * does not mean “more Important than,” as
might be implied in the Auothorized Version. The
THaglott translates it “hesides,” but that is certainly
incorrect. The Greek word is “epil” and means
“upon,” What we require iz a girdle to bind the
various garments together, and this girdle iz love.
“ Above (or upon) all these things, put on love,
which iz the bond (or girdle) of perfectness,” This
girdle is essential. Tt binds and keeps right all the
other graces. The other parts of our mountaineer-
ing outfit are the alpenstock and the knapsack.
The former represents the power of God, and the
latter the Word of God. The Lknapsack contains
the bread rof life, the water of truth, the wine of
comfort and exhortation, and the oi of 3oy for
mourning. Thus in our ouifit the four attributes
of God’s character are all represented, the wisdom
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of God by the knapsack, the justice of God by the
robe of righteousness, the power of God by the
alpenstock, and the love of God by ihe girdle. .

The girdle not only binds together the various
graces of the gpirit of which it is the chief, hut the
same girdle of love also binds us to Christ our
guide, and to one another. If we were to attempt
to ascend this mountain alone, we should find it
impossible, We must have our Guide with us, and
probably also some fellow-travellers. In Eccl. 4:
912, we read: “ Two are better than one, hecause
they have a good reward for their labour: for if
they fall, the one will lift up his fellow. But woe
to him that is alone when he falleth, for he hath not
another to help him up.”  If we attempt to go up
alone, and fall, we should not he able {o raise
ourselves, but when we have the Lord beside us, he
will help vs up, and then both he and we shall have
a good reward for our labour. * Again, if two lic
together, then they have heat; but how can one
be warm aloue” 7The reason why the nominal
Christian is lukewarm, is because he has not the
Lord with him in his creed bed. “And if one
prevail against him”-—supposing Satan or one of
his agents were to attack us when we are alene, he
would prevail against ns,—but “two shall withstand
him,” my Lord and T together. “And a threc-fold
cord is not quickly broken,” I am not sure what
Solomon meant by this cord which is not casily

broken, but probably it is the cord of Iove, the bond
of perfact love, the bond of perfectness, which binds
us to Christ and to our fellow-travellers, and by
which we are enabled to refain our footing and
ascend the mountain of God,

The wise man says that this cord is threefold.
Cords are composed of a great number of threads
gathered into strands, and these strands are woven
tightly round each other, The girdle of perfectness
which binds the graces of the spirit and keeps us
close to the Master, is composed of three strands
woven round one another, and it appears to me that

these three strands are the precepts of God, the.

promises of God, and the prayers of the saints, the
three “’s,” we might call them, for they all begin
with the letter B. We cannot succeed with any one
of these alone, nor even with two; we must have all
the three interwoven with each other, and operating
in unison in order to keep us close to the Master,
and enable us to reach the summit of the mountain.
If we examine these three strands, the precepts, the
promiges and the prayers, we shall find that there is
love in every thread, and so the whole girdle is the
cord of love,

{a) First, all the grecepis of God, individually
and collectively, are love. Love is the fulfilling
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of the law. (b) Again, who can study the many
exceeding great and precious promises of God with-
out perceiving that they all represent love, the love
of God for us, drawing out our love for him!
(¢) And then, what are the prayers of the saints but
love? Is it not our love for, a5 well as cur trust in
God and his Truth, that brings cut our prayers to
him for ourgelves and for our brethren, and do not
our Heavenly Father's answers to our prayers
increase our love and our trust?

{a) The precepts of God are also the precepnts of
Christ. Jesus said, “If a man love me he will keep
my words; and my Father will love him and we
wiil comec unte him, and make our abode with him.
He that loveth me not keepeth not my sayings:
and the word which ye hear is not mine, but the
Father’s which sent me” (John 14:23, 24). The way
to keep close to the Master is to love him and keep
his words (precepts). Remember that “Love s the
fulfilling of the law.” This forms an important test
by which we may decide whether we have properly
grasped and followed the leading of the divine
precepts. If we are siriving to understand and
obey some particular precept and the result of
obeying if iz love, we may feel sure we are right.
But if the result is not love, then we are wrong,
either in our interpretation of the precept, or in our
method of giving effect to it.

Let me give you an example. You will find it in
John 13: 14, 15, “If I then, your Lord and Master,
have washed your feet; ye also ought to wash one
another’s feet. For I have given you an example,
that ye should do as I have done to you.” Nothing
could be more explicit than that, It may be
claimed that if we do not wash one another’s feet,
we are not obeying the Lord. In ithe East, where
Jesus spoke these words, the people wore sandals,
and their feet soon became hot and dosty. Hence,
the custom was (and I suppose still is), when anyone
arrived at a house, for one of the servants to take
off the sandals and wash the traveller’s fect. Ft
must have been soothing and refreshing. That is
what Jesus did for his disciples, and what he asked
them to do for one another, The humble service
must have been appreciated, especially because of
the love and humility which prompted it. But
supposing we in the West were to attempt o carry
out this injunction according to the letter, the result
would not be love, we should simply be a nuisance.
This clearly proves that in this instance, we should
do wrong to obey Christ according to the letter.
Our obedience to this precept should be according
to the spirit, that is to say, we ought to wash one
another’s feet in the sense of humbly and lovingly
scrving one another, “in honour preferring one
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another,”  “Whosoever will be chief among vou,
iet him he your servant” {Matt. 20: 27).

Of all Christ’s precepis the one to which he drew
spacial attention, was the “new commandment.”
The old commandment was to love our neighbours
as ourselves. The new commandment i3 to love
the brethren as Christ Toved us, that is fo say, more
than ourselves, to “lay down our lives for the
brethren® (John 13: 34; I John 3: 19). This means
that we musi give up owr time, {falents, influence,
energies, everything we have, at the expense of our
comfort, health and life, for our brethren in Christ.

This was not asked of the Jews, nor will it be asked’

of the world in the Agc to follow this, but it is asked
of us who desire to be followers of Christ Jesus.

But while endeavouring to bear one another’s
burdens and so fulfil the law of Christ, we must be
careful to respect each others’ Hberty of conscicnce.
We must judge not, that we be not judged. “Who
art thou that judgest ancther man’s servant? To
his own master he standeth or falleth, Yea, he
shall be holden up, for God is able to make him
stand . . . Let us net, therefore, judge one anocther
any more: but judge this rather, that no man put
a stumbling block or an occasion to fall in his
brother’s way ” (Rom, 14: £-13). The law of love
demands that we should seek the truth and obey it
curselves, and do our best to tell it meekly and
lovingly to others, but It alse demands that we
should neither endeavour to force our opinions on
others nor despise or speak ili of them, should they
fail to thick and act as we do. This is one of the
chief tests thai the brethren are undergoing in this
evil day. Let us pray for one another thai we shall
humble ourselves uunder the mighty hand of God.

So far we have considered only one of the strands
of the cord of love which keeps us close to the
Master and to one ancther, May we all be able to say
with the Master, “1 delight to do thy will, G my
God, yea, thy law is within my heart,” not within
my head only, but deeper down within my heart.”

(7 Woven closely round this strand there is an-
other, the bond of the divine promises, without which
the other would be insufficient. If we were to trust
merely to our endeavours (o obey God’s precepts,
we sheuld be like Tsracl under the Law. That
which was ordained unto life would he found to be
unto death; but, thanks be to God, we are not under
the Law but under Grace. The promises of God
are so interwoven with his precepts that we find it
difficult, impossible in fact, to separate them. I
advise you, dear brethren, not to make the attempt.
One without the other will prove of ne avail to us.
Both of them represent love, and the one helps the
other,

The Ascent of the Mountain of Ged.

36

do odp oo o e dp

The threads of this strand are numerous and of
different kinds. “We are learning and appreciating
them more as we ascend the mountain of (od.

{1) Many of the promises arc for the purpose of
assuring us that God does noi expect perfection of con-
duci on our part. “He knoweth our frame; he
remembereth that we are dust” (Pea. 103: I4).
With the precepts not to sin, we have the promise
of the covering merit of our Reodeemer’s blood.
With the precepts bidding us suffer and die with
Christ, we have the promise that we are “accepted
in the Beloved,” accepted in Christ, not aceepted
for ourselves.

(2) Knowing our various weaknesses and our
tendency to lack of zeal, our Heavenly Father has
given us many promises which have for their object
the rousing of our fagging encrgies and the exciting of
our hopes, Coupled with the precept o be faithful
unto death, there i3 the gracious promisc that a
crown of life will be given us. The prospect of this
graat joy should stir us up to greater zcal and faith-
fulness, Again, we are told to overcome evil with
good, and for our encouragement we are promised
if overcomers, power over the nations and 2 scat on
the throne with Christ.

(3) Still others of the promises are for the sake of
giving us comfort and peace new in the widst of trials
and tribulaiion, enabling us fo rvealise that God is
profecting us.  Amongst these are such glorious
promiscs as: Al things work together for good to
those who love God, to them who are the called
according to his puipose” (Rom. 8: 28); and the
narting legacy of our Lord Jesus: “Peace I leave
with vou, my peace I give unto you; not as the
world giveth give T vnto vou. Let not your heart
be troubled, neither let it be afraid” (John 14: 27).
The world’s idea of the right method of securing
peace ig by so arranging evervthing that there will
be financial, social and political prosperity., That
is why the great armies and navies are maintained,
and why laws are passed and everyihing possible is
done to secure good trade and increase the con-
fidence of the people in the government, But with
all its cfforts, though the kings and statesmen are
crying “Peace, peace,” there is no peace. On the
contrary, unrest and discontent are on the increase,
But Jezus said: “Not as the world giveth, give 1
unto vou.” Christ’s method of giving peace is re-
ferred to indircctly in John 16: 33. “These words
I have spoken unio you that ye may have pcace.
In ithe world ye shall have tribulation, but be of
good cheer, I have overcome the world” The
Lord’s method is not by granting earthly prosperity,
but by permitting irials and difficulties to come
upon us. The purpose is to enable us {o realize our
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own weakness, so that we may learn to place entire
reliance on the Lord and not on sell, When weo
arc able to say with the Aposile, “T have learnt in
whatsoever state I am in therewlith to be content,”
then the peace of God will rule in our heart, and we
shall be of good cheer, realizing that Christ has
overcome the world, and that we are “accepted in
the Beloved.”

We are also assured thai we shall never be
tempted above that we are able to bear; that the
weaker we are the more strength the Lord will use
on our hehalf, and that the victory does not depend
upon cur sirength, nor on our personal righteous-
ness, but upon our faith. We have God’s word also
that he will @inish the good work which he has
begun in us, provided only that we retain our faith.

These are only a few among the many “exceed-
ing great and preclous promises whereby we might
become partakers of the divine nature.” Like the
precepts, they all gpell ihe same word,—LOVE.
They show the love of God for wvs, and draw out
our love for Lim.

(¢} The third strand is composed of the prayers of
the sainis. If we were to trust to the other two
strands alone, the cord would gnap. od has so
arranged his plan that the prayers of the saints are
just as essential as the precepis and the promises.
The three strands arc all necessary to form this
cord of love, and “a threefold cord is not quickly
brokem” )

Possihly God could have arranged matters differ-
eintly, go that whether we prayed or not, we should
prosper spirituaily, but he has not done so.

(2} One reason is that praver brings home to us our
dependence upon him, the creator and sustainer of all
things, and the giver of every good and perfect gift.
It is only he who humbles himsclf under the mighty
hand of God who will be exalted in due time.

(6} Anotber reason is that by prayer we are brought
into divect commmnign with the Lovd.,  Thal is one of
the most precious reasons why God instituted
prayer. Our hearts should be full of thankfulness
to him that we are permitted to draw near with the
endearing name ¢ Father” on our lips.

{c) Still another reason is that we may pray for
one another, This strengthens our sympaihy with the
biglwen in their trials and difficulties. Nothing
binds us closer together than our prayers for the
brethien and the knowledge that they are praying
for ns, We cught to make daily use of this privi-
lege and not only so, hut we ought to let the others
know that we are praying for them. It encourages
them,

{d) A fourth reason why God has instifuited prayer
is in order thal we might vy to search owi his will, so
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that we may pray according to it. e knows what
iz best for us,  John gives us the blessed assurance
that if we ask anything according to God’s will, he
liears us, and if we know that he hears us, whatever
we ask, we know that we have the petitions that we
desire of him (f John §: 14, 15). That is the full
assurance of falth. When we search what is God’s
will concerning us, we find that * This is the will of
God, even our sanctification.” Our prayers should
not therefore be so much for femporal earthiy
things, as for cternal spiritual ibings, God wiil
supply the temporal necessities without our asking.
He wants us to be more concerncd about our
spiritaal needs.

(e} Agaln, by earnesi prayer we show our desive fov
the things we ask, awd so our hegris and minds are
brought inty the proper aftitude o recetve them.

Il we get a thing withoutl asking for it we are apt
not to appreciate it, but il we ask for it, cspecially i
we ask again and again for 1(, not only does this
show that we really want it, but our desive for il is
increased.

(7} Lastly, when socner or later our prayer is
answered in the Lord’s way, and the Lord’s way
is always best for him and for us, our faith is streag-
thenad in the lovingkindness of ouwr God, and in lhe
power of his might,

Cornelius was a beautiful example of the power
of prayer. He was the first Gentile to be received
intc the body of Christ. Till that time the Jews
were cxclusively favourcd with the opportunity of
becoming partalers of the High Calling, while the
Gentiles were “strangers from the covenants of
promise, having no hope and without God in the
world,” When the angel of the Lord was sending
Peter to Cornelivs in order that Cornclius might
receive the Holy Spirit and be privileged to become
= partaker of the figh Calling, he said to Cornelius:
“Thy prayers and thine alms are come up for 2
memorial before God.”

Having considercd these points; the clothing, the
knapsack, the alpenstoeck, and the cord which binds
us to Christ and to one another, we shall now con-
sider whether we have reasonable grounds for faith
in our Guide.

THE QUALIFICATIONS OF THE FUIDE.

{1) Has Christ the necossary expericuce? Yes, our
Master knows every inch of the way. 1Je has trod
it himself, for we are told “it became him, for
whom are all things, and by whom are all things, in
bringing many sons unte glory, io malke the Captain
of their salvation perfect through sulferings” {Heb.
#: 10). ‘Through the bitter lessons of practical
expervience, he is well acquainted with all the diffi-
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culties of the way. He was “in ail peints tempted
iike as we (the members of his body) are, yet with-
out sin® (Heb, 4: 135), and thus “in that he himsclf
hath suffered being tempted, he is able to succour
them that are tempted” {Ieb. z: 18).

(2) A man may have trod the way and so have
experience, but this does not necessarily imply that
he is wise, Accordingly, a sccond necessary quali-
fication in an efficient gulde is wisdom, so that we
may depend upon his judgment at all times and in
all circumstances. ItasChrist the necessary wisdom?
Many tell us that the way Christ is leading us is
the wrong way. They say, if you follow Christ in
being humble and meek, denying yourself, giving up
all earthly ambitions, and laying down vour life in
sacrifice, you will be very foolish, The Evolution-
ists tell us that man is simply evolving according to
the “law of the survival of the fittest” The “law
of the survival of the fittest” implics pushing others
fo the wall in order to sacceed. There is not much
comfort for the weak and helpless in that doctrine.
The Papists tell us that we have to depend upon the
Pope and the authority of the church. Surely a
broken reed this to lean upon! Xaith-healers and
Christian scientists say that we should concentrate
our attention on the health of our bodies and minds.
Poor comfort this for those who are longing to
please God and realize their own insufficiency, But
it would be tedious’ even to enumerate all the vari-
ous plans. You will find that they all direct you to
yourself or to your fellow men. God's plan is best.
He has given us Christ as our guide that we may
follow in his steps. If you follow him you will
never be deceived, for “in him are hid all the treas-
ures of wisdom and knowledge” {Col. 2: 3).

(3} The next thing is his strength. You know how
a guide has to help tourists in dangerous places, and
to raise them when they fall. Is our guide strong
enough? VYes, he is mighty to save. “He is able
to save to the uttermost them that draw near unto
God through him, secing he ever liveth to make
intercession for them” (Heb. &: 25), Christ says:
“ All power is given unto me in heaven and in
carth ” (Matt, 28: 18).

(4) Is Christ #rusiwerthy? Undoubtedly heis. He
has guided many already, and he will guide us too.
He wheo, because of his love for us, suffered for our
sakes to the extent of giving up his life for us,
surely he will lead us to glory if we are willing;
and has not our Heavenly Father said: “I will
never leave thee nor forsake thee?”

(5) Then we know ke is willing to undertake the
duties of the important office. We need not ask
the question. “While we were yet sioners, Christ
died for us. Much more then, being now justified
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by his blood, we shall be saved from wrath through
him {Rom. 5: 8 09). Has not God said to us: “I
will instruct theec and teach thee in the way which
thou shalt go; I will guide thee with mine cye”
(Psa, 32: 8), and he has appointed Jesus the Captain
of our salvation.

THE ASCENT,

Let us now talk about the ascent. 1o you re-
meimber the time when we were down in the depth

“of the valley of fthe shadow of death, and Christ

took us by the hand and asked to be permitted to
become onr gulde. You remember the first thing
he did was to get us to cast off all the filthy rags
of our own rightcousncss, and clothe us with the
mountaineering suit, the white robc of Aés righteous-
ness, the only covering that can protect us while
climbing the mountain of God., God forbid that
any of us should be so ungrateful and so foolish as
io throw it off!] Woe should surely die the second
death if we did. Then he bound the knapsack of
the word or wisdom of God on our shoulders,
putiing into this knapsack, as I have already said,
the bread of life, the water of {ruth, the wine ol
comfort and exhortation, and the oil of joy.

You rvemember how we cagerly grasped with
mind and heart the divinc precepts and promises
and the privilege of prayer, which together form
the threefold cord of love, and helped to gird our-
selves with it to our Master and to one another, in
order that we might keep close o him and to cach
other, and so make sure to gain the summit of the
mountain of God. We did not at first discern all
the threads that make up the threce strands of this
golden cord, but we are seeing them and putting
them fo the test day by day as we are climbing
higher.

Lastly, he placed an Alpenstock in our hand,
called the power of God; and he told us that it was
the mercy and loving kindness of our Heavenly
Father which prompted the giving of the robe, the
knapsack, the cord and the alpenstock.

When we had our outfit, we began the ascent.
It was necessary for us to put forth some effori;
bitt praise the L.ord, we do not require to rely upon
our own strength and righteousness, His grace is
sufficicnt for us. When we are weak, then we are
strong. Thore is no power like the power of the
Lord for strengthening the feeble knce.

T suppose everyone of us can remember the be-
ginning of the ascent, 1 am sure we all rejoiced at
the prospect of being free from the valley of the
shadow of death and of reaching the glory of the
mountain top. We were full of confidence in the
Lord and the power of his might. Some of us
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rejoiced more than others. Some of us, perhaps,
had a litile confidence in our own sirength, though
row, I irust, we have learned better. Qthers of us,
while rejoicing, did not rcjoice sufficiently, becausc
we saw so plainly our own weaknesses and we weie
fearful of ever successfully climbing the dizzy
height. We were looking more to self than to cur
guide, However, we all did rejoice and were
anxious that others should rejoice with us.

Have you ¢ver climbed a high mountain? The
higher you ascend, the purer and rarer the air be-
comes, and when vou fill your lungs with it and
admire the beautiful scenery, your heart goes out to
the Lozrd for gratitude, and you *cannot keep from
singing.” That is how we feel: While we are
ascending this high mountain of God, we feel often
like bursting forth into “psalms and hymns and
spivitual songs, making melody in our heart to the
Lovd”  *“Bless the Lord, O my soul, and all that is
within me, bless his holy name. Bless the Lord, O
my soul, and forget not all dis benefits” (Pea. 103:
1, 2),

It is only when we are going along the right way
that we feel like that. If we losc the way, then it
is not pleasant by any means. We do not feel like
singing then., But there is no reason why we should
lose the way. No doubt it is narrow, but if we take
a firm grasp of our alpenstock, see that our robe is
unspotted, and make sure that we are firmly bound
by, and arc feillowing ithe leading of the threefold
cord of love, we shall not go astray. *Greater is
he that is for us than all that be against us” So
long as we are rejoicing in the Lord, and not in self,
we can feel that we are safe and that viciory lies
hefore us,

Although the path is all narrow and difficuit,
some parts are more difiicult than others. In some
places we have to force owr way through thorny
thickets of sneers and ridicule which tear into our
flesh and make us wince. Again, we are sometimes
compelled to climb over or go round rocks of dis-
tresses and perplexities, At other times we reguire
to creep along with a great mass of affliction over-
hanging the narrow way, and seemingly ready to
fall on us and crush vs, Now and agaln an aval-
ariche of tribulation comes upon us, or we may have
to pass through a blinding hailstorm of persecution
or a thunderstorm of trouble. But if we keep close
to the Master we are quite safe, Cccasionally we
find a vawning crevasse of doubt in front of us, or
a bottomless precipice of despair af our side. If we
ook down, we get giddy and may fall. What we
should do in such circumstances is to turn cur eyes
away from the danger and look to Jesus. We
should take 2 firmer grip of our alpenstock and our
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covd of love, and with the Lord’s assistance the
difficulties of the way will be overcome. In all
circumstances of difficulty and danger, we shall cx-
perience great comiort and be much refreshed if we
open our knapsack, the Word of God, and while
partaking of its contents, praise the Lord For his
bountifal provision forr all our needs.

QOccasionally our guide secms fo get out of our
sight or t¢c be too high above us and we arc apt to
iosc heart, but if we grasp the cord and follow its
leading, our faith will be rewarded., We shall see
our guide once more, and we shall find that he was
near us all the time, and that it was only the feeling
of faintness which cbscured our vision.

You are aware that in some high mountains
glaciers are met with, You know how the guide
does in these cases? IHe dige out a foothold for
each step of the way. That is what Christ, ocur
gnide, had to do. While at all times if is advisable,
in thiese slippery places it is lmperative that we
should watch carcfully for the footprints of the
Master, and place our feet {rmly and securcly in
them, step by step.  If we do this, the love and
power of God will sustain us, and we shall not need
to fear.

MNow and again we see some of our companions
slip with more or less disastrous results; or we may
glip ourselves, and when we do, what a fright it gives
us! What discomfort and pain! What a feeling
of falniness and helplessness comes over us! And
how solicitous our Guide and our companions are
for usi How thoy brace themselves and draw us up
to safety again by the threefold cord of love, be-
seeching us to keep firm hold of it all the iime!
‘When we aie very faint, our Guide hooks his alpen~
stock, the power of God, into our girdle, and draws
us up o the place of safety, If any of us rebel and
loosen our girdle we shall be in danger of death,
but if we attend to the divine precepts, and take en-
couragement from the exceeding great and precious
promises, and lay hold of the Lord by prayer, we
shall soon be drawn up to the place of safety, and
walk once more in the narrow way.

After we have recovered our footing, we feel
shaken by the fall; our knees tremble and our head
and heart feel faini, but by the help of the alpen-
stock and the golden cord, the cord of love, we soon
regain our confidence in the T.ord,

It is also at such times the privilege of some of
our fellow-tiavellers to anoint ocur bruises with the
oil of joy, to offer us a refreshing drink of the water
of truth, and to sustain us with a small portion of the
bread of life and wine of comfort and exhortation.
What a gloricus privilege we have'in assisting cach
otherf
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When we have partaken of these, our first feeling
is gratitude for the loving kindness of our God, and
for the sympathy and help of our brethren. We
thank God that we arc back in the place of safety,
and we show our love and appreciation ic the
brethren for their help. But if is right for us to re-
flect on the cause of our fail in order to draw from
it the neccssary lessons. Generally it has been
neglect of some of the usual precautions, neglect
of the necessity to hold the cord (precepts, promises
and prayers, the three Is), or the alpenstock (the
power of God), or neglect of keeping our garment
unspotted, or of walking carefully in the footsteps
of the Master. It may be that we have been dis-
heartencd through lack of faith. We mayhave been
thinking more of the difficulties and dangers of the
way than of the love and power and wisdom of
God. It may be, again, that the slip has been made
through over-confidence in self or in a fellow-
traveller. It is well to have confidence in each
other, to trust and love and honour one another,
and this the more we see in them the likeness of
the Master. But we must never be betrayed into
placing more cenfidence in our fellow men than in
God. This is an important thing, dear brethren,
No matter how learned a brother may be, or how
much of the spirit of Christ he may show, God
forbid that we should permit ourselves, like many
in the nominal system, to place man’s word above
the Word of God. We are never to worship man,
“QOne isyour Master,even Christ, ali ve are brethren.”
Sometimes God allows leaders to make mistakes in
order to test us in that way,

In times of difficulty and distress the proper thing
for us to do is to feel a spirit of dependence on the
Yord, the expression of which will be the language
of prayer from the heart, uttered or unuttered. As
the Psalmist says: “Then they cried unto the Lord
in their trouble, and he delivered them out of their
distresses” (Psa. 107: 6), The weaker we are in
self, the stronger we can be in the Lord, “Fear
thou not, for T am with thee; be not dismayed for I
am thy God. I will strengthen thee, yea I will help
thee with the right hand of my righteousness, for 1
the Lord thy God will hold thy right hand, saying
unic thee: Fear not, I will help thee” (Isa. 41:
10-13). With promises like these in the Scriptures,
and they abound there, we need not fear, however
difficult the way may appeatr,

Sometimes we are apt to become impatient and
think we are unnecessarily long in reaching the
summit, or that the difficuliies we ave experiencing
on the way are too numerous, oo great or too
long-continned ; but to feel? like that, would show a
want of confidence in our God. He knows what is

TE‘;,E Ascen{c of the I‘Vioumﬁ:a;n of CGod.
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best for our gpiritual growth, and for the interests
of the fruth. “Wait thou upon the Lord, be of
good courage, and he will sirengtinen thy heart;
wait, 1 say, on the Lord” {(Psa. 27: T4).

But the way is not all full of such difficulties,
The Lord knows that we require breathing-spaces
on the hill-side. Sometimes we get to a part where
we can rest and refresh ourselves with the truth,
and enjoy each other’s soclety for a little while—
times of prosperity. We rejoicc when we get to
these places, but even there we should continue to
watch and pray lest we enter into temptation.
Satan knows that in times like these we are apt to
become less careful and slip unawares. But “the
Lord npholdeth all that fall and raiseth up all those
that are howed down.” “The Lord is gracious and
full of compassion, slow to anger and great In
mercy. The Lord is good to all, and his tender
mercies are over all his works” {Psa. 145: 14, 8, 9).
1f we find our feet giving way under us, we should
call on the Lord, for *the Lord is nigh unto all that
call upen him in truth™ (verse 18). We need not
fear. All we require is faith,

While we are up here near the summit of Mount
Zion, we see oppositc us on the other side of Jordan,
the many-peaked mountain of Bashan (Psa. 68: 15,
16, Rotherham), and we recognize that the names of
its highest peaks are Roman Catholicism, Greek
Catholicisin, Fpiscopalianism, Lutheranism, and
Presbyterianism, Christendom has thought to estab-
lish the mountain of (vod on earth by its own wis-
dom and power; but we kaow by the sure word of
prophecy that it will soon fall. As we look, we see
the foundations shaking and the mountain beginning
ic move; and all thinking men see the same, DBut
while men’s hearts are * failing them for fear and
for looking after those things that are coming on the
earth,” we are not moved, for the rock on which we
are standing will never be shaken. Mount Zion is
*the hill which God desireth to dwell in; yea, the
Lord will dwell in it for ever,” i will never be
moved.

As we sec the fulfilment of prophecy and realize
that the time is ai hand for the great earthquake,
our hearts are sore for those brethren who are still
in bondage. We long for them to strike off their
chains with the Lord’s help, and to stand fast in the
liberty wheirewith Christ hath made us free, and this
longing makes ug more and more zealous in our
cndeavours to obey the Lord’s request: * Gather my
saints together unfo me, those that have made a
covenant with me by sacrifice” (Psa. 50: 5).

Spon we shall reach the summit where the wed-
ding supper is being prepared, for our (zuide is to
be our Bridegroom. Scon the Bride will have made
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herself ready, and the marriage of the Lamb will be
celebrated. Let us pray for one another and so
serve one another, that we all may be found worthy
te be members of the Bride. Then when we are
united with Christ in glory, drinking the wine anew
with him in his and our kingdom, we shall be close,
very close to the Master, and that for ever. Only a
few years more and our climbing will be over.
With some of us it may be ouly a few days or
weeks. Pray the Lord that we shall all be faithful
unto death so that we may get the crown of life
(immortality), and never be separated from Jesus,
Remember, dear brethren, that the Lord is fatthful
who has promised. If we become separated from
Christ, the separation will be due enfircly to our
own wilfulness, nothing else. As the Apostle de-
clares: “Who shall separate us from the love
of Christ # Shall tribulation, or disiress, or perse-

Tke Ascent of the Mountain of God.
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cution, or famine, oi nakedness, or peril, or swoid?
As it is written, For thy sake we are killed all the
day fong; we are accounted as sheep for the
slaughter,”

These trials must come to us, for itis only through
much tribuolation that we can enter the Kingdom;
but if our faith is {irm, that faith which woerkelh by
love, these trials instead of separating us from the
love of Christ, will make us see our own weakness
and draw us the closer to him. As the Apostle
goes on to say: “Nay, in gll things we are more
than conquerors through him that loved us. For 1

am persuaded, that neither death, nor life, nor
angels, nor principalities, nor powers, nor things
present, nor things to come, nor height, nor depth,
nor any other creature, shall be able to separate us
from the love of God which is in Christ fesus our
Lord” {Ronu. 8: 35-39).

AMIEN,

Al
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%, NE fact brought to our attention in the
B Scriptures, is God’s remarkable exact-
ness as a time Keeper,  Again and again
we find this thought emphasized, {hat
God is working exactly according to time. Thus,
the Apostle tells us in Galatians, 4; 4—“When the
fulness of time was come, {zod sent forth his Son’;
and again in Romans, 5: 6—“In due time, Christ
dicd for the ungodly.” 5o too, we find the samc
thought expressed in our text for this evening,
Isaiah, 49: §—° Thus saith the Lord, In an accepiable
time have 1 heard thee, and in a day of salvation have
1 helped thee: and I will preserve thee, and give
thee for a covenant of his people, to establish the
carth, to cause to inherit the desolate heritages.”

‘T'he, prophet, undoubtedly, is here referring not
to any time in general, but te some particular time
or period, during which it was appropriate to carry
gut a certain feature of God’s plan. This shows us
the importance of “rightly dividing the Word of
Truth” as exhorted by the Apostle (2 Tim. 2: 15).
But in order to de so and to understand the Word
aright, the Apostle intimates that it will require
gsome study on our part, some scarching and care,
as well as a due appreciation of the truth in our
hearts. Thus, the Psalmist declares: “Light {iruth}
is sown for the righteous, and gladoess for the
upright in heart” (Psa.g97: 1I).

With those thoughts in mind, then, and with
due appreciation of the truth in our hearts, let us
approach our text and see what the Lord may have
o tell us regarding his “acceptable time.”

TO WHOM DOES THE PROPHLET REFLR !

s he speaking of the Jew, or of the Gentile, or of
everybody in general? No, dear friends, we think
not. Let us lock for a moment at the 7th verse of
this 40th chapter of Isaiali—*Thus saith the Tord,

7 . 7 4
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the Redeemer of fsrael; and his Holy One, to him.
whom man despiseth, to him whom the naiion
abhorreth, to a servant of rulers, kings shall see
and arise, princes also shall worship, because of the
Lord that is faithivl, and the Holy One of Israel,
and he shall choose thee” Is there anyone in the
waorld to whom these words might fittingly apply?
Or is there any historical persemage concerning
whom, in a special scase, they might be said to be
true? Looking back through history we might find
some wicked character such as a Judas or a Nero,
who was despised of men and abliorred by the
nation, whose name has become a byeword and a
stench In the nostrils of society, standing for every-
thing that is vile and mean, Is that the kind of
individual to whom the Prophet refers? Oh nol
Instead of being vile and wicked, the Prophet, on
the contrary, describes this individual as a chesen
one,—* I1¢ shall choose thee.”  This one, we
helicve, was none other than the Lord himsclf, the
Messiah, the Christ, Certainitis that, since Adam’s
day, Christ is the only perfect and sinless being
who has lived upon the earth, and thercfore the
only one whom God could choose as a2 channel
of life and blessing to the world, Chosen of God,
despised by the people, abhorred by the nation,—
clearly, these expressions are true of no one but the
Messiah.

THi ACCEPTABLE TIME,

Coming back to cur text we inquire, When was
Jehovalh's acceptable fime? Was the Messiah not
always acceptable to Jehovah ! Did our Lord him-
self not so indicate when he said, “I do always
those things that please my father” (John 8: 29),
and did not his Heavenly Father confirm this when
he declared, “ This is my beloved Son in whom 1
am well pleased ” {Matt. 3: 17)? Yes, that is true
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but the Prophet is not here referring to our Lord’s
acceptance in a geseral sense, the sense in which all
the holy angels are acceptable, and in which
all mankind who ultimately come into har-
mony with God will also he acceptable. e
spealks of a time when the Messiah would be accept-
able in & special sensc, in a sense in which he had
never before, and never would again, be acceptabie.
Ie speaks of a time when the Messiah would be
acceptable to Jehovah as a sacrifice to cancel the
just sentence of condemnation against the race,
acceptable as the sin-offering to take away the sin
of the world. The same prophet declares of him in
another place: “He was wounded for our trans-
gressions, he was bruised for our iniguities.

and the Lord hath iaid on him the iniquity of us all "

{Isa. 53: 5, 0).

Jehovah’s acceptable time for our Lord’s sacri-
fice, was his three and a half vears of earthly
ministry, during the “days of his flesh.” At ihe
heginning of that period our Lord, as expressed in
the words of the Psalmist (40: 7), offered himsc!f as
a sacrifice, saying: “Lo, I come , . to do thy
will, O God ”; and he there symbolized his death,
burial and resurrection by immeision in the river
Jordan. Tt was then that Jehovah accepted him,
manifesting his approval and acceptance by the
impartation of the ¥oly Spirit, the earnest or
pledge of the new nature (Matt. 3: 16), There-
after, till his crucifixion, our Lord was dying daily,
dying as a human being, giving his fesh Tor the life
of the world. It is written of him: “IHe hath
poured out his soul unto death”: “thou shalt make
his soul an offering for sin” (Isa. 53: 12, 10).

THE DAY 0F SALVATION,

Our text, however, leads us to understand that
not only was this period of three and a half years
our FLord’s “acceptable time” in which he could
offer himself as the ramsom-price for the world, but
that it was his “day of salvation” as well.
“What!” says one, “vou don't mean to say that
our Lord required salvation! Was he not always
holy and scparate from sinners, and therefore with-
out sins to be saved from?* ¥Yes, that is true, but
remember, that our Lord tock the sinner’s place.
He was made a sin offering for us, he who knew no
sin (Cor. 5: 21},  As such, he must therefore bear
the penalty due to sin, which the Scriptures empha-
tically declare to be deaih (Rom. 61 23), Our Lord
required salvation from death. In harmony with
this we read: “ Who, in the days of his flesh, when
he had offered up prayers and supplications with
strong crying and tears unto him thai was able to
save him sut of death, was beard in that he feared”
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(Heb, 5: 7). Notice, he was not saved from dying,
but he was saved out of death, Notice, further,
that he was not raised as a human being, for his
human life was the sin-offering; but he was raised
as a New Creature, as the Apostle Peter says, he
was “put to death flesh, and made alive spirit”
(1 Pet. 3: 18, Diagloti).

Wot only was our Lord saved out of death to die
no more, because of his perfect obedience to his
Father’s will, but he was saved to the very highest
plane of life, the Divine plane,—he became a
possessor of immortality, The Apostle declares:
“God raised him from the dead, and set kim at his
own right hand in the heavenly places, far above
all principality and power and might and dominion
and every name that is named, not only in this
world but alse in that which is to come” He ig
“Lord of all * {Eph. 1: 20, 21 ; Phil. 2: 9).

But our text {Isa. 49 : 8) reveals something further
regarding Jehoval’s purpose in our Lord’s salva-
tion., It reads:

I WILL PRESERVE THEE AND GIVE THEHZ FOR
A COVENANT QT THI PROPLE.

God evidently had some object in view in so higli-
ly exalting our Lord. All the pain and ignominy
which he suffered during these three and a half
years were full of purpose. They were fitting him
for a great work for which, according to the Divine
Plan, he was specially kept, preserved, or rescrved.
And what was that work? Our text tells us,—*1
will give thee for a covenant of the people.” But
what covenant? Undoubtedly the New Covenant,
that great covenant which, as the Apostle declares,
Jesus has the right to mediate by virtue of the
sacrifice of himself (1 Tim. 2: §, 6; Heb. g: 13).
For whom, then, is this covenant? Our text
informs us that it will be for the people for whom
Christ died. Primarily it will be for the nation of
Israel, blessing all the obedient of the natural
sced, “Israelites indeed”; but eventually its pro-
visions will extend to and embrace the obedient of
all nations-—all who become true Israclites at heart.

What will this New Covenant accomplish for the
people? Our text gives us to understand thaf,
through its cperation, Christ will “establish the
earth,”—-the “new earth” or new social condition
foretold in Isalah 65: 17, This old earth or present
social condition is to be destroyed, The Psalmist
tells us that “all its foundations are out of course”
{Psa. 82; 5; and therefore “as a vesture it shall be
folded up and be changed” (Heb. 1: 1I1). The
result of these “new earth” conditions will be that
the people will inherit their long lost and “desolate
heritages,”—all the blessings and privileges which
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the human family lost in Adam by the Fall (Gen,
131 26),

Is GOb 51.ACK CONCERNING His PROMISE?

It is now nearly nineteen centuries since our
Lord’s “acceptable time” and *day of salvation,”
when the Father raised him out of death and set
him at his own right hand, endning him with all
power in heaven and in earth, Where, then, is the
evidence of this power to bless? Where are the
New Covenant and new ecarth conditions? ‘Where
is the promised righteousness, which was to be so
evident In these new earth conditions that it would
“flow down the streets like a river”? Lo all these
questions there is but the one answer, Nou sunt, they
do not exist. Instead of righteousness, wc have
social conditions which are unsatisfactory to every-
one, rich and poor alike. Instead of a New
Covenant, the whole creation is groaning under the
weight and burden of sin and death. Insiead of
Christ reigning to bless, the “ god of this world,”
Satan, deceives the nations and turns every man's
‘hand against his neighbour. Darkness still covers
the carth. No, the time foretold by the Prophet
has not yet come, when RMessiah, as the Sun of
Righteousness, will arise and shine upon this dark
world, dispelling the gloom and bringing light and
biessing and peace to all (Isa. 60: 1, 7). But why
the delay? Has God accepied the sin-offering, but
vet is unwilling to allow those on whose behalf the
offering was made to escape sin's penalty—-death?
1s God slack concerning his promise? Ah no, dear
friends, God is surcly not slack concerning any
promise which he has made. We must Iet him be
true although we may all require to alter our views
on this matter,

TrE MYSTERY OF CHRIST.

There is evidently a secret here, hidden from the
world in general. The Apostle says that the
explanation of the long delay is hidden in a mystery,
the “mystery” of Christ. He declares that this
mystery is revealed only to the saints, so that
“their hearts may be comforted, bheing closely
united in love and in all the wealtho! the full assur-
ance of the understanding, m order {c an exact
knowledge of the secret of God, In which ave stored
all the treasures of wisdom and knowledge” (Col.
2: 2, 3, Diaglott). Notice! It iz in the exact
knowledge of the mystery of God, that all the
treasures of wisdom and knowledge are stored.
What a mine of wealth we have here of wisdom
and revelation!

The key to this mystery is found in 1 Cor. 12: 12,
—“For as the body is one and hath many mem-

The }chepmme Tme of Jehowah.
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bers. aird all the membeis are one body,
so also is Christ”” Christ, or the Messiah, includes
not only Jesus the lead, but also the members of
his body (ITph. 1: 22; 5: 32; T Cor. 12: 27). This
means that Christ is still {n the flesh In the person
of his body-members, that Christ is not yet fully
accepted (Gal. z: 20; 2 Cor. 4: 1), Theday of
salvation Is not yet complcted, because there are
stifl members of Christ to be saved, “But,” some
one may say, “do you mean to tell us that you, and
I, and all who are Christ’'s during the present time
arc bheing accepted as members of Christ?” Yes
The Apostle explains to us that that is exactly what
our text, Isalah 49: 8 means. Quoting the very
words of our text, and applying them to all who arc
New Creaturcs in Christ, he exclaims : “ Beliold wew
is the acceptable time, bebold aew is the day of
salvation® (z Cor. 6: 2). According to this, the
Apostle extends the “acceptable time” of our text
to cover the entire Gospel Age. The great sacrifice
of Christ, which began to be accepted in jesus our
Head, will only therefore be complete and finally
accepted when the last member of {he Church,
which is his body, will have passcd beyond the vail.
Surely this explanation of the Aposile throws
further light upon our text! No wonder he says
tnat, in the light of the “mystery,” we have access
to alf the treasures of wisdom and knowledge!

THE AccipTARLE TiMu FOR CHRIST,
HEAD AND BOby.

Let us now examine our text in this fuller light,
revealed in the exact knowledge of the mystery.
Can it be possible that the one accepted by Jehovah
as the world’s great sin-offering Is the whele Christ,
Jesus the Head and the Church his body ¢  ¥Yes, that
is what we belleve the Scriptures to teach.  But did
we not zlready conclude that the words of our text
were applicable only to oue, the Lord Jesus?
Oh ves; but then He and the Church are one, as the
Apostles states: “For this cause shall a man leavehis
father and mother and shali be joined unto his wife,
and they two shail be one. Thisisa great mystery;
but 1 speak concerning Christ and the Church”
(Eph. 5: 31; 32). Throughout the present Age, God
has heard and accepted as members of the Christ
all who have been filled with the spirit of consecra-~
ticn, all whose hearis’ sentimont has been similar to
that expressed by their Head when he cried “ Lo, I
come 0 do thy will, O God.” From owr Lord’s
day to the preseni time, therefore, the word of
invitation and acceptance has gone forth io all who
have had the “hearing cars,”—*Present your bodies
a living sacrifice, holy, accepiable unto God ™
(Rom. 1z: 1).
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THE DAY OF SALVATION OF THL CHURCEHL

As the three and a half years of our Lord’s
ministry was 2is “ day of salvation,” so the entire
Gospel Age is the day of salvation for the members
of his body. But what are the members of Christ
saved from? Perhaps somecne suggests “from
their sins.” But not so. Owr text does not speak
of sinners, but of God's Aoly onc, of whom we are a
part if we arc Christ's. Befere we can be accepted
as member’s of Christ, we must be cleansed from sin
through faith in his blood; and having thus become
holy, we can then offer ourselves to Jchovah to be
sacrificed with our ldead., Like our Head, we
require to be saved out af death; for so many of us
as were baptized into Christ, were baptized into his
death (Rom. 6: 3). Death, the Apostle tcaches us,
is the wages or penalty of sin; conscguently, if
death cuts off any of God’s intelligent creatures, it
must bedue to sin. The Scripturas assure us that
all the members of Christ, being “made conform-
able unto his death,” are to die like their Head, If
$0, it must be on account of sin; but not because of
sin which they themselves have commitied; they
ghare with their Head as part of the sin-offering,
in order to take away the sin of the world (Rom.
6: 11; Heb. 13: 12).

Similarly, just as our Head was saved out of death
and endued with immortality, so also will it he with
us, the members of his body. We shail take part
in ks resurrection, the first resurrection (1 Cor.
15: 42-44; Phil. 3: 10; Rev. 20: ).

“And T will preserve thee and give thee fora
covenant of the people.”

In the light of the foregoing, these words apply
not only to the Head of the Church, but to the
Clhureh itself as well. The body-members will he
associated with their Head as part of the one great
Mediator of the New Covenant; and to that end
they are now invited to lay down their lives with
him, to sharc in hig cup, the cup of suffering and
death which seals the covenant.

THE TIME OF THE NEW COVENANT,

When will jchovah give Christ for a covenant
of the people? Our icxi leads ws to understand
that it will be when the “acceptable time,” the
““day of salvation,” is ended, which the Aposile
explains will be at the close of the Gospel Age
(2 Cor, 6: 2. Notice particularly how owr text
reads: “In an acceptable time Aave T heard thee,
and in a day of salvation Aawve T helped thee, and I
will preserve {reserve) thee, and give thee for a
covenant,” The Prophet takes his standpoint down
at the close of the Gospel Age, and seelng the
acceptance and salvation of the Christ flead and

Body as an accomplished fact, he, as the mouih-
piece of Yehovah, says: “1 have heard thee, I have
helped thee” “Bat,” says onc, “the New Covenant
began with the death of our Lord at Calvary.” Not
s0, The Prophet, speaking from his prophetic
standpoint at the end of this Gospel Age, declares
that the New Covenant is still future. Ide says:
“1 will preserve thee, 1 will give thee for a
covenant.,” Cur text is therefore fully in harmony
with the rest of Seripture, which shows that the
New Covenant beiongs entively to the future age,
and will be for the purpose not only of blessing and
raising up the failen human race, but of restoring to
them all their rights and privileges lost in Adam.

How MaY WK DECOME SHARERS WITH CHRIST?

The Scriptures declare that our share in the
future glory as dispensers of the blessings of the
New Covenant to the world of mankind, will depend
entirely upon our acceptance with Christ now.
How, then, can we be acceptable to Jechovah? To
be acceptable in that special sense of which we have
already spoken, as co-gacrificers with our Lord and
Hlead, justifying faith must first be exercised, that
faith which enabled all the overcomers of the past
to become acceptable to God in the general sense.
All who in the present time exercise faith in Christ’s
redempiive work, are granfed the favour or grace
of justification (Rom.5: I, 2; 4: 24). Now, the
Apostle urges us to take heed that we reccive not
this grace of God (justification) in vain {2 Cor.
6: 7). Jusiification at the preseunt time is granted
merely as & means to an end; and if we do not see
or appreciate our call to saerifice with Christ, then
the benefit of justification has certainly been re-
ceived by us in vain,

Behold!  Behold the Bridegroom !

All may cnter in

Whose lamps are trimmed and burning,
“Whose robes sre white and clean.

Our Heavenly Father will help us by giving to us
his Holy Spirit, as he gave it to our Head, as an
earnest or foretaste of our future inheritance, If
we will then walk in the spicii according to iis
leading and direction, he will give us In the resur-
rection our full inheritance, a glorious spirit body
like unto cur Lord’s (1 John 3: 1, 2).

1 trust, dear friends, that we all at least know
something of the grace of God in the general sense;
and I would urge upon all who have not yet done
50, to enter in and participate in the “cxceeding
riches of his grace” (Eph. 2: 7). I would urge vou
to do so émmediately, because the time is short, and
the days are evil. May the LLord add his blessing
AMEN,
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The Em@@rmnc@ of the Formation of a R%ggﬁt Character.

{(By Brother JOHMN EDGAR)

# HIEN we read these words with unpre-
judiced minds, we see that the Bible
agrees with Science in asserting that
the body, which becomes disinteg-
rated at death, will not be resurrected. The
Scriptures nowhere teach the resurrcction of the
body; this passage distinctly denies it :—* Thou
fool thou sowest not that bedy which shalt be.”

The gnestion is often asked: If the body will not
be resurrected, how will the identity be preserved
in the resurrection? DMust not some part of the
old individua! be preserved during the intervall?
What is this seed or bare grain, which, the Apostle
says, is sown at death, and will be given a body
as it pleases God? Is it not an immaterial some-
thing, whatever we may call it, whether soul or
snirit, which God preserves and to which he gives a
new body in the resurrcction? We reply that the
soul is the whole sentient being, that when the
soul or being dics, it goes out of existence, and God
preserves the memory and character of the indi-
vidnal, not as an immaterial something, but merely
as a remembrance. In the resurrection he will
impart this memory and character to a new hody,
and thus the identity will be preserved. Many
profess that they cannot wnderstand how a man’s
mental and moral characterisiics can be preserved
uniess during the interval betwcen death and the
rewrrection they have been embodied in some
il or spiritual substance. It is the old
diffictity which led to the conception of the natural
immortality of the soul and the theory of the
disembodied spirits of the dead.

The subject 1s difficult for our finite minds to
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grasp, We cannot understand it completely, By
and by, when that which is perfect is come, and
when we know cven as we are known, doubtless we
shall be able to comprchend it clearly. We can,
however, understand it to some extent.

The illustration which I have found most satis-
factory to myself and also to others to whom I have
suggested it, is that of the phonograph. It is hinted
at in the fifth volume of “Studies in the Scriptures,”
page 420 (last two paragraphs of chapter 13):—
“But does doubt cry out, How could God in
resurrection reproduce the millions of earth com-
pletely so that each will know himsclf and profit by
the memory of present life experience? We
answer that in the phonograph cylinder even man
is able to preserve his own words and reproduce
them; much more is our Creator able to reproduce
for the entire race such brain organism as will
perfectly reproduce every sentiment, thought and
experience. David seems to refer to the power of
God in a manner that might be applicable either
prophetically to the resurrection or reflectively to
the first birth, He says:-—

I will praise thee; for I am fearfully and wonder-
fully made. My substance (organism} was not hid
from thee when I was made in seccret, curiously
wrought in the lower parts of the earth. Thing
cves did see my substance being yet imperfect;
and in thy book all my members were writien
which in continuance (gradually) were fashioned
when as vet there was none of them, Psa.
1301 I4-16,

The cylinder or blank record represents owur
whole physical organism, particularly the brain,
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The motive power of the phonograph is the
spring mechanism, which, therefore, represents our
spirit or power of life. It is only when there is
life in the machine that the record is made, just
as it is only during life that we can write cur char-
acter on our organism.

The voice spoken into the instrument represents
our thoughts, words and actions, and the vibrations
of the needle represent the various chemical and
other changes, which are necessary for the produc-
tion of the impressions on our organiszoi,

After the record is finished, it is found to consist
of a more or less continuous series of minute
wave-like impressions on the surface of the cylinder,
These correspond to impressions on our organism,
particularly on our brain, caused by our thoughts,
words and deeds. While the record proper is the
series of wave-like impressions, vet the whole
cylinder is also called 2 record, So isit with us.
Our whole being is the soul, yet the soul proper,
the essential part of us, is our character,

When we replace the record in the phonograph
and make the necessaty changes, and give life to
the instrument by winding up the spring mechanism,
and setting it in motion, the speech or song is
reproduced with exactnsss, the same words, the
same tone, the same inflections, ete,, everything
identical with what had been spoleen or sung
into it,

Suppose the record is now destroyed, no man has
power to preduce one similar in all respects; but
though man has not this power, the Almighty has
it. Tt is possible for God to notc and remember
the marks on the original cylinder so accurately,
that years or even centuries afler it has heen
destroyed he could inscribe them on a new cylinder.
He could reproduce the length, breadth, depth, and
shape of the lines, and their relationship one to
ancther so exactly, that when set going in the
phonograph, all who heard it would say, “Why,
that js the original record!”

That is what God s going to do with every indi-
vitdual both of the Church and of the world, Each
person is writing his own character on his crganism,
particularly on his brain. Every time he thinks,
and especially every time he speaks or acts, he is
making an impression on his organism. A thought
makes o faint impression, a word makes a deeper
impression, and an action makes a still deeper
impression, because “actions speak louder than
words.” These all go to the making of character.
When a thonght is often repeated, it is more likely
to show itself by word or action, and the more
often thoughts, words or actions are repeated, the
deeper become the resultant lines of character on
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our organism, particulatly on our brain, By and by
these impressions become so deep that we call them
habits,

A man's characier may be defined as the sum total of

Jhis habits. When habits are formed the impressions

are made not only on the brain, but frequently also
on the whole organism. They are shown more or
less on his face, in his gait, in the tone of his voice,
and in the shake of his hand. When we are intro-
duced to anyone, we form more or less consciously
a rough estimate of his character. If he has a frank
hionest expression in his eyes and in his whole face
and manner, if he has a cheerful ring in his voice,
if he gives us a warm shake of the hand, we feel
sure that we have met someone whom we can trust.
On the other hand, if his eyes are mean and shiflty,
hiz smile cynical, his gait sneaking and his hand-
shake unresponsive, we have the fecling that we
should have as little as possible to do with that man.
It is not necessary to enter further into details,
Sufficient has been said to remind ug that a man’s
character is frequently revealed, to some extent at
least, by his gencral appearance.

But these outward marks, while they are mainly
the evidences of corresponding changes in the brain,
are, to some exfent at least, results of heredity and
envirenment, and are not always 2 safe index of
what is going on within. Hence we cannot always
judge a man’s character by his appearance; buat
God looks not so much at the outward appearance
as at the mind and heart, the mental and moral
characteristics, evidenced by changes in the brain,
He takes note of these changes, and as the Prophet
Malachi poetically puts it, he writes them all down
on his “book of remembrance;” that is to say, he
stores them wvp in his memory. Then when the
fime comes for the awakening of the dead, no
matter how long the interval may have been, cven
though it may have extended to many centuries, he
will reproduce or stamp these characteristics on a
new body, Just as he might have reproduced the
wave-like impressions of a broken record on a new
cylinder. Possibly God could have done this at the
first without our requiring to form our own char-
acter, but he prefers to deal with us as froe and
intelligent moial agents.

Thus the identity of every individual in the world
will be preserved in the resurrection. Each will
remember his past life, just as he now remembers
it, and his habits, good and bad, will be the same.
Every sentiment, thought, and experience will be
perfectly reproduced. Thus he will recognize him-
self,  Tlis friends also will recognize him, not so
much by hizs outward appearance as by his habits,
You remember how our Lord’s followers failed to
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recognize him after his resurrection till he revezled
himself by one or other of his habits. Mary mis-
took him for a gardener till he said tenderly in the
manner so familiar to her, “Mary,” 'Then, at once
recognizing him, she turned herself and said,
“Master.” The two disciples who walked with him
to Emmaus that same day, though their hearis
burned within them while he talked with them by
the way, failed to recognize him by his appearance
and volce, but when, later, “he took bread and
blessed it, and brake and gave to them,” they im-
mediately recognized him, and then he “wanished
out of their sight.”

1t has been chjected that it is degrading God to
siate that he will store up in his memory any evil
deeds.  Surely there is some misconception herel
Does the objector think that God would become
contaminated in any way? The remembrance of
the evil does not contaminate God. We know that
it does not, because God is holy and camnmot be
tempted of evil, and because God is Judge, and it
would be impossible for him to judge unless he
knew good and evil, and could remember the
character of both the righteous and the unrighteous.
“For God shall bring every work into judgment,
with every secrei thing, whether it be good, or
whether it be evil® (Eccl. 121 14).

DHERIVATION GF THE WORD “ CHARACTER.”

The word *“character,” viewed derivatively, is
very appropriate. It is a Greek word meaning,
according to Liddell and Secott, I. An instrument
for marking or graving; also of a person, the en-
graver. 2. Commonly, a mark engraved or im-
pressed on coins, seals, ete,; also, the mark or ioken
impressed (as & weve)] on @ person or thing, by which it
is kuown from others; a distinctive mark, charzacter.

MARKS ON THE BRAIN.

The brain is composed of two great hemispheres
of white matter connected with each other at the
base and covered over with a thin layer of grev
madter.  As the surface of the brain is thrown into
fobes and convolutions by deep and shallow sulci
(fissures), the resulting area of grey matter on the
surface of the brain is very extensive. When ex-
tremely thin sections of this grey matter are
examined under a powerful microscope, inaumer-
able minute bodies, called neurons or nerve-cells,
. are found crowded together. They are connected
by deiicate nerve-filaments with one another and
with all the varfous regions of thc body, and it is
these nerve filaments which compose the white
matter of the brain. The neurons are supposed by
physiologists io govern our thoughis, words and
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actions, and to be the store-house of our memory.
Possibly, therefore, the reurouns, or, rather, the
changes that take place in them, correspond to the
wave-like impressions on the surface of the phono-
graph cylinder,

if that be so, what the Lord will do in the
resurrection will be to reproduce a similar set of
neurons in the brain of the new body, and the result
will be that the old habits of thought, word and
action will be restored.

-« To EvERY SEED His OwN BoDv” (v. 38).

Our Geod is infinitely loving and wise, “His
tender mercies are over all his works.” He will
grant to every one the right and proper desire of
his heart. I hope vou are of the wheat class, that
your affections are set on things above and not on
the things of the earth; for if so, you will receive a
heavenly or spiritual body in the resurrection, like
that of the last Adam, your great forerunner and
heavenly Lord. But there are grains “of some
other” kind. These also will get thelr proper
desire. There are many who talk about heaven,
say they hope io go to heaven, but their heart is
not there. Their affections are not spiritual, but
earthly. Such persons will be more than satisfied
with Paradise restored. Tt will far exceed the fon-
dest desires of their heart or their wildest dreams
of fancy, A dear sister in the Truth, while shop-
ping one day, overheard part of a conversation
between a clergyman and a lady who were standing
beside her at the same counter. It appeared that
the lady had beer very ill, and the clergyman was
sympathizing with her. In the course of the
conversation the lady said:—“VYes, indeed, T was
dangerously il; it is only by the mercy of God that
I'm not in heaven to-day.” Evidently she did not
desire to go to heaven, Her affections were
cenired on earthly things.

Those who have earthly, fleshly desires will, if
obedient to the great Mediator, be resurrected to
the likeness of the first Adam, perfect human heings
with full dominien over a perfect earth. When
they are awakened {rom the grave or death-state,
thelr bodies wilt be stamped with exactly the same
character as they possessed at the time of their
death; for the eyes of the Lord are in every place
beholding the good and the evil, and he is taking
note of the character of everyone, both of the
Church and of the world. “Whaisoever a man
soweth, that shall he also reap” (Gal 6: 7). Thus
the identity of each will be preserved in the resur-
surection, and everyone will be held responsibie for
the deeds done in the body. *And so i has been
written, The First Adam became a living soul; the
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Last Adam a life~giving Spirit. The Spiritual,
however, was not the first, but the animal for
naturall; afferwards, the Spiritual. The first man
was from the ground, earthy [of earthly origin];
the second man is from heaven [of heavenly or
spiritual origin]. Of what kind the earthy one,
such also the carthy ones; and of what kind the
heavenly one, such also the heavenly ones: and
even as WE bore the likeness of the earthy one, WE
shail also bear the likeness of the heavenly one.
And T say this, brethren, because flesh and blood
canpot inherit the Kingdom of God; nor shall cor-
ruption inherit incorruption” (f Cor. I5: 45-50,
Diaglott}). We who are no longer in the flesh but
in the spirit, because the spirit of God dwells in us,
will receive spiritual or heavenly bodies in the
resurrection.
the spirit of God” (1 Cor.2: 14). His mind is not
spiritual but earthly; therefore in the resurrection
he will receive an earthy body like that of the firat
Adam. “That which is born of the fiesh, is flesh;
and that which is born of the spirit, is spirfi” {John
3: 6). .

In the case of the Church, it is the heart’s intentions,
and the elforts put forily as the ontcoine of these in-
tentions, which represent the character of the mew
creature.  The imperfections of thought, word and
deed, which are not wilful, but are the result of our
organism repdered imperfect through the Fall, are
covered by the righteousness of God in Christ Jesus.
In ‘the resurrcction, therefore, the changes in the
neurons due to the imperfections of the flesh, will not
be reproduced, but those which are the results of the
heart’s intentions will be stamped on the perfect
apiritual body which the Lord will create. In this
way the identity of the New Creature will be pre-
served, but not the identity of the old human nature.
‘Tt is as if a trained vocalist were to sing into a
- photiograph which has been fitted with a faulty
cylinder. The resulting record would be discor-
But God could destroy the faulty cylinder,
make a new one of different material and finer
guality, and reprocduce upon it the wave-like im-
pressions caused by the singer’s voice, and ignore
the others due {o the imperfections of the c¢ylinder.
-The result would be a perfect record which wonld
. give forth the beautiful melody exactly as it had
been sung into the phonograph.

In the case of the world, however, the various
changes in the neurons will be reproduced in the
human or natural body, which will be created
exacily as they were in the old organism. The
resuli will be an exact reproduction of the character
of the Individual as it was at the time of his death.
Little children who have died before they have had
13

“But the natural man receiveth not-
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time to form character, will have no bad habits to
unlearn in the resurrection. This will be to some
extent to their advantage, but on the other hand
this advantage will be counterbalanced by their
lack of the lessons gained by a previous experience
of evil. They will require to gain their experience
during the Millennium.

T IMPORTANCE OF CHARACTER.

We sce, then, the great importance of forming
the right kind of character now. That is the only
ihing we now have which will be restored o us in
the resurrection. When we get this thought, we
can realize the worthlessness and transitoriness of
all clse. Onr attention will not he so much on what
we shall eat and drinl, what clothes we shall wear,
how much money we canh make, what remedies we
should use for our varicus bodily ailments, ete.
‘While these things are necessary in order that we
may preserve our health and strength and do more
efficient scrvice for the Lord, the truth and the
brethren, the essential thing is the formation of the
Christ-like character. Our time, energies, etc,
therefore, should be first and foremost in this
direction, for it was for this purpose that God
predestinated the bride of Christ, that the various
members should be in the image of Christ.

That is why Jesus said, “ Seek ye first the king-
dom of God and his righteonsness.”” That is why
the Apostle wrote: *T count all things but loss for

. the excellency of the knowledge of Christ Jesus my

Lord” All the things which the world considers
so wonderful and desirable are loss and dross to us
that we may win Christ, be made partakers of his
sufferines and conformable fo his death, and so
share in his resurrection. Are our domestic or
business affairs filling our mind# Are we worrying
over our halance-sheet? If so, let us realize that
these and all other carthly things are but secondary.
Tet us do our duty with regard to these, but let
them not fil} our mind and heart, Rather let us say
with the Apostle, “This one thing Fdo .. . I press
toward the mark for the prize of the high caliing of
God in Christ Jesus.”

DIFFERENCE BETWEEN A PHONOGRAPH
AND A Man.

"Fhugs the phonograph serves as a good illustration
of the method by which God will preserve the iden-
tity of each individuai in the resurrection, Yet
there is a considerable and important difference
between a phonograph and a man. The one is
merely a mechanical device; the other is a living
soul, a sentient being.

{1} The phonograph is altogether the creature of
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its environment, It has no conscience or moral
sense, that is to say, no faculty of discerning right
and wrong; and it has no volition. TIf a person
sings into it, it cannot say fo itself: “I do not like
that song. I do not approve of that sentiment.”
1t cannot rise up and go out in scarch of more
congenial society. In a word, it cannot voluntarily
change its environment, and it must record every-
thing that is spoken or sung into i, so long as iis
eylinder is moving.

Though, like the phonograph, a man is influenced
by his environment, he can change it, more or less,
as he desires. Asg a rule, he can choose betfer or
worse compainions, better or worse books, better or
worse modes of life, etc. There is a great deal of
iroth n the old saying: “Birds of a feather flock
together.,” If you are godly-minded, the worldiy-
minded will not desire your company, nor you
theirs. If you persist in associating with worldly
people when you can dissociate yourself from them,
you will be more or.less contaminated; some of
their worldly sentiments will be received by you;
for, as the Aposile says: “Bvil communications
corrupt good manners” (I Cor. 15: 33). Suppose
vou are a member of one of the derominations of
Christendom, and you have come to realize that vou
are associating with worldly people, you should
dissociate yourself from them, The Lord exhorts
us: “Come out from among them, Be ve clean
that bear the wvessels (teachings) of the Loxd”
(2 Cor. 6: 17; Isa. 52: 1). The Aposile also urges
us not to forsake the assembling of ourselves to-
gether, Is this a contradiction? We. The Aposile
iz addressing those who are endeavouring to be like
Christ, and exhorting them to meet ofien one with
anather, in order io provoke one anoiher io love
and to good works, and fai the more they sec the
day apoproach, the day of the Lord,~—the day. of
vengearce upou Christendom, and the day of the
Church’s deliverance. If we follew the Apostle’s
advice, we shall find that the resuliing influence
upon our minds and hearts will be good.

We cannof, however, altogethier avoid confact
with the evil that is in the world, and it is not
meant by God that we should. Our forefathers,
many of them godly men, perceiving the teaching
of the Seriptures that the Church is not of the
world but separate from it, shuf themselves up in
monasteries, but it was in vain. They could not
avoid the evil that was in the world, and it was not
God’s purpose that his children should withdraw
from the world in this fashion. The evil which we
cammot avoid we must resist, in the sense that we
must not be influenced by it to do or think evil
O the contrary, we must overcome evil with good
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for it is to the overcomers that Jesus has promised
a share with him on his throne, even as he alsc
overcame evil with good and sat down with his
Father on his throne. This means that the evil
influences from without should be used as oppor-
tunities for enabling us by the grace of God to form
good habits of thought, word and deed, habits of
faith, patience, meekness and love. Suppose you
had nothing fo test your patience, how could vou
develop this strong quality. We learn obedience
through the things which we suffer, just as did our
great Forerunner,

Thusg, while the phonograph, so long as its cylin-
der is moving, must record 2!l the sounds whichk
come to it from without, we, on the contrary,
record on our organisms our own thoughts, words
and deeds, and not those of others unless we choose
to make them our cwn. God is leaving each of us
io the freedom of cur will, while at the samc time
he is secing to it that all things are working
together for good to those who love him, who are
the called according to his purpose.

Thus one greai difference between a phonograph
and a human being is that the Iatter is possessed of
a conscience, the ability to discern what is right and
what is wrong, and he has freedom of will to choose
between the two, to accept or reject as he desires.

{2) The other great difference between a phono-
graph and a human being, is that the machine
cannot voluatarily obliferate or deepen the marks
on ifs recovds once they are made. Men, on the
contrary, can do thiz to a greater or less extent,
In order to understand this, lct us consider what is
a living soul.

A LIVING SQUL.

The word of God says: “The Lord God formed
man of the dust of the ground, and breathed inio
hig nosirils the breath of ife, and man became a
living soul”™ (Gemn. 2: 7). When man was formed of
the dust of the ground, the elements of the earth, he
had all the potentialities of hearing, speech, thought
and action, but, without the power of life, none of
these could be put into force. Then God breathed
into his nocstrils the breath of life, the spirit or
power of life, Then, and not till then, man became
a living soul. Thus we see that the soul is noi the
body, nor is it the spirit of life, but it is the whols
sentient being, the being which is endowed with
sense-perception.

The dominant part of the soul is the will,"the
thinking part of 2 man. This is the ego, the resl
person, for in a sense the body is merely the instri-
ment of the will, Yet there can be no will without
a body. A man whose brain has been injured
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cannot tell after his recovery what occurred during
- the interval of his unconsciousness. This is surely
.+ a positive proof that his mind is not independent of
his organisi.

I have already mentioned that the grey matter of
the brain is the organ of volition and intelligence.
1t may be mapped out into three areas:—

I, an area in the frontal regionm concerned in
cognition and volition.

2, a motor or ideo~motor area in the middle above
the ears, and

2, asensory area behind.

This distinction, however, is not absolute.

The neuwrons or nerve-cells in these areas are
arranged in groups. For instance, the norve-cells
which conirol the right side of the body are situated
on the lefi side of the brain; the leg area being in
the grey matter at the summit of the brain; the
arm area fower down on the same {left) side of the
brain; and the neck and face area, including also
speech, still lower down, What applies to man-
kind, applies also, though to a lesser degree, to
all mammals. They also have a brain composed
of grey and whitc matter, with neurons and
nerve-filaments. They also respond to stimuli, are
conscious, and can reason to some extent, The
arguments usually put forward in support of the
unscriptural doctrine commonly held regarding
the nature of the soul and iis supposed inherent
immortality, would apply also fo the lower animals.

Professor Ferrier demonstrated the various areas
by exposing the brain of a monkey and experiment-
ing with the poles of a battery. {The brain is
insensitive to pain). After some practice he was
able, by touching the various points of the motor
area in turn, to cauwse the monkey to pecform
various actions, such as extending its arm, seizing
an apple, conveying it to its mouth, and bitiag i,
From these experiments valuable knowliedge has
. been gained, enabling surgeons to localize the area
of the braiun affected in many cases of tumor, ete,,
in human beings,

The filaments which connect the nerve-cells with
each other and with the various poriions of the
body, form, when gathered into fine or thick cords,
the various nerves, These ave classified as sensory
nerves, mofor nerves, citc. The sensory nerves
convey impressions from the eye, ear, mouth, skin,
and other parts to the respective cells in the sensory
area, and thence the impressions are conveyed by
conitecting filaments first to the higher intellectual
centrey, and theuce, as a rule, to the nerve-cells in
the motor area. These in turn originate fmpulses
which arc transmiited along the motor nerves to
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the corresponding muscles of the jaw, larynx, arm,
leg, or other parts.

For instance, someons in front of you raised a
stick, . The impression sirikes your eyes and imme-
diately an impuise is transmitted to the visual
centres at the back of your brain, and you see what
is happening. The message is then conveyed to
your Intellectual centres, and vou appreciate the
fact that the man is attempiing to strike vou,
Immediately the intellectual centres are thrown
into a great commotion. They flash a message
along to both your arm centres, and these in twrn
transmit impulses to the muscles of your arms, with
the result that your left arm is raised to protect
yvourself, and your right attempis to seize your
opponent’s arm or the siick. At the same time, a
message is flashed along to your speech centre and
it in turn transmits impulses to the muscles of your
throat and mouth, with the result that you call out
“Stop.” A complicated process, aud yet it is all
done in a second! Truly we are fearfully and
wonderfully made.

How HABITS ARE FORMED.

At first the interval between the perception of
some particular sensation and the action which
results, is of an appreciable duration, but the more
frequently the same thoughts, words and actions
follow upon the perception of a certain sensation
or set of sensations, the shorter becomes the
interval, until finally it is quite inappreciable. No
conscious effort of the will is now required. The
action has become more or less automatiic. A habit
has been acquired.

How can we explain this? It may be that, just
as the electric current flows much more readily
through a thick wire than through a thin one, so the
filaments which connect certain sensoiy cells with
certaln intellectual and motor cells may, from fre-
guent use, become thicker and more active, and the
cells themselves zlso may become more efficient,
with the result that a conscious effort is no longer
required,

PHYSICAL. FEABITS.

Let me illustrate this by showing how a physical
habit is formed. When a person begins to learn
how to ride a bicycle, he is told that whenever the
machine becomes inclined to one side, he should at
once furn the front wheel to the same side in order
to save himself from falling. Yet no sooner is he
meunted on the hicycle and left to his own re-
sources than he finds himself sprawling on the
ground, Why is this? His sensory cells warned
him correcily when the bicycle became inclined to
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the side, but at this stage of his trajning, he requires
to make a distinct conscious effort in order to pass
the message on to the motor cells which ¢overn the
arm muscles. Before he has even ihought of
turning the front wheel to the side, he is on the
ground.

After he has had a few falls, however, the
painful experience teaches him to think more
guickly and more definitely, and the next time he
mounts the bicycle, when he feels it becoming
inclined to onc side, he at once turns the front
wheel to the same side. But he has not yet learnt
how far to turn i, and as a result he overdoes it,
and down he comes again. Should he persevere, he
will find that with further practice, extending over
several days perhaps, he wiil be able to ride the
bicycle, though he will take the breadth of the road
while doing so. But before he has gone far, his
nerve-cells will become fatigued, and again he will
fall. 'With some more patience and perseverance
he will find by and by to his joy that he can ride for
miles with only an occasional wobble.

When he becomes an expert rider, how different
is the action! How gracefully he glides along]
With what perfect equilibrium! How accurately
he chooses his path among the stones and between
the ruts! And vet he scarcely requires to think of
what he is doing! e engages in an animated
conversation with his neighbour, or he admires the
surronnding scenery, without so much as a wobble,
Why is this? It is because those sensory and motor
centres which have to do with the keeping of his
equilibrium on a bicycle are so cfficient and so well
connected with each other by active intercommuni-
cating filaments that the effort of the will is no
longer or scarcely at all necessary. The action has
become automatic. A habit has been acquired.
That is how habits are formed.

The illustration which I have given demonstrates
the method of acquirement of physical habits; but
the process necessary to the formation of mental
and moral habits, which are sc much more im-
portant because they constitute the character and
therefore the most important part of the identity
of the individual, are essentially similar in kind.
Surely, then, if a man, in his efforts to master the
art of cycling, is willing to face the smiles and gibes
of friends and strangers, and to submit to the pain
and ignominy oceasioned by frequent falls, if he can
persevere in spite of these and all other forms of
discouragement, until he has crowned his efforis
with success, how much greater reasou have WE for
laying aside every weight and the sin which doth so
. easily beset us, so that we may ron with patience
* {patient endurance} the race that is set before us.
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In this endeavour we shall bhe greatly helped by
reficcting on the faith of the ancient worthies and
by looking to Tesug, the author and finisher of our
faith, who for the joy that was sct before him,
endured the cross, despising the shame, and, as a
result, is set down at the right hand of the throne of
God {Heb, 12: 1, 2).

MeENTAL AND MORAL HARITS.

The more often certain thonghts, words and
actions follow upon certain sensations or sets of
sensations, the more easily are they evoked. At
first a conscious effort is necessary, but with long
practice they become more or less antomatic. A
mental or moral habit, good or bad, has been
acquired. For instance, having consulied the word
of counsel which our Heavenly Father has granted
us, and having found there the proverb that a soft
answer turneth away wrath, and the injunction that
we should bless them that curse us, do good to them
that hate us, and pray for them that despitefully use
us and persecute us, suppose we resolve that by the
grace of God we shal? endeavour to follow the good
advice thus given us. It will not be long before our
resolution will be put to the test. Possibly on the
same day some one will curse us, not as a rule in
the sensc of uttering an oath against us, but he will
attempt, wittingly or unwittingly, to injure our good
name, At once we feel annoyed and excited, and
before we have had time o think, we give a sharp
answer In return. Then what a feeling of sharne
comes over us, We recogmize that we have ro-
turned evil for evil, and confesgsing our sin to our
Heavenly ¥Father, we pray for his forgiveness
through the merit of our dear Lord’s death on our
behalf, and we beseech him for continued favour in
our further endeavours after righteonsncss, Realiz-
ing that our fall was due to the fact that our brain
has been all along more accustomed to cbey evil
thoughts than good thoughts, and that we were
thinking more of self than of God, we make an
endeavour to “bring into captivity every thought to
the obedience of Christ” and think only of such
things as are true, honourable, just, pure, loving,
and of good report (2 Cor. 10: 53 Phil. 4: 8), and to
twrn to the Lord for grace and strength in cvery
time of need,

Should we persevere in spite of several failures,
we shall find by and by that we shall be able to
suffer insults paticntly, and o return good for evii,
At first we shail do it awkwardly, so that someatimes
we shall wonder whether it wounld not have been
better simply to have taken no notice of the one
who is vsing us despitefully; but if we continue to
practice, we shall find that it will become easier and
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easier to he meel, gentle and kind to others, until
at length we shall acquire the habit of loving-kind-
ness, and then without much, if any, conscious
effort, we shall bless them that curse us and do
good to them that hate us.

One thing which will help us greatly in our efforts
to love our cnemies is the knowledge that God is
the great First Cause, and that our enemies, the
secondary causes, could not say or do anything
against us without his permission. Everything that
God does is for a wise and loving purpcse. There-
fore, when {od permits anyone {o insult us or
injure our good nane, it must be for our good.
‘What good, you ask, could suck an action do to us?
The good it does is that it enables us to mortify the
deeds of the fiesh, to sacrifice self, and to develop
faith, meekness, self~control, patience, peace and
love,

The old will will demand justice, but the new
mind will keep the body under, and love will even-
tually triumph. ITnstcad of harming us, those who
speak or do evil against us are conferring a benefit
upon us. Lhe promise of joint-heirship with Christ
is to those who not only believe on Christ, but alzo
suffer for his sake, and who overcome evil with
good, ¥ow can we be overcomers if onr Heavenly
Father does not permit us to be tempted? Let us,
therefore, dear brethren, “glory in tribulations,
knowing that tribulation worketh patiénce; and
patience, experience; and experience, hope; and
hope maketh not ashamed; because the love of God
is shed abroad in our hearts Dy the Iloly Spirit
which is given unto us ” (Rom. 51 3-5).

This does not mean that we should put others
to the fest in orvder that they may be benefited
spiritually. Did not owr Loid say: Tt must needs
bo that offences (causes of stumbling) come; but
woe to that man by whom the cifence cometh”?
Let us, therefore, beware lest we should put a
stumbling-block before one of Christ’s little ones.
It were better that a millstons were hanged about
our uneck, and that we were drowned in the depth
of the sea {Matt. 18: 6, 7).

Tt iz always easier to acquire bad habits than good
habits. Bad habits are more pleasing to the flesh;
they have their basis in selfishness. Good habits,
on the other hand, have their basis in love for Ged
and righteousness, and require self-renunciation.
Another reason why it is easier to form bad habits
is that our organisms are all imperfect through the
Fall. Tt is impossible to make a perfect record on
an imperfect cylinder, and shmilarly, it is impossible
to form a perfeet character on an imperfect
organism. “There is none righteous, no, not cne.”

The only human beings who have possessed
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perfect organisms were Adam and Jesus. Adam
disocheyed God. When he perceived that the onc
whom he loved so much had taken the forbidden
fruit, he resolved to die with her and partook of it
also. He should have had more faith in and love
for God., Thus he evidenced not oniy wan{ of
faith, but also self-will or self-love, His record
became faulty, ‘The character-tones which pro-
ceeded from it were harsh and discordant, and as
all God’s works are perfect, God was obliged by his
love, no less than by his justice, to destvoy Adam,
and to condemn the whole race, imperfect through
heredity, to the same fate.

Jesus, on the other hand, obeyed God in every
respect., He evidenced faith, meekness, kindness,
long-suffering, paticnce and love. The resulting
record gave a beautiful harmony, and demonstraied
that he was entitled to cternal life. His continual
delight was to do his Father’s will. In obedience
to this will he humbled himself to death, even the
death of the cross, wherefore he hath been highly
exalted and given a name above every name. “Oh
how sweet the name of Jesus sounds in a believer’s
eart” He is “the chiefest among ten thousand,”
“the altogether lovely onc”

How different it is with us, When as little
childrenr we began to think, speak and act, we
demonstrated the truth of the saying, “ The fathers
have eaten a sour grape, and the children’s teeth
are set on edge.” DMany of the notes which we
prodoced from the beginning were grating, harsh
and discordant, such as the notes of pride, im-
patience, anger, spite, envy. You have all seen
little children, when their toys are taken from them,
cry with anger and perhaps endeavour to strike you.
These various traifs became accentuated as we grew
older, with the result that when we reached years of
discretion we found that the lines of our characier -
were already deeply impressed on our organism.
We had acquired many evil habits. Now we fiud
it extremely difficult, in some cases impossible to
eradicate these lincs, There is a hint here to
parents, Fathers and mothers can do much by
judicious iraining, keeping in check the natural
bad qualities possessed by thelr children, and foster-
ing the good qualities, On the other hand, each
child has its own naturzal disposition and ifs own
will, so that however judicious the training, parents
are frequently disappointed with the result.

The way to eradicate the bad lines of characier

cand form good ones is to surrender ourselves en-
tirely to the Lord, and seek his guidance and help
. by praver and study of his Word, as well as by
‘meditation and putting into practice the lessons we

learn. The Lord will bring us through the School
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of experience so that we may, like our Master, learn
obedience through the things which we suffer, and
thus we shall gradually become emptied of self and
filled with the Holy Spirit.

There are two antagonistic spirits underlying
every thought, word and action, the one evil, and
the other holy. If our thoughts, words and actions
are the result of an evil spivit or mind, an evil
disposition, the resulting notes ave harsh and
discordant; but if they spring from a holy spirit
or mind, the spirit of truth and love, the resuli-
ing noies are sweet and lharmonious. These two
spirits ave like the positive and negative poles of
a magnet. They are antagonistic the one to the
other, The evil spirit is the spirit of Satan, the
spirit of pride, unbelief, selfishness, anger, envy,
strife, backbiting, and slander, The IHoly Spirit
is the Spirit of God and of Christ, the spirit of
humility, faith, love, self-control, paticnce, gener-
osity, peace, kindness and self-sacrifice. The only
ones who can receive the Holy Spirit are the fol-
lowers of Christ, By it they gradually obliterate
the lines of pride, and slowly, painfully substitute
the lines of humility. For the lines of unbelief they
substitute the lines of faith; for the lines of im-
patience, the lines of patience; for the lines of envy
and convetousness, the lines of generosity; for the
fines of sclfishness and hate, the lines of self-
sacrifice and love,

INECESSITY OF STUDY AND PRACTICE.

Much study, practice and patient endurance will
be necessary. There are so many bad Labits to
overcome, and so many good habits fo cultivate,
that we shall find it a life-fong struggle. Just as in
the case of the phonograph, if we wish a sweet,
harmonious record, our throat must fivst be pliable
and otherwise capable of being trained, and then
we must undergo a prolonged course of training
in the proper mode of breathing and use of the
voice, as well as in the study of music. Simi-
larly, to produce a character-vecord like Christ’s,
to be conformed to his image, ouwr heart must
first be meek or pliable and otherwise capable of
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being trained, and then we shall require to study
the Word of God daily, and to submit fo a pro-
longed course of training, learning through bitter as
well as sweet experiences, the habiis of faith, hope,
love, humility, and all the other graces of the spirit.
But success cantiot be assured unless we have daily
communion with God by prayer and meditation, and
receive his grace and strength; and after we have
acquired good habits we must continue to put them
intp practice every day. It is said of such great
musicians as Paderewski that they require daily
practice, " If they omit one day, they recognize that
their touch is not so good; if they omit two days in
succession, their friends notice it. How much more
is this true of us. If any day we fail te study and
practice the graces of the spirit, we feel that we
have lost touch with the Lord, and if we continue

© the neglect, owr friends will also notice if, and

ultimately we may get so much out of harmony
with the Lord that it may be too late to recover
ourselves,

We must remember, however, thai though our
standard is perfection, and we must constantly aim
at attaining this standard, we can hope to atfain it
only as regards the heart’s intentions, Though
God expects us to make progress, he does noi
expect perfection in the flesh. It is in Christ the
Beloved that we are accepted. If it had been
possible for anyone to be perfect in the flesh, Jesus
would not have died for us.

When we have formed the right lines of character,
50 far as is possible, on our organism, God will give
us in the resurrection, as has been already explained,
a new body of the divine nature with the lines of
character of the New Creature impressed upon it
but without any of the imperfections which are due
to the Fall. Thus our identity as New Creaturcs
will be preserved. We shall know ourselves, and
we shall know one another, May we ail be faithfui
to our vow of consecration, so that we may receive
the honour of bearing the image of our heavenly
Lord, and sitting with him on his throne to the
glory of God the Father! Ampn.
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(By Brother J. HEMERY)

“Walch ye, stand fast in the faith, quit ye like men, be strong, let all your things be done

in charity.” (1 Cor. 16: 10,)
P4

T1TE these stirring werds the Apostle
Tan! closes his first Hpistle to the
Corinthians. That there was neces-
gity for each exhortation is manifest

from a reading of the Epistle. The members of

the Corinthizn church were already in danger of
falling from their steadfastness. Their pride
of strength was proving a weakness: they were
beginning te doubt the very essentials of the doc-
irine of Christ, even denying the resurrection. The

Lord’s people at all times have needed cxhortation

to steadfasiness of faith and practice, and they are

not to wait untii someone is specially raised up for
that work, but arc to exhort one another daily, and

“so much the more as they see the day approaching.”
g, who live in the end of the age, specially reguire

our minds to be stirred; and we trust that our

present meditation on the Apostle’s word will be a

stimulus fo us, to watch, to be strong, and to be

steadfast in the faith.

“WatcH YE! the Apostle exclaims.  This may
be szid to be the watchword of the New Testament,
Our Lord specially commanded his disciples to
watchfulness, foir he well knew the need for carc.
There are two things about which there is the in-
junction to watch: one for which we are to watch,
the other gegainst which we arc to watch. The
consecrated followess of Christ watch for the refurn
of the Lord; as he said: “Be ye like men who
watch for their Lord when he shall refurn from the
wedding,” ‘LThey were to watch, for they knew not
the day unor the hour when he should return from
heaven. They alse waich and pray lest they enter
into temptation. They know that thelr adversary
the Devil goes about as a roaring lion, seeking
whom he may devour, Against him they watch, as
for their life; bui they watch for their Lord, whose
return means salvation.  Two great spiritual powers
are presented: the Lord fighting for his Church,
and Satan, its great enemy, against it, bent upon its
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destruction so far as that may be possible to hiw,
Wiy s Satan so malignant towards the church?
Why is heits deadly enemy? Because of the peculiar
and special place it has in the purpose of God; and
because Satan knows that, sconer or Iater, those
who are following in the footsteps of Jesus will
share with Jesus in the power of the Kingdom. He
hates them for the same rcasons that he hated the
Lord; and for self-interest he seeks thelr destruc-
tion even as he sought his. Besides this, the Church
has occupied z peculiar place in the world. The
repository of the Truth of God, Satan has tried to
so corrupt it, that the Word of God might be ren-
derved powerless; and how well he succeeded in
that, we know, Humanly speaking, the corruption
of the church has kept the world for a thousand
yvears In dense darkness concerning God and his
purposes. '

In the old days of the prophets and kings nf
israei, the policy of Satan was to entice and eci-
iangle the leaders of the people ; for he well knows
that the majority are ever willing to follow their
leaders into either good or evil: *like Master, like
servant; like priest, like people,” #s one of the
ruling principles of this present evil world, Satan
well knew that if he could bring Moses, David, or
Seolomon into his enticements, he could do immense
damage to the people. And thus it was, when
Israel had a king or leader who feared the Lord,
the people also feared the Lord and were pros-
perous; but when a wicked king ruled over theum,
they followed him into idolatry and incurred the
displeasure of the Lord, In the days of our Lord
the Pharisees and Secribes were the leaders of the
people, to the hurt of the people., Satan had
blinded their eyes, and through them had blinded
the eyes of the people. It was becanse they were
the representatives of the Jewish dispensation that
our Lord bade his disciples obey the Pharisees, for
they sat in Moses’ seat.  “ But,” he cautioned them,
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“heware of their doctrine, their teaching.” The
time was then ai hand when God would require an
account of their stewardship; and very soon this
stewardship was taken from them, that it might be
given to those who would bring forth the fruits
thereof, The Pharisees and Scribes were dismissed
as unworthy, and the disciples of Christ received
that honour, as Paul intimated: “We are made
stewards of the mysteries of God” (2 Cor. 4: 1)
In turn, the truth was committed to the church, the
faithful having become “the light of the world.”
We, therefore, bocome the object of Satan’s malice
and malignity.

To clearly apprchend the reason why Satan so
urgently seeks our destiuction, is to get sirength for
our fight, and to gain assurance in our walk of faith.
To become aware that we are constantly in the eye
and ming of the enemy, means that we perceive that
Satan knows of our call t¢ heavenly honours,—and
the fact of our being tempted should encourage us,
for Satan troubles but little those who do not walk
with Jesus. Now that the end of the age has come,
and truth is being freed from the defiling errors,
and now that the Lord is gathering his people
together preparatory to ithe “Harvest Home,” the
great enemy is doing his utmost to defile the Lord’s
people, to destroy their faith, and to make them
unfaithiul stewards. At this time we need to take
most earnest heed to our way, for the enemy “has
great wrath, knowing that his time is short.” Not
only as individuals, but as communities do we
need special watchfulness, for the enemy takes
much interest in church affairs, He is as desirous
for its destruction now, as he was when he tried to
drown it in the Galilean lake.

By watching against the enemy, not being ignor-
ant of his devices, and taking heed to our lamp, we
shall endeavour to keep the uniiy of the spirit in the
hond of peace. We shall watch against pride and
all vainglory., The Corinthians rather boasted of
their strength and of their liberality. They suffered
a notorious evil-doer to have fellowship, instead of
putting him from amongst them, But whilst they
were confident of themselves, Satan was getting an
advantage, for some of them had gone wrong about
the resurrection, actually denying its possibility.
We need to watch both our faith and our practice.
We need right doctrine as well as right living.
Indeed, we cannot have the one without the other:
we cannot retain either unless we have both, How
careful, then, must we be to have the Truth, that
we may be sanctified by it. Ouy hearis should be
speciaily guided, for there Satan makes particular
endeavours, either by subtlety or by assauli and
battery. We have one safeguard, worthy indeed of
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the name,—“=a single eye io the glory of God.”
Having no schemes or desires of our own we are
not so liable to be tompted, and are at liberty to
watch against the enemy. Two great spirit powers
watch the Christian on his way: one, his Lord,
waiches over him for good; the other, his enemy,
sceks to devour, and to destroy. One notes every
desire for holiness and helps the pilgrim to atfain;
the other notes every little default, and marks with
quick result every possihle chance of harm. Be-
cause of this, the Apostle exhorts us to alertness of
mind towards our enemy, and to quickness of dis-
cernment and sharp apprehension of that which
would hinder the truth of Christ making free way
in our heart. :

“5TAND FasT IN THE FaiTH”

The {irst essential is to know the faith, to be i
the faith, clse how can one stand fast in it? What
is the faith in which we must stand fast? How
may we know we have it? Paul had no doubt on
those points, and neither need we. Te said: “ifan
angel from heaven preach any other gospel than
that which I have preached, let him be cut off.”
In this Epistle to the Corinthians, Paul had just
declared the gospel “ wherein yve stand,”—that Christ
died for our sing, and that he was raised again,
according to the Scriptures (I Cor, 15: 1-5). That
was the foundation upon which his good news was
based; upon that he built bis teaching of a great
ancinted, the firstfiruits unto God, who, sharing in
the death of the Lord, were immersed on behaif of
the non-anointed—the mass of the dead in Adam.
This is the doctrine in which he had just urged the
Corinthians to remain steadfasi, immovable, If we
may say that the command, “Watch ve,” is the
watchword of the New Testament, we may also
say thai “Stand fast™ is the special watchword of
the Apostle Paul. I live, if ye stand fast,” he said
to the Thessalonian Church (I Thess, 3: 8), and the
thought is present and expressed in all his general
epistles,

“Be ye steadfast, immovable.,” What is the differ-
ence here? To be steadfast means that the word
prezched has appealed to the reason, that con-
viction has come, and, further, thaf the will has
been put into motion. Here is a set definite pur-
pose: the mind and the will in co-operation to hold
fast that which has been proved to be good. This
is in every way proper. “I believed, and therefore
have [ spoken,” said the Psalmisi; “we believe, and
therefore speak,” said Paul, and we echo the words,
If God has blessed us with light upon our pathway,
if the light of this gospel has come upon us, if our
ears have heard the heavenly call, let us assure our»
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selves that there is nothing better anywhere elsc,
Iet us determine in our hearts not to turn away
from the hope of the gospel. To be steadfastin the
faith means that we have realized it as such, and
have accepted it; whereas, lack of steadfastness
means that something has come between ns and the
hope we originally had; that we have allowed our
sight to be dimmed by 2 wrong condition of heart;
that something of *self” has intruded between us
and the chiefesi treasure we possessed. To be
steadfast means patience in well doing; that the
desire for excitement is being subdued, and that we
are content with the providences designed by ocur
Heavenly IFather. To have this guality means
growth i grace and in possibilities of service.

1 knew a brother who often complained of his
little progress, and who waiched, almost with envy,
the steady development of other brethren. He
complained that he “dida't grow.” WNo doubt he
spoke the fruth; but it was appurent he Iacked
steadfastness, Ile thought he was not planted in
the right soil, and so transplanted himself., Aftera
short time, he thought he might grow better under
different conditions, and again transplanted himself
—ithis happened several times. Brethren, while we
need to see that we get the best out of ourselves
and ouf of our circumstances and opporiunities, we
must surely hold fast to the guality of steadlasiness,
In the larger view, let us hold fast that which we
have found fo be good, and lot us not have the
urcertainiy which comes from lack of conviction,
or through allowing our minds to be diverted to
things of lesser value.

To be unmovable means that you have so rooted
your conviction in the will thaf you will not move
yourself nor be moved by others. FHow happy the
man whose faith and purpose are “fixed, unmove-
able, secure!” That man is always a source of
strength to others. But each of us must attain to
this, or we are not overcomers against all that can
be brought against us, Our victory will be over
the seductions of the world, and over the wiles and
snares of the Devil. To be ummovable does not
mean o have a dull, sullen temperament, but one
quickencd to discern good and evil; quick to per-
ceive the value of the Trath, and to say, “Now
have I found the ground wherein, sure my Soul's
anchor may remain,”—ithere to remain though the
mountains be moved into the sea, Some years ago
I visited Port HErin on the west coast of the Isle of
Man, just after a storm. There, in the little bay,
lay the remains of a “breakwater,” built to make a
harbour on that wild coast. As if to show how
futile were the works of man, the sea one night rose
and fossed over the huge blocks of concrete as a
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plaything, and by morning the breakwater was
destroved. IFeeble though the Lord’s people are, in
Him they are sirong, so strong, that #¢ power can
break them. No powers of evil, however fiercely
wirled against them, can move them. Lack of
study is one of the chief causes of failure on this
line. We require constantly to attend fo the con-
centration of our mind on the means that the Lord
has provided for us. He is strong who reads much,
and who meditates on the Word,

“QuUIT You Lige MEN"

How do men acquit themselves? Sometimes very
ill indeed. But the Apostle has an ideal before him.
He is thinking of a strong character—a “manly” mai.
There are many qualities associated with manliness,
but two prominent ones will serve to illustrate—
Courage, and Dignity, Courage is needed, because
the fight is long and furious. The enemy is mighty
and never relaxes his purpose. The Christian’s walk
is contrary to the course of this present evil world.
The necessity for conviction and courage is ap-
parent. But never were the sterling qualifies more
necessary than at present, for sow the fight against .
the Truth grows furious. “Only be thou sirong
and very courageous,” said the angel to Joshna, and
we may take the word to ourselves, that we fzil not
in the day of hattle. Dignity is another feaiure of
a manly character. When the encmy comes in like
a flood we should not get scared; nor when be
attempts to attract our attention by some new
thing, should we get excited. But how frequently
has it happened that something new has so en-
grossed our atiention, that for a time we have
forgotten the more important things. How often
when ii has been remarked: “PBrother So-and-So
believes this and that,” we have wasted the Lord’s
precious time in discussing the situation or the
brother himself, instead of pursuing the Lord's
work. The maiure mind finds in the toys of child-
hood nothing to claim his attention; nor should we
allow the things of the immature mind to divert us
from our intention to become conformed to the
Christ-likeness, Moreover, we should keep the
dignity of Christian manhood, even though attacks
are made upon us. 1 grant it is not always possible
to keep dignified if a terrier is barking ai ong’s
heels; but in the spiriiwal world we can do this;
vea, even though a roaring lon be against us, we
can go on umnoved.

“BE STRONG.”

“How easy to say it, but how difficult to get
strength,” says one. Strength of f{aith, strength of
character, resolution of will, and a feeling of assur-
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ance, are the things longed for by many of ihe
Lord’s people, and their need is folt by all. HHow
may [ get strength? The Lord answers “ Let him
take hold of my strength.” The Lord is ever the
source of our strength, but its possocssion depends
upon our faith and determination. ‘The only way
the heliever can get strength is by his faith, by
believing that God will be his help in every time of
need. Fe puts faith in the promises, acts upon his
faith, and then comes the necessary strength, The
Lord has given us, not the spirit of fear, but the
spirit of power. Let all feeiings of fearfulness of
whatever description (save the fear towards God)
be put aside as of the evil one, and let us stand
before God in all confidence of his acceptance,
To do this is to realize the Truth uponrn which
so-called Christian Science bases lis teaching—the
power of the mind over the body, though in swr
case it is the power of the new nature over the old,
Tet us not fear concerning the Tord’s work, nor
concerning our own salvation. He who is for us is
more than all that can be against us. The work

F‘in@}.]ﬁy, M}r E’Dr@tkg’eﬁv

do oo e o o dp oo o

will prosper because it is his; and the Church will
be gathercd because he has purposed it.

David gaid: “The Lord is my light and iy
salvation: whom shall T fear?” VWhen his enemies
came against him, they stumbled and fell. If o host
should arisc against him, he would have no fear;
and if war were made against him, then would
he be confident. ¥is confidence rose as danger
increased.

Let us in these times of siress take heed to our
ways, Having proved the value of the Truth for
ourselves, and having seen its effect upon others,
and perceiving that by it our hearts have been filled
with joy and gladness and our lives brought into
full consecration to the Lord, we cannot do better
than heed the injunction—Stand fast in the Faith;
Quit you like men: Be sirong. Let us watch that
no man beguile us; and in our watching and con-
tention for the faith, let us obey the last part of the
exhortation—"Let all your things be done in
charity,”—in love, and with the gentleness of Christ
AMEN.,
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AM sure, dear friends, that the more we
understand and appreciate our heavenly
calling, the more we see that cvercoming is
{he one thing above all else that we should
seek, This was intimaied by Jesus in Mati. 6: 33—
“Seek ye chiefly the kingdom of heaven and its
righteousness.”

Our text tells us that the Kingdom is for the
overcomers. To enable us to be overcomers and
to attain the Kingdom we have wondecful pro-
visions, When God stooped down io redeem us
from all iniguity, he cmptied heaven of its choicest
treasure,—he gave his well beloved Sonl Now,
“He who spared not his Son, his only Son, buat
delivered him up for us all, how shall he not with
him freely give vs all things?” ¥Yes, “«ll things are
vours, for ye are Christ’s.””  “ Al things writien are
for your sakes.” “My God shall supply «lf your
needs, according to his riches in glory by Christ
Jesus” Without doubt, dear friends, God is for us,
We are assured of success, for he who has began the
good work will complete it unto the day of Christ.
The Apostle Paul, writing to Timothy, declared:
“L know him whom [ have believed, and am per-
suaded that he is able to keep that which { have
commitied unto his care against that day” {2 Tim.
I: i2). From the time that Paul was apprehendad
when journeying to Damascus, uniil the time he was
able to write to Timothy that he had finished his
course, having fought a geood fight and kept the
Haith, he had never stopped to look back. He had
never entertained failure, but was always an over-
comer. How expressive of ‘the Apostle’s mind ave
these words: “ We are not of those that draw back
unto perdition, but of these that believe unto the
saving of the soul” No doubt Paul’s success was
assured by his full realization of the fact that God
was for him, and was more than all that could
be against him. Dear iriends, Paul’s confidence
may be ours in greai measure if we patiently follow
him, even as he followed Chrisi.

Overcoming
(By‘ Brother J. GLASS}

To b that overcometh will T grant to sif with me in wmy throne, even as I also
overcame and am set down with my Fother in s throne,”” (Rev. 3: 31}
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The batile is the Lord’s. We ourselvesiare not
sufficient to accomplish anything as of ourselves,
but our sufficiency is of God. The Israclites of old
made the mistake of thinking that the battle was
theirs, and that success lay in themselves, We
know their miserable failure, The battle was the
Lord’s then, and the battle is the Lord’s now; but
we are permitted to be vessels of his mercy in the
struggle, and vessels unto his glory. If, by his
grace, we finally prove owrselves to be overcomers,
we shall gladly ascribe all the praise and glory to
him who called us, supplied all our needs, and
assured us of success.

We must not imagine that we cannot be over-
comers till the end of our course, when all the sum
of our Christian experience will be brought to bear,
and we would expect fo hear the *“Well done, enter
thou into the joy of thy Lord.” That is not all that
conceins our overcoming. To be overcomers, we
must meet the great problem of every present
Christian experience, This thought is expressed by
Jesus: “Be thou faithful untc death.” WNote., Not
af death, but unio death., Again, “He that endureth
unte the end shall be saved,”—not ¢ the end but
wnle the end,

‘We must, then, meet the problems of present
experignce whether they be trials through affiction,
or irials through pleasant things. There is an
education going on all the time, and the education
brings increased responsibility, Fven the pleasant
experiences of our Convention are o us oppor-
tunities to overcome, by bringing forth fruit as the
result of Spiritual fellowship,. We must be over-
comsrs ail the time, for if we are not, then we are
to some extent at least being overcome. We must
make progress, or we will go back. We may
likening ourselves to a man in a small boat pulling
against the siream. The streain against which we
pult is a three-fold one—ihe fesh, the world, and
the Devil, We must pull against these all the time
and make progress, for we cannot stand still. If



oo oo e b

we rest ourr oars for a while, our three-fold stream
is hound to carry us back.

To overcome is to gain the victory in some great
contest. It is to conguer. DBuf we are io be Y move
than conguerors™ in all our experieiices. How can
that be? In this way, each time wc overcome in
some trial, wo gain strength to battle with the next
experience. We are thus more than conquerors
even from the world's point of view, for those of the
world lose strength through gaining a victory., in
the world many victories are gained only when the
conqueror {8 at the point of collapse; and it is well
known that indulgence in contests of strength or
endurance wear out the vitality. On the contrary,
we, as New Creatures, gain strength in each contest
by overcoming; as the Psalmist declares of us;—
“They go from strength to strengih, every one of
them appearing in Zion before God” (Psa, 84: 7).

The Apostle Paul gives many illusirations of the
Christian’s course, each of which is intended to teach,
from wvarious view-polats, how diligent we must be
if we would prove overcomers. He gives the illus-
tration of a foot-race, saying, “ They that run in a
race, run all, but one obiaineth the prize;—so run
that ye may obtain.” It is the prize-winner who is
our copy. We must strive for the prize with all
the energy he displayed. A second illustration the
Aposile brings before us is the fighting contest.
Paul must have witnessed a contest of this kind and
had evidently learncd a lesson from it, which he
desired fo pass on to us. 1t is the value of hitiing
aright. Paul says he did not “heat the air.” No,
Lig had learned to direct his blows. Thus he writes:
“I browbeai my body, and make it subservient;
lest possibly having proclaimed to others, I myself
should become one unapproved” {1 Cor. 0: 27).
To be an overcomer, then, it is necessary that we
should learn the science of blows, so that we may
not “beat the air,” nor our brethren, but, like the
great Apostle, beat the right man, keep cur own
body under.

A third illustration is that of a wrestler in a hard
encounter. “We wrestle not against flesh and blood,
but against principalities and powers, against rolers
of darkness, against Spiritual wiclkedness in high
places. Wherefore take unto yourselves the whole
armour of God" (Eph, 6: 12). In a wrestling
contest the secret of success is to gel the right grip.
Once get the proper grip, and the contest is decided,
Now the lesson which the Apostle would teach us
seems to be this: Get thoroughly covered with the
whole armour of righteousness, and owr enemies
wiil he unable to get any hold upon us. “Not
having mine own righteounsness.” Ah no! That
would give our enemies a splendid grip; but—
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“ the righteousness which is of God by Faith”

In these illustrations the Apostle does not tell as
what our contest is for, but gives them rather to aid
us to overcome. What is our contest for? Why,
some may say, the Kingdom. Yes, but what must
precede the Kingdom?  It’s righteousness, personal
holiness, It ig not alone suflicient that we have the
Lord's righteousness as our covering or armour.
Under that covering we must fight the good fight of
Taith, perfzcting holiness, withont which no man
shall see the Lord, Pefer writes: “.As he which
hath called you is holy, s0 be ye holy in all manner
of conversation; because it is written, Be ye holy,
for I am holy;"” and wc have the words of Jesus;
“Be ye perfect, even as your Father in heaven is
perfect.” The Avostle John tells us that “He that
doeth righteousness is righteous” The typical
priesthood of Isrtael furnishes us with a good iilus-
tration of this, God separated those priests, that
through them he might bless the people. They
were his chosen channels for mercy and blessing,
doing a mediating work bhetween God and Israel.
This was for the chiect of foreshowing his purpose
in calling the Antitypical Priesthood, our Lord
Jesus Christ and his Church, that through them he
might dispense his mercy or favour to all mankind
in the Millennial Age. But in addition to this and in
order to accomplish it, God separated his Priest-
Lood, that in them he might cxhibit the perfecticn
of his holiness, We therefore find that the High
Priest’s garments were garmenis “for glory and
beauty,” and that on his forchead was the Inscrip-
tion “IIoliness to the Lord.” We are privileged
to be of the antitypical priesthood, and personal
holiness is one of the chief things for which we are
striving.

Suppose we now ask, What will lLelp us to be
overcomers? While we have sezen that God will
supply all our needs, we must on our part sce that
we put that supply into use, and so make it effective.
First, then, a real desive to be an overcomer would
help us. We must hoid back nothing {rom the altar
of sacrifice, however dear it may be to the flesh, but
must make a fall consecration. Then we must have
a real love for all that is pure and good, and we must
have so great an appreciation of the overcoming
character, as to make it more to be desired than
gold. It will greatly help us, also, not merely to
desirg, but to will to be an overcomer. You re-
member how Daniel purposed in his heatt that he
would noi defile himsclf with the king's meat.
That is the secret. We must have the desire and
the will behind it, and the purpose in our heart to
be overcomers; but more, dear f{riends, we must
wani to have a character like our Lord Jesus
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Christ’s; to be made a copy of God's dear Somn.

To know ourselves, will also help us. To apply
the searchlighi of Truth and the quickening power
of the Spirit within, Then the kmowledge of God
will help us, To Zuow God. Not to know about
him but to have that experience with his Son which
brings to us a true knowledge of the Father. We
require also tc know Jesus, to have tasted that the
Lord is gracious, whom having not seen we love,
that we might by the eye of faith look unlo him
who 1s the author and finisher of our faith,—to
consider him lest we be wearied and faint in our
mind,

A knowledge of the Word of God is not only
helpful, but necessary. “i.et the word of Christ
dwell in you richly” is the Aposile’s injunction,
Why? Becauvse it will teach and admonish, We
need the Word for cleansing—* washing by the
word.” It can also be used as a mirror, which, if
rightly arranged, will reflect the Lord's glory. At
the same time it will reveal our own imperfeciton,
and hy this means we may be fransformed into his
image, from glory o glory.

¥t was through the knowledge of the Word of
God that Jesus proved himself the overcomer in the
wilderness, “It is written,” was the end of all
argument with the Devil; and so it must be with us.
When under special frials or tests, we must remem-
ber that: the Word is written for our special help,

There arc some things it is not necessary for us
to overcorae, some things in which we are not even
to seek to be overcomers. Certain of these are
referred to in Paul's first letter to Timothy (6: 4 6),
‘—The proud, “those doting [margin sickl about
questions and strifes of words, whereof cometh
envy, sirife, railings, evil surmisings, wranglings,
etc,, from such withdraw thyself” Again, referring
to the riches of this world, Paul says that they who
desire these riches “fall into temptation and a snare
.« . Bat thou, G man of God, flee these things, and
follow after righteousness, godliness, faith, love,
patience, meekness” (I Tim. 6: g-11). We are also
exhorted to flee fleshly lusts which war against the
soul (life), to abstain from the lower cravings of the
flesh. .

In Rom. 12: 20 we read: “If thine enemy hun-
ger, feed him; if he thirst, give him drink, Be not
overcome of ovil, but overcome evil with good;”
while in James 4: 7 we read: “Resist the Daevil,
and he will flee from you” Surely, then, we need
to be watchful in our endcavour to he overcomers,
so that we will net resist thosc upon whose heads
we should heap coals of fire, nor entertain those
whom we ought to resist. In James 4: 7 we get
what seems to be the principle of overcoming,—
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Subrission to God, and resistance to the Devil

Now we come to the things we must overcome
in order to share in the Kingdom. The three great
forces from which come our trials and tests, are (I}
the Hesh, that which lies closest to ugj (2} the world,
that which lles all around us; (3) the Devil, the
power of the air. How are we to meet these!
Shall we beat about the air, siriking at anything
or at nothing n pariicolar? DNo, but as we hdve
alveady said, the Lord has taught us the science of
warfare, so that all may be donc orderly and calmly,
First, then, we have the flesh, with all its cravings
and desires secking to be realized. Ilow isitto be
met? The Apostle gives ug the Key--“Walk in
the Spirit, and ye shall not fulfil the lust of ihe
flesh” {Gal. 5: 16}, “If we live by the Spirit, by
the Spirit let us also walk,” By walking, thinking,
speaking and acting in the Spirit, we overcome the
flesk and its desires.

In addition to the flesh we have to fight against
the world, with all its glitter and show, its offers of
fame, fortune, and applause. How shall we resist
the world? By the Spirit again? Well, yes; but
a particular operation of the Spirit, vis., Faith.
“Fhiz is that which overcometh the world, even
vour faith.”” Taith grasps the exceeding great and
precious promises of God, the unseen, yet eternal,
things, enabling us to live above the things of the
world, Fn the world but not of it, s the way Jesus
put the matter. It was through Faith that the
elders obtained a good report (Heb. 113 2}, It was
Faith that enabled Abraham to become a sojourner
in the land of promise, as in a land which was not
his own, dwelling in tents: “For he looked for a
city which hath foundations, whose builder and
maker is God.” And so it is with us, [tis only by
the power of faith, faith in God and in his Word,
that we may hope to overcome the world.

Then we have the third great force for evil, the
Devil, that wily foe spoken of as “the prince of
darkness,” and yet capable of transforming himself
into an angel of lighi; the adversary of God, and
the accuser of the brethren. How are we to meet
him? With a strong resistance, writes James, and
with the complete protection of the armour of
Righteousness, writes Paul. If he attacks the head,
we have the helmet of salvation. If the body, the
vital parts, we have the breastplate of righteousness.
If he attacks ihe feet, we have the sandals of the
preparation of the gospel of peace. Then, in order
that we might have a shield of Faith and our arm
free to use it for our protection, we must be girt
about with Truth; and, lastly, the Word of the
Spirit, not an offensive, so much as a defensive,
weapon. Lhere, then, stands the Chrigtian warrior,
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-enabled to withstand, even in the evil day: and
having overcome all, to stand. In whose righteous-
nessis he to conquer? Inhisown? No, “Not mine

- own” as-the Apostle said, but “the righteousness
. of God " (as represented in the Christian armour},
which is through the faith of Christ, who of God is
made unto us Wisdom, Righteousness, Sanectification,
-and Redemption. A complete covering. (I Cor. I:
30). “Flis raiment is my glorious dress.”

And now, dear friends, we do not need to let
appearances or feelings disquiet or cause us to be
discouraged. Daniel did not appear to be the over-
comer when King Darius caused him to be shut up
in the lions’ den. A stone was fixed at the mounth
of 2lte- den, and sealed with the King’s signet and

) wifh the signet of his loids, that the purpose might
not be changed concerning Daniel. To all appear-
ance the presidents, governors, and princes, the
counsellors and the captains of Darius, overcame
Daniel, But what were the facts, dear friends?
The morning declared it. The King spent a sleep-
less night, and was there early next morning with a
lamentable veoice enquiring for Daniels safety.-
Then answered the overcomer. ¢ Oh, King, live
for ever, My God hath sent his angel, and hath
shut up the lions’ mouths, that they have not hurt
me, forasmuch as before him innccency was found
inme; and alsc before thee, Ch King, have I done
no hart” Then the record shows that the King
commanded the persecutors of Danic! to be cast
into the lions’ den, and the lons had mastery over
‘thern in the morning. The powers of evil, dear
friends, may" appear” t¢ have the mastery now,
but it is only appearances of victory. “The up-
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right shall have the deminion in the morning”

“Mry closing exhortation is, “ Consider him who
bore the coniradicticns of sinners against himself,
lest ye be weary and faint in your mind, Ye have
not yet resisted nnfo blood, striving against sin”
Remember that all chastening is for ooy profit, that

it may yield in us the peaceable fruit of righteous-

ness, and that we may he partakers of our [Father’s
holiness, Jesus was the great overcomer, tempted
inn all points, yvet without sin. By looking unto him,
the author and finisher of our faith, considering
well how he overcame in all his trying experiences,
we will be helped to share in hiz triumph, Re-
meinber his cheerful word of promise to us—--*These
things I have spoken unto you, that in me ye might
have peace. in the world ye shall have tribulation:
but be of good cheer: I have overcome the world”’
(Tohn 16: 33). i .

These are a few of the many exceeding great and
precious promises to the overcomers, for their help
and encouragement, Rev. 2; [L,—“ Not hurt of the
second death.”  Why, we would ask, is the Second
Death in the Church’s zone? Ves, cven as was
Israel’s firsi-born, typically, on that night before
leaving Hgypt; but who, through the sprinkling of
the precious blood, escaped wnhurt. Wonderful
promises are these; and finally, our texi,—“To him
that overcometh to him will I grant to sit with me
in my throue, even as [ slso overcame and am sei
down with my father mn his throne.”  This is surely
the erowning promise. To sit and share with our
Redeemer and Lord in his Kingdem, even as he sits
and shares with his Wather {and our Father) in His
Kingdony i .

Equip me for the war, and teach me how fo fight.
My mind and heart, O Lord, prepare, and guide

my words aright,

Control my every thought; my talents all enlist;
And may my zeal, to judgment brought, piove
AMEN,

frue heneath thy test.
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-’Jm:%HE “Seventh Trumpet” is otherwise
known: in Scripture as “the trump
of God,” “the last frump,” “the great
trumpet.” It is the culmination of a
series of sounds or messages from God, and, as these
designations indicate, 1t is in the days of its sound-
ing by the seventh angel that the mysiery of God
will be finished. We do not expect the physical
heavens 1o be rent with the sound of a frumpet
advising us that the last days are upon us. The six
previous trumpets of Revelation have not thus rent
the air, but have nevertheless accomplished their
work as messages {rom: God, and have beenn heard
by those who had “ears to hear” As we beliove
that we are in the days of the seventh angel’s trum-
pet, we do well to listen to the last grand message
of the Age, to get all the Truth now due.

The first intimation of the import of the seventh
trumpet is given in the type of the feast of trumpets
{Lev. 23: 7-23). This feast was observed on the
first day of Israel’s seventh mounth, the first day in-
deed of their cfvif yvear. The day was a holy con-
vocaiion, and was kept as a Sabbath. The trumpet’s
sound came up before God “as a memorial” It
veminded [srae] of their covenant with God, and it
was a reminder to God of his promises in that
covenant, This day of blowing of frumpets was
also a culmination of a series, OUn each first day
of the month, Israel’s pricsts were ordered to bhiow
‘with the trumpet over their daily sacrifices (Hum.
10: 10}, but when the seventh month came round
there was trumpet blowing throughout the day, and
special sacrifices were offered (Mum. 29: 1- 6),

That God intended a double meaning in these
things seems clear, for while the itrumpets were to
remind Israel of their dependence upon their God,
none ihe less God intended by these iypes to show
forth glorious things to come. The account in
. Numbers 1o; 1-10 of the use to which the trmpets
were to be put, shows how God taught the people
to depend upon him. When the people prepared
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for war, and were ready to marel, before the expe.
dition was started they were to blow with their
trumpets ;—and this came up before God as a
memorial, that they might be saved from their
enemies, Nec doubt the trumpet sound served in-
stead of 2 prayer, which certainly could not have
been heard by all the army. A sweet connection ig
provided by Luke's account of the angel’s message
to Cornelina—"thy pravers and thy alms are come
up for a memovial before God” {Acts 102 4).

ollowing the type, we may cxpect that the great
Irumpet of the seventh angel will be sounded by the Lovd's
peaple, and that whilst [t is epecially the Lord’s mes-
sage, it is nevertheless heing blown by those who
are reminding him of his covenant. As already
intimated, the events happening during the sound-
ing of the seventh trumpet are those which bring to
a conclusion the work of the Gospel Age, and
which introduce the kingdom of heaven.

The seventh month was probably the most im-
portant of Israels vear. Omn the 1oth day of the
month came the great Day of Atonement, the one
day in the year when thelr high priest entered into
the Most Holy with the blood of the bullock, and
with that of the Lord’s goat to make atonement for
himself and for all the people. On this day they
were reminded of their sing, and that the blood of
iheir many sacrifices did not serve to satisfy jusiics;
aid, appropriaicly, on ihis day they were to afflict
thoir souls. It was 2 most solemn occasion; and so
particular was God that ne distraction should diver:
thelr minds from the solemnity of their position as
sinners needing atonement, that the injunction to
abstain from all manner of work was repeated five
iimes in as many verses {sec Lev, 23: 27-32),

Following the Day of Atonement szerifices and
cleanging, there came on the fifteenih day the feast
of Tabernacles, when all Israel gathered together
and kept the feast for eight days., This was a
special time of rejoicing, for now they had gathered
in all the fruiis of the land, having received at the
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Lord’s hand the full reward of their labours, In
this same month on every fiftieth year and on the Day
of Atoneient, there was blown the Jubilee trumpet, the
sounding of which brought joy to the thousands of
Israel, who rejoiced one with anoiher in the restitu-
tion which the Jubilee brought them. With these
important events occurring — affliction, cleansing,
atonement, the joy of a completed harvest, the feast
of Tabernacles, and twice a century the Jubilee, —
no wonder that God ordained that the entrance of
this month should be irumpeted throughout the land!

In the same way, and in great measure cor-
respondingly, the great Seventh trumpet calls
atiention,

{1}, to the making of the great Atonement, pro-
claiming its accomplishiment;

(2), to the time of the great antitypical Jubilee
when the Times of Restitution for the world have
come; and

(%), that the great feast of Tabernacles ig at hand,
when all the tribes of the earth shall rejoice before
the Lord.

“The seventh azngel sounded; and there were
great voices in heaven, saying, The Kingdom ({or
sovereignty) of this world has hecome that of our
Lord and of his Christ; and he shall reign for ever
and ever . . . And the nations were angry, and ihy
wrath is come, and the time of the dead that they
should be judged, and that thou shouldesi give
reward unio thy servants the prophets, and to the
saints, and them that fear thy name, small and
great, and shouldest destroy them that destroy the
earth” (Rev. 11: 15-18), Herc is a graphic account
of the beginning of the times of restitution, when
power will be taken away from those who have had
it and have misused it, and when God will not only
reward his servants, but will begin that righteous
judgment which will bless the earth (Psa. 08: §, o}
At this time the “temple of God is opened,” and
the ark of the Covenant seen—evidently meaning
that a clearer insight inte the deep things of God
is now due (Rev. IT: 1g),

It is at this same time that the great trumpet of
Ysa, 27: 13 will be blown, the restitution trumpet
which will bring Israel back into their ancient in-
heritance—* And it shall come to pass in that day,
that the Lord shall beat off from the channel of the
river into the siream of Egypt, and ve shall be
gathered one by one, G ve children of Isracl. And
it shall come io pass in that day, that the great
trumpet shall be blown, and they shall come which
were ready to perish in the land of Assyria, and the
outcasts in the land of Egypt, and shall worship the
Lord in the holy mount at Jerusalem,” This same
trumpet will wake the sleeping saints (I Cor. 15: 52),

The Soun%ing of the Seventh Trumﬁnem
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and will gather the living saints to each other and
to the Lord (Mati, 24: 37). It also announces the
return of the Lord for the accomplishment of this
work (1 Thess. 41 16).

As we have seen, one of the imporiant events
which closely followed the feast of trumpets was '
the feast of Tabernacles. The importance of the
typical significance of this feast has not been fully
appreciated. Tt was the third of the three great
feasts when all the males of Israel had o meet
together. The first was Passover, on the 14th day
of the first month, followed by the feast of un-
feavened bread from the 15th to the 2rst; the
second, Fentecost, exactly 50 days after the 16th
day of the first month; and then, four and a half
months later, came Tabernacles (Lev. 231 4, T5-34).
Eazch had a relation to Israel’s harvests—at Pass-
over, on the 16th day of the first month, a sheaf of
the first-fruits, a handful of ears of corn, was waved
before the Lord (Lev. 23: 10, 11); at Pentecost the
wheat and barley were garnered and two loaves of
finely milled flour were waved before the Lord;
they were “the first-fruits unto the Lord” (Lev. 23:
17}, But Tahernacles was kept when all the fiuits
of the earth, the figs, pomegranates, peaches, dates
and grapes had been gathered in {Lev. 23: 39).

Now, it is clear that the Passover is related to the
Church. The Lord passed on the symbol to us, and
we keep the feast, and remember his blood “#ll
he come.” Pentecost also is connected with the
Church. It was when the 50th duy was fully come
that the Church, as the two wave loaves, was waved
before the T.ord by the High Priest and was found
acceptable to God. In the type, there was a special
instruction that the two leaves were to be baked

with leaven {corruption); in the antitype, the Church

was waved and accepted even though there was still
the old leaven of indwelling sin, Our duty has been
to purge out the old Izaven, and to cleanse ourselves
from all filthiness of flesh and spirit, perfecting
holiness in the fear of the Lord (1 Cor. §: 7; 2 Cor.
7:1). The Feast of Tabernacles dogs not prefigure
any feature of the Church’s history or experience,
but is a tvpe of the great ingathering of God’s
harvest when zll the nations of the earth will comme
hefore him in adoration ; and when God will taber-
nacle with men {Rev. 21: 3; Psa. 86: 8, 9. In
these types, then, are shown the ingatherings of the
L.ord’s harvests—(1), Cur Lord, the handful of corn,
waved on the 16th day of the first month, his resur-
rection day; (2), the Church, waved at Pentecost as
a kind of first-fruits; (3), and then, long after, but in
due time, the great feast of Tabernacles when the
earth will yield ite fulness to the Lord,
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iypical features was heralded by the blowing of the
seventh frumpei of Tsrael’s year. When the anti-
typleal trumpei will sound, the sovercignty of the
world will pass over to our Lord; and that day will
have come for which the Church has sc long and
ardently prayed—* Thy Kingdoir come, Thy will
be done in earth as it is done in heaven.”

‘We ask, why is that time of happiness and of the
exaltation of the name of God so long dclayed?
Why has the loving heart of God not moved him to
effect the world’s deliverance before now? Ttisto
help us to understand his plans and purposes, and
that we may fully comprehend his designs, that God
has given us so much help by these types of the feasis
and frampets. Still, year by vear, we remcmber
our Passover, slain for us; and continme to eat his
flesh. The Passover night is not yet over, nor will
it be till the Church hss passcd beyond the vail.
Nor is the jeast of Passover vet passed. "Weo still
eat the unleavened bread of sincerity and truth.
The Passover showed how the first-born were to
be separated to God, by dying to their earthy in-
heritance; and God’s Church of the first-born are
still dying to their earthy inheritance, reckoned to
them through the ransom of their Lord.

Nor is Pentecost yet passed. God is still accept-
ing those whom he first drew to Christ, and who, by
his grace, consecrate themselves to him. These are
first-fruits unto God and the Lamb, a kind of first-
fruits, as the Apostie James has it. Many amongst
us realize the fact that God has graciously accepted
us as a ‘wave-offering upon the hands of our Lord.
The Holy Spirit is still communicated to thesc,
begetting them to the Divine Wature, and trans-
forming their minds from the things of this world
to conformity to Divire things.

The Feast of Tabernacles cannot come till Pass-
over and Pentecost are passed. The world cannot
get its blessing till God las folly called out the
Church,

But therc is a further lesson in the iype. The
feast of Tabernacles came after the Day of Atone-
| Tpant, very appropriately so, God could not
be at one with the people il they were cleansed
from their sins; hut when they were thus typically
cleansed he manifested his pleasure in them by the
institution of this Feast. 1If, then, we again ask why
the antitypical feast, the restitution of the world,
with the manifestation of God’s reconciliation has
not yet come, the answer is, plainly, The Day of
Atonement sacrifices are not yet complete—and God
cannet accept the world in s unvichleous condilion.
This brings us to the centre of the Plan of Sal-
vation—the fact of Aionement, and the method
of its accomplishmen{. "We understand that, just
E
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as the Passover night repiesents the whole of the
(rospel Age, and just as the 50th day represents the
continued Pentecost, the day of consecration, ihe
acceptable day of the Lord (1 Cor. 6: 1, 2), so the
Day of Atonement, the roth day of Israel’s seventh
moenth, represents the whole Gospel age when God
is accepiing sacrifices on behalf of the Priests and
the People. It is but reasonable 1o suppose that if
the sacrifice of our Lord made at Calvary had, on
his acceptance with the Father, been applied on
behalf of the world, there would immediately have
followed the manifestation of his pleasure in ig,
No such manifestation has beeii made; and the only
explanation which is given to us is conveyed through
the iype of the Day of Atonement sacrifices, where
first there {s shown the sacrifice of the bullock fer
the Priest’s house (Levi), and then of the goat for
the people. Now, our Lord has surely applied his
bleod for the Church, his people: and these he is
sacrificing as the goat class (Rom. 12: I, and 6: ),
which sacrifice will be accepted on behalf of the
people: not, indeed, because of the intrinsic merit
of the Church, but by reason of the Church being
an accepiable sacrifice in Christ. When this sacri-
fice of the Church has been completed and accepted,
their the arrangemeunts for the reconciliation of the
world will be due, and will be brought to comple-
tion, Then there will be such a manifestation of
the loving kindness of God to Israel and to the
world, as will accomplish ihe promises of God given
through the prophets of Isracl.

A further proof that the antitypical Day of Atone-
ment is not yet over, is the fact that Esrae! is still in
the affliction which came upon them when they,
with cruel hands, slew their Lord. OfF all the days
of the year, the tenth day of the seventh month was
the only one on which they were commanded to
afflict themselves, This day was to be given up {0
a remembrance of their sins, and thelr need of the
mercy of God, and of the provision he had made for
their atonement or covering. When Israel cruci-
fied our Saviour, they said: Let his blood be upon
us and our children (Matt, 27: 25); and that curse,
culled down upon themselves, is upon them to this
day; nor can it be lifted till this long day’s sacrifices
are completed. What a pitiable lot is Israel’s, in a
cast-off condition waiting for their “hope” and
knowing not “how long!” But whata favoured lot

.1s ours, permitted and invited to take upon ourselves

the way of sacrifice, that we may share with the
f.ord on behalf of his chosen people after the flesh
—*“Through your mercy they shali obhtain mercy®
{Bom. 11: 3i}.

Another feature, mentioned before, which was
iniroduced by the seventh trumpet, was the trampet
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of Jubilee. This was indeed the irumpet of free-
dom, of restitution, of home-coming, of general
rejoicing throughout Israel, and of rest. Af the
sonnding of this trumpet every debt was carcelled,
every slave was freed, a grand foreshowing of the
time when God will break the bonds of sin, having
effected the ransoming of those sold under sin
through “the lamb which was slain.” Now, i was on
the Day off Atonement thai the Jubilee trumpet was blown
(Lev.25: 9). Sometime during that day, and befodé
rue “affliction” was over, the jubilece was proclaimed.
Here, then, is 4 beautiful type. Carricd forwarsd to
its antitype it tells us that the Jubilee trumpet,
proclaiming liberty to the captives, the coming of
the King and the Kingdom, will begin te sound
before the great Day of Atorement is over. Now,
if the sin-offering sacrifices were finished wlhen our
ford died on Calvary, or when he presenied him-
seif in heaven, the question comes, when, and by
“whom, was the trampet of Jubilee sounded, and in
what manner did it scund? i is irue that the
proclamation of the gospel brought deliverance
from sin, but it did not bring the Antitypical Jubilee
or “times of restitution” to Israel, nor to the world
—which the Jubilee-trumpet message will do. This
message of Restitution is not for the Church, just as
in the type it was not for the priests. {7 wws sof
onti] the present Havvest message came thoab the Anii-
typical Jubilee trumpet began to sound. We kaow that
the “Times of Restitution” cannot come iill the
“*Times of the Gentiles” are fullilled; and, there-
fore, we know that the sound. of thie Jubilee trumpet
cannot reach Israel and the world wll about the
close of those Gentile Times, Buf with the coming
of the Harvest message came the biowing of the
irumpet of Jubilee, and  biessed is the people which
know the joyful sound” {Psa. 8¢: 15,—the Hebrew
of “joylul sound ”—terooaw, s translated *Juhilee”
in Lev. 25:9; see 1 Cor. T4: 8).

Az yet, only those who-are Israelites indeed have
discerned its note amongst the many sounds now
going forth, These, having heard, are privileged
to blow the trumpet; to say to Zion, Thy God
reigneth, and to prepare the way of the people that

they may return t¢ Zion to obtain joy and gladness

{Isa. 35: 10). Here, then, dear Brethren, is strong

confirmation of Brother Russeli’s teaching in “ Tah-

ernacle Shadows,” showing that the great Day of
Atonement sacrifices are not yet over, The Jubilee
trumpetihas begun to sound-—since 1874 (Acts 3:
20, 21),—and as it must be sounded on the Day of
Atonement, and was not sounded previously, i fol-
lows that it is being sounded while yes ihe making of
Atonement progresses. Let none misunderstand dg as
if we sald the Raemsom progresses. The Ransom
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was gained at Calvary; and the work now going
forward is the effect of that. How gracious of God
to show us the real place and use of the sacrifice
we are permitted to make! We serve all the better,
when heart and mind rejoice together.

We have heard the joyful scund. We discern
the seventh angel’s message. We rejoice because
ihe time of our deliverance draws nigh, and because
the kingdom with its biessings is at hand, Verv
soon zod will make ol men heai his message; then
thers will be, on a grand scale, those events which
were foreshown by the terrors of Sinai. God gave
the Law to Ysrael “on the third day in the morn-
ing” in circumstances which brought terror to the
hearts of the people: even Moses said “I exceed-
ingly fear and quake” Blackness and darkness
covered Sinai. Tervible thunderings shook the air.
The Jightnings’ vivid flashes increased the terror of
the scene; while at the same time the mountain
was “‘altogether on a smoke, because the Lord
descended upon it in fire, and the smoke thereof
ascended as the smoke of a fwrnace, and the whole
moint quaked greatly.” Then iin the midset of these
torrifving sounds and sighis, out of the darkness and
clear ahove the noise of the thunder, there sounded
“the voice of the trumpet, exceeding loud, so that
all the people in the camp trembled, It sounded
long and waxed louder and Touder.”  As the noise
of the storm increased, so also did the sound of the
irumpet.  No wonder the people feared! (Exod.
19 16-10.)

Soon, now, in this Millennial morning, God will
again manifest his power. In symbol, the people
will he gathered before Mount Zion—the power of
ihe kiogdoin, There will be the thunderings, the
lightnings, the voices which réveal the fact of Gud's
interference with the affairs of this world; and clear
above ali will be discerned the sounding of the greal
tramipet of truth declaring the setfinig up of his King-
dom. This oumpet’s message will continus to
seund forth and grow louder and louder till all the
kingdoms of the world are broken up, and ll all

men see and acknowledge the rightecus reanire-

ments of God.

Diear Brethren, the scunding of the Seventh
Trumpet having reached our sars, it is our glad
privilege t© “sound the message forth,” Since it
began to sound, we have seen more clearly than
seemed possible before, the work of the great Day
of Atonement, “We know the meaning of the Feast
of Tabernacles, and the sounding of Jubilee. Let
ug see to our sacrifice being completed hy heing
“faithful unto death,” that we may share in bring-
ing to lsrael and the world the blessings declared
by the Seventh Trumpei., AMEN. !
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